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PREFACE TO THE ENGLISH
TRANSLATION

Ax assumption of some kind being of common con-
venience, that the line of least resistance mayv be
pursued thereafter, I will open the present considera-
tion by assuming that those who are quite unversed in
the subject have referred to the pages which follow, and
have thus become aware that the Tarot, on its external
side, is the probable progenitor of playing-cards; that,
like these, it has been used for divination and for all
that is understood by fortune-telling ; but that behind
this it is held to have a higher interest and another
quality of importance. On a simple understanding, it
is of allegory; it is of symbolism, on a higher plane;
and, in fine, it is of secret doctrine very curiously
veiled. The justification of these views is a different
question ; I am concerned with the statement of fact
that such views are held; and this being said, I can
pass to my real business, which is in part critical
and in part also explanatory, though not exactly on
the elementary side.

It should be understood that there are several
methods of constructing the hieroglyphic emblems
of the Tarot into a definite language of symbolism.
Setting aside the school of ordinary research, which
has naturally met with these pictures in elucidating

v
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the antiquities of playing-cards, there is the school
of vulgar divination, working on the traditional lines
of printed books or on uninstructed intuition—using,
however, as a rule both these aids to interpretation,
and having, as there is little need to add, no canon
of criticism regarding them. Outside this there are
certain occult or mystic colleges which claim to possess
a true key to the symbolism ; and there is another,
more withdrawn, school, the existence of which has
not so far transpired in the external world. It is
affirmed to possess the final meanings, of which all
others are a shadow, and it differs to this extent
from anything that has been put forward recently
under the pretext of occult revelations.

M. Gérard Encausse, most of whose works have
appeared under the name of Papus, is the head of the
school of Martinism in Paris and is a member of the
modern Kabalistic Order of the Rose-Cross. Neither
of these colleges has any heritage in tradition, but both
are indefatigable in research of one kind or another,
and within the measure of their respective spheres,
which in the ultimate are a single sphere, they deserve
and should receive reasonable praise. Whatever human
patience, equipped with some leaven of learning, can
devise regarding the Tarot will be found in The Tarot
of the Bohemians, a second edition of which, in its
English form, is being prefaced by these few words.

So far as history is concerned, the thesis of Papus
depends from whatever is regarded as of authority
among French occult writers ; but as to this there are
a few points over which I must act as a moderator.
In respect of philosophical construction, the suthor
has his own lights, and the fact that he has done the
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best that could he expected in virtue of a general
equipment only is to be inferred from the further
fact, by way of antithesis, that there is no living
person who seems to have done so well. I do not
propose to exhaust and shall hardly have recourse
to criticism on this side of the subject, but there are
a few things which will be added. In the matter of
divinatory methods, and such offices of vanity, Papus,
in so far as I am qualified to judge. has all the know-
ledge that can be needed, or in fact desired, by those
who are interested in proceedings of this kind. It
is probable that in his heart he appraises them at
their proper value, and it may be observed that his
seven lessons on the Divining Tarot occupy a small
portion only of his not unambitious work. But at
a later period he has thought fit to attempt a wider
appeal in this particular direction, and it is really
out of this fact that these prefatory remarks arise;
for seeing that he has just issued Le Tarot Diving-
toire, it seems desirable, while reserving a proper
spirit of detachment, to say something—if one word
only—concerning it in producing a reprint of The
Tarot of the Bohemians. 1 have thus secured an
excuse to speak of matters more serious, and I now
take them in their order.

The chief point regarding the history of Tarot
cards, whether used as pretexts for fortune-telling or
as symbols for philosophical interpretation, is that
such history does not in fact exist. There are tan-
gible symbolical reasons for believing that some part
of them is exceedingly old in conception, though not
in form, and perhaps, in the last resource, they can
be held to rank as the more interesting and curious.
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on this account. The earliest cards which are extant
belong to the late fourteenth century, but the ques-
tion whence they came, or where they originated,
offers, in the absence of any certitude, only a field
for speculation, and this has been industrious, as
usual, opening the debate at Byzantium and closing
it, to the satisfaction of several makers-in-chief of
reverie, somewhere in the great refuge of China, where
that cohort of which it might be said omnia exeunt in
mysterium seems to pause always on its way through
the unknown.

This is my first act of moderation in respect of
the apparent conviction with which The Tarot of the
Bohemians speaks of the “primeval hieroglyphs of
the Book of Thoth.” Omme ignotum pro amtiquis-
sumo, and this i3 how history is made in the French
occult circles. I mention the point that I may do
something to exonerate Papus, who has followed a
very strong lead of antecedent writers among those
who confess to his predispositions. First in the point
of time is Court de Giébelin, who published, between
1773 and 1782, the nine great quarto volumes of Le
Monde Primitif. Tt is not so very long after all since
he used to be termed a great archmologist; but there
has risen up in Paris—say, yesterday or thereabouts
—a& new authority on L'art de tirer les Cartes, and
he is of opinion that Court de Gébelin was a denizen-
elect of Bicétre, who perished through his utter dis-
traction in the matter of animal magnetism, I have
been at the pains to consider, and I find that this
putative suthority is qualified to tell a few light
stories concerning cartomancists ; that he has thrown
into his pot some dictionaries of occult science, and
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has so produced a compilation on divinatory arts.
But I find further that he knows nothing of Tarot
symbolism, and for this reason, and for all others
that I have cited, he has elected to call himself
M. Antonio Magus, which title he shall hold in
perpetuity without let or taxation. But his stric-
tures demonstrate nothing, and as there is no reason
why experiments in animal magnetism should not
open the gates of eternity even for an illustrious
archezologist, I will again act as a moderator. Ruling
as such, there can, I suppose, be no question that
Court de (éhelin was a most considerable savant for
his period, or that he was especially instructed in
things Egyptian a generation or so before Bgyptology
first came info heing. On these warrants he affirms
the Egyptian origin of Tarot cards, and the mode of
demonstration which he adopts, to render his con-
viction contagious, centres in their alleged allegorical
conformity with the civil, religious and philosophical
doctrine of the old world of the Delta. But if we
ask for some details of the conformity, we shall find
that we must be content with what we have—that
is to say, with the simple affirmation, ex sede sapientice.
The circumstances under which the savant attained
his certitude are briefly that he saw the game of
Tarot played at the house of a friend, and he there
and then declared (o) that it was one of the Egyptian
books, and (b) that it was the sole remaining vestige
of the superb libraries and literature which once
flourished in the valley of the Nile. And this is
precisely what, it seems to me, falls short of plenary
persuasiveness. I respect M. de Gébelin for having con-
ceived Egyptology by an act of the mind so long
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hefore it could have been conceived in any body of
research; I respect him also for having had, out of
previous expectation, a vision concerning the Tarot,
but as he did not marry his vision to any facts on this
earth, I think that he has only begotten a phantom
son of the fancy. But, to do him the hetter justice,
let me add that he does offer one typical illustration
in detail. The fifth major trump, in the series called
Greater Arcana, is the high priest, pope or hierophant,
but the second is the high priestess, and it is obvious
for Court de Giébelin that these are hushand and wife—
I know not why, unless it is that they have done what
they could to get away from each other in the series.
But the point is that the alleged fact shows the Egyp-
tian origin, seeing that the chiefs of the priesthood—-
sometimes, generally, always; again I do not know—
had a way of being married in Egypt. Now, from
all this it seems to follow for Doctor Papus that the
Tarot is the Bible of Bibles, the Book of Thoth and
of primitive revelation. But so sharp an indication
may appear to the careful reader a little more than
true and less than kind, for Papus has many authori-
ties besides the first French savant who spoke of the
Tarot. There are J. A. Vaillant, Hliphas Lévi, William
Postel, Jerome Cardan, and L. C. de Saint-Martin. But
whatever has been said by the first of these writers
regarding the Egyptian origin of the cards depends
not from his knowledge of antiquities, to which he
made no claim, but from his borrowed theory that
the Gypsies—whom he knew at first hand—ocame from
Indo-Tartary through the valley of the Nile, and it stands
or falls therewith. Now, I believe that in later know-
ledge it has some time since fallen like Babylon. In
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respect of Kliphas Lévi, it is a matter of common
familiarity that his opinion on any question of fact was
sometimes more than worthless, and occasionally a little
bit less than intellectually honest. He affirms (a) that
the Tarot is possibly anterior to the Book of Enoch—not
any apocryphal work which passes under that name, but
something “ ecstatic and undemonstrable,” something
which is of mystic rumour wild—so wild indeed that the
name proves in the end to be a synonym for the Tarot
itself, suggesting thus an inscrutable verbal iimpasse.
He affirms further (b) that it is the symbolical summary
of primitive tradition; (c) that it is the keystone of
occult science; (d) that it is the Book of Hermes.
Views of this kind—and thus arbitrarily expressed—
seem obviously of the order of revelation, and are to be
taken or left according to the disposition of the recipient.
In the case of Eliphas Lévi, they have obtained con-
siderable vogue, in the circle to which he appeals,
because of the authority ascribed to him,

It remains only to deal with the other witnesses for
the defence, and this can also be done shortly. Dr.
Papus dreams stertorously when he says that Raymond
Lully—who was termed in his day the illuminated
doctor of Majorca—based his Ars Magna on the Tarot
Keys, and I suggest that he has omitted to read the
colossal sheaf of treatises which are included under that
title : he may be forgiven in advance for the fact, but
all the same he is not entitled to speak. The genuine
Raymond Lully knew as much of the Book of Thoth as
he did of those operations in alchemy which are also
ascribed to him.

The statement that Jerome Cardan developed his
work De Subtilitate from the same source depends from
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Kliphas Lévi, and has the advantage of his imagination
to support it. When Carden was excogitating the plan
of this curious product of his genius, he dreamed that
it should be in twenty-one parts, which is good enough
for French occultists to connect it with the Trumps
Major, hormis le fou, as a kind of ineffable in gero. It
treats of the earth and mountains, of celestial and
atmospheric phenomena, of metallic substances, of
botany, of animate creation, of man, angels and
demons.

The report that Postel—who wrote, among other
tracts, a Key of Things kept Secret from the Foundation
of the World—discovered in the Tarot the elements of
all mysteries, derives also from Lévi, who forgot that the
allegorical key prefixed to the work in question was not
the device of Postel, but, as I have shown elsewhere,
a teverie by way of explanation contrived by one of
his editors. Finally, the statement that Saint-Martin
found his doctrine of the correspondences between
God, man and the universe in the twenty-two Trump
Cards is the masterpiece of Lévi’s intuition, and has the
great justification that the mystic Tableau Naturel, like
the Apocalypse itself, happens to have twenty-two
sections or chapters. Taking all the circumstances into
consideration, and the fact that the names here cited
are those of the masters of Papus—De Gébelin, Lévi,
Vaillant—I think that it is much to his credit that
he has not increased the confusion by adding historical
considerations of his own, hut has simply reproduced
his precursors.

One important point remains to be added—that the
presence of certain crude semi-Egyptian figures, in
some extant Tarot cards—for example, the Sphinx—
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signifies imported symbolism unknown to Court de
Gébelin, who would only have rejoiced at the oppor-
tunity. I conclude generally that the cards are prior
to the end of the fourteenth century, and that we know
nothing further concerning them. I regard them per-
sonally as much older, because of their symbolism, and
the fact that they were widely diffused in Southern
France at the end of the eighteenth century may, even
at that late time, indicate the line of their transmission
tous. Many things which came from far away entered
Western Europe by the port of Marseilles.

Now it should be clear, even to the casual reader,
that in The Tarot of the Bohemians nothing de-
pends from the historical side, which is a matter of
simple assumption, on the warrants that have come
into the author’s hands, apart from anything that can
be called research on his own part. It carries no con-
sequence in respect of his later considerations. I am
anxious to establish this fact, even at the risk of some
verbal. repetition, so that no prejudice may be taken
over to the philosophical interpretation which is the
real concern of Papus. The Egyptian derivation of
Tarot symbols is, in respect thereof, in much the same
position as their use in cartomancy; it is something
entirely extrinsie.

And now regarding his construction of the whole
symbolic language, this is largely the result of first-
hand thinking, though again he has used materials
which he has inherited from his school. As such, it
demands herein that which it has received in France,
namely, our serious consideration, because it is sincere
after its own kind, has been worked out with modesty
in respect of the final issues, while it exhibits there and
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here some qualities of insight. It may be convenient
to summarise shortly the ruling plan of the procedure.
This begins and ends in a particular form of Kabalism
married to a mysticism of numbers which is not exactly
Kabalistic but has analogies or reflections of this kind,
and is otherwise of some antiquity. Once more, it is
not the invention of Papus. The one and the other are
centralised in a theosophic doctrine concerning the
Divine name mm=JOD, HE, VAU, HE=JEVE=
Jehovah. From the mystery of this Name there de-
pends the whole theosophy of Jewry as it is developed
in the Sepher Ha Zohar, or Book of Splendour, and the
commentaries thereon. Papus allocates the four suits
which comprise the Lesser Arcana of the Tarot to the
four letters of this Name, and the twenty-two Trumps,
which comprise the Major Arcana, he also allocates
thereto, and to the letters of the Hebrew alphabet.
We are concerned, however, more especially with the
Divine Name. The first letter, or Jod, represents, as he
tells us, the principle or origin of all things, and hence
eternal force. It is also, as we may learn from more
authoritative sources, the symbol of the Divine Royalty ;
it is the occultation of wisdom and embodies its con-
cealed things. It is represented as corresponding in the
Tarot to the suit of Wands or Seeptres and to the Kings
in the court cards. The second letter is He, which signi-
fies substance in contradistinetion to essence. It is said
by the Kabalists that the creation took place therewith :
it is the principle of production, and is thus termed
the mother. It corresponds in the Tarot o the suit of
Cups and to the Queens in the court cards. The third
letter i Vau, which signifies the affinity that subsists
between the first two letters, and it completes with
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these the root idea of the Trinitv. In pure Kabalism,
it is the bond of love, the mystery of union and of the
intercommunication and superincession of the celestial
virtues. Itisalsothe Tree of Life. It correspondsin the
Tarot to the suit of Swords and to the Knights in the
court cards. The fourth letter is He, and it represents the
transition from the metaphysical to the physical worlds,
from the noumenal to the phenomenal. Christian
Kabalism says that it is Divinity united hypostatically
to & terrestrial body, or more literally, it is the Word
made flesh; and although there is no question that
nearly everything which has been put forward in this
interest must be withdrawn, the doctrine of Messias in
Jewry calls for reconsideration in the light of Christian
Trinitarian doctrine. The second He corresponds in the
Tarot to the suit of Pentacles, and to the Esquires,
Pages or Knaves in the court cards. Kindred analogies
are established in respect of ten numbered cards, and
M. Charles Barlet, for whose authority Dr. Papus seems
to assume responsibility, has contrived to connect them
after another fashion with the letters of the Divine
Name, through the court cards of their respective suits,
by the help of an attribution which is specified in an
essay on The Initiative Tarot.

So long as Papus has the obvious similitude of four
suits to connect with four letters, his task has an air of
simplicity, though its involved extensions may persuade
few of his readers who are not otherwise persuaded pre-
viously. But while he recognises that it is still more
important to establish the same analogies in respect of
the Major Arcana, he passes of necessity among them
into & region of greater uncertainty. However, as the
result of his efforts, he has excogitated a septenary
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application and finds that in each septenary it is pos-
sible to establish a dual correspondence with the Divine
Name by making the No. 4, which completes the first
tetrad, act as the first number which enters into the
second tetrad, thus: 1, 2, 8, 4=Jod, He, Vau, He;
4,5, 6, T=Jod, He, Vau, He. To complete his analogy,
he adopts another method, explaining that in any
septenary of Trumps Major the cards 1 and 4 corre-
spond to Jod, 2 and 5 to He, 3 and 6 to Vau, and the
Tth card to the second He. The scheme is arbitrary
enough, as it is also contradictory enough. In the second
septenary he makes a second act of reversion, and thus
the correspondences to the 4 letters are 7 and 10=Jod ;
8 and 11=He; 9 and 12=Vou; 13=He final. In
the third septenary, cards 13 and 16=Jod; 14 and
17=He: 15 and 18=Vau, and he is then left with
the Trumps Major 19, 20 and 21, and with the Zero
or Fool. With these he does what he can, making a
brave struggle, but the result is not convincing.

I will now give a casual indication of his whole
difficulty : he does not know what to do with the card
which is numbered 0 in the Major Trump series, and
his septenary distribution leaves him therefore in the
Turch, while his allocation to the Hebrew letters out-
side those of the Divine Name is also open to question.
The attempt to connect the symbols of the Tarot with
the system of Kabalistic theosophy will seem in itgelf
arbitrary, but it can, under certain circumstances, pro-
duce very curious results. It did not, as I have said,
originate with Papus, who follows the attribution given
by Hliphas Lévi ; some vestiges of another scheme have
appeared in recent times, but they are also an imperfect
reading ; the true reading has long been held in reserve,
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and this so striotly that many who believe that they
possess it have only been passed through one of the veils
which conceal it. If ever the whole system contained
in the Tarot came to be worked out, which will scarcely
be in our time, it might even prove that its attribution
to the Hebrew alphabet obtains only in the lesser
degrees. To those, however, it is important. It is time
otherwise to say that the comnection with Kabalism
may be in some respects like the Egyptian con-
nection; as the latter is arbitrary and apart from
evidence in history, so the other is also factitious and
apart from final warrant in the highest world of sym-
bolism. The work of Papus will appeal only to serious
students, and it will be worth their while to take up
his elements and seek to construct them independently.
Let them remember that there are four worlds in
Kabalism, as there are four suits in the Tarot. One
indication more : the Tarot in its proper understanding
contains catholic symbolism, and when Papus says
that it expresses the combinations of JEVE, this
means that it typifies the elements and mysteries of
the Divine Immanence. These are the true letters
of the True Word, and as things without correspond
to things within—that which is below to that which
is above—so the characters which represent the human
word are in certain respects their analogy.

Tn his later work, Le Tarof Divinatoire, published
at Paris in the course of the last year, Papus dwells
on the necessity of taking the Major and Minor Arcana
in connection one with another, as distinguished from
several French methods which lay stress on the major
only. He affrms that the minor are as important for
the study of the subject as are the Houses of the



xviii PREFACE TO ENGLISH TRANSLATION

Heavens for that of astrology. In respect of carto-
mancy at least, there is no question that he is right,
and this is his concern in the work. In respect of the
higher constructions, he promises a new edition of his
previous book, about which I do not think that we
need feel especially disturbed, since he gives ample
evidence that he adheres to the same system. As
regards divinatory methods, he draws his materials
from Moreau, from the cartomancist Etteila and from
D’Odoucet—irom Etteils more than all. For those
who are concerned with such matters the result seems
therefore exhaustive, and it includes the modifications
of the root-meanings by the various combinations of
the cards in their apposition to one another as the
result of dealing. The Tarot cards have, however, just
been issued in England by the publishers of the present
work, together with their advanced interpretation on
mystic lines and a corrected mode of divination which,
so far as I am aware, has not been printed previously.
It will form an essential supplement to The Tarot of the
Bohemsiams, and will dispense will all need of reference
to Le Tarot Divinatoire.

The opportunity of the present edition has been
taken to revise the translation, which had certain
imperfections as it stood, owing to unfamiliarity with
the terms of occult literature.

A. E. WAITE.



PREFACE TO THE FRENCH EDITION

Tae Tarot pack of cards, transmitted by the Gypsies
from generation to generation, is the primitive book of
ancient initiation. This has been clearly demonstrated
by William Postel, Court de Gébelin, Etteila, Kliphas
Lévi and J. A. Vaillant.

The key to its construction and application has not
yet been revealed, so far as I know. It is therefore
my proposal to fill up this deficiency by supplying
Initiates, or, in other words, those who are acquainted
with the elements of occult science, with an accurate
guide, which will assist them in the pursuit of their
studies.

The uninitiated reader will find herein the explana-
tion of the exalted philosophy and science of ancient
Egypt, whilst ladies will be enabled to practise the use
of the divining Tarot by methods which are rendered
easy in Chapter XX.

The book has been so arranged that each part forms
& complete whole, which can, if necessary, be studied
separately.

T have used every effort to be as clear as possible ;
the public that has warmly welcomed my other books
will, I hope, forgive the imperfections inherent to a

work of this kind.
PAPUS,

¥ix
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THE TAROT

CHAPTER 1
INTRODUCTION TO THE STUDY OF THE TAROT

Approaching End of Materialism—Synthesis—Occult Science—
The Secret Societies—The Cultus—The People, as an Organ
for the Transmission of Secret Knowledge—The Ciypsies—
The Sacred Word of Freemasonry—Our Work.

*¢ Therefore you must open the book and carefully weigh the statements muaile
in it. Then you will know thut the drug within is of very different value from the
promise of the box, that is to say, that the subjects trented in it are not so frivolous
as the title may imply.”—RAF
We are on the eve of a complete transformation of our
scientific methods. Materialism has given us all that
we can expect from ib, and inquirers, though disap-
pointed as a rule, hope for great things from the future,
and are unwilling to spend more time in pursuing
the path adopted in modern days. Analysis has been
carried, in every branch of knowledge, as far as possible,
and has only deepened those moats which divide the
sciences.

Synthesis becomes necessary; but how can we
realize it ?
If we would condescend to waive for one moment our
belief in the indefinite progress and necessary superiozity
3
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of later generations over the ancients, we should at once
pexceive that the colossal civilizations of antiquity pos-
sessed Science, Universities and Schools.

India and Bgypt are even now strewn with valuable
remains, which reveal to archemologists the existence of
this ancient science.

We are in & position to affirm that the dominant
character of its teaching was synthesis, which con-
denses in a few very simple laws the whole of acquired
knowledge.

But the use of synthesis has been almost entirely
lost, through several causes, which it is important to
enumerate.

Amongst the ancients, knowledge was only trans-
mitted to men whose worth had been proved by a series
of tests. This transmission took. place in the temples,
under the name of Mysteries, and the adept assumed
the title of Priest or Initiate.! This science was there-
fore secret or occult, and thus originated the name of
Occult Science, given by our contemporaries to the
ancient synthesis.

Another reason for the limited diffusion of the higher
branches of knowledge, was the length and difficulty of
the journeys involved before the most important centres
of initiaion could be reached.

However, as the Initiates found that a time was
approaching when their doctrines might be lost to
humanity, they made strenuous efforts to save the law
of synthesis from oblivion. Three great methods were
used for this purpose—

1. Secret societies, as a direct continuation of the
Mysteries ;

1 See Janblichus, Porphyry and Apuleius,
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2. The cultus, as a symbolic translation of the higher
doctrines, for the use of the people :

3. Lastly, the people itself became the unconscious
depository of the doctrine.

Let us now see what use each of these groups made
of the treasure confided thereto.

THE SECRET SOCIETIES

The school of Alexandria was the principal source
from which the secret societies of the West arose.

The majority of the Initiates had taken refuge in the
East, and recently (in 1884) the West discovered the
existence in India, and above all in Thibet, of an oceult
fraternity, which possessed, practically, the ancient
synthesis in its integrity. The Theosophical Society
was founded with the object of uniting Western. initia-
tion with Oriental initiation.

But we are less interested in the existence of this
doctrine in the Fast than in the history of the develop-
ment of the initiatory societies in the West.

The Gnostic sects, the Arabs, Alchemists, Templars,
Rosicrucians, and lastly the Freemasons, form the
Western chain in the transmission of occult science.

A rapid glance over the doctrines of these associations
is sufficient to prove that the present form of Free-
masonry has almost entirely lost the meanings of those
traditional symbols which constitute the trust that it
ought to have transmitted through the ages.

The elaborate ceremonials of the ritual appear ridicu-
lous to the vulgarian good sense of a lawyer or grocer—
those actual modern representatives of the profound
doctrines of antiquity.
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We must, however, make some exceptions in favour
of great thinkers, like Ragon and a few others.

In short, Freemasonry has lost the doctrine confided
to it, and cannot by itself provide us with the synthetic
low for which we are seeking.

THE CULTUS

The secret societies were designed to transmit in their
symbolism the scientific side of primitive initiation, and
the religious sects were to develop the philosophical
and metaphysical aspects of the doctrine.

Every priest of an ancient creed was one of the
Initiates ; that is to say, he knew perfectly well that
only one religion existed and that the cultus merely
served to translate this religion to the different nations
according to their particular temperaments. This fact
led-to an important result, namely, that a priest, no
matter which of the gods he served, was received with
honour in the temples of all the other deities, and was
allowed to offer sacrifice to them. Vet this circum-
stance must not be supposed to imply any idea of
polytheism. The Jewish High Priest in Jerusalem
received one of the Initiates, Alexander the Great, into
the Temple, and led him into the Holy of Holies, to
offer sacrifice. '

Our religious disputes for the supremacy of one creed
over another would have caused much amusement to
any of the ancient initiate-priests ; they were unable to
suppose that intelligent men. could ignore the unity of
all creeds in one fundamental religion.

- Sectarianism, chiefly sustained by two creeds, equally
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blinded by their errors, the Christian and the Mussul-
man, was the cause of the total loss of the secret
doctrine, which gave the key to Synthetic Unity.

Still greater labour is required to re-discover Syn-
thesis in our Western religions than to find it in Free-
masonry.

The Jews alone possessed no longer the spirit but the
lettter of their oral or Kabalistic traditions. The Bible,
written in Hebrew, is marvellous from this point of view,
for it contains all the occult traditions, although its true
sense has never yet been revealed. Fabre d'Olivet com-
menced this prodigious work, but the ignorant descen-
dants of the Inquisition at Rome have placed such
studies on the list of things prohibited.! Posterity will
judge them.

Yet every cultus has its tradition, its book, its Bible,
which teach those who know how to read them the
unity of all creeds, in spite of the difference existing in
the ritual of various countries.

The Sepher Bereshith of Moses is the Jewish Bible ;
the Apocalypse and the Esoteric Gospels form the
Christian Bible; the Legend of Hiram is the Bible of
Freemasonry ; the Odyssey is the Bible of the so-called
polytheism of Greece ; the Zneid that of Rome; and
lastly the Hindu Vedas and the Mussulman Koran
are well known to all students of ancient theology.

To any one possessing the key, all these Bibles
reveal the same doctrine ; but this key, which can open
Esotericism, is lost by the sectarians of our Western
creeds. It is therefore useless to seek for it any
longer amongst them.

1 See Fabre d’Olivet, La Langue Hébraique Restituée.
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THE PEOPLE

The Sages were under no illusions respecting the
possible future of the tradition which they confided to
the intelligence and virtue of future generations.

Moses had chosen a people to transmit through
succeeding ages the book which contained all the
science of Egypt; but before Moses, the Hindu Initiates
had selected a nation to hand down to the generations
of the future the primitive doctrines of the great civili-
zations of the Atlantides.

The people have never disappointed the expectations
of those who trusted them. Understanding none of the
truths which they possessed, they carefully abstained
from altering them in any way, and treated the least
attack made upon them as sacrilege.

Thus the Jews have transmitted intact to us the
letters which form the Sepher of Moses. But Moses
had not solved the problem so authoritatively as the
Thibetans.

It was a great thing to give the people a ook which
it could adore respectfully, and always guard intact ;
but to give it a book which would enable it to Live, was
yet better.

The people intrusted with the transmission of occult
doctrines from the earliest ages were the Bohemian or
Gypsy race.

THE GYPSIES

The Gypsies possess a Bible which has proved their
means of gaining & livelihood, for it enables them to tell



INTRODTCTION 9

forbunes ; at the same time it has been a perpetual
source of amusement, for it enables them to gamble.

Yes; the game of cards called the Tarot, which the
Gypsies possess, is the Bible of Bibles. It is the book
of Thoth Hermes Trismegistus, the book of Adam, the
book of the primitive Revelation of ancient civiliza-
tions.

Thus whilst the Freemason, an intelligent and vir-
tuous man, has lost the tradition : whilst the priest, also
intelligent and virtuous, has lost his esotericism ; the
Gypsy, although both ignorant and vicious, has given
us the key which enables us to explain all the sym-
bolism of the ages.

We must admire the wisdom of the Initiates, who
utilized vice and made it produce more beneficial results
than virtue.

The Gypsy pack of cards is a wonderful hook accord-
ing to Court de Gébelin? and Vaillant.? This pack,
under the name of Taror,® THoRa,* RoTa,? has formed
the basis of the synthetic teachings of all the ancient
nations successively.®

In it, where a man of the people only sees a means of
amusement, the thinker will find the key to an obscure
tradition. Raymond Lully based his Ars Magna upon
the Tarot ; Jerome Cardan wrote a treatise upon sub-
tility from the keys of the Tarot;” William Postel
found therein the key to the ancient mysteries : whilst

1 Court de Gébelin.—Le Monde Primitif.

2 Vaillant.—Les Romes, Histoire des Bohémiens.
3 Bliphas Lévi—Ritusl de lo. Haute Magie.
 Vaillant,—0p. cit.

5 William Postel.—Clazis.

¢ Vaillant.—0p. cit.

7 Kliphas Lévi —Op, cit,
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Louis-Claude de Saint-Martin, the Unknown Philoso-
pher, discovered within it the mysterious links which
unite God, the Universe and Man |

Through the Tarot we, are now able to discern and
develop the synthetic law, concealed in all these
symbolisms.

The hour is approaching when the missing word will
be restored. Masters, Rosicrucians and Kadosh, you
who form the sacred triangle of Masonic initiation, do
you remember !

30th
— Knight Kadosh—

Master Rosicrucian
3rd 18k

Remember, Master, that illustrious man, killed
through the most cowardly of conspiracies; remember
Hiram, whose resurrection, promised by the Branch of
Acacia, thou art looking for in faith !

Remember, Rostcructa, the mysterious Word which
thou hast sought so long, of which the meaning still
escapes thee !

Remember, Kaposy, the magnificent symbol which
radiated from the centre of the luminous triangle, when
the real meaning of the letter G was revealed to thee !

HIRAM—INRI—YOD-HE-VAU-HE —indicate the
same mystery under different aspects.

He who understands one of these words possesses the
key which opens the tomb of Hiram, the symbol of the
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synthetic science of the Ancients; he can open the
tomb and fearlessly touch the heart of the revered
Master, the symbol of esoteric teaching.

The whole Tarot is based upon the word ROTA.
arranged as a wheel.

A ke (N) %O

(B)
vau

(R)

INRI is the word which indicates the Unity of
your origin, Freemasons and Catholics ! Igne Natura
Renovatur Integra; lesus Nazarevs Rer Iudeorum ;
are the opposite poles, seientific and religious, physical
and metaphysical, of the same doctrine.

YOD-HE-VAU-HE () is the word which indicates
to you both, Freemasons and Kabalists, the unity of
your origin. TAROT, THORA, ROTA are the words
which point out to you all, Basterns and Westerns, the
unity of your requirements and of your aspirations in
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the eternal Adam-Eve, the source of all our knowledge
and of all our creeds.

All honour, therefore, to the Gypsy Nomad, to whom
we are indebted for the preservation of this marvellous
instrument, the synthetic summary of the whole teach-
ing of antiquity.

QUR WORK

We will commence by a preliminary study of the
elements of the Kabalah and of numbers.

Supplied with these data, we will explain the con-
struction of the Tarot in all its details, studying
separately each of the pieces which compose our
machine, then studying the action of these pieces upon
each other. Upon this point we shall be as explicit as
possible. We will next touch upon some applications
of the machine, but upon & few only, leaving to the
genuine inquirer the work of discovering others. We
must confine our personal work to the gift of a key,
based upon a synthetic formula ; we can only supply
the implement of labour, in order that those who wish
for knowledge may use it as they like; and we' feel
assured that they will understand the utility of our
efforts and of their own.

Lastly, we will do our best to explain the elements
of divination by the Tarot as practised by the Gypsies.

But those who think that occult science should not
be revealed must not be too angry with us. Experience
has taught us that everything may be fearlessly said ;
those only who should understand can understand ; the
others will accuse our work of being obscure and in-
comprehensible.



INTRODUCTION 13

We have warned them by placing at the head of
this volume—

For the exclusive use of Initiates.

It is one characteristic of the study of true occult
science that it may be freely explained to all men.
Like the parables, so dear to the ancients, it appears
to many as only the expression of the flight of a bold
imagination : we need, therefore, never be afraid of
speaking too openly ; the Word will only reach those
who should be touched thereby.

To you all, philosophers of Unity, enemies of scientific,
social and religious sectarianism, I now address myself,
to you I dedicate this result of several years’ study,
May I thus aid in the erection of the temple which you
are about to raise to the honour of the UNkxowx Gop,
from whom all the others emanate throughout Eternity !






PART 1

GENERAL KEY TO THE TAROT

GIVING THE ABSOLUTE KEY TO OCCULT SCIENCE






CHAPTER II

mim
THE SACRED WORD YOD-HE-VAU.-HE

The Kabalah and the Sacred Word—The Yod—The He—The
Vau—The second He—Synthesis of the Sacred Word.

AccoRDING to the ancient oral tradition of the Hebrews,
or Kabalah,' a sacred word exists, which gives to the
mortal who can discover the correct way of pronouncing
it, the key to all the sciences, divine and human. This
word, which the common people of Israel never uttered,
and which the High Priest pronounced once a year,
amidst the shouts of the laity, is found at the head of
every initiatory ritual ; it radiates from the centre of
the flaming triangle in the 33rd degree of the Scottish
Rite of Freemasonry; it is displayed above the gate-

L * It appears, according to the most famous rabbis, that Moses
himself, foreseeing the fate which awaited his book, and the false
interpretations which would be given to it in the course of time,
resorted to an oral law, which he delivered verbally to reliable
men, whose fidelity he had tested, whom also he charged to trans-
mit it to others in the secret of the sanctuary; these in their
turn, transmitting it from age to age, secured its preservation
even for the most distant posterity. This oral law, which modern
Jews still flatter themselves that they possess, is called the
Kabalah, from a Hebrew word which signifies that which is re-
ceived, that which comes from elsewhere, that which passes from
hand to hand.”—F4BRE 0’OLVET, La Langue Hébraique Restituée,
p- 29.

17 2



18 THE TAROT OF THE BOHEMIANS

ways of our old cathedrals ; it is formed of four Hebrew
letters, and reads thus, Yod-he-vau-he, mm.

It is used in the Sepher Bereshith, or Genesis of Moses,
to designate the divinity, and its grammatical construe-
tion. recalls even by its formation ! the attributes which
men have always delighted to ascribe to God. Now,
we shall see that the powers attributed to this word
are real up to a certain point, for with its aid the sym-
bolical gate of the arch, which contains the explana-
tion of the whole doctrine of ancient science, is easily
opened. It is therefore necessary to enter into some
detail respecting it.

The word is formed of four letters, Yod (), ke (1),
vau (1), he (7). The last letter he is thus repeated
twice.

A number is attributed to each letter of the Hebrew
alphabet. We must look at those which relate to the
letters that we are now considering.

s> Yod = 10
mhe = 5
Y val =

! “This name presents first the sign which indicates life,
repeated twice, and thus forming the essentially living root BE
(nn). This root is never used as & noun, and is the only one
which enjoys such prerogative. It is from its formation not only
& verh, but an unique verb, from which all the others are merely
derivations ; in short, the verb i1 (EVE), to be, being, Here,
as we can see, and as I have carefully explained in my Hebrew
gramumar, the sign of intelligible light 1 (V0) is placed in the
midst of the root of life. Moses, when using this unique verb
to form the proper name of the Being of Beings, added to it the
sign of potential manifestation and of etemnity, * (T); he thus
obtained M (IEVE), in which the facultative Being is placed
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The total numerical value of the word ymy is therefore
10+5+6+5=26
Let us now study each letter separately.

THE YOD

The Yod, shaped like a comma or a dot, represent:
the principle or origin of all things.

The other letters of the Hebrew alphabet are all
produced by different combinations of the letter Yod.!
The synthetic study of nature had led the ancients
to conclude that one law only existed, and rul d all
natural productions. This law, the basis of analogy,
placed the Unity-principle at the origin of all things,
and regarded them as the reflections at various degrees
of this Unity-principle. Thus, the Yod, which alone
forms all the other letters, and therefore all the words
and all the phrases of the alphabet, was justly used as
the image and representation of this Unity-principle,
of which the profane had no knowledge.

Thus also the law which presided over the creation
of the Hebrew language is the same law that presided
over the creation of the Universe, and to know the
one is to know the other, unreservedly. The Sepher
Yeizirah,® one of the most ancient hooks of the Kabalah
proves this fact.

Before proceeding any further, let us illustrate the
definition which we have just given of the Yod by an

between & past tense without origin, and a future without limit.
This admirable word thus exactly signifies the Being who is, who
was and who will be.”—FasrE p'Oiver, La Langue Hébraique
Restituée.

1 See the Kabbala Denudata.

* Translated into English by Dr. Wynn Westeott.
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example. The first letter of the Hebrew alphabet, the
aleph (x), is composed of four yods placed opposite to
each other; the other letters are all formed on the
same basis.!

The numerical value of the yod leads to other con-
siderations. The Unity-principle, according to the
doctrine of the Kahalists, is also the Unity-end of
beings and of things, so that eternity, from this point
of view, is only an eternal present. The ancients used
a dot in the centre of a circle as the symbol of this
idea, the representation of the Unity-principle (the dot)
in the centre of eternity (the circle, a line without

beginning or end).

According to these demonstrations, the Unity is re-
garded as the whole, of which all created beings are
only the constituent parts; just as the Unity-man is
formed of an agglomeration of molecules, which com-
pose his being.

The Kabalah, therefore, places at the origin of all
things the absolute assertion of the being by itself, of
the Ego-Unity, which is represented by the yod sym-
bolically, and by the number 10. This number 10,

1 See the Kabbala Denudata.

? Sée Kircher, Gdipus Hgyptiacus.
» Lenain, La Science Kabbalistigue.
» J. Dée, Monas Hieroglyphica.
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representing the All-principle 1 with the Zero-nothing
0, well supplies the requisite conditions.!

THE HE®

But the Ego cannot be realized except through its
opposition to the Non-Ego. The assertion of the Ego
is scarcely established, when we must instantly realize a
reaction of the Ego, or Absolute, upon itself, from which
the conception of its existence will be drawn. by a kind
of division of the Unity. This is the origin of duality,
of opposition, of the Binary, the image of femininity,
even as the Unity is the image of the masculine. Ten,

- divided by itself, in opposition to itself, then equals
}29 =5, and five is the number of the letter He, the
second letter of the Great Sacred Name.

The He therefore represents the passive in relation
to the Yod, which symbolizes the active ; the Non-Ego
in relation to the Ego, the woman relatively to the
man ; the substance relatively to the essence; life in
its relation to the soul, ete., ete.

THE VAU®

But the opposition of the Ego and the Non-Ego
immediately gives rise to another factor, which is
the Affinity existing between this Ego and this
Non-Ego.

Now the Vau, the sixth letter of the Hebrew alphabet,

1 See Saint-Martin, Tableau Naturel des rapports qui existent
entre Dieu, I Homme e I Univers,
Seo Lacuria, Harmonies de [ Etre eaprimées par les nombres,
2 Seo Hliphas Lévi, Dogme et Rituel de lo Haute Magie ; lo Clef
des Grands Mystéres ,—Lacuria, op. eil.
3 See Fabre d'Olivet, Lo Langue Hébraique Restituée,
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produced by 10 (yod) + 5 (he) =16 =16 (or 1 +5),
signifies link or analogy. It is the link which, uniting
antagonisms in the whole of nature, constitutes the
third word of this mysterious Trinity : Ego—Non-Ego ;
affinity of the Ego with the Non-Ego.

THE 2ND HE
Nothing can exist beyond this Trinity, considered

as a law.

The Trinity is the synthetic and absolute formula to
which all the sciences converge ; and this formula, for-
gotten with regard to its scientific value, has been
transmitted to us integrally by all the religions of the
world, those unconscious depositaries of the ScrENcE-
Wispou of primitive civilizations.!

Thus, the Great Sacred Name is formed of three
letters only. The fourth term of the Name is produced
by the repetition of the second letter, the He.

This repetition indicates the passage of the Trini-
tarian law into & new application—that is, to speak
correctly, & transition from the metaphysical to the
physical world, or generally, of any world whatever to
the world that immediately follows it.?

The knowledge of the property of the second He is

1 See Louis Lucas, Le Roman alchimique.

“ Prater haee tria numera non est alia magnitudo, quod tria sunt
omia, ef ter undecumque, wk pythagorict dicunt ; omne et ommia
tribus determinata sunt.”—AmisToTrs. (Quoted by Ostrowski,
page 24 of his Mathise.)

% QOstrowskd has seen this clearly. * The passage of 3 into 4 cor-
responds to that of the Trimurti in Maia, and as the latter opens
the second temary of the pregenesetic decade, so the figure 4 opens
the second ternary of our genesetic decimal.”—Mathdse, p. 25,
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the key to the whole Divine Name, in every application
of which it is susceptible. We shall presently see the
proof of this statement.

SUMMARY CONCERNING THE WORD YOD-HE-VAU-HE

Now that we have separately studied each of the
letters that compose the Sacred Name, we will apply
the law of synthesis to them, and sum up the results
obtained.

The word Yod-he-vau-he is formed of four letters,

signifying :

The Yod The active principle pre-eminent.
The Ego = 10.

The He  The passive principle pre-eminent,
The Non-Ego = 5.
The Vau The Median letter, the link, which unites
the active to the passive.
The Affinity between the Ego and the
Non-Ego = 6.

These three letters express the Trinitarian law of the
Absolute.

The 2nd He The se(lsond He marks the passage from
one world to another. The Transition.

This second He represents the complete Being, com-
prising in one Absolute Unity the three letters which
compose it : Ego, Non-Ego, Affinity.

It indicates the passage from the noumenal to the
phenomenal or reciprocal ; it serves as the means of
ascension from one scale to another,
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REPRESENTATION OF THE SACRED WORD

The word Yod-he-vau-he can be represented in various
ways, which are all useful.
The circle can be drawn in this way—

yod

1st he Ind he
hi

vau

But since the second He, the sign of transition, be-
comes the active entity in the following scale, i.e., since
this He only represents a god in germ,! the Sacred Word
can be represented, with the second he under the first
yod, thus—

yod  lsthe  wau
nd he

Lastly, a third method of representing the word
consists in enveloping the Trinity, Yod-he-vau, with
the tonalisating letter, or second He, thus—

2nd he
yod

9nd he A 9nd he

he vau

2nd he

* The second He, upon which we are intentionally dwelling at
some length, may be compared to & grain of wheat rela.tively to the
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Now we will leave these data. to which we must
return later on, and speak of the occult or Pythagorean
conception of numbers.

ear. The ear, the Trinity manifest, or yod-he-zav, exerts all its
activity in the production of the grain of wheat, or second He,
But this grain of wheat is only the transifion between the ear
which gave it birth and the ear to which it will itself give birth in
the following generation. It is the transition between one genera-
tion and another. which it contains in germ: this is why the
second He is a Yod in germ.



CHAPTER III
THE ESOTERICISM OF NUMBERS

"The 'heosophic Numbers and Operations—Signification of the
Numbers.

Tue NUMBERS

TEE ancients had a conception of numbers which is
almost lost in modern times.

The idea of the Unity in all its manifestations led to
numbers being considered as the expression of absolute
laws. This led to the veneration expressed for the 3
or for the 4 throughout antiquity, which feeling is so
incomprehensible to our mathematicians.

It is however evident that if the ancients had not
known how to work any other problems than those
that we now use, nothing could have led them to the
ideas which we find current in the Hindu, Egyptian
and Greek Universities.!

What then are these operations, that our savants do
not know ?

They are of two kinds: theosophic reduction and
theosophic addition.

These operations are theosophic because they cause
the essential laws of nature to penetrate throughout

! See Fabre d’Olivet, La Langue Hébraique Restituée and Saint-
Yves d’ Alveydre, Mission des Juifs.
26
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the world ; they cannot be included in the-science of
phenomena, for thev tower above it. soaring into the
heights of pure intellectuality.

They therefore formed the basis of the secret and
oral instruction confided to a few chosen men. under
the name of Esotericism.

1. Theosophic Reduction

Theosophic reduction consists in reducing all the
numbers formed of two or several figures to the number
of a single figure, and this is done by adding together
the figures which compose the number. until only one
remains,

EXAMPLE:

10=1+0=1
1=1+1=2
12=1+2=3
126=1+2+6=9
2488 =2--4+8+-8=22=0+2=4

This operation corresponds to that which is now
called the proof by 9.

2. Theosophic Addition

Theosophic addition consists in ascertaining the
theosophic value of & number, by adding together
arithmetically all the figures from unity to itself
inclusively.

Thus, the figure 4, in theosophic addition, equals all
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the figures from 1 to 4 inclusively, added together—
that is to say, 1+2+3+4=10.
The figure 7 equals—

14243444546+ T=28=248=10.

Theosophic reduction and addition are the two oper-
ations which it is indispensable to know, if we would
understand the secrets of antiquity.!

Let us now apply these rules to all the numbers,
that we may discover the law which directs their
progression.

Theosophic reduction shows us that all numbers,
whatever they may be, are reducible in themselves
to the nine first, since they are all brought down to
numbers of a single figure.

But this consideration is not sufficient, and theosophic
addition will now furnish us with new light.

Through it we find that 1, 4, 7, 10 are equal to 1.

for:
4=142+344=10=1
T=1+4+243+4+5-+6+7=53=10=1
10=1 '

Hence all the three numbers ultimately return to the

figure 1, thus—

1. 2.8 4. 5 6
4=10=1 7=28=10-

* See for more details : Traité Hlémentaire de Seience Oceulte, by
Papus, chap. i, '
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Or one could write—

1.2.3
&)
4.5 6
(1), ete.

The results of this consideration are : (1) That all the
numbers, in their evolution, reproduce the ¢ first ;

(2) That the last of these 4 first, the figure 4, re-
presents the unity at a different octave.

The sequence of the numbers may therefore be
written in this way—

A W~
w ot o
w o W

7. 8.
10. 11. 12
13. 14. 15
16. 17. 18

We may notice that 4, 7, 10, 13, 16, 19, etc., are only
different conceptions of the unity, and this may be
proved by the application of theosophic addition and
reduction thus—

1=1

4= 14+2+34+4=10=1

T= 1+2+34+4+5+6+7=28=10=1
10=1

13= 4=10=1

16= 7=28=10=1

19=10= 1, ete., etc.

We see that in every three numbers the series re-
verts to the unity abruptly, whilst it returns to it
progressively in the two intermediate numbers.
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Let us now repeat that the knowledge of the laws
of numbers and the study of them, made as we
have here indicated, will give the key to all occult
science.

We can sum up the preceding statements in the
following conclusion : that all numbers may be reduced,
in & final analysis, to the series of the 4 first, thus
arranged—

1.2. 3

THE SIGNIFICATION OF NUMBERS

But our knowledge of the numerical science of the
ancients does not end here. That science also attri-
buted a meaning to each number.

Since we have reduced the series of all the numbers
to the 4 first, it will suffice for us to know the meaning
attributed to these 4 first.

The Unity represents the creative principle of num-
bers, since the others emanate therefrom; it is the
pre-eminent active principle.

But the Unity alone cannot produce anything except

by opposing itself to itself, thus —%— From this pro-

ceeds duality, the principle of opposition represented
by two, the pre-eminent passive principle.

From the union of the Unity and Duality proceeds
the third principle, which unites the two opposites in
one’ common neutrality, 1+2=3. Three is the pre-
eminent neuter principle.

But these three principles reduce themselves into '
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the fourth, which merely represents a new acceptation
of the Unity as an active principle.!
The law of these principles is therefore as follows :—

Unity Opposition  Action of opposition
or return to unity antagonism upon the unity
Active Passive Neuter
1 2 3
Active Ete. . ...
4
detive
1
Passive | Passive-Active
2 1
Neuter
3

1 See for further enlightenment the Traité Elémentaire de
Science Occulte, p. 49 and following.



CHAPTER IV

ANALOGY BETWEEN THE SACRED WORD
AND NUMBERS

The Kabalistic Word and the Series of Numbers—Explanation of
the Teiractys of Pythagoras—Plan of the General Law

NumBERS AND THE KaBaristic WoRD

Tais sequence of numbers 1, 2, 3 and 4, representing
the active, the passive, the neuter and & second active
principle, corresponds in all points with the series of
the letters of the Sacred Name, so that the latter may
be thus written—

Yod—He— Vau
2nd He=Yod, etec.,

which demonstrates analogically that—

represents Yod
— He
—  Vau
—  The 2nd He

B W b

We can prove the truth of these analogies by the
identity of the action of the number 4, which becomes
an unity (4=10=1), and of the second He, which re-
presents the Yod of the following sequence.

32
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In comparing the two identical series we obtain the
following figures—

Kabalistic sequence Sequence of numbers
Yod 1

he And he 2 ——J——— 4
vay 3

Identity of the two sequences

1
Yod

5

2he 1 1 2nd he 4

We can now understand why Pythagoras, initiated in
Egypt into the mysteries of the sacred word Yod-he-
vau-he, replaced this word in his esoteric teachings by
the sequence of the 4 first numbers or tetractys.

This sequence of numbers is, in all points, iden-
tical with the sequence of the letters of the Sacred
Name, and the tetractys of Pythagoras, 1, 2, 3, 4, equals
and absolutely represents the word Yod-ke-vau-he.

The sequence of the numbers, or the sequence %f the
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letters, therefore, resolves itself definitely into the
following data— :

1 Term positive and generator.
The Yod or the 1.

1 Term negative or generant.
The He or the 2.
1 Term neuter or generated proceeding from the two
preceding.
The Vau or the 3.
1 Term of transition individualizing itself in the

following sequence.
The 2nd He or the 4.

Provided with these preliminary data, which are
absolutely indispensable, let us now take our pack of
cards, or Tarot, and see i we cannot find the universal

law therein—
yod

' he Ind he

Vo

symholized through antiquity by the Cross.



CHAPTER V
THE KEY TO THE MINOR ARCANA

Formation of the Tarot—Study of & Suit—The Four (‘ourt (‘ards
—The Ten Numbers—Affinity between the Court (‘ards and
the Numbers—Study of the Four Suits—General Study of
the Minor Arcana.

Tee Key To THE MINOR ARCANA

TrE Tarot is composed of 78 cards, divided as follows—

56 cards called the minor arcana.
23 cards called the major arcana.

The 56 minor arcana are formed of 4 series of 14
cards each.

The 22 major arcana are formed of 21 numbered
cards and of 1 un-numbered.

In order to study the Tarot with success, we must
then arrange the following packets—

4 packets of 14 cards each.
14+14+14+14 = 56
1 packet of 21 cards ........ = 21
1 packet of 1card .......... = 1
8

We shall return to the origin of this marvellous con-
ception of the human mind, but for the present we
35
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must confine ourselves to the dissection of the machine,
and the display of its mysterious arrangement.

Starting from a fixed and immovable principle, the
constitution of the Sacred Tetragrammaton, Yod-he-
vau-he, the Tarot develops the most diverse combina-
tions, without one departure from its basis. We shall
now unveil this wonderful construction, which confirms
in its application the universal law of analogies.

The explanations which follow may appear dry to
some persons; but they must remember that we are
here giving them an almost infallible key to the ancient
or occult science ; and they will understand that they
must open the door of the sacred arch for themselves.

STUDY OF A SUIT

Let us now take one of the packets of fourteen cards
and analyze its construction.

This packet, taken as a whole, corresponds to one of
the suits of our pack of cards. The 4 packets respec-
tively represent the Wands or Sceptres, corresponding
to our clubs; the Cups or Goblets, corresponding
to our hearts; the Swords, corresponding to our
spades; and Money or Pentacles, corresponding to our
diamonds.

We shall now study one of these packets, for instance
that of Sceptres.

The packet consists of 4 figures: the king, queen,
lmight and knave, and of ten cards which simply bear
numbers :—The ace, two, three, four, five, six, seven,
eight, nine and ten.
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THE FOUR PICTCRES

We must first consider the court cards—

The king represents the active, the man, or male.

The queen represents the passive, the woman, or
female.

The knight represents the neuter, the adolescent.

Lastly, the knave represents the ith term of the
sequence, wWhich may be figured in this way—

King
Queen Knave

i
Knight

This sequence is only an application of the general
law Yod-he-vau-he, which we already know. and the
analogy is easily established—

King
or
Yod
Queen Knave
or or
1st He Ind He
Knight
or
Vou

The knave therefore corresponds with the second
He, .. it is only a tem of transition ; but transition
between what ? Between the four figures and the ten
numbers following.
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THE TEN NUMBERS

Let us next study these numbers. We are acquainted
with the Law of numbers, or law of the sequences,
which we have already stated in these terms—

1—-2.8
4—5.6
T— ete.

The ten cards cannot escape from this law, and we
may ab once arrange them in series.

The first series will be formed of the ace, or 1, repre-
senting the active ; of the 2, personating the passive ;
of the 3 for the neuter; and lastly of the 4, which
represents the transition from one series to another.

1,2, 3, 4 therefore correspond also with the Yod-he-
van-he, and are thus formulated—

Ace
orfy
Yod

Two or 1st He 2nd He Four

Vau
or
Three

The other series follow the same rule exactly, the
second He of the preceding series becoming the Yod
of the following series : thus 4, the fourth term of the
first series, becomes the first term of the second series ;
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T, the fourth term of the second, becomes the first term
of the third, as follows—

THE SERIES OF NUMBERS

1 4 7
Al

2 45 7T 8 n+n )10
3 6 9

We see that the same law, Yod-he-ran-he, can be
applied to these series. Since this law is also applicable
to the four figures, we can make a comparison based on
the following proposition—

Two terms (the numbers and the figures) equal to a
same third (the law Yod-he-van-he) are equal between
themselves.

THE SEQUENCE IN ONE SUIT

King
Queen Knave
Knight
1 4 7
o
3 L 9

If we now group all the numbers of the sequence
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according to that letter of the Tetragrammaton to

which they are analogous, we shall find—
Representing Yod 1—4—-1
Representing the 1st He 2 —5—8
Representing the Vau 3 —6—9
Representing the 2d He 10

(L 47
Yod

(S

(2. 5. 8) 1st He 2nd He (10)

Vau
(3. 6. 9)
The figure 10 therefore acts for the numbers as the
knave acts for the figures, that is to say, it serves as a tran-
sition. Between what ! Between one suit and another.

AFFINITY BETWEEN THE PICTURES AND THE
NUMBERS
We have already studied both the pictures and the
numbers separately ; let us now see what connection
exists between them.
If we group the similar terms according to the identi-
cal Law which rules them, we shall find them as follows—

The Kingisthe  Yod of 1. 4.7
The Queen —  He of 2.5.8
The Knight —  Vau of 3.6.9
The Knave —2nd He of 10

The sequence of the pictures is reproduced three
times in the series of numbers, that is to say, each

series of numbers represents a_conception of the
pictures in each of the three Kabalistic worlds.
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The series 1, 2, 3, 4 represents the emanation of the
sequence king, queen, knight, knave, in the divine world,

The series 4, 5, 6, T represents this evolution in the
human world.

The series 7, 8, 9, 10 represents this evolution in the
material world.

Each suit is a complete whole. formed like intelligent
beings :—

Of a material body :

(Knight — 7.89)

0f a vital force :

(Queen — 4.5.6)
Of an intellect :

(King — 1.2.3)
Of reproductive organs :

{Knave — 10)

Each of these parts can subdivide itself into three
others, as the numbers indicate.!
Let us, however, return to our deduction, and by
summing up the results obtained, we shall find—
Representations of the Yod :
The King
The 1 or Ace
The 4
The 7

Representations of the He:

The Queen
The 2
The 5
The 8

1 This applieation of the Tarot will explain to Initistes the
results consequent on the laws which govern the Tarot system.
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Representations of the Vau :

The Knight
The 3
The 6
The 9

Representations of the 2nd He:

The Knave
The 10

©

DIAGRAM OF ONE SUIT.
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«iNg

1
Heqd—Spirituality Divine Warld
2 3

Chest—Vitality Human World

ﬂ‘CHT

Body— Materiality m Material World
Transition from Transition from
one being to one world to
another another
l %

AN AN
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STUDY OF THE FOUR SUITS

Supplied with these data, let us continue our study
and apply the same principle to the other cards.

The laws which we have defined for the constitution
of one suit, apply in the same way to the other three
suits.

But when we consider the four suits of the Tarot,
new deductions will be called forth. We must remem-
ber that these suits are: the Sceptre, the Cup, the
Sword, and the Money or Pentacles.

The Sceptre represents the Male or the Active,

The Cup is the image of the Passive or Feminine.

The Sword represents the union of the two by its crucial
form.

Lastly, the Pentacles represent the second He.

The authors who have philosophically studied the
Tarot; are all unanimous in asserting the analogy that
exists between the Tetragrammaton and the four suits.
William Postel* and above all Kliphas Lévi® have
developed these studies with important results, and
they show us the four letters of Tetragrammaton
applied in the symbolism of every cultus.

We must pause one moment to notice the analogy
between these letters and the symbols of the Christian
religion,

The Yod or Sceptre of the Tarot is represented hy the
episcopal orosier ;

The 15t He or Cup is represented by the Chalice ;

The Vau or Sword by the Cross, bearing the same form ;

The 2nd He or Pentacles by the Host, the transition
from the natural to the Snpernatural world.

1 Clavis absconditorum o constitutione mundi.
* Bliphas Lévi, Dogme e; Rituel de la Haute Magie,
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The serles which we have studied in one suit is
defined with equal strictness in the four suits regarded
as & whole, thus—

Sceptre
or

Yod
Cup or He ~——f—— 2ud He or Money

Vau
or
Sword

A COMPREHENSIVE GLANCE AT THE MINOR ARCANA

If we look back a little, we can easily judge the road
so far traversed.
The four suits considered in globo have shown us the
application of the law Yod-he-vau-he.
But the same law is reproduced in each of the
suits taken separately.
The four court cards represent Yod-he-vau-ke ;
The four series of numbers represent the Sacred
Name in like manner.
Let us now arrange all the cards according to their
affinities, and we shall obtain the following results—
The 4 Kings
The 4 Aces
The 4 Fours
The 4 Sevens
The 4 Queens
The 4 Twos
The 4 Fives
The 4 Bights

| o

=He
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The 4 Knights ]

The 4 Threes | _
The ¢ Sixes J‘V‘”‘
The 4 Nines

The 4 Knaves | _
The 4 Tens } =He

If we wished to represent this arrangement by a
synthetic diagram, we should place the Sacred Name
in the centre of a circle divided into four parts, which
respectively correspond with each of the letters Yod-
he-vau-he. In each of the quarters, the cards that are
analogous to the letters of Tetragrammaton will radiate
from the centre. See the diagram on page opposite.

The pictures have the same connection with the suits
as the numbers have with the pictures.

The sequence of the pictures is reproduced in the
three worlds by the numbers; the same thing takes
place in the sequence of suits: Sceptre, Cup, Sword,
Pentacles are reproduced in the pictures.

The Sceptre is the Yod of the 4 Kings.
The Cup is the He of the 4 Queens.

The Sword is the Vau of the 4 Knights.
The Pentacles is the He of the 4 Knaves.

And just as each suit is & complete whole, formed
of & body, of a soul, and of a mind or vital force, so
the four suits constitute together a complete whole as
follows :—

The material body of the minor arcana :

The 4 Knights
The 4 Sevens
The 4 Rights
The 4 Nines
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GENERAL FIGURE OF THE MINOR ARCANA.—Disposition of Series.

The vital body of the minor arcana :

The 4 Queens
The 4 Fours
The 4 Fives
The 4 Sizes



SCEPTRES

King
1. 2 3.
h
King n+n King
123 3y L2
King

I. 2. 3.

Head, Spirituality Divine World

CUPS

Chest, Vitality | Queen n+n Queen | Human World

4.5.8. v 4.5.6
Queen
1. 2. 3.

SWORDS

Knight

/ 7.8 9.
)
Body, Materiality ! Knight n+n Knight | Material World
7.89. 1 7.809.
Knight
7.8 9.

Transition from
one world to
the other

Trensition from
one being to
the other.
Generation

PENTACLES
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The intellectual body :

The 4 Kinus
The 4 Aces
The 4 Twos
The 4 Threes

Reproductive organs :

The 4 Knaves
The 4 Tens

It is possible only to indicate the instructive affinities
shown in these figures : they can be developed at great
length.

We give the bare outlines to demonstrate the
method of analogy, the method of occult science, to
which we have so frequently alluded in our preceding
works.

We need only compare this last diagram, which
represents the four suits, with the first, which depicted
one of them only, to see at once that the law upon
which both diagrams are constructed is the same,
though its applications are varied.

It is the same law by which the cells that form the
human being group themselves to constitute organs;
the organs group themselves to form members; and
the grouping of the latter produces the individual.!

We may draw the following conclusion from all that
we have already stated—

The Pentacles, responding to the second He, indicate
a transition. Between what ! Between the minor and
major arcana.

1 See the Traité Blémentaire de Science Occulte. chap. iii.
4






CHAPTER VI
THE KEY TO THE MAJOR ARCANA

The Major Arcana—1st Ternary—2nd Ternary—Ist Septenary—
2nd Septenary—The Three Septenaries and the Ternary of
Transition.

Tue Major ARcaNa

Tue fundamental difference which exists between the
minor and major arcana is that in the latter the pic-
tures and numbers are united, whllst in the former they
are distinct.

There are 22 major arcana, but one of them bears
a 0, so that, in reality, there are only 21 great or major
arcana.

Most of the authors who have studied the Tarot have
devoted all their attention to these 22 cards, without
noticing the others, which, however, contain the real
key to the system.

But we will leave these digressions and commence
the application of the law Yod-he-vau-he to this portion
of the Tarot. .

A little reflection will suggest to us that there should
be some sequence in the major arcana as well as in the
minor arcana. But how are we to define the limits of
the respective series ?

Each card of the minor arcana bears a symbol which
easily connects it with the whole scheme (Sceptre, Cup,

51
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Sword, or Pentacles) ; it is different in the alternative
case. Bach card bears a different symbol. Therefore
it is not symbolism that can guide us here, at all events
for the moment.

Besides the symbol, each card expresses an idea.
This idea is of itself a better guide, for it is easier to
classify than the symbol ; but such guide does not yet
offer all the security that we could desire, for it may be
read differently by various persons. Again, the idea
proceeds from the action of the symbol upon the other
term expressed by the card—the number.

The number is certainly the most reliable element,
the easiest to follow in its evolutions ; it is, therefore,
the number that will guide us; and through it we shall
discover the two other terms.

Let us now recall our explanation of the numbers, and
we shall easily define the series of the major arcana.

However, from the commencement we must make
one great reservation. The series which we are about
to enumerate are the most usual, but they are not the
only ones.

This said, we will now study the four first major
arcang.

The numbers 1, 2, 3, 4 at once indicate the classifi-
cation to be adopted and the nature of the terms.

1 corresponds to Yod, and is active.

] » to He, , passive.

3 ” to Vau ,  neuter.

4 » to the 2nd He, and indicates transition.

This 4th arcanum corresponds to the Knave and to
the 10 of the minor arcana, and becomes Yod in the
next or following series.
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If we wish to make a figure of the first ternarv [, 2, 3,
we should do it in this wav—

)
1

4
()]
(m2 (3

The active term 1 is at the head of the triangle, the
two other terms are at the other angles.
This ternary can also be represented in its affinities
with Yod-he-vau-he—
1
yod

2 he Ind ke 4
vau

3

Seconp TERNARY.—We have stated that the 4 he-
comes the Yod or active term in the following sequence.
This is exhibited in the figure below—

yod

5 he Ind ke 7
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The 4, representing the Yod, therefore acts with
regard to 5 and 6 as the 1 acted with regard to 2 and
3, and we obtain another ternary.

The 7 acts here as the 4 acted previously, and the
same rule applies to all the series in the arcana.

Frest SepreNary.—The application of one law to
very different terms has led us so far; we must not
abandon this system, but persevere and say—

If in one ternary exist an active term=yod, a passive
term = ke, and a neuter term = vaw, resulting from
the two first, why should not the same result be found
in several ternaries taken together ?

The first ternary is active and corresponds to yod ;
the second ternary is passive and correSponds to fe ; the
reaction of one ternary upon another gives birth to a
third ternary, or vau.

Let us make a figure representing this—
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The 7 therefore forms the element of transition
between one septenary and another.

If we define the analogy between this first septenary
and the Yod-he-ran-he, we shall find—

(1—4)

Y

yod
(2~5) 11 e 2nd ke 71 (7)

vou
3
(3—6)

A deduction may be made in passing from which
a great deal of information will be derived, if it be
carefully studied: the 4 is only the 1, considered
negatively, the 5 is only the 2 considered negatively,
whilst the 6 is the negative of 3. It is always the
same number under different aspects.

We have therefore defined a first septenary, formed
of two opposing ternaries,
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We have seen that this septenary also reproduces
Yod-he-vau-he.

Seconp SeprENsRY.—The law that applies to the
first ternaries is also true for the others, and following
the same method we obtain a second septenary, thus
formed—

Positive Ternary Negative Ternary
7 10
10 13
11 12

The two ternaries, positive and negative, will balance
each other to give birth to a second septenary and to
its term of transition, 13. Thus—

/\\ XI
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-1

<t

General figure—

foa
Ré + Aé @
vau

But if the two ternaries respectively act as positive
and negative, why should not the two septenaries do
the same ?

The first septenary, taken as a whole, will therefore
be positive, relatively to the second septenary, which
will be negative.

The first septenary corresponds to yod, the second
o he. Lo
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THRD SEPTENARY—The third septenary is thus
formed—

(13-16)
yod

(14-17) e e (19)

VU
(15-18)

If the first septenary is positive and the second nega-
tive, the third will be neuter, and will correspond with

vau.
We should have therefore, definitely—

1st, A POSITIVE SEPTENARY = Yod.
9nd, A NEGATIVE SEPTENARY = He.
3rd, A NEUTER SEPTENARY = Vau.

Yet each septenary contains one term which belongs
to the preceding septenary, and one which belongs to
the following septenary.

Thus the 7 is the Tth term of the first septenary
and the Ist term of the second. 13 is the last
term of the second septenary and the Ist of the
third, ete.

The result is that three terms remain to be classed.
These are—

19 —20 —21

These three terms form the last ternary, the ternary
of transition between the major arcana and the minor
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arcana, a ternary which corresponds to the second fe,
and which may be thus represented—

19

[o]

20 21
19
yod

(20) Ze 2nd Ze (0)
vau
(@1

The last numbered card, which ought correctly to
bear the number 22 (or its Hebrew correspondent),
closes the Tarot by a marvellous figure, which repre-
sents its constitution to those who can understand it.
We will return to it presently. Therefore, in the major
arcana, the great law is thus definitely represented :—
(See next page.)

The first septenary corresponds to the Divine World,
to God ;

The second to Man ;

The third to Nature ;

" Finally, the last ternary indicates the passage from
the creative and providential world to the created world
of destiny.

This ternary establishes the connection between the
major and minor arcana.
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CHAPTER VII

CONNECTION BETWEEN THE MAJOR AND MINOR
ARCANA: GENERAL AFFINITIES

KEY OF THE TAROT

Domination of the Ist Septenary—Affinities of the 2nd Septenary
in the Tarot, Card by Card—Ditto of the 3rd Septenary—
General Affinities—Affimties of Yod, He, Vau, and of the
2nd He—General Table giving the Key to the Tarot.

CoNNECTION BETWEEN THE MaJOR AND MiNor
Arcana

Tue Pentacles on one side, the Ternary of transition
on the other, establish the connection between the
major and minor arcana.

This connection is found in the general affinities of
the four letters of the tetragrammaton.

The 1st septenary, which corresponds to yod,
governs all the correspondences of yod in the minor
series, that is to say—

The 4 Kings.
The 4 Aces.
The 4 Fours.
The 4 Sevens.

Each element of the septenary governs different
terms, thus—
61
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1st Septenary.
The arcana 1 and 4 govern King-1.4.7 of Sceptres.

’ 2and 5 ,, ,»  of Cups.
' 3and6 ,, ,  of Swords.
The arcanum 7 ” o of Pentacles.

Moreover—
The Ist arcenum especially governs the positive

terms of the series, 7.6.—
Arcanum The King of Yod or of Sceptres ( - ).}
1(+4+) The King of Vau or of Swords ( — ).
The 4th arcanum especially governs the negative
terms of the series— '

The King of He ... Cups ( + ).
The King of the 2nd He 4 Pentacles ( — ).

Arcanum
4(—)

By applying the same law to the other arcana we

Arcanum | Ace of Yod ( + ) Sceptres.
(+)2 | Ace of Vau ( — ) Swords.

Arcanum | Ace of He ( +) Cups.
(—)5 I Ace of He ( — ) Pentacles.

Arcanum 3 4 of Sceptres ( + ).
(+) 4 of Swords ( — ).

Arcanum 6 4 of Cups ( + ).
(—) 4 of Pentacles ( — ).

Arcanum 7  All the transitional terms.
() T(e)

* The signs +, —, o indicate: the sign + the pasitire terms,
the sign — the negative terms, the sign oo the neufer torms.
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Seconp SepTENARY.—The second septenary, corre-
sponding to He, governs all the correspondences of the
first He, in the minor series, that is to sav—

The 4 Queens.
The 4 Twos.
The 4 Fives.
The 4 Eights.

Bach element of the second septenary has the follow-
ing dominations :—

Queen of Sceptres, | Queen of Cups,
Arcanum 7 I Amfg“m I -
+) l Queen of Swords, ) Queen of Pentacles,
(=) B
Two of Sceptres, Two of Cups,
e B TS
(+) l Two of Swords, (=) Two of Pentacles,
(=) h
Tive of Sceptres, Tive of Cups,
Arcanum 9 J + Arc;,;um ] +)
(+) Five of Swords, | Five of Pentacles,
| e (-)
Arcana 13 | All the 8,
() Jl (o)

Tairp SepreNary.—The third septenary corresponds
to Vau, and rules over—

The 4 Knights.
The 4 Threes.
The 4 Sixes.
The 4 Nines.



64 THE TAROT OF THE BOHEMIANS
Bach element of this septenary thus rules over—

Arcanum nght(oi S)ceptres, Arcanum Knight (oi C)ups,
18 Knight of Swords, 16 Knight of Pentacles,
(+) [T (=) )
Arcanum Three o(f_iS-e&)aptres, Arcanum Three o(f -(Il_ufs,
14 Three of Swords, 17 Three of Pentacles,
(+) (-) =) [
Arcanum Six of S(c-egﬁ;res, Arognum Six of Cups,
15 Six of Swords, 18 Six of Pentacles,
(+ ) = ) ( - ) ( -)
Arcanum 19 [ All the nines,
() U (=)
TerNARY OF TraNsrTION.—The ternary of transition
rules over—
The 4 Knaves.
The 4 Tens.

Each of its elements thus rules over—
Arcanum J Knave of Sceptres, | Arcanum [ Knave of Cups,

19 (+) 20 (+)
() l Knave of Swords, () Knave of Pentacles,
(+) (=) (=) (=)
Arcanum 21 {All the 10,
(+) ()

Value of the signs +, —, and «.

.The signs which follow each card in the preceding
lists define the exact value of the card. One example
will suffice to make this clearly understood.
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Each term can be taken in two principal accepta-
tions: in the positive (+) or in the negative (—).
The same rule applies to the sub-divisions of these
terms.

For instance, the correspondences of the first sep-
tenary are 1 and 4.

1 is the positive ( + ).
4 is the negative ( — ).

1 governs two minor arcana: the King of Sceptres
and the King of Swords.

The King of Sceptres is positive.
The King of Swords is negative.

The definite value of these terms would therefore
be—
1st King of Sceptres.

Positive ( 4 ) of the Positive ( + )3
or
King of Sceptres
+ +

2nd King of Swords.

Negative ( — ) of the Positive ( + );
or more simply
King of Swords
+ -

The same rule applies to the other terms in combin-~
ing the sign which follows the major arcanum with
that which follows the term under consideration.

The value of each of the 78 cards of the Tarot is

thus defined. 5
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GENERAL AFFINITIES

AFFINITIES TO Yod

Positive. Negative.
Major ] Arcanum 1 Arcanum 4
Arcana w T » 10
. 18 . 16
King of Sceptres King of Cups
Ace » Ace
4 . 2 4 9
Minor |7 » 7 »
Arcana | King of Swords King of Pentacles
: Ace ' Ace »
4 » 4: ”»
7 » 7 »
AFFINITIES TO THE lst He
Positive. Negative.
Major | Arcanum 2 Arcanum 5
Arcana | 8 s 11
i 14 » 17
Queen of Sceptres Queen of Cups
Two 1 Two »
Five " Five 2
Minor | Eight " Eight ,,
Arcana | Queen of Swords Queen of Pentacles
Two s Two »
Five » Five »
Eight » Eight ,,
AFFINITIES TO Vau
Positive. Negative.
Major | Arcanum § Arcapum 6
Arcana » 9 » 12
» 16 » 18
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 Knight of Sceptres Krnight of Cups

Three . Three ,

Six 2 Six 4

Minor | Nine " Nine "
Arcana | Kuight of Swords Knight of Pentacles

Three ,, Three ,,

Six ' Six "

i Nine ” Nine "

AFFINITIES TO THE 2xD He

Positive. Negative.
Arcenum 19 Arcanum 20
Knave of Sceptres Knave of Cups
»  Swords " Pentacles

Equilibrium.

Arcana | 2122 !

Ten of Sceptres
» Swords
» Cups
,  Pentacles

GENERAL FIGURE OF THE CONSTRUCTION OF THE TAROT,
SHOWING ALL AFFINITIES

The absolute law :—
Yod He Vau He

is in the centre of the figure.

Each of the letters of Tetragrammaton governs one
quarter of the circle which contains its affinities.

The different suits indicate the especial dominion of
each arcanum.






PART 1I

SYMBOLISM IN THE TAROT

APPLICATION OF THE GENERAL KEY TO SYMBOLISM






CHAPTER VIII
INTRODUCTION TO THE STUDY OF SYMBOLISM

The Symbols—The Primitive Terms—Key of Symbolism—
Definition of the Sense of one of the Symbols—The General
Law of Symbolism.

INTRODUCTION TO THE STUDY OF SYMBOLISM
1y THE TAROT

Our study of the Tarot and its numerical arrangement
has given us the general key, which should be applied
to all the further developments of which our subject
may be susceptible.

The symbols should therefore exactly follow the
evolution of the numbers, and this we shall find them
do. However, as we shall now study each of the cards
of the Tarot in turn, and as the reader’s attention may
be a little diverted by all these details, we have deter-
mined to commence by a short introduction to the
study of the symbolism of the Tarot, an introduction
in which we shall say a few words upon the grouping
of the symbols.

This point explained, we can pass on to further
details, which we shall terminate by a synthetic
recapitulation. We thus hope to obtain the greatest
possible light upon these difficult subjects.

The analysis of the word Yod-he-vau-he has given

71
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us the general law upon which the whole Tarot is
constructed. This law is thus represented—

1
yod

2 ke Ind ke 4

vau
3

We must therefore first define the four primitive
terms in our symbols, which form the law exactly
applicable to the whole symbolism.

And, in fact, we find these four terms in our four
first cards ; the general sense of these terms being—

1 — Creator or Divine.

2 — Preserver or Astral.

3 — Transformer, or Physical, and Diffuser.

4 — Generator or Transitional becoming Creator.

This law corresponds in all points with our sacred
word, thus—
Creator
or
Divine
1
yod

Preserver Transition
or 2he - Indhed or
Astral Generation

vou
3
Transformer
or
Physical
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We shall see that this law applies exactly to each of
the cards, which possess three meanings :—

A superlative or Divine meaning.

A comparative or Magic-Astral meaning.

A positive or Physical meaning, responding to a transi-
tion,

GENERAL STUDY OF THE FOUR FIRST CARDS

Key to the Symbolism of the Tarot

The four first cards of the major arcana form, sym-
bolically as well as numerically, a complete sequence,
which corresponds with the sacred word Yod-he-vau-he.

For the first card expresses the active absolute, and
corresponds with Yod.

The second card denotes the reflex of the first, the
passive absolute ; it corresponds with the first He.

The third indicates the median term, the convertible
transforming term, corresponding to Vau.

Lastly, the fourth card is a term of transition between
the preceding series and the one that follows it.

The symbolic series of the Tarot is therefore com-
pletely represented by the four first cards, exactly as
the numerical sequence is represented by the four first
numbers. This fact produces a very important con-
sideration, namely, that all the symbols of the Tarot
are but transformations of the three first, and that the
latter will supply us with the general law of symbolism,
a law which will enable us to determine mathematically
the sense of each card that follows.

But we can go still further.

Since the second card is the reflex of the first, and
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is formed by the first considered negatively, and since
the third card results from the two others, it suffices
to be perfectly acquainted with the first card of the
Tarot to determine mathematically the sense of all the
others.

Some details upon this subject are necessary.

The general law of the four first cards is as follows—

1 — Positive. Creator.

2 — Negative. Reflex of the first. Preserver.

3 — Neuter, enveloping the two others, Transformer.
4 — Passage from one series to another.

We can then represent the series in this way.

Positive

Negative

And what is true for each of the terms of a ternary
is also true for the ternary taken as a whole, and this
leads us to new considerations.

The first ternary would be positive, corresponding to
Yod, the active, the creator.

- The second ternary would be negative, and would
correspond to the first He. In other words, all the
terms of this ternary would be reflections of the terms
of the first, just as the second card was the reflex of the
first card.
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This gives us—
(5) (6)
Reflex of 2 M Reflex of 3
Reflex of 4
6]
Reflex of 1

We can thus determine the meaning of the arcana
4, 5, 6, 7 in the three worlds, since we know the meaning
of the arcana 1, 2, 3, 4.

We need only refer to the study of the Tarot by
numbers, to find the symbols, which correspond respec-
tively to Yod, to He, to Vau, and to the second He.

But if the second ternary is the reflex of the first, the
same rule applies to the septenaries.

All the cards of the second septenary will therefore
be the symbolical reflection of those of the first.

All the cards of the third septenary are representa-
tives of the third term, or of transformation.

We have then—

The 1st septenary,

Which represents the active Creation. The Divine
Osiris-Brahma, or the Father.

The 2nd septenary,

Which represents Preservation. The Astral, Isis,
Vishnu, the Son.

The 3rd septenary,

Which represents Transformation, Physics, Horus,
Siva, the Holy Spirit.
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The three first arcana will therefore give the
sense of all the others according to the following
tabulation :

yod
positive or
creative series

1st he
negative or
preservative

series

vau
nenter or
transforming

equilibrium

2nd ke
transitional
series

FIGURE
SHOWING THE SENSE OF EACH OF THE 22 MAJOR ARCANA.
1 4.1 7 |10 ] 13 | 16 19.
2. 15 8 | 1L | 14 | 17. 20.
3. | 6 9. | 12. | 15 | 18. 21, .
4=(1)
=+ -]+ - =
positiv i
yod :: neuter or ' 2nd he
positive or negative or transforming transitional
creative series pres;r;a fdve series, series
o equilibrinm

This tabulation is very important, for it en-
ables us to see at once the symbolical value of
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any card in the Tarot, by working in the follow-
ing way—

TO DISCOVER A PRIORI THE SYMBOLICAL VALUE
OF ANY CARD IN THE TAROT

We must see—

(1st) Which Hebrew letter is written to the left in
the horizontal column, which contains the card under
consideration.

(2nd) Which Hebrew letter is written at the foot of
the vertical column, containing the card.

(3rd) Which sign (+ or —) governs the secondary
vertical column, containing the card in question.

EXAMPLE

1 wish to determine the sense of the 5th arcanum.

I look to the left and find the Hebrew letter Ze.

This shows that the 5th arcanum is the ke of what ?

In order to know, I look at the vertical column and
find yod.

The 5th arcanum is the ke of yod, but that is not
enough, so I look at the secondary column which
contains the sign ( — ) negative.

1 thus obtain a definite description of the 5th arcanum.

The fifth card of the Tarot is—

The he of Yod considered negatively.

This is a synthetic formula comprehensible to those
only who are used to manipulating the sense of the
word Yod-he-vau-he.

It is therefore necessary to give further explanations.

He represents the reflex.
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We may therefore say, more explicitly—

The 5th arcanum is :

The refle of yod considered negatively. But what is
yod considered negatively ?

To ascertain this, Ilook in my left column at the letter
yod, I seek in the secondary vertical column the
sign ( — ) negative, and at the intersection of
these two lines I find the 4th arcanum.

The yod considered negatively is the 4th arcanum.

This leads me to conclude—

That the Bth arcanum is the reflex of the 4th arcanum.

All the arcana can be explained in this way by each
other, according to the above rules.

This table is the key of the Ars Magna of Raymond
Lully.

CORRESPONDENCE BETWEEN THE CARDS
OF THE TAROT
To obtain the origin and derivation of any card in
the Tarot, it suffices to take the third card before it,
and the third card after it.
Thus the 8th arcanum is derived from the 5th
arcanum, and gives rise to the 1lth arcanum.

8 11
Universal life. Elementary Reflected and
existence. transitory life.

From this it ensues that, when two cards added
together give an even number, we need only take the
half of the number to discover the card which serves
to unite those under consideration. '
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Thus, in order to discover the link which hinds the
dth arcanum to the 6th. ie., the universal vivifving
fluid to universal love, [ add together £-6=<10, and I

10

take one-half of the number obtained -5 =3.

The 5th arcanum (universal life) therefore uuites
the two opposites.!

The passage of the vivifying fluid (4) into love (6) is
performed through the medium of universal life (5).

Since each card of the Tarot has three meanings, it
is easy to philosophize hy means of our pack, without
takmg 00 much trouble about it.

Another result of this rule is, that each card of the
Tarot has a complementary in any card bearing a
number which, added to its own, gives a total of 22,

For instance, what is the complementary card of the
Ist arcanum ?

It is the 2Ist arcanum, since 21 ~1=22. What is
the transition from 1 to 21 ¢

Accordmg to what we have just stated it is 21 +1=

=11.

vl R

The 11th arcanum (reflected and transitory life)
therefore forms the transition between the Ist arcanum
(creative principle) and the 2lst arcanum (universal
generation).

To find the card that serves as complementary to
any other, we must therefore subtract the number of
the card in question from 22.

1 The Hebrew alphabet thoroughly establishes this affiliation

for the letters corresponding to these three numbers, (See 8th
arcanum.)
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For instance, to find the complementary card to 14—
2—-14=8

The 8th arcanum is therefore complementary to
the 14th.

We have made this digression because all these
details will be most useful to us presently. We can
now return to the study of our major arcana.

Let us once more recall the manner in which the four
first arcana have given us the key to the symbolism of
all the others, according to their affinities with the
sacred word, as follows—

THE GENERAL LAW OF THE SYMBOLISM

OF THE TAROT
Positive
1
yod
Negative f,;;ﬁ?éﬁ:
Reflox of (2) ke Zd be () foliowing
yod series
vau
@)
Neuter

Union of yod and of 4e



CHAPTER IX

HISTORY OF THE SYMBOLISM OF THE TAROT:
INQUIRY INTO ITS ORIGIN

The Tarot is an Egyptian Book—Its Transformations—Man-
tegna’s Pack—Venetian Tarot—Florentine Tarot—Bolognese
—Hindu Tarot—Chinese Tarot—Modern Tarots—Etteila—
Marseilles—Besangon—Watillaux—Oswald Wirth—Italian
and German Tarots—Constitution of the Symbolism of the
Tarot—The 16 primitive Hieroglyphic Signs—The 22 Hebrew
Letters.

ORIGIN OF THE SYMBOLISM OF THE TAROT

As we have already stated, each card of the Tarot
represents a symbol, a number and an idea.

We have endeavoured to avoid empiricism as far as
possible in the course of these explanations ; and there-
fore we first studied the numbers, for they are the most
settled element and give the most unvarving results
in their combinations.

Relying firmly upon the basis which we have thus
constructed, we can now study the symbols with
absolute assurance.

We hope that for this purpose you have procured
the Tarot of Marseilles, the most correct in its sym-
bolism,! or else the twenty-two keys designed by

1 Tt is no longer extant, and has been superseded in all respects
by the Tarot set which is issued in connection with this work.
See preliminary announcement. The keys designed by Oswald
Wirth are also out of print.—ED. 6

81
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Oswald Wirth; perhaps—and this is really almost in-
dispensable—you have secured both of them.

You need, then, only deal the cards upon the table,
to see at once that the personages depicted upon them
all wear dresses of the Renaissance period.!

And yet, is this pack of cards of ancient origin ¢ I
does not appear so.

Look at your figures more attentively and you will
soon perceive Egyptian symbols [the triple cross
(No. 5), and the ibis (No. 17)] combined with these
Renaissance costumes,

They at once prove that the Tarot of Marseilles
is really the exact representation of the primitive
Egyptian Tarot, slightly altered to the epoch de-
noted by the costumes. Only the gypsies possess the
primitive pack intact.

The studies of those learned men who have inves-
tigated the Tarot have confirmed this fact by the
strongest evidence. And the works of Chatto,? Boiteau,?
and above all of Merlin,* show us that history corro-
borates our assertion.

Merlin conducted his researches very scientifically,
and succeeded in discovering the original of our Tarot
of Marseilles in an Italian Tarot at Venice, the father
of all the later packs.

He believed also that he had discovered the origin

! The description does not apply to all Tarot sets.—Ep.

* Chatto, Facts and Speculations on the Origin and Hisiory of
Playing Cards in Burope. 8vo. London, 1848,

® Boitean, Les Cartes & Jouer et lo Cartomancie. 4tb, Paris,
1854.

¢ Merlin, Origine des Cartes & Jouer, recherches nouvelles sur les
Naibis, les Tarots et sur les autres Bspless de Cartes, A work
ornamented with 70 illustrations, 4to, Paris, 1869,
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of this Venetian Tarot in the philosophical pack of
Manitegna.

But he could not determine the origin of this pack,
because the one that Merlin believed to be the source
of the Tarot is on the contrary a reproduction, made by
one of the Initiates. The Ars Magne of Raymund
Lully was produced in the same way; it is drawn
entirely from the Tarot.

We have given for reference the pack of Mantegna,
Imown in the trade as the cards of Baldini, as well as
the packs of the Italian Tarots, from which most of
ours are derived.

The table! which indicates the connection between
the Tarot packs and the set of Mantegna ought to be
reversed, and on the contrary show the cerds of Man-
tegna derived from the Tarot, as we have stated.

Here follow the details of various Tarot sets. (See
pages 84, 85.)

1 Page 86.
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8

ORIGIN OF THE OTHER PACKS

Minchiate of Florence, Venetian Tarot, Tarot of Dologna,
97 cards, 78 carlds, £2 curds,
of which 40 are Tarots. of which 21 are Turots, of which 21 are Tarots,
0 The Foolish Man. 0 The Foolish Man. 0 The Foolish Man.
1 The Juggler. 1 The Juggler. 1 The Juggler.
2 The Grand Duke. 2 The High Priestess. 2 The High Priestess.
3 Th\?V Emperorofthe 3 The Empress, 3 The Empress,
‘est,
4 The Emperor of the 4 The Emperor. 4 The Emperor.
East.
5 Love. 5 The Pope. 5 The Pope.
6 Temperance. 6 The Lovers, 6 Love,
7 Strength, 7 The Chariot. % The Chariot.
8 Justice. 8 Justice. 8 Temperance,
9 The Wheel of For- 9 The Hermit. 9 Justice,
tune.
10 The Chariot. 10 The Wheel of For- 10 Strength,
tune.
11 The Old Man, with 11 Strength. 11 Fortune,
an Hour-glass,
12 The Hanged Man, 12 The Hanged Man. 12 The Old Man.
13 Death. 13 Death. 13 The Hanged Man,
14 The Devil 14 Temperance. 14 Death.
15 Hell. 15 The Devil, 15 The Devil.
16 Hope. 16 The Lightning- 16 Thunder,
17 Prudence. struck Tower.
18 Faith.
19 Charity.
20 Fire.
21 Water.
22 The Earth,
23 Air,
24 %e %cales.
25 The Virgin.
26 The Sc;gtﬁon.
27 The Ram.
28 Capricornus,
29 Sagittarius,
30 Cancer.
31 Pisces.
32 Aquarius.
33 The Lion.
34 The Bull.
35 The Twins.
36 The Star. 17 The Star. 17 The Star.
37 The Moon, 18 The Moon. 18 The Moon.
38 The Sun. 19 The Sun. 19 The Sun.
39 The Universe. 20 The Last Judgment, 20 The Universe.
40 Fame. 21 The Universe. 21 The
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CORRESPONDENCE BETWEEN THE PRIMITIVE ITALIAN PACKS
AND THE MODERN TAROT—

Modern Tarot. Mantegna.

The King  King No. 8 of Mantegna
The Knight Knight 5 6 »

The Knave Knave ) »

The Emperor 4 of the Tarotis the IX series E of Mantegna
The Pope 5 " X, E
Temperance 14 " 34 , B
Strength 11 » % ,, B
Justice 8 " T ., B,

The Moon 18 » a , A,

The Sun 19 » 4 . A

The Foolish Man (unnumbered) Beggar ~ No. 1Mantegna
The Star 17 Venus » 42,
The Chariot 7 Mars 100,

The Hermit 9 Saturn 5 47,

. Jupiter » 46,
The Universe 21 {m o ico "5

If, however, the existence of purely Egyptian symbols
in these so-called Italian Tarots do not convinece the
reader, a few words on the transformation of the Tarot
in the East, and in other countries of Europe besides
Ttaly, will completely enlighten him on the subject.

HINDU TAROTS

In spite of Merlin’s assertions, the Tarot represents
the summary of the scientific knowledge of the ancients.
This is unquestionably proved by Chatto’s researches
amongst Orientals on this subject.

In fact the Indians possess a game of chess, the
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Tchaturanga, evidently derived from the Tarot, from
the manner in which the men are arranged in four
series :—Elephants, chariots, Lorses, fcot-soldiers.

The Mussulmans of India also possess a pack of cards
that is derived from the oid symbols of the Tarot : the

Gungeifu or Ghendgufeh.
This game is composed of eight series of twelve cards
each, divided in this way—
Superior Section Iuferior Section
or Bishbur: or Kunbur :

Crowns Harps

Moons Suns

Sabres Royal Diplomas

Slaves Bales of Merchandise

CHINESE TAROT

An inexperienced eye might find some difficulty in
recognizing the Tarot in this form, but the Chinese
have given us an irrefutable argument in favour of our
assertion, in the arrangement of their Tarot, which is
represented by the table on page 88.

We have placed the correspondences of the minor
and major arcana, and of the four letters of the Tetra-
grammaton, above the table in question.

A description of this Chinese pack will be found in
Court de Gébelin (Le Monde Primitif) and in the
work of J. A. Vaillant.

With regard to other European Tarots, we have
copies of nearly all, and this induces us to name the
various editions which we have been enabled to
consult.



8 THE TAROT OF THE BOHEMIANS

MINOR ARCANA MAJOR ARCANA
yod he vau he
1 15 29 43 57 71
2 16 30 44 58 12
3 17 31 45 5 | 7
4 18 32 46 60 T4
5 19 33 47 61 75
6 20 34 48 62 76
7 21 35 49 63 7
8 22 36 50 64
9 23 37 51 65
10 24. | 38 52 66
1 25 39 53 67
12 26 40 54 68
13 21 4 55 | 69
14 28 42 56 0

MODERN TAROTS

The following are the most important of these modern
Tarots— )
The Tarot of Etteila. = _
The Italian Tarot. )
The Marseilles Tarot.
The Tarot of Besangon.



HISTORY OF TAROT SYMBOLISM 89

The double-headed Tarot of Besancon.
The Tarot of Watillaux.

The German Tarot.

The Tarot of Oswald Wirth.

THE FRENCH TAROT PACKS

The Tarot of Etteila is of no symbolic value; it is
a bad mutilation of the real Tarot.

This pack is used by all our fortune-tellers. Its sole
interest lies in the strangeness of its figures. It can be
obtained for 5 or 8 francs from all the great card-sellers
in Paris.

The Tarot of Watillaux, or pack of the Princess
Tarot, reproduces the minor arcana very correctly. It
is worth consideration on this account.

The Italian Tarot, that of Besancon and of Marseilles,
are unquestionably the best which we possess, parti-
cularly the last, which fairly reproduces the primitive
symbolical Tarot.

THE GERMAN TAROT

Besides the Italian we must mention the German
Tarot, in which the symbols of the minor arcana sre
different.

For
The Cups  are represented by The Hearts
The Pentacles  , " The Bells
The Swords » ” The Leaves
The Sceptres » » The Acorns

However, this Tarot is a very bad one.



90  THE TAROT OF THE BOHEMIANS

THE TAROT OF OSWALD WIRTH

It became necessary to have a Tarot pack in which
the symbolism was definitely established. This work,
suggested by Eliphas Lévi, who defined the principles
on which it was to be based, has been accomplished by
Mzr. Oswald Wirth.

This clever occultist, aided by the advice of Stanislas
de Guaita, has designed the series of the twenty-two
major arcana. These drawings reproduce the Tarot of
Maxrseilles, with the symbolical modifications suggested
by the researches of Kliphas Lévi upon this important
question.

Owing to the kindness of M. Poirel, who assisted the
work by printing these designs, we now possess a mar-
vellous symbolic document in the Tarot of Oswald
Wirth.

It is therefore wise, as we have already said, for
those who wish to study the Tarot very thoroughly,
to procure the Tarot of Marseilles and that of Oswald
Wirth.

‘We shall use them both presently in our explanation.
of the symbolical meaning of each card.

But before passing to the study of these symbols,
card by card, we must see if there are no means of
positively defining the symbolism of the Tarot.

HOW CAN WE HOPE TO DEFINE THE SYMBOLISM
OF THE TAROT CONCLUSIVELY ?

We have already and sufficiently explained that the
Tarot represents the ancient or occult science in every

possible development.
If we then wish to find a solid basis for the study of
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the symbols represented in the 22 major arcana, we
may put the Tarot on one side for an instant, and
devote ourselves to this ancient science. It alone can
enable us to attain our end, not in finding the ex-
planation of the symbois, but in leading us to create
them one by one, deducing them from fixed and
general principles.

We shall thus commence work of quite a new
character, whilst avoiding, so far as possible, falling
into those errors which arise from the effort to explain
the symbols of the Tarot by themselves, instead of
seeking for their solution at their original source.

The first step in the search for these particular
symbols leads us to discuss the grave problem of the
origin of symbolism itself.

We cannot enter upon, much less solve, this ques-
tion by ourselves ; we shall therefore quote the opinions
of several writers upon the subject. Truth having
Unity for its criterion, the agreement of various con-
clusions in one point will be & valuable guide for us.

Louis Claude de Saint-Martin, the unkmown philo-
sopher, states in his book, the Tableau Naturel des
Rapports, that the primitive alphabet is composed of
sixteen signs. He received these data, so far as we
can judge, from intuitive revelation, joined to the
teaching of & secret school, of which he was one of
the members.

Lacour, in his book on the Elohim or Gods of Moses,
has inductively determined the existence of a primitive
alphabet, also composed of sixteen signs. Another
author, Barrois, pursuing inquiries of quite & different
nature, also reaches the conclusion of the existence of
sixteen primitive signs in his system of Dactylology.
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But the labours of Court de Gébelin, and above all
of Fabre d’Olivet, are the most remarkable in this
respect. In his Langue Hébraique Restituée, the latter
learned Initiate established the existence of primitive
hieroglyphic signs from which the Hebrew letters are
derived.

All these writers, starting from very different points,
agree in their conclusions, and this gives us a strong
argument in favour of the truth of their researches.

But it matters very little to us whether these 16
primitive signs are the direct origin, either of the
Hebrew, Sanserit, ‘Chinese, or Greek - letters, The
identity of source tends strongly to identity of results,
and any one of these derivative alphabets will answer
our purpose.

The Hebrew alphabet, composed of 22 letters, seems
preferable to us, on account of the concordance between
the number of its letters and that of the Arcana i
our Tarot.

We shall therefore adopt, as the starting-point of
our study, the Hebrew alphabet of 22 letters, derived
from the 16 primitive hieroglyphic signs.

This conclusion is scarcely reached, when fresh hght
shines upon us from all sides.

William Postel * reveals to us the connection between
the Hebrew letters and the Tarot; Van Helmont the
Younger,? L. C. de Saint-Martin? Fabre d’Olivet,* all
confirm our opinion ; lastly, Kliphas Lévi © also throws

L Clavis.

2 Origin of Language (Latin).

3 Tableaw naturel des rapporis qui existent entre Diew, Thomme ef
! Univers.

¢ Lu Langue Hebraique Restitude.

% Rituel de lo Haute Mogie.
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the weight of his marvellous learning into the ques-
tion.

But we shall be more surprised to leam that the
Sepher Yetzirah! an old book of the Kabalah, which
contains a study upon the formation of the Hebrew
alphabet, arrives at a division of the letters which
exactly corresponds with the astrological data con-
tained in an old manuscript in the Vatican, upon which
Christian ? based his horoscopic works.

One single and identical conclusion arises from all
_these different points of view : the value of the Hebrew
letter as a symbol.

In it we possess a real symbol, of which we can ascer-
tain not only the meanings but also the origin.

It would be possible, therefore, to make a Tarot ex-
clusively composed of Hebrew letters and of numbers,
but this is not our object; we are seeking to discover
in the symbolism of the Hebrew characters the sym-
bolism of the Tarot, and we shall thus realize our
intention of ascertaining deductively the value of the
emblems of the Tarot and the reason which actuated
their choice.

THE HEBREW LETTERS AS THE BASIS OF THE
SYMBOLICAL TAROT
We shall now study the Hebrew letters one by one,
in determining successively—
1st. The hieroglyphic value of each one of them
according to its origin (Fabre d’Olivet, Barrois) ;
2nd. Its symbolic value derived from this hiero-
glyphic (Fabre @'Olivet, Kliphas Lévi, Christian);
! Translated into English by Dr. Wynn Westeott.
* Histoire de Io Magie.
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3rd. Its astronomical value (Christian and the Sepher
Yetzirah).

Onee acquainted with these data, it will be easy for
us to deduce from them the application of the letters
to the symbols of the Tarot.

But hefore we enter upon this study, it is necessary
to say & few words upon the Hebrew alphabef in general
and its eonstitution.

The alphabet of the Hebrews is composed of 22
letters ; theseletters, however, are not placed by chance,
one after the other. Each of them corresponds with
a number according to its rank, with a hieroglyphic
according to its form, with a symbol according to its
affinities with the other letters.

As we have already said, all the letters are derived from
one amongst them, the god.! The yod has generated
them in the following manner (see Sepher Yetzirah)—

lst. Three mothers :

The A (Aleph) 8
The M (The Mem) n
The8h  (The Shin) »

nd. Seven doubles (double because they express
two sounds, the one positive and strong, the other

negative and soft) :
The B (Beth) 1
The G (Gimel) 3
TheD  (Daleth) v
The Ch  (Caph) b
The Ph  (Pe) D
TheR  (Resh) !
The T  (Tau) n

Srd. Lastly, twelve simple, formed by the other letters.
1 See above (p. 19): Study upon the word Yod-he-vau-he.
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To render this clearer, we will append the Hebrew
alphabet, indicating the quality of each letter and its
rank. (See Table below.)

We have now provided a fixed principle for sym-
bolism in the Hebrew letter, and need not fear being
deceived by the false interpretation of 8 costume, or of
an incorrect figure. The Hebrew letter will be always
there, to enlighten us upon obscure or difficult points.

We can therefore safely return to the Tarot, which
we have left to make this digression.

!

1 ] ’
! Valuein , !

Nuxiube.'a’ Hiero | Vames, | Roman | Value in the Alphabet, :
Ovder, i glyphic. | I Letters, prene j
- |

1] 8 | aleph | & | mother !

2] 2 beth | B | double

3| 1 | gimel | G+ double

4| 7 |daleth! D ! doudle

5 1| he E | simple

6 | vau | V simple

T zain | 2 simple

8 | m| heth | H simple

9 | b | teth | T simple

10 {0 Yod | I simple and principle

11 | > | kaph | CH double

12| 5 |lmed| L simple

13 n | mem | M | mother

14 b nun N simple

15 | p |samech| § simple

16 | vy | ayin | GH simple

17 | o | phe | PH double

18 | ¥ | tzaddi | T8 simple

19 | p | quoph | K simple

20 | 7 | resh | R double

21 | ® | shin | SH | mother

2 | n| tau | TB double




CHAPTER X

THE SYMBOLICAL TAROT :—THE FIRST SEPTENARY :
1st 70 7Tre ARCANA :—THEOGONY

Scheme of Work—Key to the lst Septenary—The lst Card of the
Tarot the Origin of all the others—The Three Principles of
the Ahsolute—The Trinity—Design of the first Card and its
Affinities—The High Priestess and the Beth—The Gimel and
The Empress—The Dalcll and the Emperor—The He and
the Pope—The Vau, the Lovers—Summary of the 1st Sep-
tenary—Constitution of God.

SrupY oF BACE oF THE 22 Major ARcANA

Scheme of Work

Wz shall now apply this general law of symbolism o
each of the twenty-two major arcana. :

We must here beg for the reader’s careful attention,
in spite of the length of the subject under considera-
tion. We shall make every effort to be as clear as
possible, and therefore we shall first explain the scheme
which we have adopted in the study of each of the
cards of the Tarot.

(Ist) We shall always start from the hieroglyphic
sign which has given birth to the Hebrew letter. Court
de Gébelin is the author-whom we shall consult chiefly
upon. this subject.

(2nd) We shall explain from the hieroglyphic chaz-
acter all the ideas that can be progressively deduced

% -
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therefrom, and which characterize the Hebrew letter
considered as a sign. Kircher and Fabre d'Olivet are
our authorities in this work.

(3rd) When we have once defined the ideas signified
by the Hebrew letter, we shall search for the application
of these ideas in the symbclic figure of the Tarot.

Eliphas Lévi}! Christian® and Barrois® will aid us
in our inquiries.

(4th) Lastly, we shall determine the meaning which
must be attributed to each card of the Tarot, according
to its numerical and symbolical affinities with the other
cards, in applying to it the general law of symbolism.
This portion of our work is strictly personal.

(5th) We shall end the study upon each of the cards
by a table summarising all that we have said.

We must warn the reader that the perusal of the
recapitulations only will be of no use as a means of
understanding any card of the Tarot, and that the best
way will be to follow the successive explanations of
each card, with the Tarot before him.

We cannot end this opening chapter without allud-
ing to the basis upon which we have established the
astronomical relations of each card of the Tarot.

One of the most ancient books of the Kahalah which
we possess, the Sepher Yelzirah,! says that the three
mother letters of the Hebrew alphabet correspond with
the three worlds, the seven double with the seven
planets, and the twelve simple with the twelve sxgns

of the zodiac® .
t Rituel de lu Haute Magie.
* Hisloire de la Mogie.
$ Dactylologie ou Languge Primitif,
¢ Translated into French by Papus,
% See Franck, La Kabbale, Paris.
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Now in studying the astrological manuseript pub-
lished by Christian, we have discovered that the num-
bers attributed to the planets by the author of this
work exactly correspond with the double Hebrew
letters, and the numbers attributed to the twelve
signs of the zodiac exactly correspond with the simple
letters.

Considering that this absolute agreement bétween
two documents of such different origin deserves our
serious attention, we have therefore assigned to each
letter its astronomical correspondence.
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KEY OF THE FIRST SEPTENARY
ARRANGEMENT OF THE FIGURES FOR STUDY
Juggler Emperor

".t H
Ao . i

& H i S
Empress 3 "\\‘4 , The Chariot : )
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9

&

.
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=
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&

High Priestess Pope

CHARACTER OF THE FIGURES

Origin of the Tarot ~ Reflex of 1
1 4

s Equilibrium of é\-..

Naturaliza- i 3andofb § ™. Reflex of 3
tionof 8¢ ¢ } Passage from P :'}6 Equilibrium
land 2 \ oneworldto § . ofdand5
| the other l//

2 5
Reflex of 1 Reflex of 2
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THE FIRST CARD OF THE TAROT

ORIGIN OF THE SIGNIFICATION OF
ALL THE OTHERS

So far as our work has proceeded, it follows that if
we know the exact meaning of the first card of the
Tarot we can discover therefrom the signification of
all the others.

We cannot approach this subject without great hesi-
tation. The hope of ascerteining the truth is, in fact,
troubled by the possibility of making a mistake which
might have very serious results.

The work which we have already accomplished will,
however, enable us to decipher the meaning of the
symbolism of the first card of the Tarot almost mathe-
matically, but the general meaning only; whilst we
know that each card must have not ome but three
meanings.

We must discover three sufficiently general principles
to be applied to every order of human knowledge ; for
this should be the object of the Tarot.

In this case we will, as usual, resort to those eminent
authors who have treated such questions from different
points of view, and the agreement between their teach-
ings will give us new light to illuminate our path.

The Pole Hené Wronskr,! who died of hunger in
the suburbs of Paris, was perhaps one of the most
powerful intellects produced by the nineteenth century.
He asserted that he had discovered the formula of
the absolute, and his works are unquestionshly a
summary of one of the most elevated syntheses that

1 See POccultisme Contemporain (M, Cazzé).
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we have ever seen. We need not discuss the doctrines
of Wronski, but will only say a few words upon the three
primitive elements which enter into his law of creation.

Wronski places at the origin of all creation three
elements, which he designates by the names—

Neuter Element (N, E.)
Element of Being (E. B.)
Element of Wisdom (E. W.)

The Neuter Element represents the Absolute, Reality
resulting from the total neutralization of the two other
elements by each other.

The Element of Wisdom represents the cREATIVE
FACULTY With its especial characteristics, autogeny and
spontaneity.

The Element of Being represents the PERMANENT
FACULTY Wwith its characteristies, antothesis and inertia.

Principle of the Creation or Element of Wisdom.
Principle of Preservation or Element of Being.
Principle of Neutralization or Neuter Element,

These are the three terms upon which Wronski
establishes the foundations of Reality and, conse-
quently, of all the systems of creation. We must
remember these conelusions.

Fapre p’Ouiver, in his researches upon the first
principles which direct evervthing! determines the
existence of three elements, which he names Provi-
dence, Destiny and Human Will.

Providence is the principle of ABSOLUTE LIBERTY, of
the ereation of beings and of things.

1 See Les Vers Dorés de Pythagore and the Histoire Philosophique
du Genre Humasn,
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Destiny is the principle of ABSOLUTE NECESSITY, of
the preservation of beings and of things.

Lastly, the Human Will is a neuter principle mter
mediate between the two: the principle of MoBILITY
and cBANGE in all their forms. Now it is not neces-
sary to be deeply learned in order to perceive the
absolute agreement which exists between the two
authors; the ome, Wronski, reached his conclusions
by mathematics, the other, d’Olivet, attained his own
by profound study of antiquity and its mysteries. The
words used may vary, but the idea is fundamentally
the same.

Wronski’s Element of Wisdom (E. W.), the principle
of the creation, is the same thing as the Providence
of d’Olivet, who thus places it as the principle of the
creation.

Wronski’s Element of Being (E. B.), the principle
of the permanent faculty, exactly represents what
d’Olivet calls Destiny, and this he concludes to be
the principle of preservation.

Lastly, d’Olivet’s human Will corresponds in all
points with Wronski’s Neuter Element.

Here then are two very different systems which lead
to the same signification. But our conclusions do not
stop here,

If we study these three primitive principles more
attentively we shall find in the first: Providence or
the Element of Wisdom, represented in philosophy
by the word God.

Destiny or Being shows us its identity with the
immutable laws which govern the Universe.

‘Lastly, it does not require much study to prove to
us that the human Will responds to Man. ‘
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Gop, Max axp THE UNIVERSE

This is the basis of all the esoteric philosophy of
the ancients, and not only Wronski and Fabre d’Olivet
agree in their conclusions respecting this mysterious
ternary ; occult science itself proclaims its identity
with these principles by the mouth of all its dis-
ciples. Hermes Trismegistus, the Holy Kabalah, Neo-
platonism, the Alchemists through Pvthagoras and
all the Greek philosophers assert the division of the
Great All info THREE ENTITIES OR WORLDS.

In less remote ages William Postel® gives the kev
of the Tarot without explaining it. and the basis of
his key is formed by this mysterious entity—

Dgus, Homo, Rora

Trithemius and his pupil Cornelius Agrippa® also
give us this faithful and sublime trinity in all their
analogical figures,

The Jesuit: Kircher® describes this division into three
worlds as the hasis of the Egyptian mysteries.

Lastly, L. €. de Saint-Martin has written a book
entirely based upon the keys of the Tarot, and it is
entitled—Tableau Naturel des rapports qui exisient enire
Drev, r’Homme ET 1'UNIVERS.

Let us question India upon the law of the Absolute ;
she replies—

Trimurti : Branma, Stva, Visanv

Let us ask China for the great seeret of her philo-

sophy, and she will give us the T'ri-grams of Fo-Hi.

Y Claris,
* Lg Philosophie Occulte.
* @dipus Aqyptiacus.
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Address ourselves to one of the ancient initiated
Egyptians, he will tell us—

Ostris, Ists, Horus

The founder of Greek Cosmogony, the disciple of
the science of Egypt, Hesiod, also transmits this law
to us, and all indifferently confirm Louis Lucas when
he states :* “T feel that hidden beneath this mystical
formula of the Trinity is one of the most important
scientific laws that man has ever discovered.”

God, Man and the Universe—these are the most
general principles that we can attain, and they con-
stitute the three meanings of the first card of the Tarot.

It remains for us to ascertain first, whether these
meanings respond to the primitive hieroglyphic, and
then to determine how far they extend through the
whole Tarot.

1 See Le Roman Alchimique.
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THE JUGGLER

L »
1st Hebrew letter (Aleph)

ORIGIN OF THE SYMBOLISM OF THE FIRST CARD OF
THE TAROT

The Aleph hieroglyphically expresses Man himself
a3 & collective Unity, the master principle, ruler of the
earth.

From this hieroglyphic meaning are derived ideas
of the Unity and of the principle which determines it,
ideas which give to Aleph its value as the sign of Power
and Stability.

Man, or the Microcosm, the Unity and the Principle
in all the worlds, is the meaning of the primitive hiero-
glyphic, which, as we see, exactly renders the general
ideas that we have established.
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But attentive consideration of this first card of the
Tarot will enlighten us still further.

Symbolism of the First Card of the Tarot
THE JUGGLER

If you take the first card of the Tarot and examine
it attentively, you will see that the form of the Juggler
depicted upon it corresponds in all points with that of
the letter Aleph. If we now apply to the study of this
card the principles of the elucidation of symbolism,
according to the Traité Elémentaire de Science Occulte,
we at once find new explanations of it.

The top of the figure is occupied by the divine sign
of Universal Life oo placed upon the head of the
Juggler.

The bottom of the figure represents the Earth orna-
mented with its productions, the symbol of Nature.

Lastly, the centre is occupied by the Man himself,
placed behind a table covered with divers objects.

The right and left of the figure are occupied by the
hands of the Juggler, one of them bent towards the
Barth, the other raised towards Heaven. .

The position of the hands represents the two prin-
ciples, active and passive, of the Great All, and it
corresponds with the two columns Jakin and Bokas of
the temiple of Solomon and of Freemasoury.

Man with one hand seeks for God in heaven, with
the other he plunges below, to call up the demon to
himself, and thus unites the divine and the diabolic in
humanity. In this' way the Tarot shows us the rdle of
universal mediator accorded to Adam-Kadmon.

If we wish to make & summary of the meaning of
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the symbol, so far as we have now deciphered it, we
can Tepresent it in this way—

Tor Divine Head

Ricrr Lerr

(Arm lowered) CextRe Human Body (drm raised)
Necessity Liberty
Evil Borron Natural Feet Good

Yet the symbolism of this first card of the Tarot
does not end here.

The Juggler holds the wand of the Mage in the left
hand, which he raises, and the four great symbols of
the Tarot are placed before him.

The Cup, the Sword, the Wand, Pentacles or Talis-
mans, which, as wehave already seen, exactly corre-
spond with the letters of the Tetragrammaton—

Scepire or Yod, symbol of the active Principle pre-
eminent, and of God.

Cup or He, symbol of the passive Principle pre-
eminent, or of the Universe.

Suord, Cross or Vau, symbol of the Equilibrating
Principle pre-eminent, or of Man.

Pentacies or 2nd He, the cyclic symbol of Eternity,
which unites the three first Principles in one Whole.

From the human point of view these symbols corre-
spond with the four great human classes.

The men of Yod, or the Inventors, the Producers.
The Nobility of Intellect.

The men of He, or the depositories of the great truths
discovered by the men of Yod : the Savants, the
Judges. Professional nobility.

The men of Vau, or the guardians and defenders of the
former; the Warriors. Nobility of the sword.

The men of the 2nd He, the multitude, from which the
other classes are continually recruited : the People.



108 THE TAROT OF THE BOHEMIANS

The four great symbols are placed upon the table at
random, and Man rules them and must arrange them ;
in the twenty-first arcana we shall find these symbols
arranged in a cross.

We already know that the first card of the Tarot is
completed by the twenty-first (2141=22), and we see
why, if this first card represents the Microcosm, the last
would represent the Macrocosm, and the eleventh card,
which serves as the universal link to all the comple-
ments of the Tarot, signifies the Vital reflex Current,
which serves as a link between the worlds.

But we must not anticipate, so we will return to our
first arcanum.

This symbol is the first of the whole Tarot,* and it
bears Unity as its characteristic number.

The Unity-principle, the origin of which isimpenstrable
to human conceptions, is placed at the beginning of all
things. We cannot discern the origin of this primal
cause, which we are content to assert according to the
absolute law of analogies so well expressed by Kliphas
Lévi—

“ Je crois & I'inconnu que Dieu personnifie,
Prouvé par 'stre méme et par 'immensité,
Idéal SurEUMAIN de la philosophis,
Parfaite Intelligence et Supréme Bonté.” *

' It is curious to notice, when examining the position of the
hands of the personages in the Tarot of Marseilles, how often this
position represents the alphabetical letter to which the figure
corresponds, aceording to Barrois (system of dactylology or primi.
tive language). The arcana 1, 2 and 5 are especially noticeable in
this respect.

¥ “T beliove in the unknown, which God personifies,

Proved by existence itself and by immensity,
SuperaUMAN Ideal of all philosophy,
Perfect Intelligence and Supreme Benignity.”
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If we cannot follow this Unknown in its principle. it
is at least easy for us to follow it in its consequences,
and therefore our study will be only the development
of the Unity-principle in creation, according to the
Cosmogony of ancient initiation.

God, Man and the Universe are, then, the three
meanings of our first card, and we will now say a few
words upon the application of these data to all the
other cards of the pack.

EXTENSION OF THE THREE GREAT PRINCIPLES
THROUGH THE TAROT

The three meanings of the first card respectively
Tepresent—
The Creator or Yod.
The Receiver or He.
The Transformer or Vau.

Lastly, there is transition to the second He, which is
not under consideration at present.

But the first card of the Tarot, taken as a whole,
represents the Creator or Yod ; the second card, taken
as a whole, will therefore represent the Receiver or He,
and the third the Transformer or Vau. Fach of them
will also show the four aspects of Yod-he-vau-he in the
idea which it expresses.

But what is true of the ternary, is also true of
the Septenary, so that the first Septenary, taken as
a whole, will represent the (REATOR; the second Sep-
tenary will represent the RecEIvER ; and the third the
TraNSPORMER. Lastly, the ternary of transition will
represent the return of effects to causes and of conse-
quences to the principle.
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Let us condense this all by saying—

1st sepienary represents God.
_ 2nd sepienary »  Man.
3rd septenary » the Universe.

Moreover, each of these elements is contained in the
two others in all points of their manifestations.

GENERAL RECAPITULATION

We have now to recapitulate all the acceptations of
the first card in a general figure. As each card in the
Tarot will have the same recapitulation, we think that
it may be useful to explain the scheme followed in this
arrangement.

At the head of the figure will be found the Hebrew
number and letter of the card; below it, the name
usually given to the card in the Tarot. To the right of
the figure are the significations in the Three Worlds :
Divine, Human and Natural. Below these three
significations is found the absolute key to each card,
according to the table of the revolutions of the word
Yod-he-vau-he. The Hebrew letters placed upon the
upper line of this key indicate the origin of the card
under consideration ; the Hehrew letters placed above
it indicate the exact meaning of the card.
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Lo
The Jiggler

AFFINITIES SIGNIFICATIONS

: ‘i
Primitive Hieroglyphic Man |  The divine Creator or
i

Kabalah Kether the Father
Astronomy o affinity | OSIRIS

yod of yod
_yod-yod |

The divine preserver

ADAM
ke of yod
yod-yod
OBSERVATIONS The divine transformer
THE ACTIVE UNIVERSE
NATURA NATURANS!

wau of yod
yod-yod

nd he of yod
yod-yod

t According to Spinoza, the only free cause and substance of all
modes or phenomens, conseious and unconscious, past, present
and to come. fA. P. M.]
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o4

9 [ ] 3

THE HIGH PRIESTESS THE HIGH PRIESTESS

2. 2
2nd Hebrew letter (Beth)

ORIGIN OF THE SYMBOLISM OF THE SECOND CARD OF
THE TAROT

The Beth hieroglyphically expresses the mouth of
man as the organ of speech. Speech is the production
of man’s inner self. Therefore Beth expresses that
inner self, central as a dwelling, to which one can retire
without fear of disturbance. From this ideas arise of a
Sanctuary, an inviolate abode for man and for God. But
the Beth also expresses every production that emanates
from this mysterious retreat, every internal activity, and
from it issue ideas of Instruction, of the higher Know-
ledge, of Law, of Erudition, of oceult science or Kabalah.

Beih corresponds with the number 2, and astrono-
mically with the moon. This number has given birth
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to all the passive significations emanated from the
Binary; hence the ideas of reflection, of Woman.
applied to the Moon relatively to the Sun and to
Woman relatively to Man.

THE SECOND CARD OF THE TAROT
The High Priesiess

Glod, understood as the Father, reflects Himself. and
gives birth to God the Man, or God the Son. who is
negative relatively to his Creator. As we have seen,
man is the divine receiver; therefore this second card
of the Tarot will express all the ideas of the first
conceived negatively.

The first card represents a man standing: this, on
the contrary, bears the figure of a seated woman.

Firstidea of passivity by the woman and by her position.

The man, endowed with all the attributes of Power,
was placed in the midst of Nature.

The woman is adorned with all the attributes of
Authority and persuasion, and she is placed under the
porch of the temple of Isis, between two columns.

Idea of a sacred dwelling, of a divine recipient.
The two columns, like the arms of the Juggler, express
the Positive and the Negative.

The woman is crowned with a tiara, surmounted by
the lunar crescent; she is enveloped in a transparent
vell falling over her face. On her breast she bears the
solar cross, and upon her knees lies an open book,
which she half covers with her mantle.

This is the picture of Isis, of Nature, whose veil must
not be raised before the profane. The book indicates
that the doctrines of Isis are hidden; but she divsulges
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to the magi the secrets of the true Kabalah and of
occult science. Let us admire this profound symbol.
The first card expressed Osiris in the three worlds;
this second conveys the signification of Isis, the com-
panion of Osiris—
In God it is the reflex of Osiris, the reflex of God the

Father, Isis, or God the Son.

In Man it is the reflex of Adam of the absolute man :
Eve, the woman, life (M17).

In the Universe it is the reflex of natura naturans : itis
natura naturatar

2. 3
The High Priestess
AFFINITIES SIGNIFICATIONS
Hieroglyphic— Tl.:)e% %I[(:;th Reflex of Gggi:il;e Father or
Kabalah Chokmah GOD
Astronomy The Moon ) the Son
Day of the Week Monday ISIS
Hebrew letter Beth yod of he
(Double) | he he
Reflex of Adam
EVE
the woman
he of he
he he
OBSERVATIONS Reflex of Natura naturans
NATURA NATURATA
va of he
he he
2nd he of he

That which follows from the divine natuze.
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% ll’lMPERA‘l‘R}CE 3

THE EMPRESS THE EMPRESS

3.2
3rd Hebrew letter (Gimel)
ORIGIN OF THE SYMBOLISM OF THE THIRD CARD OF
THE TAROT

The hieroglyphic meaning of the letter Gimel is the
throat, the hand of man half closed in the act of pre-
hension. Hence it signifies all that incloses, all that is
hollow, a canal, an inclosure. The throat is the spot
where the words conceived in the brain are formed, or
I might almost say embodied ; therefore the Gimel is the
gymbol of the material envelopment of spiritual forms,
of organic generation in all its phases, of all the ideas
springing from the corporeal organs or their actions.

Generation is the mystery by which the spirit unites
itself to matter, by which the Divine becomes Human.

The signification of Venus-Urania, to which this card
corresponds, is easily understood by the above explana-
tions.
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THE THIRD CARD OF THE TAROT
The Empress

This symbol would therefore signify ideas of genera-
tion, of embodiment in all the worlds.

A woman seen full face

The human being becomes corporeal in the womb of &
woman.

This woman is represented with wings, or in the
centre of a radiating sun.
The idea of the spirituality of the vivifying Principle
of all beings.

She holds an eagle in her right hand.
The eagle is the symbol of the soul and of life (Holy
Spirit).
In the left hand she bears a sceptre forming the
astrological sign of Venus.
The sceptre is held in the left hand to indicate the

passive influence, which Nature, Venus-Urania, or
the woman exercises in the generation of beings.

She wears a crown with twelve points, or twelve
stars.
The sign of the diffusion of the vivifying Principle
through all the worlds, and of the sun through the
Zodiac.

The third card of the Tarot shows the result of the
reciprocal action of the two first terms neutralizing
each other in one principle. It is the Neuter Element
of Wronski, the basis of every system of reality.
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The absolute creative force, or Osiris, and the ahso-
lute preservative force, or Isis. neutralize themselves in
the equilibrated force, which contains in itself the two
distinet properties of the two first forms.

In God this would be the equilibrium of the Father
and of the Son, or—

God the Holy Ghost
Horvs
The universal vivifving force.

In Man this would be the equilibrium of the Adam-Eve—

Adam-Eve
or HvmaxNiry

In the Universe this would be the equilibrium of Natura
naturans and of Natura naturata—

Tae WorLD
Conceived like a being.
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4 .
Empress
vau
AFFINITIES SIGNIFIOATIONS
e The hand in | God the Holy Ghost Horus
Primitive the act of
Hieroglyphic o THE UNIVERSAL
prehension | yIYIRYING FORCE
Kabalah Brvar
Astronomy  Venus ¢ yod of vau
Day Friday vau-vau
Hebrew letter Gimel (double)
Adam Eve
HUMANITY
ke of vau
vau-vau
OBSERVATIONS THE WORLD
vaw of vau
vau-vau
2nd he of vau
vau-vau
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The creative principle and the receptive principle,
having, by their mutual action, given birth to the
transforming principle, a complete entity is created.

The term which now follows will correspond with the
second he of the Sacred Word, and will ernsequently
indicate the passage from one series to the other.

. [rmmmm] 9

THE EMPEROB

4. %
4th Hebrew letter (Daleth)

ORIGIN OF THE SYMBOLISM OF THE FOURTH CARD OF

THE TAROT
The hieroglyphic mesning of Daleth is the womb.
Tt suggests the idea of an object giving plentiful
nourishment, the source of future growth. The child
is the living link, which in its neutrality reunites the
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opposition of the sexes; the Daleth therefore denotes
abundance springing from division.

Like the 1, it is a sign of active creation; but this
creation is the result of previous actions easily deter-
minable, whilst the origin of the Unity is inaccessible
to human conceptions. The Daleth expresses a creation
made by a created being according to divine laws.!

The Daleth should he the image of the active vivi-
fying principle of the Universe, Jupiter, the reflex of
the Primal cause.

THE FOURTH CARD OF THE TAROT
The Emperor

This symbol should express in the active form all that
the preceding card expressed in the passive.
A man seated in profile.

The man indicates the active; his position, however,
shows that this activity is engendered by a superior
term. The Ist arcanum, the Juggler, the active
absolute, was represented standing, looking to the
front ; the 4th arcanum, active relative, is seated
in profile.

This man holds in his right hand the sceptre, the
symbol of generation or of Venus @ .

The sceptre is held in the right hand, to indicate
the active influence, which the vivifying principle
exercises in nature, by opposition to the formative
principle (arc. 3).

The man is bearded and wears & helmet with twelve
* See the second He, and the study upon the number 4.
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points (six on each side). He is seated upon s cubie
stone, which bears the figure of an eagle.

The helmet indicates the rule of the Divine Wiil in the
Universe, and its universal action in the creation of
Life (eagle).

The position upon the cubic stone indicates realization
in all the worlds.

(1st) Realization of the Divine Word by the creation.

(2nd) Realization of the ideas of the creature shared
by the quadruple work of the spirit—

Affirmation,—Negation,
Discussion,
Solution.
(3rd) Realization of the actions conceived by the Will.

The man’s legs are crossed, his body forms a
triangle 4=.

Domination of the Spirit over Matter.

Considered more attentively, the figure reproduces the
symbol of Jupiter 24, who is represented by this card.

The fourth card of the Tarot corresponds to the
second He, and therefore bears two very distinct
aspects.

It first expresses a term of transition uniting the
first series (active and passive forces, the link between
the two forces) to the following series ; the passage from
one world to the other.

But it also represents this term of transition, itself
becoming the first term in the following series. As the
following series, taken as a whole, is negative relatively
to the first, the fourth symbol represents the active
influence of the first series 1, 2, 3, in the second
series 4, 5, 6.
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The 4 therefore expresses the reflections of the first
card in all its details. It acts towards the first series
exactly as the second card acted towards the first card.

This interprets its meaning—

In the Divine : Reflex of God the Father—
Tae WiLL.

In the Human : Reflex of Adam—
TrE POWER.

In the Natural : Reflex of Natura naturans—
Tre UniversaL CreaTIVE FLuip.
The soul of the Universe.
4. 9
The Emperor

AFFINITIES SIGNIFICATIONS

Primitive
}The Womb Reflex of God the Father
Hieroglyphic

THE WILL

Kabalah CrEsED

Astronomy  Jupiter

Day Thursday Reflex of Adam

Hebrew letter Daleth(double) THE POWER

OBSERVATIONS
Reflex of Natura naturans

The universal creative fluid

THE SOUL OF THE
UNIVERSE
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5. n
5th Hebrew letter (He)

ORIGIN OF THE SYMBOLISM OF THE FIFTH CAED OF
TEE TAROT

The hieroglyphic meaning of He is aspiration, breath.
It is by aspiration that life is incessantly maintained
and created. Hence springs the attribution of all that
animates to He.

But life specializes being, by rendering it different
from any other ; hence the attribution of being itself to
this letter.

However, the action of life does not stop here. It
is also the mediating principle, which attaches the
material body to the divine spirit, in the same way that
man unites God and Nature ; life is to the man (aleph)
what man is to the universe, pre-eminently the mediate
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principle. Here we find the origin of the ideas of
bond, of the reunion of opposing principles, of religion,
attributed to He.

This letter is simple ; astronomically it corresponds
with the igneous sign of the Ram, which it explains.

THE FIFTH CARD OF THE TAROT
The Pope
This symbol expresses the following ideas—

(1st) Idea of Life, of animation,
(2nd) Idea of Being,
(8rd) Idea of Reunion.

The Initiate of the mysteries of Isis is seated between
the two columns of the sanctuary. He leans upon a
triple cross, and makes the sign of Esotericism with his
left hand.

The triple Cross represents the triple Lingam of Indian
theogony ; that is to say, the penetration of the
creative power throughout the Divine, the Intellect-
ual and the Physical Worlds, which causes all the
manifestations of universal life to appear (first idea).

The two columns symbolize : on the right, Law; on
the left, Liberty to obey and to disobey, the essence
of Being (second idea).

The Initiate wears a tiara. Two crowned men kneel
at his feet, one clothed in red, the other in black.

Here we find the active form of that symbolism which
is expressed in passive form by the second card.
The same idea of Esotericism, of secret Instruction,
reappears; but the tuition is now practical and
oral ; it no longer requires a book (third idea).

As we see, this card is the complement of the second ;
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the same rule applies to all the cards, when the total of
their number makes 7. Thus—

3 4
The Empress  is completed by The Emperor
1+ 3=71
T=8=10=1
2 5
The High Priestess  is completed by The Pope
24+5=T7
1 6
The Juggler  is completed by The Lovers
1+-6="1.

The fifth card of the Tarot corresponds with the
letter e of the Sacred Word. It is the direct reflection
of the 4th arcanum, and the indirect reflection of the
2nd arcanum. It therefore signifies—

In the Divine : Reflex of the Will—

INTELLIGENCE
(characteristic of God the Son).

In the Human : Reflex of Power—
ACUTHORITY
(characteristic of the Woman).
Religion. TFaith.

In Nature: Reflex of the Soul of the World, or of
the Universal creative fluid—

Tre Unversat Lire
(characteristic of Natura naturata).



126 THE TAROT OF THE BOHEMIANS
5. n
The Pope

AFFINITIES SIGNIFICATIONS

Primitive } Reflex of the Will
Breath

Hieroglyphic INTELLIGENCE
Kabalah Prcrap ‘
Astronomy  The Ram Reflex of Power
Month March AUTHORITY

Hebrew letter He (simple)

RELIGION—FAITH

OBSERVATIONS

Reflex of the soul of the
world

THE UNIVERSAL LIFE

Universal life is the negative side of the vivifying
universal fluid. Their reciprocal action will give rise
to the universal attraction or universal Love represented

by the 6th arcanum.
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THE LOVERS THE LOVERS
6.
The 6th Hebrew letter (Vau)

ORIGIN OF THE SYMBOLISM OF THE SIXTH CARD OF
THE TAROT

The hieroglyphic symbol of Vau is the eye, all that
relates to light and briliancy. The eye establishes
the link between the external world and ourselves; by
it light and form are revealed to us. The dominant
idea expressed by this letter will therefore be that of
a connection, of a link between antagonisms. We have
already dwelt at some length upon the Vau, but it
may be useful to quote Fabre d’Olivet’s observations
upon this letter in extenso :—

“This sign is the image of the deepest and most
inconceivable mystery, the image of the knot which
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reunites, or of the point which separates the nothing
from being. It is the universal convertible sign, which
forms the passage from one nature to the other; com-
municating on one side with the sign of light and of
spiritual sense 3 (a pointed Vau), which is but a higher
form of itself; on the other hand linking itself in its
degeneration with Ayin (p), the sign of darkness and
of the material senses, which again is but a lower form
of itself.”

The Vau is the second simple letter; astronomi-
cally it represents the second sign of the zodiac,
the Ball.

THE SIXTH CARD OF THE TAROT
The Lovers

This symbol represents reunion, antagonism, with all
their consequences.

A beardless youth (our Juggler of the lst arcanum),
but without a hat, is standing motionless in the angle
where two roads meet. His arms form & diagonal cross
upon his breast.

The repetition of the Ist arcanum under another form,
Here the man is not one of the Initiates. He does
not know how to direct the magnetic currents of
the Astral Light; he is therefore plunged in the
antagonism of different ideas which he has no power
to master.

Two women, one on his right, the other on his left,
each with one hand upon his shoulder, point to the
two roads. The woman on the right has a circle of
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gold upon her head, the one on the left is dishevelled
and crowned with vine Jeaves.

The two arms of the Juggler. expressing the positive
and negative, the two columns of the temple of Isis,
expressing necessity and liberty, are here personified
by the two women, who represent Vice and Virtue.

The future of the young man depends upon the road
which he chooses—whether, in other words, he
becomes one of the Initiates, the Mage of the lst
arcanum (the spiritual 1), or the rash, thunder-
stricken personage of the 16th arcanum (the ).

The spirit of Justice floats above this group in a
radiant halo; he bends his bow and aims the arrow
of Punishment at the personification of Vice.

This is a profound symbol, indicating that if man
chooses the path of Virtue he will not be left un-
aided, but that Providence will ally itself to his will
and assist him to overcome vice.

In short, this hieroglyph expresses the struggle
between the passions and conscience, the antagonism
of ideas.

But this antagonism is also the most powerful natural
producer that exists in the world, when it resolves itself
into Love, which attracts the opponents and unites
them for ever.

The sixth card of the Tarot must be regarded
under two aspects, which tend to the same significa-
tion.

1. As 3 of the 4, that is to say, as representing the
4th arcanum, or the reflection of 1 considered in its

relation to union;
9
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2. As balancing 4 and 5. This is shown in the
triangle formed by the second ternary—

Bach card balances the two others.

The 4 balances the 5 and the 6.
» 5 » 2 4 i) 6
k] 6 ki » 4 EE] 5-

Its signification proceeds from this :—

In the Divine. The Equilibrium between Will and
Intelligence—
Beaury
(characteristic of the Holy Spirit).

In the Humen. The Equilibrium between Power and

Authority—
Love
(characteristic of Humanity).
CHARITY

In Nature. The Equilibrium between the Universal
soul and the Universal life—

Tee UNIVERSAL ATTRACTION.
Universal Love.
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6.
The Lovers

AFFINITIES SIGNIFICATIONS

i
|
|
!
I

Primitive The eye, The : Equilibriun of Will and

Hieroglyphic [ ear i Intelligence
|
Kabalah TiPHERETH | BEAUTY
|
Astronomy  The Bull
. . Equilibrium of Power
Month April and Authority
Hebrew letter Vau (simple) i LOVE
CHARITY
OBSERVATIONS Equilibrium of the
Universal Soul and the
Universal Life
THE UNIVERSAL
ATTRACTION
or

UNIVERSAL LOVE
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CHAPTER XI

SECOND SEPTENARY: ARCANA 7 TO 13
ANDROGOXY

Key to the 2nd Septenary—The Zain and the Chariot—The Heth
and Justice—The Teth and the Hermit—The Yod and the
Wheel of Fortune—The Kaph and Strength—The Lamed
and the Hanged Man. Summary of the 2nd Septenary—
Constitution of Man.

KEY TO THE SECOND SEPTENARY

ARRANGEMENT OF THE FIGURES FOR STUDY

Chariot Wheel of Fortune

7 10
o H
AN
. H H
The Hermit 9 <. 10 | Death E 13..‘. 212 T):ﬁ ﬂillanged
8 1

Justice  Strength

133
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CHARACTER OF THE FIGURES

Influence of the 1st
septenary in the 2nd Reflex of 7
7 10
" E m% i i ™, Reflection of 9
Equilibrium ;1 1 3“1‘;‘! “, Bquilibrium
of 94 10 { of 9 an 3 2 of
Tands . EESEmom gy
-, joneworld to}
“.i the other L“'I
8 11

Reflex of 7 Reflex of 8

The st septenary has shown us the world of prin-
ciples, or of the Creation under all its aspects; we shall
now study the world of laws, or of Preservation.

7.1
Tth Hebrew letter (Zain)

ORIGIN OF THE SYMBOLISM OF THE SEVENTH CARD OF
THE TAROT

Hieroglyphically the Zain represents an arrow, and
therefore it suggests the idea of a weapon, of the instru-
ment which man uses to rule and conquer, and to attain
his object.

The Zain expresses victory in all the worlds. As a
simple letter, it corresponds with the astronomic sign
of the Twins in the Zodiac.
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THE CHARIOT THE CHARIDT

SEVENTH CARD OF THE TAROT
The Chariot

The symbolism of this card corresponds in all points
with the ideas which it expresses.

A Conqueror, crowned with a coronet, upon which
rise three shining Pentagrams of gold, advances in
a cubical chariot, surmounted by an azure, star-decked
canopy supported by four columns.

This symbol reproduces the 1st and 21st arcana in
snother order of ideas. The four columns represent
the four animals of the 21st arcanum and the four
symbols of the 1st arcanum, symbols of the quater-
nary in sll its acceptations.

The Conqueror, who occupies the centre of the four
elements, is the man who has vanquished and
directed the elementary forces : this victory is con-
firmed by the cubical form of the chariot, and by
the Pentagrams which crown the Initiate.
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The Conqueror has three right angles upon his cuirass,
and he bears upon his shoulders the Urim and Thum-
mim of the sovereign priest, represented by the two
crescents of the moon on the right and left; in his
hand is a sceptre surmounted by a globe, a square and
a triangle. Upon the square, which forms the front of
the chariot, we see the Indian lingam, surmounted by
the flying sphere of Egypt.

Two sphinxes—one white, the other black—are har-
nessed to the chariot.

This symbol represents the sacred septenary in all its
manifestations. The word Yod-ke-vau-he is por-
trayed upon the front of the chariot by the winged
globe, to indicate that the septenary gives the key
to the whole Tarot. The two sphinxes correspond
to the two principles, active and passive. The
Congqueror corresponds especially with the Sword
and with the Vaw of the Sacred Name.

The 7th card of the Tarot shows the influence of the
creation in the preservation of the Divine in the Human.
It represents the Yod, or the God of the 2nd septenary.

THE GoD of the 2nd septenary.
Man performing the function of God the Creator.
Tae FaTHER

The law of the 2nd septenary.
ReavzaTion
(Reflex of the Power)
The Man of the 2nd sepienary
Man performing the function of Adam.
Ter AstraL LiemT
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7.1

The Chariot
AFFINITIES STGNIFICATIONS
Primitive Man performing the function
Hieroglyphic }AHOW of God the (reator
Kabalah Hop THE FATHER
Astronomy  The Twins The Realizer
Month May

. Law
Hebrew letter Zain (simple)

THE REALIZATION

OBSERVATIONS

Nature performing the
funetion of Adam

THE ASTRAL LIGHT

The passage from one world to the other is scarcely
performed, before we see the same law in action that
we found in the lst septenary. The second term of
this series will be the reflection of the first, just as the
second term of the first series also reflected the first.
However, since this 2nd septenary is the central one,
we shall find, as the foundation of all its constituent
arcana, the idea of mediation or equilibrium. ~ This
is shown by the eighth card.
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N

W

8 .rusrgc_%

JUSTIOE JUSTIOR
8. n

8th Hebrew letter (Heth)
ORIGIN OF THE SYMBOLISM OF THE EIGHTH CARD OF THE TAROT

Hieroglyphically the Heth expresses a field. From
it springs the idea of anything that requires labour,
trouble, an effort.

Continued effort results in the establishment of an
equilibrium, between the destruction of the works of
man accomplished by Nature, when left to herself, and
the preservation of this work. Hence the ides of
balancing power, and consequently of Justice, attributed
to this letter.! :

! This letter, an intermediary between 1 (He) and 3 (Kaph),
the one designating life, absolute existence, the other the relative
life, assimilated existence, is the sigu of elementary existence: it
is the image of & kind of equilibrium, and attaches itself to ideas

of effort, of labour and of normal and legislative action.—FarRE
»’OrnIver.
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Astronomically the Heth corresponds to the sign of
Cancer in the Zodiac.

THE EIGHTH CARD OF THE TAROT
Justice
The ideas expressed by this symhol are of Equili-
brium in all its forms.
A woman seen full face, and wearing an iron coronet,
is seated upon a throne. She is placed hetween the

two columns of the temple. The solar cross is traced
upon her breast.

Here we find the continuation of the symbolism of the
2nd and 5th arcana. The seated woman oceupies
the centre between the columns, offering a first idea
of the equilibrium between Good and Evil.

She holds a sword, point upwards, in her right hand,
and a balance in her left.

Oceult science (2), at first theoretical, has become prac-
tical (5), and has been taught verbally. Now it
appears in all the pitilessness of consequences, ter-
rible for the false Magi (the Sword), but just toward
the true Initiates (Balance). The signification of
this arcanum is central between the 5th (m He) and
the 11th (> Kaph) arcana.

This card is the complement of the eleventh, as
the fifth was of the second. In the Ist septenary all
the cards which, by addition, formed the number 7,
completed each other; in the 2nd septenary all the
cards which, added together, form 19, act in the
same way.
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7 12
The Chariot  is completed by ~ The Hanged Man
T+12=19
19=10= 1
8 11
Justice is completed by Strength
8411 =19
9 10
The Hermit  is completed by =~ The Wheel of Fortune
94+10=19

The eighth card of the Tarot represents the conception
in preservation of the second card. It synthesizes in
itself the meaning of the second and of the fifth card
of the Tarot, and represents the reflex of the seventh.

It signifies—
1. In the Divine. God the Son of the 2nd septenary.
The woman fulfilling the functions of God the Son.
TrE MoTHER

Reflex of the Father. Preserver of God the Son in
Humanity.
2. Passive law of the 2nd septenary.

Justios
Reflex of Realization and Authority.

3. The woman of the 2nd septenary. Nature fulfil-
lmg the function of Eve.
ErementaRY EXISTENCE

Reflex of the Astral Light. Preservation of Natura
naturate in the World.
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8 n
Justice
AFFINITIES
Primitive . The woman fulfilling the
Hieroglyphi 4 Field functions of God the Son
Kabalah NETsACH THE MOTHER
Astronomy  Cancer
Month June Law
Hebrew letter Heth (simple) JUSTICE
OBSERVATIONS Nature performing the
function of Eve
ELEMENTARY
EXISTENCE

The elementary existence is the means by which
the astral vivifying fluid or astral light (7) manifests
itself through the ether or astral matter (9). This is
demonstrated by the following arcanum.
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THE HERMIT

9. v
9th Hebrew letier (Teth)
ORIGIN OF THE SYMBOLISM OF THE NINTH CARD OF THE TAROT

Hieroglyphically the ZTeth represents a roof and
suggests the idea of a place of safety, a protection. All
the ideas arising from this letter are derived from the
alliance of safety and protection ensured by wisdom.

Astronomically the Teth corresponds with the zodi-
acal sign of the Lion.

NINTH CARD OF THE TAROT
The Hermit
The following ideas are connected with this card—

1. Protection.
2. Wisdom, Circumspectiox.
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An old man walking, supported by a stick. He carries
before him a lighted lamp, half hidden by the great
mantle which envelops him.

This symbol is midway between the sixth and the
twelfth.

Protection is indicated by the mantle which envelops
the old man.

Wisdom is suggested by the half-hidden lamp.

The stick indicates that the Sage is always armed to
fight against Injustice or Error.

By comparing this card with two others, the sixth
and the twelfth, we shall see that the beardless young
man in the former (6th) has chosen the right path.
Experience, won in the labour of life, has rendered
him a prudent old man, and prudence united to
wisdom will safely lead him to the higher level,
which he is anxious to attain (12th card), The arrow
shot by the genius in the sixth arcanum has become
his support, and the effulgent aureole which sur-
rounded the genius is now imprisoned in the lamp
which guides the Initiate. This is the result of his
prolonged efforts.

The ninth card of the Tarot represents the third,
conceived as preserver and recipient. It also balances
the seventh and the eighth.

1. Humanity fulfilling the function of God the Holy
Spirit.

The human creative force.

Humax Love

The preserving power of Humanity. The equilibrium
of the Father and the Mother.
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2. Equilibrium of Realization and Justice.
PrupeNce
(Silence)

3. Nature accomplishing the function of humanity.
Equilibrium of the Astral Light and Elementary
Existence.

TrE NaTURAL PRESERVING FORCE

The Astral Fluid
9. v
The Hermit
AFFINITIES SIGNIFIOATIONS

Primitive 4 Roof Humanity accomplishing the
Hieroglyphic 00 functions of God the Holy
Kabalsh  Tssop Spirt

, HUMAN LOVE
Astronomy  The Lion
Youth — Juy PRUDENCE

Hebrew letter Teth (simple) Silence

OBSERVATIONS

The natural Preserving Force
THE ASTRAL FLUID
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The astral fluid therefore represents the universal
preservation of the active forces in Nature. Here ends
the first ternary of the septenary of Preservation. We
shall now see the reflections of all these terms in the
following ternary.

10 [i sws g rorrng] 9

THE WHEEL OF FORTUNE THE WHEEL OF FORTUNE

10.
10th Hebrew letter (Yod)

ORIGIN OF THE SYMBOLISM OF THE TENTH CARD OF
THE TAROT
The hieroglyphic meaning of the Yod is the finger of
man; the forefinger extended as a sign of command.
This letter has therefore become the image of potential
manifestation, of spiritual duration, and, lastly, of the
eternity of time, with all the ideas relating to it.*

1 See the study of the word Yod-he-vau-he.
10
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The Yod is a simple letter; astronomically it corre-
sponds with the zodiacal sign of the Virgin,

TENTH CARD OF THE TAROT
The Wheel of Fortune
Two principal ideas are expressed by this symbol—

1. The idea of Command, of Supremacy.
2. Theidea of duration, of the eternal action of time.

The wheel of fortune suspended upon its axis. To
the right Anubis, the genius of good ascending ; to the
left Typhon, the genius of evil descending ; the Sphinz
is balanced upon the centre of the wheel, holding a
sword in its lion claws.

The first idea is expressed by the ternary, Anubis or
positive, Typhon or negative, the balanced Sphinx,
the ruler.

The second idea is expressed by the wheel, a line with-
out beginning or end, the symbol of eternity.

The 10th arcanum is midway between the Tth and

13th arcana.

T4 13=20 ?§0=10.

It expresses the incessant equilibrium which modifies
the creative realizations of the septenary by the neces-
sary destruction through Death (arcanum 13). The
three arcana, 7, 10, 13, correspond exactly with the
Hindu trinity or Trimurti.

Brahma = Creator = Arcanum 7.
Siva = Destroyer = Arcanum 13,
Vishnu = Preserver = Arcanum 10.
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It represents the course of things according to the
ternary law, which directs all the divine manifestations.

The tenth card of the Tarot commences the negative
portion of the 2nd septenary, and expresses the notion
of the septenary considered in its reflections.

It will therefore represent—

1. Reflex of will (see 4th arcanum).

NEecEssiTy
The Karma of the Hindus.
2. Reflex of power and of realization.

Magic Powzr
Fortune.
(To will.)
3. Reflex of the universal soul.

ForcE POTENTIAL IN 1T MANIFESTATION

10.
The Wheel of Fortune
AFFINTTIES SIGNTFICATIONS
Primitive The Fore- NECESSITY

Hieroglyphic [ finger

The Karma of the Hindus
Kabalah MavruTH
Astronomy  The Virgin MAGIC POWER
Month August Fortune
Hebrew letter Yod (simple) To Will

OBSERVATIONS . .
Reflection of the universal

soul
FORCE POTENTIAL
IN ITS MANIFESTATION




148 THE TAROT OF THE BOHEMIANS

The absolute creative force has varied successively in
the universal vivifying Fluid (4), and the astral Ligk‘tt (7
now it is represented by force potential in its manifesta-
tion. We shall see this force fully displayed in the
following arcanum.

i [rowe |9

STRENGTH

1. »
11th Hebrew letter (Kaph)

ORIGIN OF THE SYMBOLISM OF THE ELEVENTH CARD OF
THE TAROT

The hieroglyphic meaning of the Kaph is the hand of
man, half closed and in the act of prehension; like the
Gimel. But the Kaph is a reinforcement of the Gimel, so
that we might say that it designates the hand of man

in the act of grasping strongly. Ideas of strength are
therefore applied to this letter.
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The number 11, the first after the decade, gives a
different value to the Kaph, which designates a re-
flected transitory life, a kind of mould, which receives
and restores every variety of form.

It is derived from the letter Heth, 1t (8), which is
itself derived from the sign of absolute life, He 1 (5).
Thus, allied on one side to the sign of elementary life
(see the 8th arcanum), it joins to the signification of
the letter Heth () that of the organic sign 1 (Gimel)
(3rd arcanum), of which too it is merely a reinforce-
ment.

The Kaph is a double letter, corresponding astrono-
mically with March and Tuesday.

THE ELEVENTH CARD OF THE TAROT
Strength
Only two ideas are expressed by this arcanum—

1. The idea of strength.
2. The idea of vitality.

A young girl calmly closes a lion’s mouth without
any visible effort.

(First idea.)

This young girl wears the vital sign o upon her
head.

(Second idea..)

The 11th arcanum is midway between the 5th and
14th arcana. In it we find the symbolism of the 8th
arcanum transferred to the physical plane. It is, in
fact, an image of the power given by the sacred science
(2nd arcanum) when justly applied (8).

The eleventh card of the Tarot shows us all “the
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negative or reflective significations of the fifth, that is
to say—
1. Reflex of Intelligence (5).
LiBeErTY

9. Reflex of Authority, of Faith.
CoURAGE
(To dare)

3. Reflex of Universal Life. Manifestation of the

strength of the preceding arcanum.
RerLECTED AND TRANSITORY LIFE

11. >
Strength

AFFINITIES SIGNIFICATIONS

Primiti The Hand in
Hril Ve the act of | Reflex of the Intelligence
eroglyphic

grasping
Astronomy  Mars ¢ LIBERTY
Day Tuesday
Hebrew letter Kaph (double) Reflex of Authority, of Faith
COURAGE
(T'o dare)
OBSERVATIONS

Reflex of Universal Life

Reflex and Transitory Life
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The strength, already potential in its manifestations,
has shown its full force in the 11th arcanum; it will
balance itself in the following arcanum.

* 2yl
o Lo HIR o

&

[o1wnes Winth Panrs 1889

13 [1= smwoy ] b

THE HANGED MAN THE HANGED MAN

12.
12th Hebrew letter (Lamed)

ORIGIN OF THE SYMBOLISM OF THE TWELFTH CARD OF
THE TAROT
Hieroglyphically the Lamed designates the arm, and
therefore it is connected with anything that stretches,
that raises, that unfolds like the arm, and has become
the sign of expansive movement. It is applied to all
ideas of extension, of occupation, of possession. As a
last sign, it is the image of the power derived from
elevation.
Divine expansion in humanity is produced by the
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prophets and revelation, and this inspires the idea of
the revealed law. But the revelation of the law in-
volves punishment for him who violates it, or elevation
for him who understands it; and here we find the
ideas of punishment, of violent death, voluntary or
involuntary. '

The Lamed, a simple letter, astronomically corre-
sponds with the zodiacal sign of the Balance.

TWELFTH CARD OF THE TAROT
The Honged Maon

A man hangs by one foot to a gibbet, resting upon
two trees, each bearing six branches, which have been
ocut off.

The man’s hands are tied behind his back, and the
fold of his arms forms the base of a reversed triangle,
of which his head is the apex. His eyes are open and
his fair hair floats upon the wind. His right leg crosses
his left and so forms a cross.

This young man is again the Juggler whose trans-
formations we have already followed in the 1st, 6th
and Tth arcana.

Like the sun placed in the midst of the signs of the
Zodiac (six on each side, the lopped branches), our
young hero is again suspended between two deci-
sions, from which will spring, no longer his physical
future, as in the 6th arcanum, but his spiritual
future.

The 12th arcanum fills the centre between the 6th
arcanum (Wisdom) and the 15th (Fatality). These
arcana represent the two women of the 6th arcanum,
regarded in the spiritual sense.

This Hanged Man serves as an example to the pre-
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sumptuous, and his position indicates discipline, the
absolute submission which the humen owes to the
Divine.

Considered alchemically, the Hanged Man shows the
sign of personality.

N4

In the Hermetic grade of Rose Croix (I8th degree
of the Ancient and Accepted Rite) one of the signs of
recognition consists in crossing the legs like those of
the Hanged Man. It is needless to say that the origin
and meaning of this sign is quite unknown to Free-
ImAsons.

The twelfth card of the Tarot represents Equilibrated
Power. It neutralizes the oppositions of the tenth and
eleventh cards.

1. Equilibrium of Necessity and Liberty—
CuariTy—Grace
(Preserving power of Love)

2. Equilibrium of Power and Courage. Reflex of

Prudence—
AcQUIRED EXPERIENCE

(Knowledge)

3. Equilibrium of potential Manifestation (10} and of
reflected Life (11). Reflex of the astral Fluid.

EqQuiriBraTED FORCE
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12. 5
The Hanged Man

AFFINITIES SIGNIFIOATIONS
Primitive The Arm out- CHARITY
Hieroglyphic stretched

Grace
Astronomy  The Balance
Month September
) ACQUIRED EXPERIENCE
Hebrew letter Lamed (Simple) (Knowledge)

OBSERVATIONS

EQUILIBRATED FORCE

Modifying force is the last term of the 2nd septenary.
By it the Astral will realize itself, to pass into the
physical, from the world of preservation and reception
(2nd septenary) into the world of transformation (3rd
septenary).
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CHAPTER XII

THIRD SEPTENARY: ARCANA 13-19

Key of the 3rd Septenary—The Mem and Death—The Nun and
Temperance—The Samech and the Devil—The Ayin and the
Lightning-struck Tower—The Tzaddi and the Moon. Sum-
mary of the 3rd Septenary—Constitution of the Universe,

KEY 10 THE THIRD SEPTENARY
ARRANGEMENT OF THE FIGURES FOR STUDY
Death  Lightning-struck Tower

13 16
N,
19 1N
- H
Devil 15 TheSm | ...». 18 The Moon
14 17
Temperance Star

CHARACTER OF THE FIGURES
Influence of the 2nd Septenary

in the 3rd Reflex of 13
13 16
19
| Bquilibrinm |
Equitbrium | tlamdig O  Relxol19
of 13 and 14 retum | 18 Equilibrium

gto the world of | / of 1 and 17
| principles |
14 17
Reflex of 13 Reflex of 14
156
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The first septenary has shown us the World of
Principles, or of the Creation.

The second has developed the World of Laws, or of
Preservation.

The third will now show us the World of Facts, or of
Transformation. We shall thus see how the circulation
of the forces of the two first septenaries is established.

)
13[1morr 1D

DEATH DEATH
13. »
13th Hebrew letter (Mem)

OF THE SYMBOLISM OF THE THIRTEENTH CARD OF
THE TAROT

The hieroglyphic meaning of the Mem is a woman,
the companion of man ; it therefore gives rise to ideas
of fertility and formation. It is pre-eminently the
maternal and female, the local and plastic sign, an
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image of external and passive action. Employed at
the end of words, this letter becomes a collective sign
o (final Mem). In this case it develops the idea of
being in unlimited space.

Creation necessitates equal destruction in a con-
trary sense, and therefore the Mem designates all the
regenerations that have sprung from previous de-
struction, all transformations, and consequently death,
regarded as the passage from one world to the other.

The Mem is one of the three Mother letters.

THIRTEENTH CARD OF THE TAROT
Death, or the Skeleton Mower

The ideas expressed by this arcanum are those of
destruction preceding or following regeneration.

A gkeleton mows down heads in a field, from which
hands and feet spring up on all sides, as the scythe
pursues its work.

The works of the head (conception) become immortal
a8 soon as they are realized (heads and feet).

The 13th arcanum is explained by the 10th (Fortune)
and by the 16th (Destruction), between which it stands.

10416 =26 2—2-6=13.

13 is therefore the centre between the Yod (Prin-
ciple of the creation) and the Ayin (16), Principle of
destruction.

The 13th arcanum is completed by the 18th, its
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complementary, as the fifth was of the second, and
the twelfth of the seventh. (See the 8th and the
Bth arcana.)

13 18
Death is completed by The Moon
13+ 18 =31
3l=4=10=1
14 17
Temperance  is completed by The Stars
14417 =31
15 16
The Devil is completed by Destruction
16 4 16 = 31

The thirteenth card of the Tarot is placed between
the invisible and the visible worlds. It is the universal
link in nature, the means by which all the influences
react from one world to the other. It signifies—

1. God the transformer—

Tee UNIvERSAL TRANSFORMING PRINCIPLE
Destructive and creative.
2. The negative of realization—

DEara

3. The Astral light accomplishing the function of
the Creator—

Tae UNivirsaL Prastic ForcE
(Balancing death and the transforming force.)
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13. »
Deaith
AFFINITIES SIGNIFICATIONS
Pl:imitive ] }Th W THE UNIVERSAL
Hieroglyphic (¢ Woman TRANSFORMING
PRINCIPLE

Hebrew letter Mem (one of
the 3 mothers)]  Destroyer and Creator

DEATH

OBSERVATIONS

THE UNIVERSAL
PLASTIC FORCE
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TEMPERANCE

14.

14th Hebrew letter (Nun)

ORIGIN OF THE SYMBOLISM OF THE FOURTEENTH CARD
OF THE TAROT

161

The hieroglyphic sense of the Nun is the offspring of
the female—a son, a fruit of any kind, all things pro-
duced. This letter has therefore become the image of
the being produced or reflected, the sign of individual

and corporeal existence.

As & final it is the sign of augmentation } (Nun as
a final), and gives to the word which contains it all the
individual extension of which the thing expressed is

susceptible.

Astronomically the Num corresponds with the
zodiacal sign of the Scorpion.

11
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In short, the Nun expresses the production of any
combination, the result of the action of the ascending
or creative forces and of the descending or destructive
forces, figured by the star of Solomon.

FOURTEENTH CARD OF THE TAROT
Temperance
The following ideas are expressed by this symbol—

1. Combination of different fluids.
2. Individualization of existence.

The genius of the Sun pours the fluid of Life from
a golden vase into a silver one.

(First idea.)

This essence passes from one vase to the other
without one drop being spilt.

(Second idea.)

The fourteenth card represents the young girl whom
we have already seen in the 11th arcanum, and whom
we shall see again in the 17th.

The vital current placed upon her head in the 11th
arcanum here passes from one vase into another, but
will spread further in the 17th arcanum.

The fourteenth card of the Tarot shows us the fluid,
hitherto carefully preserved, now freely circulated in
Nature.

1. Combination of active and passive fluids. Entry
of Spirit into Matter, and reaction of Matter upon
Spirit—

IxvoruTIoN
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2. Reflex of Justice in the material world—

TEMPERANCE

3. Fixation of reflex Life. Incarnation of Life—

InpIvibuaL aND CorPOREAL LIFE

14. 2
Temperance
AFFINITIES SIGNIFICATIONS
rﬁ?uﬁtilvehi } A Fruit IJ}'IYOLUTION
eroglyphic (The Spirit descends towards

Astronomy  The Scorpion Matter)

Month October

Hebrew letter Nun (simple) TEMPERANCE

OBSERVATIONS

INDIVIDUAL AND
CORPOREAL LIFE
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45 [z iz |5

THEE DEVIL THE DEVIL

15. o
15th Hebrew lefter (Samech)

ORIGIN OF THE SYMBOLISM OF THE FIFTEENTH OARD
OF THE TAROT

The Samech expresses the same hieroglyphic sign as
the Zain (Tth arcanum), that is to say, an arrow—
a weapon of any kind ; but to this idea is here added
that of the arrow making a circular movement,
or of any circle defining and delineating a circuro-
seription.

This idea of an impassable circle has given birth to
that of Destiny, of Fatality, circumseribing the limits
of the circle in which the human will can act freely ;
8o that the Serpent forming a circle of his own body,
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biting his own tail, has always been the symbol of this
Fatality, of this Destiny, encircling the world in its
embrace. It is the image of the year (the ring), and of
the fatal and settled revolutions of time.

As a letter, the Samech is the link (Zain) reinforced
and turned back upon itself. As a simple letter, it
corresponds with the zodiacal sign of Sagittarius.

FIFTEENTH CARD OF THE TAROT
The Devil

In every cosmogony the Devil represents the
mysterious astral force, the origin of which is revealed
to us by the hieroglyphic of Samech.

But a little attentive consideration of the symbol will
show us that it contains several of the details which we
have already seen in other figures of the Tarot, though
under a different aspect.

If we place the Juggler by the side of the Devil we
shall see that the arms of the two personages are using
the same gesture, but in an inverse sense. The Juggler
points his right hand towards the Universe, his left
hand towards God ; on the other hand, the Devil raises
his right hand into the air, whilst his left points to the
earth. Instead of the magical, initiating wand of the
Juggler, the Demon holds the lighted torch, the symbol
of black magic and of Destruction.

By the side of the Devil, and balanced by lum, are
two personages reproducing the same symbolism that
we find in the two women of the Lovers (6), and in the
two supports of the gibbet of the Hanged Man (12).
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The universal vivifying force represented by the 3rd
arcapum has here become the universal destroying
force. The sceptre of Venus-Urania has become the
Demon’s torch; the Angel's wings have changed into
the hideous pinions of the Glod of Evil.

The 3rd arcanum symbolizes the Holy Spirit, or the
Providence of Fabre d’Olivet.

The 15th arcanum symbolizes the False Spirit, or the
Destiny of Fabre d’Olivet.

18

164+3= 9 =9.

The 9th arcanum, which fills the centre between the
two figures, symbolizes Prudence, or the Human Will
of Fabre d’Olivet.

The Devil has materialized upon his head the
universal fluid which surrounded the head of the
Juggler ; this is indicated by the two six-pointed horns
which adorn him.

He stands upon & cube, which itself is placed upon a
sphere, to indicate the domination of Matter (the cube)
over the Spirit (the Sphere).

The fifteenth card of the Tarot derives its significa-
tion from its own symbolism—

1. DrsTINY (chance).
2. FaTaLITY, the result of the fall of Adam-Eve.
3. The astral fluid, which individualizes.
Nanasw, the Dragon of the Threshold,
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15, o
The Devil
AFFINITIES SIGNIFICATIONS
Primitive
Hieroglyphic} Serpent DESTINY
Astronomy  Sagittarius Chance
Month November
FATALITY
Hebrew letter Samech
(simple) Result of the fall of
Adam-Eve
OBSERVATIONS
NAHASH

The Dragon of the Threshold
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THE FIRE OF HEAVEN THE LIGHTNING-STRUCK TOWER
(Lightning)

16 v
16th Hebrew letter (Ayin)

OF THE SYMBOLISM OF THE SIXTEENTH OARD
OF THE TAROT
The Ayin expresses the ssme hieroglyphic as the
Vau (6), but materialized. It is the sign of Material
sense. Again degenerated, it expresses all that is
crooked, false, perverse and bad.
Astronomically this letter corresponds with the
zodiacal sign of Capricornus.

SIXTEENTH CARD OF THE TAROT
The Lightning-struck Tower

This card bears the picture of a tower, with its hattle-
ments strack by lightning; two men, one crowned, the
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other uncrowned, are falling with the fragments of
broken masonry ; the attitude of the former recalls the
shape of the letter Ayin.

This card contains the first allusion to a material
building in our pack, but we shall find the same symbol
reproduced in the 18th and 19th arcana.

Here it signifies the invisible or spiritual world,
incarnated in the visible and material world.

The 16th card represents the material fall of Adam.
He will gradually become more gross and earthly; until
the 18th arcanum, in which he attains the maximum
of his materialization.

The significations of this figure are all derived from
the idea of fall, of the materialization of the spiritual
letter (Vau).

1. Materialization of God the Holy Spirit. (See 3rd

arcanum.)
Entrance of the Holy Spirit into the visible World.
The Holy Spirit acting like the God of matter.

Divine DEsTRUCTION
9. The materialization of the Adam-Eve, who have

been spiritualized until now.
Entrance of the Adam-Eve into the visible World—

Tee FaiL

3. Materialization of the Universe-Principle—
TrE VisiBLE WORLD
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16. y
The Lightning-siruck Tower

AFFINTTIES SIGNIFIOATIONS
Primitive Link (Vau)
Hieroglyphic f materialized) DIVINE DESTRUCTION
Astronomy  Capricornus
Month December

THE FALL

Hebrew letter Ayin (simple)

OBSERVATIONS

THE VISIBLE WORLD
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17 |LEs EToMLES S

THE ST4RS

17th Hebrew letter (Phe)

ORIGIN OF THE SYMBOLISM OF THE SEVENTEENTH CARD
OF THE TAROT

The Phe expresses the same hieroglyphic meaning as
the Beth (2nd card), but in a more extended sense.
For, whilst the Beth signifies the mouth of man as
the organ of speech, the Phe represents the produce
of that organ: Speech.

It is the sign of speech and of all connected with
it—the Word in action in Nature with all its con-
sequences.

Astronomically this- letter responds to Mercury the
God of Speech and of scientific or commercial diffusion,
the God of Universal exchange between all beings and
all worlds.

Phe is a double letter.
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SEVENTEENTH CARD OF THE TAROT
The Star

The idess expressed by this symbol are those—

1. Of the expansion of fluids;
2. Of their eternal renewal.

A nude female figure pours the Water of Universal
Life from two cups.

The genius of the Sun (14th arcanum) has now de-
scended to earth under the form of this young girl,
the image of eternal Youth. The fluids, which she
formerly poured from one vase to the other, she now
throws upon the ground (first idea).

This young girl is crowned with seven stars; in the
midst of them shines ome which is very large and
brilliant. Near her an ibis (or sometimes & butterfly)
rests upon a flower (or bush).

Here we find the symbol of immortality. The soul
(ibis or butterfly) will survive the body, which is only
a place of trial (the ephemeral flower). The courage *
to bear these trials will come from above (the stars).

The fall of the Divine and of the Human into the
Material has scarcely taken place, when a mysterious
voice whispers courage to the Sinmer, by showing him
future re-instatement through trial.

This card exactly balances the evil effects of the
preceding one, and from it we derive the following
significations—

L. Opposition to destruction. No- destruction is
final. Everything is eternal and immortal in God—
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InmorTALITY

Creation of the human soul.

2. The fall is not irreparable.

This is whispered to

us by the intuitive sentiment that we name

HorE :

3. The Visible Universe contains the source of its

Divinization in itself. This is—

THE FORCE WHICH DISPENSES THE BESSENCE OF LIFE,

which gives it the means of perpetually renewing its

creations after their destruction.

17. »
The Star
AFFINITIES STGNIFICATIONS
s Speech
frmitive  J(themouthand|  IMMORTALITY
SP the tongue)
Astronomy  Mercury
Day Wednesday
HOPE

Hebrew letter Phe (double)

OBSERVATIONS

THE FORCE WHICH

DISPENSES THE
ESSENCE OF LIFE
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THE MOON THE MOON

18. %
18th Hebrew letter (Tzaddi)

ORIGIN OF THE SYMBOLISM OF THE EIGHTEENTH CARD
OF THE TAROT

The hieroglyphic idea connected with the Tzaddi is
the same as that of the Teth (9th card); but it chiefly
signifies & term, an aim, an end. It is a final con-
cluding sign, relating to all the ideas of term, of
secession, division and aim.!

The Tzaddi is & simple letter ; it corresponds with
the zodiacal sign of Aquarius.

1 Placed at the commencement of a word, it indicates the move-
ment which leads towards the end ; placed at the end it marks
the term itself to which it has tended; it then receives this

form, ¥. It is derived from the letter Samech p (15) and the
letter Zain 1 (7), and it marks the secession of one or the other.
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THE EIGHTEENTH CARD OF THE TAROT
The Moon

We bhave now traversed the steps which the spirit
descends in its gradual and utter fall towards the
material world. All is now ended ; the spirit is com-
pletely materialized, and the change is indicated by the
eighteenth card.

It depicts a meadow feebly lighted by the moon.

That light, symbol of the soul, no longer reaches us
directly ; the material world is only lighted by
reflection.

The meadow is bounded by & tower on each side.
Drops of blood are falling from the moon.

The material world is the last point which the spirit
can reach ; it can descend no lower. This is shown
by the boundaries of the field. The drops of blood
represent the descent of the Spirit into Matter.

A path sprinkled with drops of blood loses itself in
the horizon. In the centre of the field a dog and a
wolf are howling at the moon; a crayfish is climbing
out of the water between the two animals.

The entry of the Spirit into Matter is so great a fall
that everything conspires to augment it.

Servile spirits (the dog), savage souls (the wolf), and
crawling creatures (the crayfish) are all present
watching the fall of the soul, hoping to aid in its
destruction,

1. End of divine Materialization. Final point of

involution
CHaos
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2. End of the Materialization of man—
TrE MaTERIAL BoDY AND ITS PASSIONS

‘

3. End of physical Materialization—
Marrer

18. ¥
The Moon

AFFINITIES SIGNIFICATIONS

Primitive
Hiemglypmc}A Root CHAOS

Astronomy  Aquarius

Month January
Hebrew letter Tzaddi (simple) TEDM%EgiﬁlgggY

OBSERVATIONS
MATTER

Involution—that is to say, the descent of the Spirit
into Matter—ends with the 3rd septenary.

The three last cards of the Tarot will show us how all
the emanated forces gradually return to their common
principle by evolution.
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CHAPTER XIIT
GENERAL TRANSITION: ARCANA 19 TO 21

The Quoph and the Sun—The Resh and the Judgment—The Shin
and the Fool—The Tau and the World. The Ternary of
Transition.

XVIti
N [\

N

THE SUN
19. p
19th Hehrew letter (Quoph)

OF THE SYMBOLISM OF THE NINETEENTH CARD OF
THE TAROT

Hieroglyphically the Quoph expresses a sharp weapon,
everything that is useful to man, that defends him and

makes an effort for him,
178
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The Quoph is therefore a particularly compressive,
astringent and cutting sign; it is the image of agglo-
merative, restricting form, which gives rise to the idea
of material existence.

This letter represents the letter 5 (Kaph, 11) entirely
materialized, applying itself to purely physical objects.
Here is the progression of the sign—

1 (He, 5). Universal life.

1 (Cheth, 8).  Elementary existence. The effort of
nature.

> (Kaph, 11).  Assimilated life, tending to material
forms.

7 (Quoph, 19). Material existence, becoming the
medium of forms.
Quoph is a simple letter ; it corresponds with the sign
of Gemini.

NINETEENTH CARD OF THE TAROT
The Sun

Two naked children stand in a walled enclosure.
The sun sends down its rays upon them; drops of
gold escape from him and fall upon the ground.

The spirit resumes its ascendancy. It is no longer
a reflected light, as in the preceding arcanum, which
llumines the figure, but the direct creative light of
the God of our Universe which floods it with its
rays.

The walls indicate that we are still in the visible or
material world. The two children symbolize the
two creative fluids, positive and negative, of the new
creature.

1. Awskening of the Spirit.  Transition from the
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material world to the divine world. Nature accom-
plishing the functions of God—

TaE ELEMENTS

2. The body of man is renewed—
Nurgrrion : DicEsTION

3. The material world commences its ascension
towards God—
Tae Miverar Kmvepom

19. P
The Sun

AFFINITIES SIGNIFICATIONS

Primitive } Axe, sharp- THE ELEMENTS

Hieroglyphic [edged weapon
Astronomy  The Gemini
Mont]
onth February NUTRITION
Hebrew letter Quoph (simple) Digestion
OBSERVATIONS
THE MINERAL

KINGDOM
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— e T

=

90 iz uemaENT | ) [ LE JUGEMENT%

TEE JUDGMENT THE JUDGMENT
20. =

20th Hebrew letter (Resh)

ORIGIN OF THE SYMBOLISM OF THE TWENTIETH CARD OF
THE TAROT

The hieroglyphic meaning of the Resh is the head of
man, and it is therefore associated with the idea of all
that possesses in itself an original, determined move-
ment. It is the absolute sign of motion, good or bad,
and expresses the remewsl of things with regard to
their innate power of motion.

The Resh is a double letter, and responds astrono-
mically to Saturn.
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TWENTIETH CARD OF THE TAROT
The Judgment

An angel with fiery wings, surrounded by a radiant
halo, sounds the trumpet of the last judgment. The
instrument is decorated with a cross.

A tomb opens in the earth, and a man, woman and
child issue therefrom ; their hands are joined in sign
of adoration.

How can the reawakening of nature under the in-
fluence of the Word be better expressed ? We must
admire the way in which the symbol answers to the
corresponding Hebrew hieroglyphic.

1. Return to the divine World. The Spirit finally
regaing possession of itself—

OrreINaL DETERMINED MoTtIioN

2. Life renews itself by its own motion—

Veegrasre Lirg
REspIrATION

3. The material world progresses one degree in its
ascension towards God—

Tue VEGETABLE WORLD



GENERAL TRANSITION 183
20. =
The Judgment
AFFINITIES SIGNIFICATIONS

Primitive The Head of AT A
Hieroglyphic Man ORIGINAL AND
Astronomy  Saturn DETERMINED MOTION
Day Saturday

Hebrew letter Resh (double),

RESPIRATION
Vegetable Life

OBSERVATIONS

THE VEGETABLE
KINGDOM
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21.
21st Hehrew letter (Shin)

ORIGIN OF THE SYMBOLISM OF THE UNNUMBERED CARD OF
THE TAROT

The Shin ' expresses the same hieroglyphic meaning
as the Zain (Tth arcanum) and the Samech (15th):
this is an arrow, an object directed to an aim. But the
movement which was direct in the Zain (1), and which
became circular in the Samech (), here takes the form
of a vibration from one pole to the other, with an
unstable point of equilibrium in the centre. The Shin
is therefore the sign of relative duration and of the

* This letter is derived from its vocal s (Yod), when this has
become & consonant; and it adds to its original meaning the
respective significations of the letters } (Zain) and b (Samech),—
FaBre D’Oraver
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movement connected therewith, whilst the Samech
expresses oyclic movement, and therefore absolute
duration.

Skin is one of the three mother letters.

TWENTY-FIRST (UNNUMBERED) CARD OF THE TAROT
The Foolish Man

A careless-looking man, wearing a fool's cap, with
torn clothes and a bundle upon his shoulder, goes
quietly on his way, paying no attention to a dog which
bites his leg. He does not look where he is going, so
walks towards a precipice, where a crocodile is waiting
to devour him.

This is an image of the state to which unresisted
passion will reduce a man. It is the symbol of the
Flesh and of its gratification. From a moral point of
view the following verses of Eliphas Lévi well explain
this symbol—

“ Souffrir ¢’est travailler, c’est accomplir sa tdche,

Malheur au paresseux qui dort sur le chemin ;

La douleur, comme un chien, mord les talons du liche,

Qui, d’un seul jour perdu, surcharge un lendemain.” 2

1. More rapid return to the Divine World. Person-

ality asserts itself—

Ter MoTioN oF RELATIVE DURATION

2. The intellect roughly appears under the influence
of evolution—
INNERVATION : INSTINCT

1 “Qorrow lessens in work, in fulfilling a task ;
‘Woe to the sluggard who sleeps on his way ;
Like a dog at his heels pain clings to him fast,
If he leave for to-morrow the work of to-day.”
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3. The matter of the world attains the maximum of

its material progression—

Tre Axmvan KinepoM

2l. w
Foolish Man
AFFINTTIES SIGNTFICATIONS
Primitive THE MOTION
Hieroglyphic }The Arrow
of
The Shin
Hebrew letter< (one of the 3 Relative Duration
mothers)
INNERVATION
Instinet
OBSERVATIONS
THE ANIMAL KINGDOM
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N b;k ﬂ’/‘ /
(B

21 [ v

THE WORLD

22. n
22nd Hebrew letter (Tau)

ORIGIN OF THE SYMBOLISM OF THE TWENTY-FIRST CARD
OF THE TAROT

The Tau has the same hieroglyphic meaning as the
Daleth (fourth card)—that is, the womb; but it is
chiefly the sign of reciprocity, the image of all that is
mutual and reciprocal. It is the sign of signs, for to
the abundance of the letter Daleth 1 (fourth card), and
by dint of the resistance and protection of the letter
Teih v (ninth card), it adds the idea of PERFECTION, of
which it is the symbol.

In the primitive Hebrew alphabet the T'eih was repre-
gented by a cross (+). This letter is double, and in
astronomy it represents the Sun.



188 THE TAROT OF THE BOHEMIANS

TWENTY-FIRST CARD OF THE TAROT
The World

A nude female figure, holding & wand in each hand,
is placed in the centre of an ellipsis, her legs crossed
(like those of the Hanged Man in the twelfth card).
At the four angles of the card we find the four animals
of the Apocalypse, and the four forms of the Sphinx :
the Man, the Lion, the Bull and the Eagle.

This symbol represents Macrocosm and Microcosm,
that is to say, God and Creation, or the Law of the
Absolute. The four figures placed at the four corners
represent the four letters of the Sacred Name, or the
four great symbols of the Tazot.

The Sceptre or yod = Fire.
The Cup ~orke = Water.
The Sword orwau = Earth.

The Pentacle or 2nd he= Air.
These affinities can be represented. thus—

Sceptre Pentacle

Cup Sword

Between the sacred word that signifies Gop and the
centre of the figure is a circle or an ellipsis, representing
Narure and her regular and fatal course. From this
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comes the name of Rota, wheel, given to it by William
Postel.

Lastly, the centre of the figure represents humanity,
Apam-EvE, the third term of the great series of the
Absolute, which is thus constructed :—

The impenetrable Absolute, the Ex SorE of the Ka-
balists, the PARaBRAEM of the Hindus—

The impenetrable Absolute or God .. st septenary.

The soul of the Absolute or Man .. 2nd septenary.

The body of the Absolute or the Universe 3rd septenary.

. This twenty-first card of the Tarot therefore contains
in itself a recapitulation of all our work, and proves to
us the truth of our deductions.

A simple figure will sum up what we have said.

rax

This symbol gives us an exact plan of the construe-
tion of the Tarot itself, if we notice that the figure in
the centre represents a triangle (a head and two ex-
tended arms) surmounting a cross (the legs)—that is
to say, the figure of the septenary thus formed ¢ .

The four corners therefore reproduce the four great
symbols of the Tarot. The centre signifies the action
of thesé symbols between themselves, represented by
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the ten numbers of the minor arcana, and the twenty-
two letters of the major arcana. Lastly, the centre
reproduces the septenary law of the major arcana
themselves.

As this septenary is in the centre of three circles,
typifying the three worlds, we see that the sense of the
twenty-one arcana is once more determined (3 x7=21).

The following figure indicates the application of the
twenty-first card to the Tarot itself.

We shall also see that this card of the Tarot gives
the key of all our applications of the pack to the Year,
to Philosophy, to the Kabalah, etc., etc.
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THE TERNARY OF TRANSITION

The Elements

Original and 19 The Motion
Determined of Relative
Motion 20 0 Duration

Divine REPRODUCTION

Nutrition The Mineral Kingdom
iration Tunervation | The Vegetabl The inimal
e e Tostinct xm&'%eot; ° O\ Eingdom

RepropuocTioN oF MAN.  REPRODUCTION OF THE UNIVERSE

The Absolute
containing in itself
God
Man
The Universe



CHAPTER XIV

GENERAL SUMMARY OF THE SYMBOLICAL TAROT
THEOGONY—ANDROGONY—COSMOGONY

Involution and Evolution—ZTheogony—The Absolute according to
Wronski, Lacuria and the Tarot—Theogony of divers Reli-
gions identical with that of the Tarot—Summary: Andro-
gony—Cosmogony. Table containing the Symbolism of all
the Major Arcana, enabling the Signification of each Card
to be defined immediately.

GENERAL SUMMARY OF THE SYMBOLISM OF THE
Masor AroaNA

THEOGONY—ANDROGONY—COSMOGONY

Havive completed our study of the twenty-two major
arcana, considered separately, we will now review as
clearly as possible the knowledge which may be
gathered from the preceding explanations.

We have salready established, from the investigation
of the first card, that three primary principles are
considered throughout their evolution: the Universe,
Man and God.

We need only recall grosso modo the sense of each
card of the Tarot to prove the existence of a well-
established progression, which starts from God the
Holy Ghost to end in Matter, while passing through
& number of varying modalities. Another gradation

192
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leads from Matter to God, the primitive origin of all
things.

This double current of the progressive Materializa-
tion of the Divine, or INvoLuTION, and of the Pro-
gressive Divinization of the Material, or EvortTiox,
has been too well studied by our eminent friend CH.
Barier for us intentionally to vary from him in any
way ; we shall therefore quote his interesting work in
extenso,t and thus enable the reader to see that our
conclusions are absolutely identical, although we have
been led to them by very different paths.

But our present object is to review as clearly as
possible the meanings of the major arcana of the Tarot,
regarded from a synthetic point of view. From the
preceding chapters it will be seen that this study is
really a Cosmocoxny, or study of the creation of the
Universe, crowned by an ANDROGONY, or study of the
creation of Man, and even by an essay on THEOGONY,
or study of the innate creation of God.

THEOGONY

The Tarot places at the origin of all things the
Absolute undetermined, undeterminable, the ONE, both
knowing and unknowing, affirmative and negative,
force and matter, inexpressible, incomprehensible to
man.?

The Unity manifests itself to itself by three terms—
the highest and most general which the human com-
prehension can grasp—terms which form the basis
of all theogonies, and which designate the same prin-
ciples under & multitude of varying names.

See p. 253, 2 Ch. Bazlet, Instiation, p. 10.
’ 13
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1. The first of these symbolizes Absolute Activity
in all its acceptations, the origin of all movement, of
all masculine creative force.

Gop TaE FATEER : OSIRIS—BRAEMA—JUPITER

2. The second of these terms symbolizes Absolute
Passivity in all its acceptations, the origin of all repose,
of all feminine preserving force. It is the humid
principle of Nature, even as the first is the igneous
principle.

Gop TrE SoN: Isis—VISENU—JUNO

The third of these terms is the most important to
us. Synthetically it blends the two which precede it
in Unrry; all study should be commenced thereby,
for no being is conceivable unless it be considered
synthetically, and the third term is the origin of all
synthesis. It is Absolute Union in all its acceptations,
the origin of all reality, of all equilibrium, of all equili-
brated transforming force. It is the mercurial principle
in Nature balancing the two first.

Gop THE HgLY GrosT : Horus—Srva—Vuroan

a

It is necessary to give a few explanations before we
proceed further, in order that the deductions which
follow may be intelligible to our readers.

We have said that no being is conceivable unless it
be considered synthetically : we must now explain this
sentence.

Let us take Man for our example, and follow the
advice of Saint-Martin: “ We must explain Nature by
man, and not man by Nature.” .
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Man, regarded synthetically, is composed of an acting,
animated body.

If we would think of the being Man as a body only,
without reference to its animation or to its faculty of
acting, its reality immediately disappears ; it is no longer
a man. We are considering but a phantom created
by our spirit, a phantom which we can analyze, study
in all its subdivisions, but which, since it conveys no
synthetic idea, does not really exist.

If, in the same way, we wish to imagine by itself the
principle which animates this body, which makes it live,
the reality again disappears. It is impossible for us
to separate the life from the idea of the body, to con-
ceive what this thing may be which is called the human
Life, if we wish to see in it a kind of metaphysical
being. It is on this point that materialistic savants find
the most force in their arguments against exclusively
idealist thinkers.

The difficulty increases considerably if it be & question
of the principle which causes this body to act—of the
Will, of the Soul. Analysis here, as elsewhere, can be
brought into use, but we cannot possibly conceive what
the soul can be like divested of form, that is to say, of
a principle that differs from itself. We picture to our-
selves & small sphere, & winged head, in fact anything,
according to individual faney, but never the soul con-
sidered individually.

On the other hand, the moment we say 4 MaN, these
three terms, thus synthesised, assume consistence and
become the expression of & reality ; a being, formed of
a body, a life and & will, defines itself quite clearly.

This synthetic action, the source of all existence and
of all reality, is the innate property of the third term in
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our Trinity of principles. It is for this reason that
the study of all realities should be commenced by
this third term, Henri Wronski always adopted the
method in question; he named this principle the
Neuter Element, and placed it at the commencement
of all his studies.

Cozsequently, The Trinity, composed of the three
terms which we have specified, should be considered
under two aspects.

1. We should fixst ook at the synthesis of this
trinity, the cause of its reality. The third term (God
the Holy Spirit) contains these conditions in itself.

2. We should then analyze this synthesis by dividing
it into its three constituent terms, and by determining
the existence of the two opposite terms, active and
passive, positive and negative. We must not forget
that during this analysis we destroy the reality of the
being thus divided into fractions.

Every reality, of whatever kind it may be, is there-
fore composed of three terms, and these three terms
are contained in one whole. This truth is quite as
applicable to physics as to metaphysics; the works
of Louis Lucas upon physics and chemistry,! and of
Wronski on mathematics,? are an irresistible argument
against those who think that a philosophical principle
is a foolish idea, without any practical import.

The third term of our theogonic series, or God the
Holy Ghost, therefore represents the whole body of
God, who can be analyzed in this way—

1 Louis Lucas, La Chimie Nouvelle, Paris, 1854, 18mo,

* Wronskd, Messianisme, 1825, fol. ; and above all Apodictique
Messianique, 1876, fol
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Gop TaE Hory Seirir

Synthesis
3
@op TEE SoN Gop TEE FATHER
Antithesis Thesis
2 1

To sum up all that we have studied so far, we will
say that we have discovered, in the first place—

1. An indeterminable and inexpressible principle, of
which we are content to assert the existence only—

2. This synthetic principle, when analyzed, is found
to consist of a Trinity thus constituted—

Neuter
e8]
SYNTHETIC PRINCIPLE

3
Negative Positive
- +
NEGATIVE Positive
PrINCIPLE PrivcIpLE
2 1

If we would use & common but very suggestive
image, we should say— .
The constitution of God is thus defined by the Tarot—

The Spirit of God, or God the Father.
The Soul of God, or God the Son.
The Body of God, or God the Holy Spirit.

1 Spirit is here taken in the sense of the superior and crestive
principle : soul in the sense of median and animator. Since many
writers use these words in a different sense, it is useful to explain
what is our meaning in this case.
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We must now prove that the conclusions which we
have reached through the Tarot agree in all points
with those of every author who has treated the ques-
tion on & higher level and with all the superior
theogonies of antiquity.

1, THE PRINCIPAL AUTHORS WHO HAVE STUDIED
THIS QUESTION

We have chosen from amongst the authors who have
studied this question of first prineiples, two authors,
who—starting from different points of view—support
the conclusions of the Tarot : Lacuria and Wronski.

F. G. Locura

This eminent writer, in his book on the Harmonies
of Being expressed by Numbers, starts in his deductions
from the three words tsed by St. John : Vita, Verbum,
Luz. He analyzes each of these words, establishes the
connection that exists between it and the Christian
Trinity, and defines each of the elements in this
trinity—

“Hereof is the Trinity : the Father, who is life or
immensity ; the Son, who is word or form, and dis-
tinction or variety ; the Holy Spirit, who is light and
love, or unity. And these three persons are only one
God. Their unity is not only in the external fact of
their existence, but in the essence of things, for they
are inseparable in the thought of man; no one can
imagine ond without the others” (p. 43).

“In the commencement Was BEING ; the being is not
undetermined, but it is distinet from Non-BEING; it
sees that it is being, and these two points of view,
participating in the unity of the substance which they
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affect, produce by their union coNsc1ENcE, which is also
light or harmony ” (vol. ii. p. 333).

+ —
Bzine Nox-Berxe
The Father The Son
The Life The Word
o]
CoNscIENCE
The Holy Spirit
The Light

First principles of Lacuria.

Henri Wronski

This author interests us doubly, for his conclusions
not only agree with the data given by the Tarot,
but they also throw great light upon them. Let us
therefore listen to him (4podictique, p. 5)—

“Thus the reality of the absolute REALITY in itself
or reality in general, is unquestionably the first deter-
mination of the very essence of the absolute, and con-
sequently the first principle of reason. Without it as
an indispensable condition, as we have just admitted it
to be, every assertion made by reason would be value-
less. And it is upon this fundamental principle of
reason, upon this indestructible and in every way
indispensable condition, that we shall now establish
absolute philosophy itself with the same infallibility.

“In the first place this reality of the absolute, which
we now recoguize so profoundly, produces or creates
itself ; for, as we have already irrevocably concluded,
the absolute, this indispensable term of reason, is that
which is By rserr. Thus this innate generation, this
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autogeny of the reality of the absolute, this creation by
itself, is manifestly a second determination of the very
essence of the absolute; and the condition by which
alone this determination can take place constitutes
quite as manifestly, and in all its primitive purity, the
faculty which is designated by the name of Wisdom
(Adyos, das Wissen).

“We therefore discover WispoM as the second essen-
tial attribute of the absolute; this primordial faculty
which is the condition of all creation, or rather, which
is the creative faculty itself in its highest power, as we
have now discerned it, is, if we may thus express it, the
instrument of autogeny, that is to say, the faculty of
creation by itself. And consequently we discover in
Wisdom, shown in this highest cteative power, the
second principle of reason, quite as infallible as the
absolute itself, from which we have now deduced it.

“ Moreover, in the reality of the absolute, the neces-
sary result of jts wisdom or of its innate creation is
PERMANENT STABILITY, because, precisely through being
what it is by itself, the absolute could not be other than
itself. 'We can therefore understand that this perma-
nent stability in the reality of the absolute, which is
properly its autothesis, constitutes a third determina-
tion of the very essence of the absolute, and we
shall easily recognize that this stability, this perma-
nent unchangesbleness, this innate unalterahility, is
only that condition of reality which we name Being
(v, das Seyn).

“Thus we discover, as third essential attribute of
the absolute, the condition ‘of Being, the condition
of stability in reality, and therefore of its force or
innate unalterability, which in the absolute constitutes
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its autothesis itself. And consequently we find in
Being, considered almost in its autothetic origin, the
third principle of reason, as infallible as the absolute
itself, from which we have deduced it.

“We therefore already possess the three first prin-
ciples of reason, which, as we have just seen, are the
three first determinations of the very essemce of the
absolute. Moreover, if we notice on the one hand
that Wisdom and Being, taking them in all their
generality, are opposed to each other, just as autogeny
and autothesis—of which they form the conditions—
are opposed, or spontaneity and inertia, which form
their characters; and if, on the other hand, we notice
that Wisdom and Being, those antagonistic conditions,
are neutralized in REALITY in general, this reality—
acecording to the deductions which we have given—
being the fundamental principle of reason, its primitive
basis, we shall understand that the three principles
which we have discovered, in the determinations of the
essence itself of the absolute,are really the three primitive
principles of the supreme Wisdom, or of Philosophy.”

Wispom Tee Bemve
Autogeny Autothesis
Principle of Motion Principle of Stability
©
REaLITY
Principle of Existence

FIRST PRINCIPLES OF WRONSKI

2. THEOGONIES OF DIFFERENT RELIGIONS

‘We have now shown the identity of the three first
principles of the Tarot with the philosophical dis-
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coveries of some modern authors. We need only
revert to the study of the first arcanum to see the
conclusions which Fabre d’Olivet and L. C. de Saint-
Martin have reached upon the same subject; and we
will now add a few words upon the identity of the
deductions of the Tarot with the religious ideas of
various nations.

EGYPTIAN THEOGONY

Osiris is an emanation of the Great Being ; he reveals
himself in three persons—

Amon, who brings forth the hidden forms of things, is
Power.

Piah the demi-urgus, the eternal workman, embodying
the primitive ideas, is Wisdom.

Osiris, the author of being, the source of all life, is
Goodness.

“The Egyptian god is called Amon when he is
regarded as the hidden force which brings all things to
the light ; he is Ptah when he accomplishes all things
with skill and truth; lastly, when he is the good and
beneficent god, he is named Osiris.”—JAMBLIQUE,

Indeterminable Principle
Ra
Divine Trinity :
Ayox Pram

OstrIs
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HINDU THEOGONY

Indeterminable Principle

PARABRAHM :
Branma Visanu
Creator Preserver
w0
Stva
Transformer

Here is an analysis of this conception applied to
Cosmogony :—

PRIMITIVE HINDU COSMOGONY, ACCORDING TO THE
RIG-VEDA

There was neither being nor no-being, neither ether
nor the roof of the heavens, neither enveloping nor
enveloped. There was neither death nor immortality ;
nothing separated the darkness of night from the light
of day. .

But That One, the Hz, breathed alone with Her,
whose life was sustained in his breast. Of all those who
have existed since that time, no other then existed.
The darkness covered them like an ocean, which cannot
be lightened. The universe was indistinct, like the
fluids mingled with the waters; but this mass, which
was covered by a crust, was at last organized by the
power of contemplation.

The first wish was formed in its intelligence, and it
became the original productive seed. This productive
seed became Providence or sensitive souls; and Matter
or Elements. SHE who was supported in his breast was
the inferior part, and HE who observes was the superior
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part. Who can know exactly, and who in this world
can assert, from whom or how this creation took
place 2 The gods are posterior to this creation of the

world.
KABALISTIC THEOGONY

Indeterminable Principle

EN S0PH
The Absolute
Divine Trinity
+ p—
CrocMAH Binam
Absolute Wisdom . Absolute Intelligence
©
KETHER

Absolute Equilibrating Power

We might carry these comparisons much further ;
but it is useless.to prolong our studies unreasonably.
The curious reader can refer to many works on the
ancient theogonies,! and see the universal harmony
that exists in the primitive principles of all religions,

It will be sufficient if we determine the universality
of the Three First Principles, which we name, like the
Christians, in order to be clearly understood—

Gop TEE FATHER Gop THE SoN
[+4]
Gop taE Hory SprmIT

These Principles once defined, we shall see them in
action throughout creation.

* See particularly P. Renand, Nouvelle Symbolique, Paris, 1877,
8vo.
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The First Principle manifested its existence to itself
in the Second Principle, named the Son by Christians.
Lastly, these Two Principles embodied themselves in
the Third, which gave them substance. This is why
we have named the Holy Spirit the Body of God.

Now the same law of creation, acting in the affinities
of the First Principle with the Second, will manifest
itself in the action of the first ternary upon itself, to
give birth to the following trinity—

God the Father, the principle of Will, is entirely
self-reflected in the rough Apay, the principle of
Power; God the Son, the principle of Intelligence,
is self-reflected in the gentle EvE, the principle of
Authority. Lastly, God as a whole, or God the Holy
Spirit, clothed these two mystical unities in a body,
and made a reality of them in the balanced creation
of Adam-Eve, or of HumantTy.

Humanity, the image of Love, also contains in itself
a rough, astringent principle (see Jacob Béhme !), and
a gentle, insinuating principle (Jacob Bohme). The
fivst of these, symbolized by Adam, is the origin of
brute Force, of Power in all its manifestations. The
second, symbolized by Eve, is the origin of feminine
Grace, of Authority. We have seen that Power and
Authority find their equilibrium in Love.

Each man, a reflected molecule of humanity made
in its image, contains in himself an Adam, the source
of the Will—this is the Brain; an Eve, source of the
intelligence—the heart; and he should balance the
heart by the brain, and the brain by the heart, to
become a centre of divine love.

The same analogy obtains in external and generic

1 Jagob Bohme, The Three Principles.
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man and woman, represented by Adam and Eve (mn
Eve, the life).

But just as the Father and the Son have become
realities in the Holy Spirit, as Adam and Eve are
embodied in Humanity, so the third ternary will take
rise in the reciprocal action of the other two.

Narura Naturans, or creating, will take her birth
under the action and the reciprocal reaction of God
the Father and of Adam, the two active and passive
creative principles. Thus also appears the Universal
creative Fluid, balancing and realizing in itself both
will and power.

From this again will be born NATURA NATURATA, or
preserving, realizing the union of God the Son and of
Eve, at the same time that the Universal preserving
Fluid, or Universal Life, will appear, balancing and
realizing the Intelligence and Authority which,define
its innate qualities.

Lastly, the Holy Spirit and Humanity, the divine
and the human bodies, unite and manifest themselves
eternally i the Livine Universe, the source of
Universal Attraction.

For even as the Holy Spirit was the body of God,
the Son his soul, and the Father his Spirit, even as
Humanity was the body of Adam, Eve his life or soul,
and Adam his Spirit ; so also—

The Universe is the body of God ;
Humanity is the soul of God ;
God Himself 1 the Spirit of God.

From this we recognize the truth of the opinion of
the Pantheists, who declared that God was the Uni-
verse ; but we also see their error, when they refuse to
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acknowledge in him any innate consciousness. For
as the consciousness of man is independent of the
millions of cells which compose his body, so the
consciousness of God is independent of the molecules
of the Universe and of man which form its body
and its soul. We might partly destroy the Universe
without in any way diminishing the Divine Personality,
even as the four limbs can be cut off a man without his
losing consciousness of the integrity of his personality.
This is why the conclusions of Schopenhauer and
Hartmann are partly erroneous.

Before leaving this study, we must once more express
our admiration for this wonderful book, this symbolical
Tarot, which thus defines God—

God is the Absolute, the essence of which is impene-
trable, formed of the Universe as body, of Humanity as
soul, and of Himself as Spirit.
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THEOGONY

UNKNOWN GOD

PN

The Spirit ~ God the Father God the Son
of God ;
God the Holy Spirit
The(}Soul Adam /Eve
of God \
Adam-Eve
Humanity
The Body Natura Natura
of God Naturans \ / Naturata
The Universe
Intelligence or
Wil Tntuition
Beauty :
Pov:ver i Authtority
TLove :
Tniversal : Usiversal
Creative : preserving
Fluid Universal Fluid or

Attraction  Universal Life
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ANDROGONY

Each 