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I

EDITORS PREFACE.

Or the nature and charaeter of a work like the follow-
ing nothing need be said. Itis enough, that at a moment
when the public mind occupies itself with the class of
subjects on which it treats, the researches of an earnest
and indefatigable student cannot be unimportant, even
though the reader may net always arrive at the same
conclusions that be has done.

To those curious in literary history it may not be un-
interesting to know that this tramslation occupied my
husband and our eldest son during their voyage to
Australia in 1852. And perhaps the Dream of Presvision
mentioned at page 416 of the Appendix may be explained
in part by the mind of the Translater being occupied at
the time by the peculiar views of Ennemoser, which pre-
disposed it for occult impressions. This explanatios, it
appears to me, is rendered still more probable by another
little circumstance, which, being no way irrelevant to
the subject, I will mention. The prmtmg of this
Ennemoser translation had commenced,—and to a cer-
tain extent my mind was imbued with the views and
speculations of the author,—when, on the night of the
12th of March, 1853, I dreamed that I received a letter
from my eldest son. In my dream I eagerly broke
open the seal, and saw a closely written sheet of paper,
but my eye caught only these words in the middle of
the first page, written larger than the rest and under-
drawn, “ My father is very ill”” 'The utmost distress
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seized me, and I suddenly awoke, to find it only a
dream ; yet the painful impression of reality was so
vivid, that it was long before I could compose myself.
The first thing I did the following morning was to com-
mence a letter to my husband, relating this distressing
dream. Six days afterwards, on the 18th, an Australian
mail came in and brought me a letter,—the only letter
I received by that mail, and not from any of my family,
but from a gentleman in Australia with whom we were
acquainted. This letter was addressed on the outside
¢ Immediate,” and with a trembling hand I opened it;
and, true enough, the first words I saw—and these
written larger than the rest in the middle of the paper,
and underdrawn,—were “ Mr. Howilt is very ill”> The
context of these terrible words was, however, “ If you
hear that Mr. Howitt is very ill, let this assure you that
he is better ;” but the only emphatic words were those
which I saw in my dream, and these, nevertheless,
nlightt:{ varying, as, from some cause or other, all such
mental impressions, spirit revelations, or occult dark
sayings, generally do, from the truth or type which they
seem to reflect.

Thus it appears to me, that while we cannot deny
the extraordinary psychological phenomena which are
familiar to the experience of every human being, they
are yet capable of a certain explanation wherever we
are enabled to arrive at the circumstances which render
the mind receptive of such impressions. The suscepti-
bility either of individuals or bodies of people to these
influences, seems to presuppose an abnormal condition.

In the Appendix will be found some curious matter,
derived in many cases from old and almost forgotten
sources, and given, for the most part, in the words of
the original authors.

M. H.
Lcndon, May 1834,
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AUTHOR’S PREFACE.

As it is customary for everyone on going into foreign
countries to take a passport, in order to ensure his unim-
peded progress, in like manner it has also been the usage,
from time immemorial, for books to carry before them such
a document of legitimacy in order to ensure for themselves
a favourable reception: this book requires all the more such
preliminary authentication, as its very name has something
suspicious about it, and its contents are amongst the things
which are generally considered contraband, and are often
subjected to confiscation, or even, as blasphemies, to the
tender mercies of the Inquisition.

Different readers will look at this book from very different
points of view. By some it will be esteemed only as a
curiosity, others will find matter for further research; one
will wish to learn magic arts from it, and another will draw
from it philosophical conclusions. All will be welcome :
and will g.nd, I believe, if not instruction, at least amuse-
ment and ample food for reflection; for it treats of re-
markable phenomena and uncommon effects, which have
certainly hitherto been looked upon as mere phantoms, or
as belonging to a sphere quite unconnected with nature, but
which nevertheless are a portion of history, and surely on
that account are of universal interest.

Magnetism, by its remarkable phenomena, in modern
times has led us into a sphere which still, like a closed
book, contains secrets of a higher order of things lying

VOL. I, A
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beyond the familiar, every-day history of nature. Before the
discovery of magnetism, it was believed that science had
already exhausted the world, and that the human mind had
noted down on the map of natural and inner life every-
thing that could and could not exist in heaven and earth.
Magnetism itself stood in the background; it was looked
upon as something that is nothing, and cannot exist. Such
obsolete dusty charts are still often found hanging over the
desks of zealous champions, who, in knightly manner, fight
boldly against deceit and destruction for the beautiful pre-
pared possession. Now, however, Magnetism, not content
with its manifold wonders, leads the way back into the
mysterious domain of exploded magic, gathers up old
tales and long-forgotten laws of mysterious action, from
a transcendental world, which estimates on one hand
the present standard of science as valueless, and on the
other, orthodox dogmas as the work of the devil. Whilst
the former thus fears to be led back into the gloom of the
mystical twilight of the past by such attempts as are de-
scribed in this book, where only the phantasms of faith
in miracles play their wild game, the latter resists boldly,
in the anxious fear lest all miracles should cease to be
miraculous.

Thus, if it should appear that the author’s intention had
been only to ridicule the understanding and wisdom of
the times, collecting merely show and glitter instead of
materials for true science, or to disturb the comfortable
peace of pious minds by seeking to vulgarise the Sacred
and to degrade the Divine, or even to open the door to
Atheism, it is the more necessary to give the reader some
preparatory notion of the construction and tendency of
tgis work, which is probably still a stranger to most of
them.

‘Whilst many of our contemporaries, unused to, or in-
capable of, deep reflection, feel no desire or impulse to pur-
sue serious researches on the singular phenomena of
nature and the action of the soul, there are others who
perceive, or even comprehend, the most hidden springs of
mysterious action, but will not place these on the theatre of
earthly common-place, fearing the desecration of the impious
world. The latter fear, not without cause, only to advance
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human vanity, and to open to mankind a perspective of the
most exalted truths, for which, as yet, but few are prepared.
There are also false critics, who, like false prophets, rather
accuse the whole former world of folly and deceit than confers
that they do not know how to grapple with undeniable facts,
and who with their own statutes and foolish imaginations fall
far short of the prudent simplicity of old, which taught har-
mony and a regular correspondeace between the visible and
invisible world, which is truly little acknowleged, because,
besides the clear brilliancy of the outward eye, it requires a
certain unction of the inner, whilst the mere oroxeia rob
xérpov do mnot contain the substance and origin of
things.

The contents of this book are, without reference to
the above-mentioned contradictory motives, entirely oc-
cupied with those mesmeric appearances which formerly
were called magical, and now magnetic; in the present
state of opinion, therefore, it cannot, of course, aspire
to universal approbation. It may, however, if it does
not interest, at least not be generally displeasing, as the
author seeks everywhere with complete impartiality only
the historical traces of true facts, and the phenomena con-
nected with them ; compares these, and endgavours to lead
them back to certain laws of nature, which, in truth, may
be considered as something more than mere polluted pools,
or decayed pillars.

If some things which are discussed do not always bear
the impress of infallible truth, or even if some principles on
which they are based be not the firmest, still it cannot
easily be said that they are invented, or that it is all a
deception. Even if they were really irue, of which, indeed,
we have many proofs, we may here and there find oc-
casion to give them more consideration and to test the
utility of their application, in order, perhaps, to succeed
in discovering constant forces, even in the midst of more
infrequent actions, in clearing away many difficulties which
general science does not solve, and in opening a wider field
of operations for human activity, so that it may attain at last
the exalted end of spiritual destiny. Assuch, at least, is the
aim of this novice sent among strangers, it hopes to meet,
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if not with protection and shelter, at least with a fair
hearing.

This book appeared, indeed, about twenty years ago, but
in another garb, and then bore, contrary to the desire of its
author, a somewhat unsuitable title; it was headed by the
suspicious word “Scientific.”” At that time the clerks
and general controllers of all knowledge, lying in wait at all
corners and paths, seized hold of the unpolished stranger
with merciless severity, declared his passport forged, found
not a single good point about him, and asserted that he had
nothing but damaged or contraband goods. A few, however,
secretly searched his pockets, dishonestly abstracting there-
from various things, to be brought to market secretly as
their own property,—* Sic vos non vobis mellificatis apes.”
In spite of all, the bookseller found his profit in it, and ere long
the edition was sold out. All at once the novice reappears at
a time, “ou les esprits fermentent,” but in quite a different
form ; with less pretension outwardly, but inwardly much
morerichly endowed. With a certain independence and confi-
dence he now steps forward in a more solid form, little heeding
the attacks of lurking pedants, who take the shallowness of
their range of ideas for the mine of all truth, and do not
perceive that there are still secrets to be disclosed which open
a wider perspective to the investigations of the human mind,
and afford a happier resting-place than is found in natural
space and in these poor mortal times. With all this, it still
treats the same theme, which suits the prevalent theories of
science less than the regularity of ever recurring phe-
nomena. The author builds, like St. Ambrosius, more on
fixed laws of nature than on theories floating to the winds,
— Validius est nature testimonium, quam doctrine argu-
mentum.”

Thus has the author for the last thirty years moved
on the still uncultivated field of the wonderful phenomena
of magnetism ; and after having once ascertained its reality,
and been convinced of the striking effects voluntarily pro-
duced by it, he believes it his duty, in accordance with the
saying “that a grain of experience is of more value in me-
dicine than a book full of reasoning,” to persevere with

& certain self-sacrifice and constancy, of which not all
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are capable. He considered his first necessary task to be
the making experiments for the discovery of a fixed law for
these phenomena. As it soon appeared that such regularity
really existed, the next thing required was to search in history
for those similar mysterious phenomena which shew a greater
or less relation to t{ose of magnetism. General accordance is
now found everywhere and at all times, and thus common
laws may now be assumed for all those wonderful phe-
nomena and problems. This justifies the axiom, that all
such remarkable phenomena as are in accordance with mag-
netism are in general true. Many other unsolved prob-
lems, of which a variety will be collected and compared in
this book, appear by its means to solve themselves, or at
least to be brought to anearer comprehension. The author
feels now with a certain joy which none can repress, that
he has at least done his duty, perhaps thrown some light
into the obscurity, and thus given the most necessary hints
for proceeding with a cautious, firm step, and offering a
helping hand to human weakness.

If natural philosophy has of late represented magnetism
not only as tellurian but as a general cosmical power of
nature, and if she confirms this by physical reasons founded
on observation, and not mere .metaphysical speculation, the
assertion of that magnetic seeress is no longer so absurd when
she calls Magnetism something more universal and higher
than what is generally understood by it. “Magnetism,
she said, is even capable of setting free the original bright
nature of man, in its various parts, powers, and relations,
which can then express itself in many ways and in different
degrees: the power of magnetizing lies in everyone, but
there must exist the power combined with the wisdom to
apply it. Meanwhile men speak of it as they do of the wind,
of which they know not whence it comes nor whither it goes.
Man can also make wind, but only such as has no lite in
it.” As the author had the opportunity of hearing such
decisions of magnetic seers, and of making himself ac-
quainted with the highor natural philosophy, he has en-
deavoured to collect in this work everything that appeared
to him to belong to the province of magnetism, and to be
susceptible of enlightenment by the torch of natural
philosophy. The reader must, therefore, be requested to
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follow with a certain tolerance and resignation into the
magical land, even if he should sometimes be led too far,
and into strange places. 'Who can invariably, and es-
pecially on such unknown ground, always attain the right
goal ? On the other hand, instead of a complete syste-
matic filling up and philosophic enlightening, often only
hints of the probable direction are given. ~The author
has allowed himself a certain freedom, because self-in-
struction was his principal aim. After having proceeded
a certain distance, however, and being convinced of having
acquired a useful scientific fact, he considered it a duty
to communicate it to others, remembering the passage
of Pheedrus,—“nisi utile est, quod novimus, stulta est
Sapientia.”

The reader will not find industry and a certain circum-
spection wanting. By patient devotion, something at least
has been done, as much at least as one individual, with other
necessary occupations, has been able to accomplish. An
ample library was necessary for the completion of the work,
together with years of research and the aid of friends; and
without the rich treasures of the royal library of this place,
and the gratefully acknowledged readiness of its superin-
tendents, it could never have appeared in this extended form.
Copiousness, however, in a work of this kind is neces-
sary in more than one respect. Sufficient matter must
be collected to enable us to reject what is superfluous
and useless. In the representation of facts brevity
is not the very first law, but rather brilliancy and dis-
tinctness, inasmuch as the narrator has to separate
reality from fiction, what is known from what is merely
invented, and to make way for conviction in the place
of doubt. The author readily admits that he may at
one time be too prolix, at another too concise; here have
omitted or underrated a master, there have introduced
or overrated an assistant; a man may have many good in-
tentions but few good actions. TLe principal endeavour is to
afford the reader the means of testing the proofs for himselt,
and protecting himself against the prejudices of history
or those of the author; of course he must not, chilled by
these, have lost all docile susceptibility. Neither will a
reasonable reader require complete infallibilty, or be as-
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tonished at a possible number of paradoxes which he may
Ferhaps find in & man who is his own guide in these singu-
arities ; who, though unprejudiced, condemns neither
party if they afford ever so Yltt e support, but who follows
no standard or authority, and is always cautious * that no
name deceive him, no dogma confine ; nor that life’s press-
ing crowd change his human nature.”

The phenomena of magnetism are acknowledged to be of
great importance to anthropology and natural philosophy,
and even to moral philosophy; they are becoming so to
history, and even, as the reader will perceive, partly in the
mystical olden time. .

If the world is a miracle, the history of life is a dream ;
we know not whither it goes, nor do we know its be-
ginning and end ; all humanitg' plays to a certain extent a
blind game, and is kept together less by clear knowledge
than by the instinctive dream-pole. An internal, hidden
poet leads them by a secure thread through the labyrinths
of time and space. Hidden in the breast of man lie the
everlasting messengers of Heuven and Hell, who step forth,
now as glorified spirits to console, now as terrific monsters
on his path. Hegel said somewhere, “ all History is a book
of dreams, a collection of dreams;”’ and if the dreams had
been collected which men had dreamt during a certain

riod, a true picture of the spirit of the time would have

een given.

By far the greater part of mankind lives on Imagination ;
not only the less instructed natural men of feeling, but
even those who boast of knowledge and a higher mental
cultivation. How few, in their feelings and sufferings, in
their doings and aspirings, raise themselves in the sea of life
above the world of Imagination! In the literary hero of
romance, among the scenes of the stage, there is no more
original thought than in the persevering church-goer.
The great mass wishes to be devout, and thinks that the
glorification of God’s name lies in miracles rather than in
natural action. Dignity, riches, and power, are only too
much the springs of even great and eminent minds.

Thus mysterious feelings always lead man, like the
dreamer and somnambulist, through the world, rather than
the clear consciousness of open daylight; and as the



viil AUTHOR'S PREFACE.

dreamer is only struck by the momentary liveliness of the
appearance, undisturbed by its causes or effects, so man-
kind knows no more of the dreams of the first period of its
childhood.

But, now, magnetism gives us information about the
existence and action of the life of dreams, and the power
of creation, and in general about the sports and whims
of fancy. It is also the best means of breaking the seal
which closes the mysteries of antiquity, rich in fancy,
whilst it discloses the similarity and depth of man’s
capacity, and shows an accordance of phenomena which
formerly in magic was attributed to enchantment and
to deceit, or to those supernatural wonders for which
the philoropher could not account, and which an ex-
ternal religion and an inherited faith found not in their
Catechism. In fine, Magnetism is able to give the
meaning of the symbolic enigmas of ancient mysteries,
which were considered quite insoluble, or which appeared mat-
ter for the most varied explanations. In the same manner,
the manifold declarations of ecstatic seers and mystic
philosophers, which are treasured up by persons initiated
mto the mysteries, will now become more intelligible by
means of magnetism. The reader who is so inclined, may
convince himself of this, if he will follow the author on the
wide field of magic, whilst he collects and compares the
testimony and monuments of all ages. If he has not suc-
ceeded in exhausting everything and completely clearin,
away all darkness, bridges and windows wﬂf appear to leag
us to new views, which time and the constantly increasi
dexterity of Magnetism will enlighten more and more, an
thus, after a real search, according to the command of
Olympiodorus, we shall at last attain to a knowledge of
heavenly things.

There occur in the history of man great questions regarding
the world of miracles, on the subject of which both philo-
sophers and the religious have occupied themselves. t
are miracles in nature and in the mind of man? How is
the world governed ? what was the inspiration of the pro-
phets and oracles ? Do these go on of themselves like clock-
work, or are they governed by supernatural influences ?
does the divinity descend into the heart of man, or does the
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latter raise itself with innate strength from the dust of
natural life into the high spheres of spirits ?

Men are astonished at unusual appearances and signs
which they do not comprehend ; but does such astonishment
always imply a real miracle? Most men have the miracle
in their mind, and worship it, because it is enveloped in a
sacred obscurity. They only admire nature because they
are of opinion that she is an inexplicable enchantment,
whilst they set but small value on what they consider in-
telligible. On the other hand, there are even philosophers
who admit of no miracle, and who pass their I]).ives in be-
lieving nothing,—not even believing what they see, es-
pecially if they do not understand it. The most wonderful
point about these is, that their own brain is not a miracle
to them !

In nature, a8 well as in the mind, regular phenomena
occur, which are looked upon as wonders only on account of
their rarity, and because it is not known how they come
about. The best thing that can be said of miracles is the
answer given by Christ to Nicodemus :—

“ That which is born of the flesh is flesh, and that which
is born of the spirit is spirit.

“ The wind bloweth where it listeth, and thou hearest the
sound thereof, but canst not tell whence it cometh, nor
whither it goeth.”

Like the Fathers in Israel, the new fathers do not willingly
take cognizance of things which are not part of their faith,
and which-are out of their horizon, whether temporal or
heavenly things be in question. A seeress expresses herself
remarkably well on this point: “If anyone seeks miracles,
he will find them in everything that would appear very
natural to him, if he had more knowledge of ﬂlmself, of
nature, and of the providence of God. Another, who
thinks highly of his reason, does not admit anything mira-
clous ; he must understand and explain everything by his
reason, even if it cannot be so understood and explained;
and whenever he fails in this, he contradicts and denies.”

Itiscertainlyvery difficult always to decide what are natural
and what are directly divine operations; and thus one can
understand that most persons unacquainted with the laws of
nature call everything a miracle which they cannot measure
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by their own standard. On the other hand, miracles often
consist of reports, magnified by lies, and propagated by
superstition. Thus it happens that even by the more
educated, certain uncommon phenomena are ignored, or even
denied. For the knowledge of the regularity of all unusual
phenomena is attained not so much by ideas as by pro-
found tranquillity, by observation and labourious experi-
ence, which require long to strike root and to bear fiuit.
A certain religious sect is of opinion that one must not
infringe too much on the faith in miracles, without reflecting
that by Christ and the apostles we are not referred to signs
and wonders, but to the research after truth, retaining wﬁt
is good,—and to the active spirit of love. Another rect
thinks that a prophetic illumination would decide only for
the good ; that man has no natural impulse to prophesy, and
that where a prognostication appears, except among orthedox
devotees, it is a false prophesy in league with evil spirits,—a
kind of supernatural lightning called enchantment.

The reuger will in this work be led into the great ill-famed
land of the marvellous. He will be faithfully informed how
those magical prophecies of the heathen oracles, and then
how the demoniacal powers of necromancy and of Christian
witcheraft, at different times and among different nations,
were brought about. In these days a kind of twilight shines
on those hidden performances, which philosophic poets,
poetical philosophers, ‘and enthusiastic theologists, are
emulously stirring up by Imagination, Symbolism, and
Mysticism. Not merely the bare facts will be here recorded,
but as much as possible the natural progress of them
explained, in order that the miraculous prophecies of the
oracle be no longer ascribed to the gods, but the causes be
found in human nature itself and in its inborn attributes.
Man possesses a susceptibility dependent on natural and
mental stimulus, from which arises, sometimes, from an
innate disposition, a low, imperfect, or even, through divine
impulse, a higher and more complete prophe;ying—prophetic
inspiration. The pathological condition of the demoniacal
enchanters and sorcerers may also be explained as natural
events; theyareabnormal,unusualaffectionsof themind, which
often resemble illumination. Thus the usual mental powers
of man arise from the depths of the spiritual world, over the




AUTHOR’S PREFACE. x;

smooth mirror of the soul, through time and space, and the
unusually excited senses palpitate like the lightning which
casts its flashes and waves often on the most distant shores,
sending a magic brightness, which one is more willing to
consider supernatural than to ascribe to a fixed law of
nature. Psychologists have had still less success hitherto
in explaining the spiritual, than physiologists the natural
lightning, which formerly was also ascribed to Jupiter and
the symbolic gods. The intensity and vastness of the human
mind are not fathomed by the most faithful observations of
physiologists ; and these psychological wonders are still fre-
quently enough ascribed te the gods.

The mind of man is simple in its character, like the spirit of
God and of nature, but manifold are its powers and action.
And thus the spirit of prophecty ervad[;s all history, and
springs from the lawful power of humanity itself, in which
the impulse alone is occasional, proceeding either from
nature or directly by God’s choice. One must not be
enamoured of prophecy, either on account of its show or
for its importance ; neither must one undervalue it, for it
affords always a sort of intimation of truth, and some proof
of Divine Providence, which strengthens faith and awakens
the hope of a future.

That such revelations and unusual action take place, even
in sleep and in abnormal conditions, is even less to be won-
dered at; for the spirit itself has eyes before and behind,
and sleep is only action checked by the heaviness of the
exhausted natural body; for the spirit, freed from this
weight, has no peace day or night. The unusually developed
powers of the mind do not certainly admit of being so
exactly defined in their source and tendency, as is the case
with the elementary powers of nature, with Magnetism and
Electricity ; yet the strength of the mind is on that account
no less certain, as is proved by the power of the Word,
when one can neither weigh nor measure it.

“ Now there are diversities of gifts, but the same
spirit.

P And there are diversities of operations, but it is the
same God which worketh all in all.

“ But the manifestation of the spirit is given to every
man to profit withal.”-1I. €orinthians, xii.
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Nothing is better calculated to furnish examples of the
misapprehended magical state, and of its miracle-faith in
supernatural agencies, than the history of witcheraft. That
man was only a passive toy of demoniacal powers was
universally acknowledged, and even defended by positive
divinity and polemics. I have treated this subject more
especially according to its historical origin and anthropolo-
gical causes, and with regard to time and place ; whereas u
to this time it has been represented very imperfectly, an
in fragments, and without regard to any scientific explana-
tion. In order to find the origin and progress of the idea of
witcheraft, I certainly had to return to remotest antiquity,—
in fact, to the physical and mytholoiical foundation, and

erhaps the reader will sometimes think my proceedings
Eaza ous, as on this somewhat unstable ground deductions
from similar modern phenomena are introduced.

I regret not being able any longer to make use of the
excellent work of Dr. Wilh. Gott. Soldau, “ History of
‘Witcheraft Represented from its Sources;”’ Stuttgart and
Tdbingen, 1843. Soldau also shows circumstantially that
the history of witcheraft is not only a national but a magical

human histori; “ That witcheraft is a phenomenon of Chris- -
ch,

tendom, which, if it is to be understood, must not be repre-
sented as belonging to a single people, nor as beginning from
taat period when it appears as something already complete.
The phenomena of sorcery are not isolated facts,—they are
not only in close connection with the general state of culti-
vation, {ut branch out into innumerable Points of contact
with church history, with the history of crime, of medicine,
and thus of natural philosophy.”

Soldau also shows from cﬁurch history how enchantments
and hereticalabominations proceeded from religious views,and
from previous accusation, how they were progressively cul-
tivates, and led step by step to a point wﬁence it appears
but one leap, if to tales of heresy were even added the dis-
graceful, pernicious magic arts, as realities; so that in the
13th century these heretical vices were even included in

c.

e shows further how in the first centuries of Christianity
the fathers of the church, rabbis, and heathen philosophers,
lost themselves, and rivalled each other in demonological
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speculations and beliefs, represented miracles and sorceries,
so that everyone looked on what was agreeable as a miracle,
and the reverse as a sorcery. “Sorcery was illegal miracle,and
miracle legitimate sorcery.” The Fathers of the Church
looked upon the heathen oracles, and the heathens on the
Christian miracles, as sorcery. Thus by degrees the foun-
dation of a system was laid, which, projected under many
contradictions, formed the indictments in the famous witch-
trials, of which its commencements and resting points are
to be found in the East, among the Jews and Greeks, and
also in northern mythology; so that sorcery has always
existed, if not in the world, at least in the minds of men.

Some readers may perhaps be surprised that I have taken
so little notice: of a new work of J. Gorres—¢ Christian
Mysticism,” 5vols. Regensburg and|Landshut, since itatleast
moves in similar mystic regions, and treats more in detail
several subjects,—such as the reciprocal connection between
men and the extraordinary alternation of effects, the visions
and ecstasies, the abnormal affections of sleep and of the
senses, &c. The work will be very instructive to the
reader in every respect, and especi;i{ as completing the
history of magic; but my present object is neither the
nature of mysticism nor its history; consequently the
ground-work and the subjects of this book are very different,
as well as its tendency and aim. I start from personal
observations, wander about on the vital and productive
field of nature, seek everywhere the analogies and relations
of phenomena, and the laws which govern them; descend
then, as well and as far as I can, into the deepest and darkest
pits of history, place them in rows side by side for inspec-
tion, in order to make prominent the character of the har-
mony or contrast according to its principles. The most
active principle, however, of these magic phenomena, I have
found mostly on anthropological ground, where nature and
the action of fancy produce the wonders which transport
the supernaturalist completely into the transcendental and
supernatural, but the rationalist absolutely denies, if he does
not understand them.

The above named work treats of the history of mysticism,
in tales and traditions, where criticism exercises no great
severity. Now the purport of all mysticism is the wide
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flowery field of all sensuous images and of religious meta-
physics—generally whereby the connection and union with
God shall be assured more by feelings and faith than by the
free conceptions of the understanding. Christian mysticism
is only a single form according to its doctrine, and the
elaborations of its history represent it again according to its
confessional and spiritual point ot view  Thus Gorres seeks
to cover mysticism with a glittering poetical web—
¢ Mysticism is, according to him and to the Catholic doc-
trine, nothing more than a gospel reflected in the saints, an
undulation and vibration lasting for ages, and moving in
increasin ; circles, of the movement originated by Christ.”
Mysticis n is according to Grorres.a contemplation assisted
by high:r light, and action through higher freedom ; the
singular phenomena of contemplation and action which
occur amnong pious Christians are miracles of a higher
unseen power.

As most, if not all, unusual phenomena belong to the
realm of magic, and are found not only among Christians
but also among the heathen, they must follow a general
law, and such uncommon physical natural phenomena can
be no miracles ; certainly much less so, than the Christian

regeneration of the spirit itself. Even to the agercy of a -

strange objective spirit-world is attributed much which cer-
tainly belongs to the subjective fancy of man. Religious
visions and ecstasies are related to those of magnetism, and
in their principles differ perhaps only in the rarest instances.
From physical pathological conditions, from the exaggerated
agcetic, and ecstasy-reaching exercises, from subjective
illusory chimeras, many saints have obviously not been free,
and the separation of the natural-sensuous and the super-
natural divine leads us into a field where doubts and con-
tentions about miracles begin, where it can no longer be
apodictically decided how much is natural phenomena, and
how much the agency of divine grace, if one permits super-
natural influences to outbid the natural powers. For man
possesses a completely incomprehensible, positive, innate
(generally latent) vital power, which in proportion to its
power of extension pervades the immeasurable. Nature
rests on such an inborn basis and order, that so her most
entangled and abnormal effects proceed rather from her own
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regularity than are the consequence of supernatural spi-
ritual powers, which only fortuite et fataliter make game of
her as a passive tool. There is in the conception of life more
than Supernaturalism believes, and less than Rationalism
admits. Divine qualities already exist in the substance of
natural life, but even divine influences are not on that
account excluded, because everything receives life from God,
and through God. The mutually influencing causes and
effects of divine and natural, spiritual and physical power,
are mostly concealed in obscurity impenetrable to the un-
derstanding : thus fancy retains the power voluntarily and
at pleasure of ascribing every unusual appearance to a
transcendant principle, in correspondence with a religious
feeling and a national point of view. This was the case
with the mythological elementary powers, and thus it is still
with the inexplicable physiological enigmas. A patholo-
gical phenomenon is frequently erroneously regarded as a
divine revelation, and degrades the objective outward cause
among living beings, where only subjective powers proceed
from their singularity.
It appears to me, therefore, most prudent, irr the contem-
plation of the world and history, to render the mystical
scientific, rather than science mystical, by which means we
shall observe the powers of nature and of the mind by their
phenomena and reciprocal action, and thus discover their
mutual conditions. Above all, we have to hold fast by
-nature’s point of view ; without however mixing up God and
the world, or amalgamating them in a pantheistical unity.
Thus it seems advisable neither to take refuge too much in the
sublimities of transcendentalism, nor yet on the other hand to
stagnate in spiritless matter; not alone 1o trust to the pre-
vailing feelings and the lustre of phantasy, nor yet blindly to
follow the power of faith as a load-star, and at the same time
just as little to accept everything as unrefutable truth, which
can only be decided by reflection and cool understanding,
which everywhere affects a defiant self-will, and a fault-
less independence. Both the extremes, Pietism and
Rationalism, are the farthest removed from nature and from
God, and their fruits have never yet brought a blessing or a
comfort into the world.
True magic lies in the most secret, inmost powers of our
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mind, but our spiritual nature is not yet revealed to us. All
sgin:.ual wonders are lost at last in the wonders of our own
min

Mysticism is common pro ert:g; all men are mystics;
but true mysticism consists in the direct relation of the
human mind to God, in the idea of the absolute, in which,
however, objective revelation contains no more than corres-
ponds with the subjective powers of man. My criterion
of false mysticism is, that it accomplishes no true commu-
nity and propitiation between God and man. True
mysticism must include the idea of truth and goodness, of
beauty and virtue, as beams of all spiritual perfection and
religious self-consciousness; as a universally illuminating
centre must penetrate the whole spiritual organism.

Magnetism introduces us to the mysteries of magic, and
contains on one side a key to the most hidden secrets of
nature, as on the other it is adapted to exhibit mysticism
and the wonders of the creative spirit.

IMago, Magra, Maenes!

‘Munich, 21st Oct. 1843.
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HISTORY OF MAGIC

-PART L
OF MAGIC AND ITS BRANCHES IN GENERAL.

Magiusiah, Madschusie, cﬁfniﬁed the office and knowledge
of the Priest, who was called Mag, Magius, Magiusi, and
afterwards, Magi and Magician. Brucker maintains (His-
toria philos. crit. t. i. p. 160), that the primitive meaning of
this word is * Fire-worshipper ’—* worship of the light,” to
which erroneous opinion he has been led by the Mohammedan
dictionaries; neither is Magic to be derived directly from the
Magi; which was an error on the part of the Romans. The
word Mniuwas used by Jeremias to indicate a Babylonian

riest. the modern Persian, the word is Mog, and
g[ogbed signifies High Priest. The high priest of the
Parsees at Surat, even at the present day, is called Mobed.
Others derived the word from “Megh ;” Meh-ab signifying
something which is great and noble, and Zoroaster’s 5.?8011)168
were called Meghestom. (Kleuker, Wachsmuth.) Among
the Parsees, the Medes, and Egyptians, a higher knowledge
of nature was understood by the term Magic, with which
religion, and particularly astronomy, were associated. The
initiated and their disciples were called Magicians—that is,
the Wise—which was the case among the Greeks. It
is thuns that Plato praises the Se00é3sia ;nﬁ'mcian calls them

VOL. I. B
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“genus pavrwov kal Sedhoyov, &e.;’ and Cicero, “ sapien-
tium et doctorum genus magorum habebatur in Persis.”

That renowned wisdom of the Magi in Persia, Media,
and the neighbouring countries, therefore, contained also
the secret teachings of (fhiloso‘Phy and the sciences, which
were only communicated to priests, who were regarded as
mediators between God and man, and as such, and on ac-
count of their knowledge, were highly respected. It is
easily to be imagined that, as the subtle workings of nature,
and the movements of the heavenly bodies, were perfectly
unknown by the people, the idea of magic, which was always
connected with astrology, should be readily formed.

The Magi are to be met with in the most ancient tra-
ditions of the Old World. India, Persia, Chaldea, and Egypt,
were the cradles of the oldest magic. Zoroaster, Ostanes,
the Brahmins, the Chaldean sages, and the Egyptian priests,
were the primitive possessors of its secrets. The priestly
and sacrificial functions, healing of the sick, and the preser-
vation of secret wisdom, were the objects of their life. They
were either princes themselves, or surrounded princes as
their counsellors. Justice, truth, and the power of self-
sacrifice, were the great qualities with whicﬁ each one of
these must be endowed. The neglect of any one of these
virtues was punished in the most cruel manner. Cambyses,
for instance, commanded the execution of a priest who had
allowed himself to be bribéd, and had his skin stretched
over the chair in which his son and successor sat in his
judicial capacity. That magic was very early associated with
medicine is shewn by Pliny (Hist. Nat. lib. xxx. ¢. 1), who
even traces its origin to that science: “natam primum e
medicina nemo dubitat magiam.” However, this idea was
not always connected with it. Plato understood by wisdom
nothing less than a worship of the Divinity, epareia deav,
and Apuleius says that “ Magus means, in the Persian lan-

e, a Priest,”’—*“nam si, quod ego apud plurimos lego,
%"::‘;arum lingua magus est, qui nostra sacerdos; sin vero
more vulgari eum proprie magum existimant, qui commu-
nione loquendi cum diis immortalibus ad omnia, qus velit,

lleat.” The common belief, however, was that which in-
cluded all occult science under the name of magic. Later,
" under this title, was understood enchantment and any ex-
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traordinary operations, such as making gold, exorcising
spirits, &c., so that magic was divided into white and black :
to the latter belonged, reading the hand, evil-eye, power
over the elements, and the transformation of human beings
into animals.

Magic has often been erroneously considered as exclusivel
of Persian origin, which error Plato appears to have origi-
nated. He says, “ When the boy is fourteen years of age,
those take charge of him who are called Royal instructors.
These are four of the oldest and most distinguished men ;
one the wisest, the second the most just, the third the most
moderate, and the fourth the bravest. One of these instructs
him in the magic of Zoroaster, the son of Oromazes, which
is the service of the Gods.” It is certain that Plato did
not understand by this the present acceptation of the term ;
for he could not include, among the services of the gods,
the power of changing men into animals or demons. This
meaning was only given to it by the New Platonic theory,
which, with the Cabbalah, became the principal source from
which the theosophic and theurgic teachings, as well as the
later belief in magic, have sprung. .8o says Hierocles (in
Aur. Carm. p. 306, ed. Lond. 1742.) “ The customs of
religion are means to obtain the telestian virtues, by which
men became demons.” The theories of spiritual apparitions,
and the transition of demons into the human body, take
their rise in the philosophy of Heraclitus; according to
whom, demons are attracted by matter. It was thus that,
later, the commonly received idea of magic arose; the pos-
session of supernatural powers, such as belong to the higher
spirits, and which they occasionally impart to men, under
certain circumstances.

Among the supernatural powers was reckoned that of pre-
dicting the future, and that of acting directly upon others,
even at a distance; and on thisaccount magic may be sepa-
rated into seeing and acting. The original, and the higher
desacription of magic was, in fact, grounded on this aphorism :
“ Man may become, by the assistance and co-operation of
spiritual powers, and the capacities of his higher divine
origin, capable of a higher sphere of activity, as well with-
out as within himself, which gives him dominion over his °
own, and over surrounding nature.”” Taken in this.sense
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we find magic, in the earliest ages, as one of the prominent,
universal properties of man ; not alone in Persia, but through-
out the whole East, although Persia and Chaldea may pos-
sibly have been its most fruitful and congenial ground. In
this sense, Pythagoras and his disciples were, at a later
eriod, considered as teachers of good or wise magic. The
fower, or black magic, however, originated in the early times ;
and man, becoming conscious of his unusual powers, and
without knowing their boundaries, was easily inclined to
ascribe them to foreign and supernatural influences—to
demons ; and, according to his nature, he would use them
for good or evil purposes, either deceived himself, or, as a
magician, deceiving others. Everything which could be con-
sidered as wonderisul,—-—as the incomprehensible workings of
natural powers in the magnet, or the divinatory wand, or
any surprising action, was considered, at a later period, as
magic, and particularly as black magic, or the black art.
e will now regard ancient magic more closely, and
that from historical sources ; afterwards its more important
branches, particularly visions, soothsaying, and influence
through the mind, through words (verbum mirificum), and
by means of amulets.

That magic descended by tradition from the early ages, is
shown everywhere by the primitive records of the human
race. It is so intimately connected with the nature of man,
that we can only feel surprised that the learned should
doubt it, and think it requisite to ascribe everything to
Mythos; as if tradition had no deeper or firmer foundation.
Thus it was that Eberhart maintained (Berliner Monat-
schrift, 1787) that he had discovered the sources of magical
art, and its theory, in the Platonic Mythos of Tim#us, and
that no tradition reaches any higher. According to him,
the germ of the New Platonic theory, of the Cabbalah, of
Theosophy and Magic, ‘even down to the time of Mesmer
and his adherents, may be discovered in it. According to
Eberhart, a fiction is a myth, “ which is accepted on account
of its supernatural teachings, or its antiquity, and which is
therefore regarded as an undisputed fact, because its real
origin is far beyond the perception, or circle of vision, of
those who believe in it.” such a course of reasoning, it
would not be difficult to understand "everything, —and cven,
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if any one fact defied explanation, it might be pushed back
upoln %L[ythos, till any one chose to bring it back again to
daylight.

the same degree that Eberhart gets rid of magic with
the greatest ease, so does another writer extend its bounds
till it includes that which never had any connection with
it. According to Tiedemann (Disputatio de quastione, quse
fuerit artium magicarum origo, b. 1787, p. 7), « The
powers of magic are expressly these :—to cure sickness with
very little medicine, or without any; to know future and
hidden things; to find buried treasure of gold and silver ; in
short, to understand all nature, and to do everything that is
great and magnificent. It is easy to see, from this, how
magic may be divided ; wherever a boundary is reached, and
wherever a new fact is met with, there will also be a new
class of magic: the most important, however, are the
various kinds of soothsaying, the power of causing and
curing diseases, of exorcising spirits, and understanding
alchemy.”

Although we do not associate with magic the gipsy art
of reading the hand, and the science of m’;iling golﬁ,l or dis-
covering the philosopher’s stone, yet it comprises much
more than that which the reason of a sensible person might
allow to pass unquestioned, or reject as pure nonsense and
absurdity ; and this is that wonderful power of the human
mind, to look into the future, or influence others without
material means. This natural power of man is, however,
not frequenily met with, and is not of that kind which every
mind is able to appreciate according to its value and power.
The knowledge of such rare phenomena, and their causes,
could, theref%re, in remote times, only be known to the
highest sages and rulers, who preserved it among their
secret learning, and transmitted it to their children under
that cloak of religion with which all their secrets were
covered. As we have original, though meagre, records of
the mythological belief of the oldest nations of Asia, it will
be necessary to see where and of what kind they are.

The Grecian mythology is a later and certainly mixed
source, and if we received it as contained in the Platonic
Mythos, we should be far from the light of truth. Plato, in
his Philosophical Dialogues,—as, for instance, in that on the



6 HISTORY OF MAGIC.

various states of the human soul, &c.,—does not treat of
the subject from a mythic and historic point of view, but
rather endeavours by his investigations to make a beautiful
whole, to leave no portion of his theory, and to make it
agreeable both to probability and popular belief.

Just as little need we look for the source of magic

. to the new Platonic philosophies, which derived the

ideas of the macrocosm and the microcosm from Plato’s
Timzpus, the Pythagoraic Philosophy of Demons, that
of Heraclitus concerning spirits, and maintained the
sympathy of the human body with the earth and with the
miraculous powers of pictures and statues, and ascribed

at virtue to certain words for raising spirits. Neither
g:)em the later Christian history of magic, and the middle
ages—the Sylphs, Gnomes, Nymphs, and Salamanders of
Paracelsus, borrowed from Plato’s Phedrus, or Agrippa’s
Occulta Philosophkie, or Faust’s  Compulsion of Hell,” or
Petro de Albano’s Heptameron,—shall we have any aid. It
is, however, certain, that in all the later as well as in the
earlier Platonic-Pythagorean mythical speculations, some
truth formed the basis, while beyond that everything is but
the empty fancy and dreaming ofy superstition. To convince
ourselves of this we will return to the earlier ages of the
East—to the nations of Egypt, and seek in their records, as
well as in the Israelitish history, for traces of magic, of
mental vision and activity. The subjects which will be dis-
cussed I shall endeavour to arrange in historical order;
that, as a whole, they may firstly have reference to the nature
of our magic; and secondly, that each fact may throw as
much light as possible upon the others.

‘We have no immediate and authentic source to which we
may refer for the myths and mysteries of the ancient nations,
am{ yet the study must be carried farther back than it is at
present,—to the Fathers of the Church, and the Gnostics, or
even to Plato. Among the Eﬁyptians and Orientals, we find
but fragments, though in such numbers that we are able to
decide that it is among the nations of the East that we must
search for earlier traces, and even for their origin. We
shall subsequently endeavour to prove more fully this pro-
position. According to the latest investigations, the very
earliest records are to be met with in the Zendavesta, the
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laws of Manu, and the Jewish traditions of the Cabbalah.
As T shall have to refer at a later time to the above-men-
tioned oriental records, we will now take a somewhat nearer
view of the Cabbalah, and examine some of its principal
teachings, which are not alone of great importance to
tl‘:els;)logy, but to philosophy in general, and magic in parti-
cular.

‘We will let the opinion that the earliest philosophers, as
Pythagoras and Plato, drew upon the Cabbalah, although
possibly indirectly, rest upon its own merits ; and the latest
inquiries have shown, at all events, that the traditions of
Judaism belong to the earliest sources of the mysteries.
Schelling says, in his work on the Divinities of Samothrace,
“how, if in the Grecian mythology, the ruins of a superior
intelligence and even a perfect system were to be found,
which would reach far beyond the horizon which the most
ancient written records present to us!’ And at the same
time he suggested that possibly some portions of this system
might be discovered in the Jewish philosophy, or the so-
called Cabbalah.

Franz von Baader even says— not only our salvation, but
our science itself, came to us from the Jews.” At all eventa
the Fathers of the Church and the Gnostics had their alle-
gorical interpretation of the Cabbalah; for Origen says,
and Hilarius repeats, that “although Moses committed the
contents of the Covenant to writing, yet he also communi-
cated some weighty secrets from the hidden depths of the
law to the seventy Elders, ordaining them to be their
repositories and perpetual teachers.” Jerome turned to
the Jews of Tiberias and Lydda, more especially to a cer-
tain Barabas, not alone for aid in the Hebrew tongue, but
to learn their mystical manner of interpretation. The
writings of Dionysius Areopagita have palpably been
grounded on the Jewish Cabbalah.

In the Christian middle ages, the greater part were

robably but continuations of that which had already been
Eorrowed from the Cabbalah; although Johannes Scotus
Erigena, Albertus Magnus, Raymond Lully, and others, ap-
pear to have prosecuted individual inquiries. Later, how-
ever, when the study of the old classics was held in great
esteem, Johann Reuchlin devoted himself with great ardour
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to the investigation of the Cabbalah, and has embodied the
result in his works entitled “ De verbo mirifico,”” and “ De
arte cabbalistica.” Buxtorf, Schickard, Hottinger, Athana-
sius, Kircher, and many others, followed in his footsteps;
and with Knorr von Rosenroth, whose work, “ Cabbala
Denudata,” is of great merit, endeavoured to unravel the
mysteries of the Cabbalah. The philosophies of Agrippa
von Nettesheim, of Paracelsus, of Van Helmont and Jacob
Bohme, all bear striking resemblance to the Jewish teach-
ings; and of all those, Jacob Bohme, the shoemaker of
Georlitz, possessed the deepest and most comprehensive
knowledge of the Christian mystics and theosophers; and
probably was made acquainted with the Cabbalah by his
friend Balthazar Walther, who was thoroughly versed in
oriental knowledge. To the above may %e also added
Porlige, Martinez, Paschalis, St. Martin, and Henry More,
who were all acute and skilful searchers into the mysteries
of the Jewish esoteric doctrines.

No one, however, has rendered greater service than Pro-
fessor Molitor, in his “ Philosophy of History,”” and “ Tradi-
tions.”  Although Molitor’s researches were principally
directed towards the wonderful revelations of religion and

hilosophy, yet the Cabbalah does not the less contain many
acts which Kear great reference to natural philosophy, and
possess deep interest for us. In it we find the principal
outlines of the later magic, and more especially witcheraft,
which is perfectly represented ; on wh.iclll) account we may
be excuseg for entering somewhat more at large into the
subject.

“ The age of inconsequence and shallowness in theology
a8 well as in sciences, is past,” says Molitor, “ and since
that revolutionary rationalism has left nothing behind but
its own emptiness, after having destroyed everything posi-
tive, it seems now to be the time to direct our attention
anew to that mysterious revelation which is the living spring
whence our salvation has proceeded. Such an investigation,
carried out with an elevated spirit, into the mysteries of
ancient Israel, which contain secrets of modern Israel,
would be particularly calculated to rouse the elements of
Christianity, to found the fabric of theology upon its deepest
theosophical principles, and to give a firm basis to all ideal
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sciences. It would aid in opening a new path to the true
history of mankind, and would serve as the first step to a
more complete understanding of the obscure labyrinth of the
myths, mysteries, and constitutions of primitive nations.”

The Cabbalah appears to consist of patriarchal traditions,
and to embrace more particularly the following subjects : —
the sacred idea of Grod and of divine natures; the primitive
spiritual creation and the first spiritual fall; the origin of

kness, chaos, and renewed creation of the world in the
six days of creation; the creation of material man, his fall,
and the will of God for his salvation, and the restoration of
the primitive harmony, and the ultimate bringing back of all
creation to God.

Molitor continues to say that the writings of the ancients
had not the intention of explaining the whole depth of a
subject, but rather of giving its most important essence ; that
on this account they were short and simple, but of weighty
importance, and unintelligible to every one who wished to
study them without a teacher, and that even the whole
spirit of knowledge was only imparted to the scholars
verbally in that degree which their capacities enabled them
to receive, and that especially in the highest and holiest
interest of humanity—in religion—the written laws were
accompanied by unwritten explanations. He also gives the
criterion by which to distinguish the true from the false
traditions, and then says—¢ That in this tradition was con-
tained the system of the schools of the prophets, which the
prophet Samuel did not found, but only restored, whose end
was no other than to lead the scholars to wisdom and the
highest knowledge, and, when they had been found worthy,
to induct them into the deeper mysteries. Classed with
these mysteries was magic, which was of a double nature,—
divine magic, or the true inspiration of the good and evil
magic, or the black art, which endeavours to raise the
obscure earthy to an unfettered existence. Each of these is
again divisible into two kinds, the active and seeing; in the
first, man endeavours to place himself en rapport with the
world—to learn hidden things ; in the latter, he endeavours to
gain power over spirits ; in the former, to perform good and
beneficial acts ; in the latter to do all kinds of diabolical and
unnatural deeds.”— p. 285. ’
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The Kischuph, or higher magical influence, is divided into
two principal classes,—an elemen and a spiritual ; the
latter proceeds from below upwards, from without inwards,
from the material to the spimtual ; the former comes from
above to within, from the spiritual to the physical. With
the former evil spirits are tﬁe agencies, and they lend their
aid as they doin every bad deed; the Kischuph consists also
in exorcism, by which things are hindered in their principles,
and actions are turned aside, or bound and given into the
{mwer of Satan. According to the teachings of the Cabbalah,
aying a curse upon men; creating hatred and enmity ;
causing pain and illness, or death, in men or animals; pro-
ducing storms and hail, are all of this nature. Many sor-
cerers are said to change themselves into the semblance of
animals, and to journey great distances in a short time.
Magic also made use of outward means, particularly of
salves, and oils, and metals, each one of which had a par-
ticular property, and the strangest things could be done by
mixing them. It says further, “ there are women who make
a contract with the Schedim, and meet them at certain
times, dance with them, and visit these spirits who appear
to them in the shape of goats. In many countries such
women are killed (a foreshadowing of the witch trials of
modern times), for although their crime is no outward one, -
yet the penalty of death is awarded to them in Exodus
xxil. 17 7, for such have given themselves wholly to Satan.”
—p. 287.

he material Kischuph consists of disturbing influences

upon the elements of nature by means of the excitement of
false “ rapports” in various substances. By such sacrilegious
encroachments of the natural élements, life is not only made
miserable, but the laws of nature are distorted and wronged.
The first class is called sorcery, in the narrow acceptation,
and is alone practised by masters of the black art. The second
class, on the contrary, under the name of the evil sympathy,
is found to be very widely spread among all oriental nations.
“But all kinds of sorcery proceed from the serpent, on which
account they are called arts of the serpent.”

The magic sight is also of two classes,—when man either
places himself in immediate connection with an evil spirit,
or by means of such a spirit communicates with the dead,
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“for spirits have knowledge which is unknown to man.”
Often, however, they pretend to know future things, for the
purpose of deceiving men with lies, or intentionaflv distort
truth. The exorcists must prepare themselves before they
commence their labours, and the best time for all sorcery is
from half-past ten to midnight, when the world of darkness
has the greatest strength ; yet powerful sorcerers have the
power over spirits after two o’clock in the afternoon. The
conjuring of spirits can either take place inwardly, or the
spirit may be made to appear visibly (as in magnetic som-
nambulism). In the inward method of exorcism, the
magician produces unconsciousness by outward means, and
the spirit enters into and speaks from him (possession).
This kind is called Idoni (the forbidden sorcery and witch-
craft, 3 Moses, 19, 21.) “In the second class or the regular
citation of bad spirits, the magicians spread a table with food
and drink, burn incense, and the spirits then assemble and
answer questions. Sorcerers often use staves, with which
they strike upon the earth to rouse the spirits, and often also
creep about upon the ground. Generally they rise with
dishevelled hair, their limbs are convulsed, make strange
movements, or cut themselves to attract spirits.”—p. 289.
(In every respect a perfect description of Virgil’s Sibylls and
the convulsive movements of magnetic sleepers.) The
incense must never be omitted (as in the case of the Egyptian
and Greek oracles), for it has great power of attracting those
dark forms, and partly it helps to prepare the atmosphere, 80
that the spirits may become visible, as every spirit must
attract matter. “Not less do magicians use blood, parti-
cularly that of human beings, as it is the seat of life, and a
delight and nourishment for the Schedim; and when the
sorcerer gives himself up to Satan, he signs with his blood.”

In the black art man does not remain a passive instru-
ment of evil spirits, but is an active and working agent ;
we find that “many practise sorcery and succeed, while
others do the same and fail,—so that to do such things one
must be naturally inclined.” (As every one has not the
same magnetic powers, and not all magnetic subjects pre-
sent the same phenomena.)

According to the Cabbalah, man is enabled by his nature
to look into the realms of the supernatural and the invisible,



12 HISTORY OF MAGIC.

as well as to act magically above and below (according to
Jacob Bohmen, into the realms of light and darkness). “ As
the Almighty fills the whole universe, beholds and yet is
unseen, so does the soul—N’schamach—fill the whole body,
and itself sees without being visible.”” The soul looks
also where the bodily eye is unable to see. Occasionally
a sudden terror falls upon man without his being able to
divine the cause (presentiments), from the fact that the
soul foresees a misfortune. The soul also possesses the
power of acting upon the materials of this world, to destroy
one form and to create another. Man is even able to
injure other things, or to destroy men by his imagination.
(The New Platonists, Paracelsus and others, make the same
remarks.) .
There have always been men, says the Cabbalah, who have
been furnished with greater or lesser powers for good or
evil ; for as a preeminence in good or evil requires & peculiar
strength of mind, we find that such men are the heroes and
riests in the kingdom of Tumah (that is, of the pure or
1mpure.) When, therefore, man directs his strivings towards
the divine, he is, in the degree to which he does not act
egotistically, but looks unswervingly towards the heavenly,
filled by divine grace with supernatural power. And if
such a man has the natural disposition, he may by the power
of his soul communicate with tEe divine and angelic world,
(religious mystics, Swedenborg) and then, according to his
reater or less capacity and the divine intentions, receive
1mpressions and revelations, and at the same time, according
to the strength of these circumstances, be filled with a higher
spiritual energy. “ For it is the highest and last end of
our existence, that man should again be placed in connection
with his original source, and raised from the material earthy
to the highest step of spiritual existence. This higher step
of spiritual existence 1s called especially the pure divine
manie. An insufficient disposition for higher impressions
may, however, be remedied by the divine pleasure ; for we
often see that God calls those to him who were stra;'ing
from him, and endows them with extraordinary powers.”
A difference must be drawn between that gift of the seer
which perceives things concealed from the senses by the
material obstacles of space or time, and that higher species
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of divination which recognises events to be brought about in
the future through man’s free will. It is true that, by
means of the inner sense, man, when he is freed from the
outer senses, becomes easily influenced by spiritual powers,
and thereby is enabled to look into hidden things, and fore-
tel their intrinsic qualities,—their consequent results.
Therefore, the Cabbalah teaches, that not alone does ev
human action produce its consequences, but that each event
since the beginning of the world inscribes itself in a higher

here, and that thus future events may be foretold through
the reading of the past.

But there are limits to this species of vision ; since the
inner man is alone affected by that to which he is kindred.
The freer, purer, is the inner man, the wider is his immediate
sphere of vision and sphere of action. "When his own power
no longer avails him he requires the assistance of forei
spiritual influence, in order that his inward vision may %2
extended. Thus it becomes clear why, either under natural
or induced circumstances, foreign spiritual agency is gene-
rally present.

ut the decrees of Gtod can never be fathomed by man,
unless God deigns to vouchsafe a revelation. Otherwise
.the power of prophecy would be no operation of the divine
power, but simply the natural consequence of the exaltation
of mind which momentarily has penetrated into the sphere
of eternity, and there recognised the far distant future—and
such is the belief of the Indian seers. This view of pro-
phecy would be entirely opposed to all religious fath.

The divine power reveals itself both in an inner subjec-
tive, and in an external objective manner by means of the
first.

Although this power of vision and divination is a universal
one in human nature, it is found, however, in very various
degrees of intensity. In order to produce magical results,
according to the Cabbalah, a very firm will is requisite—as
Paracelsus teaches—so as to attract the very highest
spiritual influence, and to react upon it. The will of the
operator must also be completely in harmony with his object,
and alone be directed towards it. A very powerful and
vivid imagination is also requisite. The same qualities are re-
quired in the seer. The seer’s spirit, body, and soul, must
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be in the most harmonious accord with the objects of his
vision. The soul must not, therefore, busy itself too much
with external matters. The imagination must be strong,
lively, and clear, in order that the impression of the spiritual
world may remain clear and sharp, and be not destroyed by
foreign images. It is on this account that enchanters love
solitude, and seek in every way to withdraw themselves from
the outward, and to cultivate their imagination. '

Especially does the Cabbalah teach that “the man must
be fitted for such things:” Balaam was so, but with a false
power, for he had a defect in his sight, which, according to
Sohar, is to say that he had an imperfection in his spirit, of
which the external imperfection was but the objective ex-

ression.” In this sense the Cabbalah maintains that every
ollower of the Black Art must have something imperfect or
diseased about him.

Very remarkable are the teachings of the Cabbalah re-
garding the weak points at times offered to Satan through
the actions of man, regarding citation of the dead, and un-
cleanness, especially in the case of the woman. With re
to the latter, man is the positive and operative principle,
and therefore compared with the sun and light. Woman
stands opposed to him as a restraining power, without whom
he would be lost in an immeasurable and boundless specula-
tion, forgetful of his highest relationship. "Woman is man
reversed, his mirrored image : whilst he 1s a self-acting prin-
ciple, productively striving outwards, and ever seeking the
universal, the infinite, the woman is the negative principle,
acting from without inwards, from the circumference to the
centre, receptive, ready from man’s -expansive energy to
reduce concrete forms. Thus by the Jews is woman called
the house of the man, and the Talmud designates woman as
the wall which is created around man.

Man and woman are an inseparable whole,—one forming
the ideal, the other the real. In man the ideal has sway—
in woman feeling : thus she adheres more to the concrete and
external, and has an innate living sense. She is possessed of
an inward presentiment of the world : thus she is endowed
with unerring tact, and arrives at maturity sooner than man,
who desires to attain all knowledge through his own
exertions. .
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The aspiration of woman is towards the pure and the
noble ; and she attracts to herself man, who is ever seeking
after that peculiar nature with which she as woman is en-
dowed. And this she does, not in order to retain him in a
lower sphere, but to ascend with him into a higher. And if
on one hand woman is an encircling wall to man, on the
other she is his guide, wandering by his side through the
labyrinths of life, and by her gentleness, patience, and love,
softening and restraining his fiery impatience of character.
In this sense woman is called “the crown of man.”

High as is the destiny of woman, yet she has a closer
affinity to the night-side of nature than man, and is espe-
cially exposed to the temptations of Satan. Deceit, curiosity,
indiscretion, the desire to enslave man by her charms, and
to see the creations of her imagination realized, are the
shadow-side, and incline her to the study and practice of
forbidden knowledge.

Night, sleep and dreams, affect woman also more than
man, and therefore the power of the seer is of commoner
occurrence with her than with man. :

According to the. Cabbalah, besides angels there are in-
termediate spirits—the spirits of the elements—the Schedim
of the Jews, and divided into four classes, the chief of whom
is Asmodi.. The first class contains the spirits of the fire;
the second, of fire and air ; the third, of fire, air, and water ;
the fourth have a mineral ingredient. This is completely
the doctrine of Paracelsus. The spirits of the two last
classes are possessed mostly of evil natures, and are fond of
causing injury to man. The other two are possessed of greater
wisdom, and knowing many of the secrets of nature will-
ingly disclose them to man. The lower class of element-
spirits, coming into frequent contact with man, are at times.
dangerous and spiteful, and thus man sacrifices to them in
order to gain their favour.

According to the Cabbalah, everything that exists, whether
great or small, stands in a magical union with the rest of
nature. Everywhere is the external the operation of the
internal, and the external reacts upon the internal.

Magic, as well as seeing, is directed towards the earthly
-a8 well as fowards the supernatural. External magical
vision consists in reading the future through the aspects
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and changes of objects, and which is subdivided into earthly
and heavenly objects. The one is called Monen—com-
putation of time, and comprehends astrology; the other is
called Nichusch—prophetic indication.

Secondly, soothsaying teaches that nothing occurs acci-
dentally, but that events and all nature stand in secret
connection with each other. Thus the career of clouds, as
well as the flight of birds, and the cries and movements of
animals, become objects of soothsaying, and it asserts that
the animal sees more than the external eye of ordi man.
Birds especially standing in connection with the spirits of
the air are prophetic—birds of prey being peculiarly adapted
to Nichusch. All events occurring to man, and which pro-
duce agreeable or disagreeable impressions, belong to the
same class. Man can convert himself into Nickusck, by
saying, if so and so happen to me it will be either a good or
bad omen.

The inward visionary natural magic consists in man being
brought into connection with the spiritual world through
artificial means: and here also are various degrees. The
lowest degree of this magic is the withdrawing the soul from
the outer world through external means and manipulation :
the means are various. According to Maimonides and
others, to this species of magic belong digging in sand, the
casting of lots, reading cards, gazing in mirrors, in polished
blades and arrows, or in anything that is bright. This
diving by lots is only brought about through the corre-
spondence of the external art with the inner arrangement of
things.

Ag:econd higher degree is necromancy, questioning of the
dead, for which the preparation of fasting is necessary. It
is also customary to sleep upon the graves, or to burn
incense upon them, re%eating certain formuls the while.

The third and highest is when man, after necessary
preparation and the withdrawal of himself from external
objects, unites himself with the spirits of nature to receive
revelations from them.

Active magic is divided into a lower natural and a higher
spiritual magic. The first consists in exciting magical
rapport by physical means. To this belongs first sympa-
thetic heaﬁng.
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The spiritual magic proceeds directly from the inner being,
and may also be divided into two kinds. In the first, man
operates principally throu%h his innate power, but not with-
out the assistance of the element-spirits. In the second the
operation depends almost entirely upon the element-spirits.

'0 this species belongs the binding by words, of animals
especially, in order that they do no damage; also the con-
juring for the sick.

To the second division belongs solicitation from the
element-spirits for rain, cold, &c. To obtain the end required,
the object for which the solicitation is offered, whether
a mnewly-born child, freshly sown seed, or newly-grafted
tree, must be placed en rapport with the spirits of nature;
and this is to be done by certain ceremonies. To call forth
magical influence, peculiarities in food, dress, and demeanour
must be observed : armlets of metal bearing the names of
angels must also be worn. Then, with the entire strength
of iis will, must the magician, offering his sacrifices, espe-
cially incense, call upon the name of the spirits. e
mixture of various metals increases the influence.

This so-called soothsaying wide}{ differs from black
magic, although it cannot be denied that natural magic
borders upon the world of night, since, through worship of
nature, it more and more removes man from worship of the
Divinity.

The worship of nature among the heathens, so long as it

does not become dark and Satanic, being simply a material- . -

ized worship of the Supreme, does not prevent revelations
reaching them from a higher world. The Cabbalah teaches
that the heathen receive revelations and true dreams. It
even maintains that, in general, the heathen are as capable
of receiving the Holy Spirit as the Israelites. All depends
upon the hearts and actions of men. -According to the
teaching of the Cabbalah, the heathen were not absolutely
cast off by God, but rather conducted by Him unto these
frontiers of nature. As we read in the words of Moses,
“ When the Most High divided to the nations their inheri-
tance, when he separated the sons of Adam, he set the
bounds of the people according to the number of the chil-
dren of Israel.” f)euteronomy, xxxii. 8. “And lest thou
lift up thine eyes unto heaven, and when thou seest the sun,
VOL. L °
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and the moon, and the stars, even all the host of heaven,
shouldest be driven to worship them and serve them, which
the Lord thy God hath divided unto all nations under the
whole heaven,”

Molitor adds, “that severe as is the Jewish law against
the heathen, its severity is directed, not against the heathen
who worship God under the form of the powers of nature,
but against such as even without better knowledge have
devoted themselves to diabolical services, and to the black
art connected with it.”

And severer still was the law against the Israelites who, as
the chosen people, redeemed from the bondage of external
nature, should fall back again into their blindness. It was
even forbidden to the Israclites to plant trees around their
Tem}ile, because, according to Maimonides, trees attract the
astral influences, and thus might lead to false exaltation.

The Cabbalah also teaches much regarding physical un-
cleanness — Tumah—which it maintains to be a consequence
of the Fall. Tumah is divided into two principal classes.
There is coarse uncleanness, which is an abomination before
God, and a yet subtler one which causes a dimness in the
soul. The nearer that man approaches sacred things, the
more lively becomes his sensibility to this dimness, as may
be seen in the instance of the priests. With external
things it is also the same. The more closely man assimi-
lates himself to them, the more susceptible he becomes for
the Tumah. Those organic things which come most into
contact with his physical frame, are more liable to become
unclean than objects which are more remote and have less
affinity with him. The human corpse, according to this law,
is far more unclean than the dead bodies of beasts. Man
being the most highly organized creature, in his decay the
most revolting decay takes place. The later Talmudists,
therefore, declare that a far higher degree of uncleanness
exists in the corpses of holy men than in the corpses of un-
holy.

b‘yti]l more important conclusions may be drawn from the
spiritual Tumah. Sin, says the Cabbalah, causes, not alone
imperfection in the image of man formed after the divine
image, but extends itself throughout nature, and even
ascends into the region of angels, and to the divine presence.
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Thus is the Sch’chinach violated (Plato’s Divine Ideal-
world—J. Bohme’s Sophia) and transformed into gloom and
severity. The Divinity turns aside His countenance from
such of His children as are unadorned with good
works: the divine influence reaches them but rarely, and
they must be punished by severe: suffering. This causes
sorrow and su erilx\llg, even to the Divinity, as was already
prophesied of the Messias, who, in order ually to re-
animate the fallen, let his light shine in the darkness, and
raised up men even against their wills, and prepared them
for inward freedom, but in no sudden or violent manner.

Through sin, man not alone has caused suffering to the

Divinity, but throughout the universe,—especially in this
our world, Asiah—where nature is become full of disso-
nances, and all creation sighs beneath the curse of Adam’s
sin. :
Man returning in penitence, God, together with the
guardian angels, is ever ready to aid him in the contest
with sin, and in the same degree that man desires goodness
does he attract God’s influence, and the darkness is changed
into light, and severity into mercy.

Idolatry, murder, and immorality, are the three chief
divisions of moral uncleanness. Those unnatural unions’
which are spoken of in the Old Testament are to be re-

arded as belonging to this species of uncleanness. Seeth-
ing the kid in its mother’s milk ; the yoking together the
ox and the ass; the planting near to each other of trees of
adverse natures. The Cabbalah observes, withreference to
forbidden marriages between near of kin, that in such
unions an unnatural evolution takes place, the branches
being as it were bent back towards the root instead of
spreading widely from the tree.

Speaking of the contagious power of evil, the Cabbalah
says, “ a8 physical disease streams forth from men, so does
the uncleanness of the soul ever magically stream forth, pos-
sessing & power of contamination, not alone for men, but
for extema{ things. From this g:'oceeds the repulsion felt
by the pure in the presence of the wicked ; a repulsion the
more keenly experienced, the higher is the purity. Each
evil deed, each impure word, is thus possessed of a magical
existence, which renders unclean all around it. In a land
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where great crime is rife, all things, houses, furniture,
beasts, plants, the very earth and air, are corrupted.” Thus,
when & city gives itself up to idolatry, must 1t be utterly
destroyed with fire and sword, man and beast, and never
more be rebuilt.

Equally strong with the laws against Tumabk, are the laws
against magie. According to the Bible, the Talmud and the
Cabbalah,magic is divided into three classes: the first as an
abomination to be punished, like idolatry, with death; the
second, with scourging; and, for the third, no punishment
is ordained, but it is pronounced wrong, as leading from
reliance upon God.

“The first class includes all evil enchantments and magical
cures, the citation of evil spirits, and the calling forth the
dead through the aid of demons. The invoker of the dead
is alone condemned-to death ; the questioner of the dead to
scourging. Agcording to Moses, it is simply forbidden to
practise magic, not to be acquainted with the art, or to
study it; since the members of the Sanhedrin (Molitor,
P- 328) must have been acquainted with magic before being
able to pass judgment upon it.

The second class includes that magic which is produced
through the agency of the lower and evil spirits of nature,
by which means man is often led astray, and sunk into
eternal darkness.

The third class, although not so strictly forbidden, is
nevertheless pronounced unfit for the pious Israelites; and
this is a.stroﬁ)gy. According to the Talmud and Cabbalah
the stars have as great an influence upon man as upon the
whole of nature: for the constellations presiding at the
birth of a child determine its physical and mental qualities.

Intercourse with the so-caﬁed spirits of nature belongs
also to this class. And these spirits were all designated
Schedim,—a name also borne by evil demons; but these
spirits must not be confounded with Satanic beings.

These extracts from Molitor’s writings are sufficient to
give the contents of the Cabbalah with regard to magic,
which it treats of in all its ramifications, containing that
which became Christian mysticism, and the magic of the
Middle Ages. Also it contains much regarding what we
now designate animal magnetism.
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In conclusion, I give, from Molitor’s Appendix, a story
regarding a Jewess who was possessed by an evil spirit.

“In the time of Loriah there was a widow, into whom a
Ruach (spirit) had entered, and to whom he had occasioned
much distress. People went to her and received answers
from her to the questions which they asked. The relatives
of the woman went to Loriah, and besought him to drive
forth the spirit from the woman. Loriah despatched his
scholar, R. Chaim Vital, giving him certain holy names by
which to cast forth the spirit, and instructing him what he
should do. Also he commanded him to speak Nidui and
Cherem, the lesser and greater ban, and to drive forth the
Ruach with violence. en R. Chaim came to the woman,
she turned away her face. R. Chaim asked “wherefore
dost thou turn away?”’ The Ruack gave answer: “I
cannot look thee in the face !” Then commanded R. Chaim
that he should turn round. Vital demanded ¢ who he was?”’
And the spirit related his evil life, declaring that he had
been a Jew, had wandered five-and-twenty years through
the earth, and was pursued by three angels of destruction.
Vital demanded “who had given him permission to enter
into the woman?” The Ruack. answered, “I was in the
house when the woman arose, and was about to kindle the
fire. The tinder would not catch, and she became angry,
and in rage flung the flint and steel out of her hands, cry-
ing ‘Go to Satan! This word Setan gave me permission
to enter into her.” Although the woman had sinned in
unbelief, and did not believe in the Flight into Egypt, still
the Ruack had no power over her until, in her anger, she
pronounced the name of Satan.” Vol. iii. p. 646.
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OF VISIONS.

Vistons have always been considered as an essential part of
magic, without the visionary being of necessity a magician,
or the magician a visionary. These visions are commonly
the seeing of spirits, and are perceived in an especial manner
by the inward sense independent of the outward organs:
frequent{f in the absence of visible objects scenes will be
presented which are true, and correspond with the reality,
or false, and correspond with no outward object whatever.
Extraordinary is it that people are disposed to explain all
visions by supposing them mere phantoms of the air, imagi-
nation, or lying tales. Is not man, after all, a being which
does not alone exist in the outer world? is he not much
more a spirit which thinks and perceives without reference
to the objective world around him, which can ascend into
a higher world, invisible to the outward eye, and possessed
of other powers than those required for his more outward
life? Is not man descended from a higher, invisible line of
ancestry ? “ Os homini sublime dedit, ceelumque tueri,”
—that 18 to say, the human being by his erect position on
the earth can reach into a higher sphere where the outward
genses avail nothing, but which, even in this his upright

osition, he can only enter to a certain extent, but which "
he could not enter at all if like the beasts of the field he
went on all fours,—* prona cum spectant cetera animantia
terram.”—(Ovid.)

‘We certainly are now verging on that undefined region
which, even at the present £ , we are unable to explain,
as little as the ghost-seer himself, who often supposes him-
self to be hovering in a higher world when he is in fact creep-
ing on the earth, or mistakes earthly things for spiritual.
Many highly esteemed &nd learned men yet maintain that
magic has probably never advanced farther than to the
illuminated apparition of that which the imagination has
long sought and bordered upon in darkness. Is it that
that particular spirit which, during all its searching, the
fancy has seen dimly visible in its horizon, really appears
illuminated ; or, as is most probable, does this vision belong
to z state of sleep ? if so, the magic ends here.”” Here, dear
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friend, it but commences! for the vision is not always
merely the effect of a purely physical process of the fancy and
the senses, but often governed by hyperphysical influences,
and certainly in many cases by such as lie totally beyond
the reach of the fancy or the senses. “In so far,” says
another writer, “ is man a seer, that he not only discerns the
outward and visible, in which life may die and become ex-
tinet, but the inner commencement of the real being, the
imperishable fountain of life. He is so far a seer that he
does not only perceive the divided and unconnected parts, but
the invisible threads of an eternal harmony, in which all
apparently dissonant portions explain each other and become
a pleasing and harmonious whole. The power. of perceiving
in the visible world the invisible traces of that which is to
be, and of participating in the great unity of creation, exists,
although usually dormant, in every man. That power which
gives him reason and understanding is the soul.” -

Visions arise from more than a mere introversion, or from
groundless appearances, as is generally believed. They arise
from a direct mward seeing, and, in a more extended view,
an activity of the fancy independent of the outer senses.
The difference between a seer and a poet, who often mutually
exchange characters, is this—that the poet not only sees
and understands that which is before him, but that, carried
away, he enters fully into that which is before him, and
creates harmonious forms: this occurs at will from the
recollections of his mind. No true poet is wanting in this

ower of the seer, which is created in him as a gift from
Eeaven, and cannot be gained by artificial means. Quin-
tilian expresses this perfectly in the following words,—
“ Concipiendis visionibus quas Phantasias vocant;” and
Goethe says, in his “ Morphologie,” vol. ii. p. 114,— One
can clearly see what is meant by the saying that poets and
true artists must be born such. The inner creative power
must put forward those shadows which lie in the memory of
imagination, freely and without design or forethought ; they
must unfold, w, expand, contract, so that from being
mere undefined shapes they become truthful and well defined
pictures. The higher the genius, the more mature is the
idea in the first instance. In drawings by Raphael and
Michael Angelo the idea is at once clearly and firmly shown ;
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and in many later although excellent painters a species of
trial is to be perceived, as if they at first wished to create
an element by light and uncertain touches, from which,
afterwards, heads, figures, and draperies were to be formed,
as a chicken radun.lfy"];rows from an egg.”

In the infancy of the world no difficulty was felt in ex-
plaining these most remarkable of all phenomena of human
exislence : the oriental nations ascribed them to celestial
spirits, and the Jews to angels and devils, who lived in social
intercourse with men, divided according to a certain gra-
dation of the soul, and provided with various good and evil
powers: the Egyptians entertained a similar belief, and the
Greeks and Romans supposed them to be demons, or even in
occasional instances their gods. According to Democritus,
visions and dreams are passing shapes—ideal forms which

roceed from other beings; so that even in sleep the soul
Eaa an equal activiti as in the waking state, but with this
difference that in the latter only the usual and every-day
shapes appear,—whilst in the former those alone are visible
which a soul is capable of observing, and for which it is in
a state of expectation. Heraclitus entertained a very similar
theory ; according to him the activity of the senses arises
from a participation in the surrounding (repiéxor) celestial
ether. The difference between sleeping and waking, he
says, is that in the latter the divine portion is drawn in, not
only by the act of respiration, but also by the organs of
aiggt and smell, while on the contrary in sleep the communi-
cation with the celestial ether is confined to respiration
alone: but that this is only a dim light which illuminates
man by night and causes him to see thing in dreams. Tn
death alone is this light entirely quenched. (It seems here
a8 if he referred to the oxygen as a principle of light, which
by respiration enters the blood and thereby the brain.)

Plato is the first who gives a physiological explanation of
the activity of the organs of the senses in visions and dreams.
“The eye is the organ of a fire which does not burn but
gives a mild light. The rays proceeding from the eye meet
those of the outward light. &ith the §eparture of the out-
ward light the inner also becomes less active; all inward
movements become calmer and less disturbed, and should
any more prominent influences have remained they become in
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various points where they congregate, so many pictures of
the fancy.” Aristotle declares more plainly, in his Disser-
tation on Dreams, that all visions of the sleep are produced
by the senses and the imagination. It would not have been
difficult, starting from the ground which these acute ob-
servers occupied, to have arrived at the true origin of these
appearances, if the ideal pictures had been regarded as out-
ward influences through which the soul calls forth the
fancies contained in its comprehensive power, which lose
themselves in the ocean of the feclings or in the celestial
light of the imagination.

The followers of the New Platonic theory strayed again
to the idea of foreign influences, through a fusion of the
Platonic philosophy and the Cabbalah, as we shall see; and
thus it continued during the middle ages, and, even at the

resent time, religions and the sciences have not wholly

d themselves from this influence,—so that it is seldom

that we are able to regard visions from a perfectly unfettered
point of view. :

Visions may be classed as extatic and inspired. Fugitive
illusions, and dream-like appearances, belong to the ﬂwer
kind of visions, and 'fade {gom the memory intangibly as
they come. Few are entirely free from these, the most fre-
quent and common, as little in the waking as in the sleeping
state; and there are men who not only are dreamily sunk
within themselves when awake, but, like the somnambulist,
have visions even in the turmoil of every-day life. In
others, this takes place when, in the twilight, their minds
become disturbed, and when the shadows of the forest, the
sighing of the air, and the rustling of the leaves, become
embodied forms. Rocks and trees mock at them with their
giant faces.

Ghost-seeing must be classed with these visions, in which,
however, every one sees through his differently constituted
eye; for this, as well as for the deeper insight into the in-
visible world, a peculiar temperament is necessary, though a
weak fragile constitution is by no means necessary; for it
often occurs among strong and robust men, just as loadstones
are not equally powerful, although each, according to its
nature, has a strength of attraction; they have these pro-
perties in a greater or a less degree, awortﬂng to the adwix-
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ture with sand and pebbles, and their frequent use. Visions
also play their part in the waking existence, when the outer
impressions of the senses are still felt, when visions are out-
wardly impressed, or arise from the inner senses: these are
hallucinations. .

Extasy is a higher class, to which particularly contempla-
tive and religious minds are liable when they are placed in
circumstances favourable to it. In this form the activity of -
the mind is augmented, especially the fancy and imagination,
to such a height that one is often tempted to believe in a
change of individuality, or the possession and influence of
other powers. This form is that which plays the most
prominent part in the whole history of magic among the
ancients, and also that which, in .magnetic phenonema,
excites the greatest interest at the present day. The various
ways in which it is manifested will be explained in the

uel. The principal feature, in most instances, is a certain
poetic flight of the imagination, and a species of religious
enthusiasm. These visions either procee? from an intense
fancy, or from overflowing religious sources. It does not,
however, follow from this that, in extasy, the augmented
gowers of the mind are constant, or that a uniform and per-

ect state is produced. The visions vary as much as the
convulsions with which they are usually associated. Neither
are the religious manifestations certain. At one time the
subject may sing hymns, at another he may curse, and ex-
hibit the most frightful contortions of visage. It is only in
the inner form and constitution of the imagination that he
may be compared to the poet.

The ideas of glorious creations float before the poet and
the true artist in the utmost luxuriance. "Who could paint
Madonnas like Raphael, if they did not hover before him in
a species of extasy ? The painter, Angelico da Fiesole, often
fell into such extatic states during his artistic labours, and,
in them, saw ideal pictures; and, according to Gorres
(Mystic 1, 155), Michael Angelo is reported to have said
that “ no man could have painted such pictures who had not
seen the original.”

Religious visions take place at longer intervals, and are
often confirmed, or even produced, by an ascetic life, by
national disposition or education. To these belong the
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estaticas of every age and every description among the
Brahmins, the Israelites, the Pagans, and the Christians,
whose revelations overwhelm the masses either as startling
prophecies and divinations of every kind, or as warnings,
exhortations, threats, and promises conveyed in poetic alle-
gories. A certain difference is, however, produced by their
national and historic positions as well as by the various
forms of religion. Gorres in his “ Mystic” furnishes many and
impressive examples, particularly of Christian estaticas. Such,
for instance, are the visiors and extasies of St. Catharine, St.
Hildegard, St. Theresa, and others. One instance is given by
Kieser, extracted from Orlandini, of St. Xaverius, a Jesuit.
In the 17th century, Xaverius had urgently recommended a
crusade against the pirates of Malacca. During the prepara-
tions,and even at thevery time of the battle itself, Xaverius fell
into an extatic state in which, at a distance of two hundred
Portugese miles, he was, as it were, a witness of the combat.
He foretold that the victory would be on the side of the
Christians ; saw that one vessel which sank, before the de-
parture of the fleet, was replaced by another; described
every minute particular of the battle, stated the exact hour,
imagined himself in the midst of the struggle, and an-
nounced the arrival of the messenger on a certain day.
Every particular of which was fulfilled in the most perfect
manner.

This is a specimen of clairvoyance in a Catholic priest.
Another instance of hidden circumstances being seen, is
given by Schubert (Berichte eines Visiondrs, &c., 18387, p.
30), which took place in a simple, but very religiously in-
clined, gardener’s daughter.

He says, “1 know the history of a gardener’s daughter
who had the power of seeing visions ; she was betrothed,
but many obstacles stood in the way of the union. The
continued anxieties, the long interval of uncertainty, made
her very excited and delicate. 'When she was occupied with
her work in the garden, it seemed to her as if she saw a
pillar of smoke, in which stood a human form. This figure
also appeared to her at night, when she was at rest and felt
no dizziness in the head. It may, perhaps, be said that this
dizziness, which arose from the blood, produced these phan-
toms. - But the figure was not solitary, others came who
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spoke to the girl, and led her to a meadow, and to the hidden
and even long past world, as 1o human being could have
done. It may again be said, leeches would have been a
remedy, and would have banished all such phantoms. But
the girl was made a confidant by her invisible associates of
many long-forgotten events and family circumstances, which
were substantiated by reference to deeds and papers, of
which many lay in Vienna; documents of which no one then
living, and certainly least of all the gardener’s daughter of
the suburb, could have known anyt%ning. Perhaps people
may call this imposture, or chance. For my part, they may
say what they will; the communications which the girl
made were such as a man might be suppesed to make to .
one who approaches him in his last moments, for the benefit
of his distant family. The gardener’s daughter saw such
things as were seen by Concorde in the Castle of Belfont.”
Lastly, one step higher than extasy is clairvoyance and
true inspiration. In both of the last named states, man
shows -that by his erect position, which raises him partly
into a region above the earth, he is enabled to see and com-
prehend more than the most acute senses of the mere
animal ; we perceive in him a velocity of the mind to which
the tornado, or lightning, is not to be compared. But the
true completeness, and the most perfect freedom of the
human mind, is only shown in clairvoyance and real inspira=
tion. The working and activity of religious inspiration, in
particular, is the higher self-consciousness without the
recurring changes and retrograding interruptions which are
. still seen in the lower stages. As the end is nobler than
everything earthly, so does a weak body often exhibit, in
such inspirations, a superhuman power, in which things of
this earth are as mere playthings. The stammering tongue,
by the holy enthusiasm, becomes a fiery organ of speech,
and outward works of love and virtue follow the inner
humility and self-sacrifice! Fisher divides the phenomena of
the inner senses into somnambulism, visions, and the higher
clairvoyance. - Dreams form the lowest state, then the half
state of consciousness in the somnambulist, who either talks
or walks, or does various actions in his sleep as when awake.
Clairvoyance is itself the highest stage of somnambulism.
These visions, which do not alone refer to the sight, but
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which also appeal to the organs of hearing, smell, taste, and
feeling, will be treated with under the various sections to
which they belong. We have already spoken of the poetic
ower (Phantisticon) according to its causes. Ghost-seeing
18 particularly distinguished by a very sensitive organization,
a sensitive heart, and a delicate constitution, as well as a
mind which accommodates itself rapidly to all circumstances.
Secondly, a diseased state of the circulation and the nervous
system, and often also of the stomach; inflammations and irri-
tations of the brain and the organs of the senses : these are the
principal sources of visions. Among these may be recounted
delirium and monomania, where the intellect is entirely
subject to the imagination. Thirdly, religious education
andJ an inclination for deep reflection, an ascetic life and
fasting : these are all favourable to visions. In many saints
of the early Christian ages, and of many nations, these
circumstances are evidently to be regarded as assisting
causes. Fourthly, outward irritations and artificial means
have continually been used. Among the former may be
named the narcotics, wine, opium among the Orientals, the
Soma of the Brahmins, the vapours arising from the Delphian
chasm, which,according to Davy’s investigations, was oxydized
nitrogen gas; fumigation with incense in temples, sandal-
wood, aloe, mastic, saffron, sulphur, &c., and anointing the
body with narcotic salves (witch-salve). Fifthly, we may also
include the peculiar ceremonies, and inclination to fear and
-expectation, aroused by preparatory words, songs, and
prax'ers.
ccording to these causes, visions may be placed in various
classes. Those originating in an inner disposition of the mind
towards veneration, belong to religion and the histories of the
Saints already mentioned, and arise involuntarily without
any outward application ; but in magic visions, Demons are
invoked by means of assisting substances. The sorcerer
raises and layinsi)irits, while to the religious enthusiast they
appear voluntarily ; in the latter it is rather a pleasant com- *
munion with a divine being, with which the Brahmin
associates as with a friend ; in the former, a species of hellish
compulsion.
1 feel that all my heart to thee is given ;
Thon shalt appear, even though it cost my life!
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To the timid, every mist rolls into a terrific giant shadow.
To-day Venus ap})ears to the lover as the majestic daughter
of Jupiter, full of radiant beauty—

¢ Quisquis amat ranam ranam putat esse Dianam ;”

To-morrow the Son of Erebus stands before him with the
servants of darkness, with pain and sorrow, with enmity and
contention.

‘When the outward senses are lulled to sleep by cere-
monies and incense to give space to the inward extasy,
their activity gradually flows to the latter.

Petrus de Albano (Elementa magica) describes the spirits
appearing after an incantation, as shadows of the twilight and
hag“?sleep,and as ideal forms of the sight and hearing under the
shapes of men and animals—* quibus rite peractis apparebunt
infinito visiones et phantasmata, pulsantia organa et omnis
generis instrumenta musica. Post hec videbis infinitos
sagittarios cum infinita multitudine bestiarum horribilium.”
Opium produces visions of paradise and its pleasures, and it
as well as other narcotics also occasion a sensation of
flying, and being raised through the air. Such narcotics
were mixed with the salves after anointing with which the
witches rode to the Blocksberg on broom-handles and goats.
Nitrogen gas produces delusions of all kinds of animals, frogs
and fiery shapes; as, in intoxication, phantom worms and
insects are seen. The northern seers produce extasy by
noisy music and drums; the African savages by dances
which produce dizziness, and in that state the former foretell
the arrival of foreign ships, and the fortunes of their friends
and relatives, and the latter behold all the houris and angelic
hosts of the Mohammedan paradise.

A certain difference of form arises according as the visions
are produced b{ subjective impressions of the inner senses, or
by outward objects. Buch are the visions of common
dreams, of sleep-walking, of fever, of nervous affections,
unstable and intangible ; more regular are those of magnetic
clairvoyance and the higher inspiration.

All visions which present themselves to the vision-seer
may be classed as subjective expressions of the inner senses ;
for when the visions have a common and objective cause,
many persons, though not all, may behold the same ideal
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pictures, which will mutually resemble each other: this does
not occur by infection, just as many people may be attacked
by the same disease at the same place and in the same
atmosphere, without it being caused by infection, as in
cholera and the yellow fever. It is, however, certain, that
visions may be transferred to others; and this is one of the
most remarkable psychological phenomena. It either takes

lace directly, as among contemplative enthusiasts (the
Y’hiladelphian Society of Pordage), ard occasionally in
magnetic clairvoyants ; instances are even known of dreams
being transmitted to others; or it takes place directly,
as by the laying on of hands, or by the touch in second-
sight. To this class belong the remarkable narratives of
spiritual appearances when at first one person, then several,
saw the same visions, which is even said to have been
extended to animals. Whether it is possible or not to
consider it as an objective reality, is difficult to say; but
such cases are told of every age and of all nations.
This remarkable outward appearance of visions of a
higher or lower class, does not, however, take place by
means of the outward organic senses acting inwardly ; for
the manifestation in every case acts directly upon the organs
of the soul, by means of which the visions are transferred to
the organs of the senses. Evéry mental perception of the
ideal, of the divine, and of the higher language of the soul,
is certainly always a direct inner spiritual picture; and the
divine therefore manifests itself according to the nature of
the organ on which it falls,—to the rich poetic imagination
as the ruling power of his fancy, to the philosophical
understanding as the scheme of a harmonious system,—
it sinks deeply into the religious mind, and raises the strong,
active, working productive will into a sacred power: it is
thus that the divine is venerated by every one 1n a different
manner.

Visions are very various in their nature, as for instance
those of the half-waking, even the waking state ; the visions
which certain persons can call up at will, as in the case of
Cardanus ; the visions of Nicolai and Bazko, who considered
them to be phantasmagorias ; the power of self-seeing as well
as a double or manifold personality ; the second sight of the
Scottish isles, and many others. Classed according to their
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natures there are religious visions, appearances of saints and
gods of old, and according to pop belief, apparitions of
ghosts, spirits, and devils.

In the history of magic, visions are almost always of a
religious nature. The Israelites, from the time of Abraham,
lived in constant communication with the Almighty and the
angels, and very often made use of symbolic pictures.

The Indian seers communicate with the sun and moon,
who as their divinities raise them up to themselves or descend
to them upon the earth. “The senses are collected in the
Manas (the Universal Spirit), and the seer sees nothing with
the eyes, hears nothing with the ears, feels nothing and
tastes nothing; but within the city of Brahma the five
Pranas are radiant and watchful, and the seer beholds that
which he did and saw when awake,—he beholds the seen and
the unseen, the known and the unknown, and because the
Athma (spirit) is the cause of all actions, therefore he is
even active during sleep, and resumes his primitive form of
light, and is by nature radiant like Brahma. The inwardly
collected spirit clothes itself with the coverings of the
heavenly bodies and of the elements, and speaks from the
seer as if the voices came from without; the voices which
reveal themselves to him from the sun, moon, and stars, from

lants and animals, and even from the unbending stone.”
%‘xt&tic states are no where so frequent as among the Hindoos.

Among the Greeks extatic visions were certainly more rare,
from their youthfully powerful imagination, and yet among
them these visions appeared under the objective forms of
their gods. The demon of Socrates, who accompanied him
through his whole life as a counselling voice, is well known ;
Ulysses was guided by Minerva, and Apollo appeared to the
Pythia.

yThe followers of the New Platonic doctrine had, like the
Hindoos, many extatic visions. The ultimate end of their
philosophic strivings was to gain an immediate and direct
view of the Divinity, who as a pure light was to reveal him-
self to the inner eye. Purification of the soul from every-
thing earthly, and fasting, were to be the preparations for
contemplating this overflowing light. Demons appeared to
them, however, in many shapes as intermediate beings
between the divinity and man.
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In the Christian ages the Israelitish visions were re-
vived—of spirits, of angels, and devils, and the saints, who
themselves have in general been the subjects of remarkable
visions, maintained almost an uninterrupted spiritual com-
munication with the faithful after their decease. The Jesuit
Joh. Carrera lived with a guardian angel almost as with a
bosom friend :—* Cum angelo suo tutelari erat tanto et tam
familiari conjunctus usu, ut, velut intimo cum amico suo
consilia sermonesque conferret, seepe ad eum de suis rebus
dubiis arduisque referret; vicissimque ei angelus ad omnia
notis hisce usitatisque vocibus responderet.” The angel
woke him for his matins, and admonished him when he over-
slept himself. (Orlandini Historia Societatis Jesu, Colons
Agripp. 1615 lib. ii. Nobl.) )

isions were most frequent in Convents, where solitude,
ascetic practices, fasting, uncared-for diseases, as spasmodic
convulsions, the unoccupied, often dreaming and overflow-
ing imagination, gave numerous op&)‘ortunities for the forma-
tion of these objective pictures. The history of the middle
ages, even as far as the sixteenth century, is scarcely more
than a history of magnetism and a universal system of so-
called witcheraft and magic. Visions were so common that
rules were given to distinguish those of divine origin
from false g:elusions and the temptations of the devil.
Theologists made this distinction, ‘that the false visions
resembﬁ: those apparitions which present themselves in con-
vulsions, particularly in epilepsy and in mania, and ravin
insanity. More explicit directions are given by Cardina
Lambertini, afterwards Pope Benedict XIV., in the third
volume of “ De servorum Dei beatificatione.”

VOL. L. D
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SECOND DIVISION.

DREAMS.

DrEraMS are often so vivid, that on awaking they outshine
surrounding objects, and are long before they vanish.
Cardanus (De subtilitate, c. 18) relates that betwegn the ages
of four and seven, when he awoke from sleep during the’
afternoon, all kinds of pictures appeared on the cover of his
bed, in the shapes of trees, men, animals, towns, and armies.
He was so delighted with them, that his mother often asked
what he was looking at ; but although very young (parvulus)
he considered them to be delusions (non ignorabam hoc
esse portentum quoddam), and denied that he saw anything,
fearing that they might vanish. Spinoza relates of himse
that one morning he awoke from an oppressive dream, when
it was already broad daylight, and that the dream was still
as vividly before his eyes as if it had been formed of material
substances. He was particularly haunted by a dark, misera-
ble-looking Brazilian. This phantom vanished when he
fixed his eyes upon a book or any other object; but as soon
as he turned his eyes away the Brazilian reappeared with the
same distinctness, till at last the phantom vanished over his
head (Opera posthuma, epistola 30). Jean Paul (Museum,
. 822) often saw, when awoke suddenly, shadowy forms
eside him,—once during the night a great reflection as of
dawn or a fire: returning from a pedestrian journey, he
saw an infantine girl's face looking down from his window,
but no child had been in the house. As, therefore, the
identity of visions, dreams, and the magnetic somnambulism,
arises Ig‘om an inward property of the human mind, so is it
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clear that in the infancy of nations as well as the childhood
of man, these visions must arise partly from the want.
of a power to discriminate between the various pictures of
the imagination, and partly from objects in the outer world :
and it is also from an entire ignorance of humanity that such
appearances and predictions are believed to be something
perfectly new,—just as much so as when Plutarch could say
olt; the oracles that the divine power would cease to actuate
them. ’

If the psychological relationship of dreams and visions
has been exP{ained by the above—and little doubt remains
of their similarity—the physiological explanation cannot be,
far off; for it is impossiblie that there can be any one who
has not at least observed traces of visions, or at least dreams,
in himself. ¢ Dreams, like visions, are phantoms of the inner
senses.”” It all these various forms of visions, ecstasy,
spectres, and clairvoyance, have not physiologically similar
causes and manifestations, how is it possible that all these
phenomena, and those of delirium and fever, the halluci-
nations of insanity, hypochondriasis, and catalepsy, bear so
much mutual resemblance ? As, psychologically, a powerful
imaginative spiritual influence is at the foundation of all
these, and as the mind, by night as well as by day, in sleep
as in waking, continues its spiritual activity, and often
more freely in sleep than when 1t is occupied with outward
and material objects; so is it physically an instrument of
the senses receiving impressions, whether received upon it
by the so-called inner senses, by the imagination, or arising
from an outward activity: the image of the senses forms
itself in both cases according to the nature of the organ:
objects, with their outlines and colour, from the eye ; voices
and sounds through the ear. The organs of the senses may
also become active without outward influences or inner
psychological impressions; through the sympathies or
antagonisms of the juices and powers of the body to the
organs of the senses, which in every case only excite the
activity of those organic functions which are peculiar to
themselves.

The inner senses become gradually active: for instance,
the field of vision is impressed in a greater or a less de-
gree, for a longer or a tSmx'ter space of time, and the im-~
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ressions are of a temporary or of a durable character.
}}f the whole field is illuminated, the visions are as clear as
in daylight, and might often be considered as reality. The
imagination shines upon individuals and countries, and the
dreaming soul finds itself in distant times and places. In
short, it 18 in this that the common cause of all these various
})henomena must be sought for. As it is extremely difficult
or the unformed infant mind, either of individuals or of
nations; to separate the subjective images of the senses from
the objective reality, which requires a higher development of
the human mind and a more extended knowledge, I shall
endeavour to lay before the reader the various explanations,
views,and theories, which have beenfounded on these subjects.
If, therefore, it is clear from the foregoing that a am
is a condition of the inner senses, and on the whole of the
same nature as visions and magnetic sleep-walking, a faithful
and comprehensive history of dreams ought, therefore, to .
throw considerable light on all these and similar conditions.
The natural philosopher has, therefore, to distinguish and
investigate whether Srea.ms proceed immediately from the
mind (vonrodv, gavrasrwor of Aristotle), or from the
body and the organs of the senses (ats3yrwor). For this
purpose it is necessary to observe all phenomena connected
with dreams. To these beloug—the language of dreams,
with its meaning; the imagery, allegories, and symbols of
dreams ; the occasional poetic inchnation; irony; insight
into future things, and prophetic divination ; the production
at will of dreams in distant persons, and mutual exchange
of dreams. Tbese conditions may all be equally observed
in magical visions and in somnambulic phenomena, which
must, therefore, naturally be subject to the same laws. As
in ancient times these various forms of dreams were consi-
dered equally prophetic with the predictions of soothsayers,
and were even called Dream-prophecies (in Denmark they
they are still called First-sight), it will be necessary to
review these various phases of the dream with an historic
eye; and lastly, to consider various views of the ancients
regarding it, as well as soothsaying in general.
The language of dreams is patticuiz.rly remarkable ; for
the images of dreamers are not always known and easily
understood appearances; they are often startling symbols



SYMBOLIC LANGUAGE. 37

whose meaning it is difficult to express in common wordr, and
which the dreamer himself is seldom able to unriddle; on
which account it was customary in ancient times, and parti-
cularly in the Temples, to have interpreters of dreams. g‘rom
this arose the science of expounding dreams (oneirocritica,
oneiroscopia). It is, however, the language of poets and
prophets ; that is, the object and the image are one; and it
seems that the primitive language and the language of God
to man was symbolic. Thelanguage of dreams is the same in
the most dissimilar men and nations; the prophet and the seer,
the true poet, the magnetic clairvoyant, and the prophetic
dreamer, more commonly use this language than that of
common intercourse. In it lies such a fulness of meaning,
and combination of times and objects, that the most com-
prehensive prose is unable to give its full expression. As
the instinctive life of the feelings was of old much more
common than at present, when the outward senses are more
distracted with occupations of the mind, so do we find that
symbols and hieroglyphics were more common ; sas among
tge Indian seers, the Israelitish prophets, the Greek oracles,
and in the old picture-writing of the Egyptians, and the
votive tablets OF the Temples. It is simifz’zrly connected
with art, This was also symbolic in its architecture; for
art is but the expression of the inner genius which inspires
the soul of the artist, or the imagination of a people, and
is intimately connected with religious feelings. %he expres-
sion of art is, therefore, but the true language of the seer,
and therefore mostly as symbolic in meaning; as, for
instance, the Ark og the Covenant, which arose by divine
inspiration, and then expanded into the Temple of Solomon ;
till at length Christian architecture, in universal freedom
and purity, as it were, cast off all the oppressive weight of
earthy matter, and with its pointed arches, vaulted roofs,
and towering spires, strives upwards towards heaven, as if
to receive the glorious tpower descending from above. .

As the language of symbols is natural to the human
mind, so is nature a collection of symbols, and an open,
significant book, from which man may read; for nature
speaks through the elements, powers, and creations, as a
divine revelation,—a living language full of meaning; and
nature at first was placed in perfect harmony with the mind
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of man. At first she surrounded man with a significant
power; the human mind was guided by a sure and governing
inclination, and was not as now left to deceitful and easily
misled reflection. Religious perception was not at first the
result of reflection on the being and all-presence of the
Almighty, who did not appear to man in tge lenitude of
wisdom and love, of power and holiness in ideal attributes ;
but as the Lord, having power over all things. The close,
intimate relation with the Divinity and nature, was, there-
fore, calculated to produce a common language, and therefore
this language must, according to the constitution of nature
and the soul, have been a symbolic language of pictures. All
things were reflected upon man as upon a mirror, and man ex-
plained to himself their meaning. “ The first human beings,”
says Jacob Bohme, ¢ found everything easy ; the mysteries of
nature were not 80 hidden from them as from us, as fewer
sins were upon the earth. It was from this cause that
Adam, who had passed from the wonders of Paradise to the
wonders *of this world, was originally the centre of all
worldly things ; who not only knew the natures, properties,
and species of all animals, but also of all plants and metals ,
and therefore gave names to all things—to each one accord-
ing to its properties, as if he had formed a part of all things
and had proved their powers.”

The desires grew as the senses were led astray by out-
ward excitements, and the inner silent communion with
nature was gradually extinguished : in regarding the out-
ward flowers, and in tasting the fruit of the tree of knowledge,
the inner eye became blind to the symbols and mysteries of
riature, and the divine and symbolic language f{ded from
the memory of man, as the former paradisaical nature now
only bore thorns and thistles : that is, instead of regarding
the inner life of the kernel, he now only saw the rough out-
ward shell; and as nature and the divine voice grew silent,
so did his ear become deaf and hiseye blind. “ Every act of
nature,” says Hamann, “ was to the first men a word, the
sign, emblem, and pledge of a new, secret, inexpressible, but
at the same time cloger union and community with the divine
energy and idea. With this word present in the mouth
and heart, language was as natural and easy as life itself.
God therefore instructed man in bis speech,—the one origi-
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nal language.” Although it does not come within our

rovince to enter here into the religious question of the
g‘all, yet no one can readily deny that in the primeval state
man stood in direct connection with nature, which to a
certain extent may be likened to that in which the soul now
stands to the body; no one can doubt that the earth was
then moved by a much more energetic life than now, and
that man was more strictly in communion with it than at
present ; that he was simple, and less separated in body and
sgirit,and possessed a more comprehensive and reflecting mind
than the present seeking, but everywhere confined and faulty
intellect : it is from this that we must draw. the above
conclusions, and that we are also able to regard the ancient
mythologies in & true light : hence it may not be out of place
to make some further observations as to the systems of magic,
and their mysterious character may be by that means more
easily explamed.

If originally mankind was more allied to nature and
the Divinity, language must necessarily have been more
simple and expressive ; there must have been “one tongue’
among races living together under the same influences.
‘With time and increase wants were created; men were
scattered mentally as well as locally, and became strangers
to each other in their habitations and strivings; and
those who felt themselves spiritually attracted, for this
very reason, associated the more intimately together. It
was therefore probable that men were impelled by their
natural instincts to take possession of those countries which
were most adapted to their natures and inclinations. It is
remarkable that according to history there were three
principal directions in which the descendants of Noah dis-

e({ and in perfect accordance with the characters and
Inclinations of his three sons. The descendants of Shem
retained Asin; those of Japhet scattered themselves over
the north and west; and southward the children of Ham.
As the community of interests was thereby scattered, was
also language, and mental adaptation for religion. Although
Noah had possessed the original faith to a great degree, yet
his sons were of lesser capacity to receive it; and how much
would not these divine feelings be scattered and changed
as their descendants became modified by the various
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influences of the earth. The descendants of Shem remained
in their chosen habitations in Asia, their manners and
forms of government were less changed, and, therefore, more
of the wisdom of their ancestors was retained by them
than by the world-wide scattered children of Japhet, or by
those of Ham, who have been followed even to the present
day by Noah’s curse, that “they should be servants of
servants unto their brethren.” In those words used by
Noah, “Blessed be the Lord God of Shem, and Canaan
shall be his servant ; Giod shall enlarge Japheth, and he shall
dwell in the tents of Shem, and Canaan shall be his servant,”
will be found the whole course of the future history of the
human race. “Shem’s form,” says Jacob Béhme, “ was
transmitted to Abraham and Israel, when the word of the
covenant was revealed. Japhet’s form was perpetuated by
the wisdom of nature, and from it descendegethe heathens.
As Shem’s descendants looked upon the light of the cove-
nant, Japhet's descendants therefore lived in the habitations
of Shem, as the light of nature is comprehended in the laws
of grace. Ham’s progeny became animal man, on whom
was the curse, and from whom the Sodomites and other
perfectly animal nations arose, who neither regarded the
light ofy nature nor the light of grace in the covenant.”
These remarkable words are prophetic of the true course of
history. Shem’s children retained the word of the Spirit in
their minds and language more perfectly than the others,
and the mysteries then founded in the whole of Asia retained
their power and vitality for thousands of years. But when
these gradually lost their pristine purity through the want
of mutual intercourse and encouragement, and by the always
increasing adherence to the earthly element of the unchanged
habitations, when the true perception of the glory and
majesty of God gradually faded away and was transmuted
into the heathenish spirit of star-worship, it was then that
God singled out the race of Abraham from this people, who
was destined to preserve and transmit the true knowledge
and love of Gof to all times and peoples, through his chil-
dren, who should multiply like the seasands. %n thy seed
shall all the nations of the earth be blessed; because thou
hast obeyed my voice,” said the Lord, who had rescued
him from the oppressive in