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ANNOTATOR’S PREFACE

Tw1s book consists of extracts from letters which my husband
wrote during the last years of his life to Professor R. M.
Dawkins as a running commentary on the books he was
reading or writing. Had he continued to live in Greece,
where he spent his best years, medizeval antiquities and Turkish
popular religion would have absorbed most of his time. Ill-
health, however, sent him to France in 19x6 and to Switzerland
in 1917. In France he had no access to books on his special
subjects, and even among the greater facilities of Switzerland
he could rarcly consult refsremce books. For these reasons
his reading became irregular and wide.

As a result, his letters to Professor Dawkins discussed, not
only the interplay of Islam and Christianity in the East, but
also the transition in the West from paganism to Christianity
and the evolution of Christianity from the * Pelasgian*
to the “ Olympian ” stage. For these later studies he drew
with good results on his experience of similar phenomena in
the Near East,

Whatever in the letters concerned his forthedming book
on “ Christjanity and Islam under the Sultans” has been
incorporated into it. The present book contains the residue
of his letters together with an Appendix, “ Round Temple
and Round Church,” which is all that exists of the book he
planned and proposed to call "’ Transferences from Paganism
to Christianity.”

Besides discussing Christianity the present book gives a
considerable amount of miscellaneons information which the
Author gleaned in various by-paths of the Near East. This
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vi ANNOTATOR’S PREFACE

includes notes on architecture, the revival by sophisticated
literature of almost forgotten oral traditions, the influence of
eikonography on folk-literature, the oriental character of much
Balkan folklors, and the part played by Syria in disseminating
both Christian and Mohammedan legends. Young students
may also welcome the suggestions of subjects for research
which occur on pages 28, 52, 54, 120, 162.

The letters were not writien for publication, but only for the
diversion of a frisnd. They pursue no topic to the end, and
they sometimes indulge in speculation. After much hesitation
I have retained most of the speculative passages. They may
stimulate, and they cannot mislead, for the writer himself
labelled them as daugerous.

The text with all its whimsicalities of vocabulary and spelling
has been left as written. In style my husband was consciously
influenced by Edward Lear’s letters and by early books of
travel. Where contractions or allusions might create diffi-
culties for readers who have no special kmowledge of the Near
East, footnotes have been added. If a difficulty recurs, a
footnote refers to, or repeats, the explanation already offered.
Bibliographical references also may be found in the footnotes.
All the notes aim only at interpreting the text, not at being
exhaustive.

As to my obligations, my thanks are primarily due to Pro-
fessor Dawkins for his kind permission to copy my husband’s
letters. Pere H. Delehaye, S.J., Mr. E. Edwards, Mr. D,
Herbert, Mr. G. F. Hill, Professor W, R. Lethaby, Dr. William
Miller, Professor Gabriel Millet, and Sir Richard Temple, Bt.,
C.IE., have all assisted me with points of detail. The staffs
in the Reading-Room of the British Museum and in the Map-
Room of the Royal Geographical Society have given me every
possible facility. Mr. W. B. Dukes helped me to select the
illustrations, the plan in Plate 27 is by Mr. R. F. R. Day,
those in Plates 6 and 12 are by Mr, A, E. Henderson, who has
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also given me the photograph reproduced on Plate 11. For
the photograph of Preveza (Plate 4) I am indebted to Mrs.
G. W. Rendel, and for that of the Malwiyah Tower (Plate 8)
to Major Kenneth Mason. The photograph in Plate 3 and all
the sketches are by my husband. The photographs in Plates
2, 5, and 7 are by myself.

MARGARET M. HASLUCE.
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Letters on Religion and Folklore

Athens,
28k April, 1914,
Pére Delehaye! has been twice and thinks our library? a
great improvement on the Fremch.® He commented on our
being the only School that did non-classical stuff. I said we
were “ plut6t catholiques qu’ orthodoxes,” which pleased him
(and me) not a little.

Aikens,
17th May, 1914.
T have seen a copy of Evliya's travels® for 40 fr. Cheap at the

price, as it is a great folk-lore quarry—kind of Turk Pausanias,
1648.

Athens,
end January, 1015,
I am still getting quite a lot of work done one way and
angther & shall, I hope, be able to offer you a fine choice.’
This week I have got my general ideas on the renaissance of

1 The well-known Bollandist.

* The Bobsh Archxologicsl School's. Of this library F.W.H. was
libranan from rpe6 to 1915, As 1t was less woll endowed then some of its
foroign sisters, he dotermined to give it a cachet by specializing in travel
hooks dealng with the Lsvant and in pam&hlets by modem Gresk authors
on srchaology and folklore. As o resolt, the library's travel section is far
the beat now in Athens, and its Modern Greok seciion bears comparison
svem with the Greek librories.

* French Archmological School.

+ Evliga Liffendi, Travels in Europe, Asta and Afsica, tr. von Hammer,
Londun, 1834. See further beolow, p. 28.

vie, for the Aunual of ¢he Byitish Szhool at Athens, of which Professor
Dawking was this year co-oditor.

I



2 LETTERS ON RELIGION AND FOLKLORE

Smyma! together with rather damaging results for the sages
of Patmos & Aberdeen.* Also got shaped the article on the
Epiphany® ceremony, showing that it is not a rain-charm
but paralleled by Armenian church doings & based on the
Jordan stunt. Then a little sarcasm to say that Palestine is
the origin of many of these supposed classical survivals, ete.

Athens,
1st February, 1915.

Thank you for the “Ali Pasha ™ paper* safely received two
days ago. I have much to add to it and may have more,
when I go to Yannina. I am always finding out something
that joins on to something else, without, I hope, growing insane.
My big change of view is, I think, that Ali’s part in Albania
was not vety big; he was rather frightened of his sheikhs’
supernatural powers and appreciated their services as spies,
I now think that he “ came in ” to a much bigger movement
run by the Bektashis® among the Albanian & other Rumeliote
beys®—really an anti-reform combination, in which much more
than Albania was implicated.

+ Published 10 the Annual of the Briish School at Alkens, xxiL (1918-1g),
PP 139-147.

1 In FW H.'s opimon Su W, M. Ramsay, lately of Aberdeen University,
was wrong i maintaimng that Sm hai enjoyed contimmous prosperity
from ancient tunes 0 our own, a5 Sant John, who wrote Revelafion 1 the
island of Patmos, bad prophesied it should do.

1 To be published as chapter xxvia in FW.H.'s Chyistramaly and Fslom.

' A manuscript which Professor Dawlons bad been landly storiog for
FWH. It was published as pp. 113-7 of " Ambiguons Sanctuanes and
Bektashi Propaganda " 1n the Annual of the Brizsh Schoo! ol Athens, xx
[t913-3). F.W.H. here refers to the well-lmown satrap of Epuus who
was murdered at Yannina, 1ts capital, in 18z2.

* Latitudipariapn Moslems, whose founder was Haji Bektash, In the
Annual of the British School at Atkens, from volume xix (1g12-3) onwards,
F. W .H. published several articles on them, all of which, together with much
new mformation, will be raprmted 1n hus Chrishianity and Jslam,

* Squire, person of the better classes.
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LETTERS ON RELIGION AND FOLKLORE 3

Athens,
6th Iebruary, 115,
The great event of the week has been the advent of Major
Samson! of Adrianople and Edmonds® on refugee work.
They will be inoculated with Bektashi arcana before they go
back to Dindonia.? I hope in time to have the whole Near East
studded with my agents tracking down BT’s.*

Athens,
z1st Fsbruary, 1918,

1 went and saw the Arch. Soc.,¥ who made no bones about my
taking out the pamphlet.® I find the old boy transcribed at
S, Chariton’s” four or five rrth-13th c. inscriptions,® of which
one only survives. One, recording the repair of the monastery,
is very interesting as giving the Patriarch, the Emperer and
the Sultan in whose time it was done, and as shewing that the
Seljuks allowed such things.

Athens,
28th February, 10Y5.

I bave lately been solving the mystery of Byron's residence
in Mytilene, & have found out a good deal about the eccen-
tric Irishman® who prowled the Islands and was mistaken for
Byron. It is a study in history and folk-legend like the rest
of my stuff.

t Now Lieut.-Col. Samson, C.M.G., and formerly militory comsal at
Adrianople.

* Mr. 'W. 5. Edmonds, now First Dragoman to {he British Embassy,
Constantinople.

* Trom dindon.

¢+ Bekiashi Moslams.

* The Greek Archemological Snciety,

' Archbishop Cyril, Hepiypadd 7is "dpyioarponies 'Ixovieu, Comstantl
nople, r815.

.7 A monastery near Konin : somo notes on it occur in FW.H.'s * Chelss
tianity and Islam under the Sullana of Kenia,” in the A4 nnual af the Beilish
School at Athsns, xix (1912-3), pp. 10I-7, '

+ To be published as chaptor xxvii of F.W.H.'s Chrictiamiy snd Tslom.

* Colonel Rooke. F.W.H.'s rcsults wetglblilhed wnoaymonsly in an
article called " Byron and Colonel Rocks,” in Speciator, 11th Juns, 1921,
PP 480-1. Ses alio below, pp. zag-i30.
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LETTERS ON RELIGION AND FOLKLORE 5

I have called on the French consul: has been at Sivas?
and is quite unmoved by Bektashis. I am trying to get him to
put me m touch with Bektashi circles here, as I should like
to find out what has really happened to them hereabouts.
I imagine they are in a very bad way and probably shy,

Prevezxa,
150h Mavch, 1915:

We saw the ruins of Nikopolis? (pl. 3) coming & going;
there are some fine late walls and massive Roman remains
of the usual sort.

This place® is quite beautiful in the sun. It has miles of
olive groves (pl. 4) all round and of course wonderlul views
across the bay, which you can see without going out of
town. This arrangement suits me admirably.* But seriously,
why do the Greeks go to arid deserts like Loutraki and Aidip-
sos,’ when there are watering-places like this only waiting for
thewr custom ?

Athens,
18tk March, 1915,

I have no doubt some of Dionysos is Indian, or that, if it
wasn't, most attractive philological rapprockemenis could be
found to “ prove " it.®

v o o strongly Beklashi disirict of Asia Minor.

# Fouwded t0 commemaorate the defeat of Antony in the Pattle of Actlom,
the sconc of which i3 cluse by.

1 Preveza,
¢ FAW.H. distiked walking.

5 *lFa.shi.ona.ble Greck watering-places near Corinth and in Eubcea Tespmce
valy.

* F.W.H. was very sceptical about the value of philological axguments
ior archeology.

B



6 LETTERS ON RELIGION AND FOLKLORE

Athens,
15th May, 1915.

In case it interests you or Halliday? I remark that, according
to Mrs. Sykes (consul’'s wife), Persia,® p. 331, * Divs, demons,
are supposed to be cat-headed men with homs & hoofs,
and are particularly active at night.” Arxe they .. different
from Devs, who are just glants—Arab jebar '\~ (the wiggle-
waggles are purely fanciful).?

Philip Graves® has gone back to Egypt with a special mission
from me to inquire into the BT’s® at Cairo, with whom he is
already good friends.

Athens,
22nd May, I0IS.

I got a pamphlet on Athos to-day for the library-—prinfed
there in 1863, the first I have seen. Also Papadopoulos’
Phokaika.® We are really getting very good at these things.
I seldom see anything we want now.

Athens,
30éh May, 1915.
The other day I got hold at the Vowule? of a curious paper,
the Prometheus of Volo, run in the 80-go’s by a monk of Athos
against ecclesiastical abuses & superstition—a good deal
of folklore by the way, told like Bafterisms®as things to avoid
& of course no classical parallels.

1 Professor W. R. Halhday.

1 Sykes, E. C., Persig and ss People, London, 1910,

* FW.H. spoke popular Turkish fluently, but refused to learn to read
or write 1t, though he knew ithe alphabet,” The above ' wiggle-waggies '
are suspicionsly hike “ jabber.”’

« The well-known journalist.

¢+ Beltashi Moslems.

' A, 1. Papadopoulus-Herameus, @wxaivd, Smyrna, 1878,

' Parliament House Library, Athens,

v Provwnctalisms [lt, steiterings), with special reference to the book
gg.ﬁ-:-ggno};aaéa droi debiddywov s Aufigoiargs Sizd érov, by M, 1. Mousaios,
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LETTERS ON RELIGION AND FOLEKLORE 7

Koritza (Albania),
x7th June, 1915,

I have come here in 11 days from Larissa, via Elassona,
Kozani, and Kastoria, and stop here as the beds are clean
and there are several zekkes' in the neighbourhood. I got wet
coming over from Kastoria.® I thought it would be a fine
mountainous crossing, but it wasn’t. Twelve hours bad horse
is no joke, & there is no reason why the silly devils shouldn’t
have had a carriage road years ago.

This® is a very prosperous, though squalid,¢ town talking
Albanian as its main language, and Greek a lot, too : Turkish
** also runs.” Kastoria (pl. 5) is very picturesque of course,
with the lake and all, but extraordinarily backward for its
size®—just a big village. Here the bazgars are much better
provided.

I have visited 5 BT. tekkes this trip & gained a lot of in-
formation, besides improving my general ideas. As BTism?®
is at present, the convent idea has become entirely secondary—
you very rarely meet with a fekke containing more than one or
two dervishes besides the abbet, and the lay side is what
matters. Formerly, the convents were quite hig establish-
ments, now they are really “‘lodges” for the lay BT.
population. All the dervishes, both here and the Macedonian
side, are local or Albanian, Lhave struck only one Anatolian.
Hereabouts the andarts? have looted or destroyed most of
the fekkes, as the BT. took the Albanian national side. They®
have all been very polite to me though English (of course
we never talk politics®), and have been very willing to give
me information.

1 Belitashi monasteries, see F.W.H.'s Cheisliansly and Islam, chapter x]ii.
* In Macedonia.

v i, Kontza,

¢ Much improved of recent years.

¢ Population 7,777 according to official statistics given me in 1g2z.

+ Belrtashism,

' Christian wrregulars, see above, p. 4, 0. 1.

* i.e., the Bektashi dervishes.

* of. below, p. §, n. 4.
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Delvino,
24th June, 19I5,

This is a rooral place 3 hrs. from SS. Quaranta,! whither I am
being joggled in a sousta®? from Argyrocastro for 6 francs.
The hotel is not what you might think, but a really magnificent
place with beds that threaten to be clean. Some one has
been to America evidently.

I finished Bektashism at Argyrocastro, which is a mag-
nificent place, possessing one of the few pulls-up for BT’s®
that haven't been sacked or bumt by perfervid Chnstian
patriots* in search of “ platchka —which is Albanian for
(x) oot & (2) luggage, whence the glossologist may draw his
own inferences.

The country is absolutely guiet both on the Macedonian
& the Albanian side. They don’t even rag on the Albaman
frontier. You can go where you like any hour of the day or
night. Every oneis also very poor, having bzen ragged during
the deropmid® either by the Albanions® or the Andarts?
according to religion. They also don't like Greek taxes or
the price of food, due both to taxation & war in Europe.
Nothing has been done in the way of public works, as they®
don’t know whether the end of the war won't see them hove out,
I certainly hope they won’t be, as I consider Hellenism the
best thing these poor devils® can hope for, & much better
than the Serbs or Bulgars would give them.

* Santi Quaranta 18 the chief port 1n Southern Albania.

* Springless cart.

' A photograph of this Bektashi fehks appeared on Pl. xiii of the Aunual
of the Briish School af 4thens, xx (1914-6)

+ Argyrocastro town 13 almost entirely Mohammedan, OQOne of its im-
portant Bektashi monasteries was, as a matter of fact, 11 1915 in the hands
of the Greek army and 1ts lawiul occupants refugess in the town, as I learned
10 1923. This was concealed from F W H , probably because tho excellence
of his Modern Greek had made the population believe lum to be a Greek agent,
another fact I Jearned m 1923,

' 1e., the penod of guenlla ontrages after the Balkan Wars, I thunk
F.W.H. invented the word from dvrdprys, wreguler (above, p. 4. 0. I).

* 1e, Moslem Albanians, these forming three-fourths of the total population
of Albania.

* Chnstian irregulars.

*1e, the Greek anthontiss 1m possession of Epirus i 1915

* The Albanians After the fight of Prince William of Wizd the idea of
forming an independent Albama fell mto abeyance for 3 tune.
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LETTERS ON RELIGION AND FOLKLORE VY

This side every one speaks Albanian (most some Greek &
some Turkish as well) but avoid writing anything? The
Mussulmans are called Turks and the Christians®* Greeks: of
course there is neither Greek nor Turk in this place. As for
Macedonia, I hate the rascals, can’t talk about anything but
money, and do you five times over one job.? But I had one
agoya,® who was rcally amusing. He told me lots of {'olk-
lore, including an entirely new kind of vampire called Niam-
Nuam soi, which he has seen. You know it because (1) it is
excessively fond of liver & (2) has donkey’s teeth & (3) large
feet. -

Corfi,
30tk June, 1915,

Tt is quite true that the BT's come here to visit $. Spyridon®
& bring him sheep’ & what not. They also “ open the
saint,” 1.c, take the lid off him (at a price of course), & kiss
his sacerdotal toe & the litile window in front of his fuce.

I have had much talk these days with two old buflers who
paint (rather badly) eikons, & I now know quite a lot about
how theyset to work.” I have also tracked down a rare type

! This alledes to the generul ﬂlxtcmcz of the Epirotes and may havo been
suggeaied Ly the lack even of an alphabet of the Atbaman language, Naim
ey [Masheinin the eygrhties of Lust contuey compnled one in Roman characters,
but that proving unwickdy, Iatk Bey Kontza shorlly after the Balkan Wam
mproved 1t into the viasion which Los now Lecome giandaxd througheut
Albanig,.

' This popular confusion in nomencleture briwesn rach and religion
has notorivusly often misled wriiers on iho Balkans.

* This is perhaps barsh, F.W.H.'s memories of Macedonie were cologred
by ihe sleepless nights he had spent thers; he was unforfunate encugh to
hawve travelled at thoe height of the varmin ssason.

¢ Muleteer.

' The great saint of Corfu. Hitherto F.W.H, tad heard only vaguely
that the Beltashis vimted this saint a8 one of Cheir own.

+ For gurban.

* They smploy pricked destiéns. dustng them on to prepared surfaces in
the same way as women transfer embrordery patterns. '
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of Panayia,! which has given rise to considerable discussion.
I have done my duty, too, by the Gorgon & her dig? She
would have been quaint on the scale of the Sparta ivories;
colossal, she is merely hideous,

At 8S. Quaranta® I went up a very high & perspiratious
hill—always greatly against my principles—to see what the
church of the SS. 40 was like. I found a ruin, preserved to
the springs of the vaults, nearly 30 2. long and of moest peculiar
plan* (pl. 6}. I think Justinian or thereabouts, not later;
one of the big experimental churches you don't find muchlater
than Just. and more closely connected with the Roman things
before than the Byz. things after. Altogether rather a find,

t According to F'W H s notebook on Corfe this 1s the Virgn earrymg
a cruzfix, the origimal picture being in the church of the Prophet Ehas at
Palaiopohs in Corfu. It 1s only about 2 feet by 1 foot 6 inches, and all but
the faces are covered by a silver gilt plaque m fairly .‘mgh relief and of good
workmanshup. The schems is Byzanting, but the Virgin's face, delmeated by
surfaces and not merely limes, bears traces of Itahan influence. The soitness
of its expression alse is Itahan. The church 15 very humble and seems to
have been Reman Catholic.

+ See Versakes in Tpexried, 1911, PP 164-204, ci. p. 60,
* Seeabove, p 8,1 1.

+ The drawing 1o Plate 6 has been compiled by Mr, A. E. Henderson
from a sketch by FWH m 1g15 and measursments by myself in 1923.
It 15 not known when the church was built or first destroyed. As Leake
(Travels wn Northern (Gvesce, London, 1835, 1, 11) states that only the
rumned church survived 1 his day, it may be assumed that the modem
church, whuich 1s dennted by the unbroken rectangle in our plans, was built
subsequently to his wvismt: this church was in 1ts turn destroyed dumnng
the 1msurrection of Albanian Chiistians i 1878 (Lafont, Twors Mows de
Chasse em Albante, pp. 96-9). Leake was told that the onginal church had
formed part of 2 munasteria.ud Aravantinos (Xpevoypadin ris 'Hrelpow,
Athens, 1856, 11, 3-4) that 1t bad bad forty side-chapels, one for each martyr.
There exast, howsver, too few runs other than the chorch for either tradibion
tc be probable.  Leake [los. cot.) says the original church was roofed with
three large domes and seven balf-domes. The abrupt fall of the ground &re-
vented me from meagunng the extornal nichea of the north wall, but they
seemed to correspend to those on ths south. The four piers are runons with
the exception of that to the south-east. The walls are prerced by two ranges
of windows, all with cononsly twasted arches. On the north side FW.H 's
sketch suggests a baphistery with a bmilt coluran of brick in the centre. The
uspal matenal of the church 1s local stone, but bricks arz nsed in the arches
over the mches and doorways and very spamngly elsewhere. Numerous
underground chambers exist, all vaulted, as far as I remember: two have
their walls decorated with badly weathered frescoes of samts and scem to
have been clhapels. No hght from outmde penetrates, and therefore thou-
sands of bats, rendering exploration extremely disagreeable, have made thexr
bome there. In the mterests of knowledge it 13 mucﬁrto e regretted that the
Itahians, during thewr occupation of South Albama, guartered troops in the
church, and, besides squanng and cementing some windows, cemented the
fioor for ther benefit.
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LETTERS ON RELIGION AND FOLKLORE 1z

and when I'can ("' after the war ) get a clever young gentleman: "
with a tape-measure,® 1 shall go again.

Athens,
23rd Awgust, 1915,
I never see anybody now, nor want to: office takes g-1
and z-7.% [ have an hour to go to the School and bath, then
dinner & to bed at once.

Athens,
26th September, 1915,

I have been working out the Kizilbash religion® lately,
putting side by side all notices of it under headings.* I can do
more than most with it, as I am the only person, as far as I
¢an make out, who has the key of the relation between the
KB. and BT.® T haven't this 4l yet, but no one before had
any. And it is very interesting.

Athens,
Bth Ocfober, 1915,

I have got quite a lot of work done lately in spare time,
as things have been a bit slack, If things were normal, I wonld
havé the " Transference ” article® out at once. It isa small book
now, and, though some sections have oozed inilo articles, 1

tF.W.H ‘s 1dea was to find an architeciural student of the Botish Schoot
at Athens, who would collaborale with hum in drawug and describing tho
chuich, as Mr. H H Jewell had done in thewr monograph on The Chusch of
Dur Lady of the Hundved Gaies at Paros (London, 1g:0).

* FW.H ceased Lo be Libranan of the British School at the end of June,
1915, and then entered the lntolhgenc: Department of the British Legation,
which 1s the office to which he alindes. His ¢hief, mow Liculenant-Colonal
Samson, CM G., wished lum to work shorter Liours, bui he declined (he olfured
privilege. His health had smce January caused me great anxiety,

 Found in Asfa Minor, especially cast of Angora,

*+ To be putbshed m chapter xu of B, W.H.'s Chwisifanily and Fslaw.

, 'Kizilbash and Bektashn, F,W.H.'s :dea was that the name Kizilbash
is ‘apghed to all the Shias 1n Asia Minor and thai the torm Boletashi denstes
Kizilbash who have jeined that Order of dervishes,

' Part 1 of F.W.H.'s Christranity and Islam 1n 1t5 present form.
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find little to add to it. I am, to be frank, very pleased still with
the “ambiguous cults” article,* and think 1t of soms general
interest & wvalue, though I suppose the form is unpre-
possessing,

I remember the bronze cannon at Malta,? they are nice solid
anticas & I would collect them, if they were more portable !
Do you know the key of Patras 1s i the big church, r. (5.)3
of the altar, I think. There must have been a lot of fine things
theret before Nap. ragged the place.®

See if “S. Paul's earth ”¢ is still obtainable in Malta .
people must know, even if you don’t go there.

For the Finlay?’I have got a queer Iittle ““ History of Souli,”
printed at Venice in 1815 by a man who only dared sign it in
cipher, having been in with Rlngas®. I have never seen it
before.

Athens,
18tk October, 1915,

I am in rather a backwater as regards my work. There seems
so hitle chance of publishing, there isn’t much stimulus,
though I am not avid of fame, as you know. Anyway you
can’'t do much on a day a week.?

+ Published as ‘* Ambiguons Sanctuaries znd Bekiash: Propaganda
in the Anwwual of the Byuiisk School af dAthens, ax (1013-4}, PP. 94-122 1t
deals with sanctwanes [requented by bolh Christians and Bektashus

* Professor Dawlons was now in Malta.

* 1.&, nght (Souih).

¢ Malta,.

* The allusion 15 to Napoleon Bonaparte's capture of the town mn 1758 on
iz way to Egypt.

« In the Middle Ages Mallese earth from (be cave of 5. Paul near Citis
Vecchia was nsed to cure small-pox, fevers, and repule tites . see p. 228 of
FW.H s ' Terra Lemma " published 1n the Annual of the Britis Suhool
al Athens, xv1 |190g-10}

1 George Finlay, the tustorian, lefl ns books to the Briwsh School at
Athens, which keeps them as a scpaiate collecison,

* A Greek patriot who was killed mn 1798 ¢ see further FW.H.'s Chris-
fiaraty and Isiom, s.v.

» Ofice work talnng up the rest of lus Ume.
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Athens,
20th October, 1915,
Every one is so eager to believe 1n picturesque survivals,
Even X! saw the other day 5. Spynidon® smust be {why?) a
survival of Alcimous: 1.e., that every cult in a given radius
must be a survival of every other in that radius, This is, well—

Athens,
sth November, 1915.

Candidly, and to you, I admit that I am in spite of all much
more interested in my work than the war, though 1 know my
work makes no difference & the war or its outcome every
difference. But I could as well be sunferesfed in the plague.
The other day a man turmed up & I asked hum il there were
any BT's about in us part. He told me one of #ze things I
wanted to know. It upset me (v unscitled me for hall a day
and filled my mind to the detriment of what I was doing.
Also I hate the war so much that my griei at Greece not joining
in is really conventional. 1 am not a Irantic Philliclene,® but
I don’t want any more small nations devastated, and that’s
what this war mzans: bad cnough lor us, but heaps worse
foxr small peoples without resources.

Athens,
28 May, 1916.

I have been ruminating about these villages of yours® and it
seems to me they must all have been like Misii once, troglo-
dytic, endogamic, & nevergooutic. ‘llien in the xvii-xviii ¢'s.
you get several places bucked up inlo towns by pashas and
people, like Arabsun, Nevshehr, and [njesu’~1 imagine prim-

* The name 1s suppressed {or olwious reasons

* Sce above, p. g, n 3.

¢ That 15, e was unwilling to accept blndly the Gicel point of view
overy time n Balkan polilics.

* The cunous Cappadocian villages deseribed by Prolessor R, M Lawking
in has Modorsn Greek tn Asea Mimor, Mista 1s onc ol thon.

* Cf. p. 319 0l F WH."s * Heterodox Tribes ' in Whe Journal of ths Roval
Anthrapological Institule, la (1g21). J / ”
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arily to settle the Turkomans® by giving them markets. If
you have markets, you must have Christians (or Jews) for
middlemen, & in this way I expect the Cappadogs were
gradually encouraged to extend operations to Cemsple., ie.,
first handling butter & cheese & pasdurma? locally, then
sending to CP., and finally handling it in CP., as they still do,

Did I tell youLhad more or less fixed thereal date of S. John
the Russian (of Urgub)®* ? Kinneir in 1813 found lots of Russian
prisoners at Yuzgat (evidently from the war of 1807-8), many
of whom had renegaded & Iiked 4. This is what S. John
didn’t do of course. I am wondering if the descendants of these
same Russian renegades are the * survivals of the ancient
Galatians’’* noticed by many eminent travellers in this
district ? ? ?

Athens,
3rd july, 1916,
Week-days 5 hours’ work & lunch on top does for me pretty
completely. I am feeling the heat much more than last year
—perhaps because there is more of it.?

Athens,
zxst July, 1916
I made the acquaintance te-day of an Albanian deputy
rom Konitza® I had long wiched to meet, though he wasn't,
as | half expected, a BT, Asusual in the Bey class theresabouts,
the last generation was, and the younger men have grown out
of it. His brother,? though, who is also well known, became

A A type of nomad Turk, see pp. 324-7 of F.W.H.'s * Hetarodox Tribes.”
» A well-kmown Turkish dish [ jerked beef ™).

s A full discussion of this sawnt occurs in F.W.H.'s Christianity and Islam,
chapter xzxoam.

« The allusion is to one of Sir W. M, Ramsay’s theories, see below, p- 20-

» F.W.H. was seriously 11l by thus fime ;  a doctor's mistakenly reassurnng
diagnosis in the previous September bad prevented adequate treatment
being given ham,

» Mehmed Bey Konitza, from Konitza 1o Epurus,

' Failk Bey Konitza.
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initiated as a scoffer and was converted by initiation—I
should think a rare case. It is curious how people always
think you are trying to get at the " secrets” of the BT’s,
which candidly interest me very little.

Athens,
13¢h August, 1916,

T am collecting material on Neomartyrs,* which comes out
very interesting, as a sidelight on that curious Grzco-Turkish
life amongst other things, and I will be able to digress on several
things amusing to me. Did I ever tell you that curious thing
about 5. George of Yanmnina,® how there are two types of the
saint hangmng, one in drawers (local) and one in a loincloth
(Athos) ?  Similarly, in one of the Passion scenes the Vali
at Yannina wears military trowsers alle franca, in the
Athos copperplate he is quite classical.® And m the Athos
copperplate you can see that they have drawnin S. George's
fez® & then thought better of it & biffed it out again.
It is really rather wonderful how the poor man managed to
keep his fustanella, but it has evidently made his fortune.

Athens,
27th August, 1916
I have got the Néow Maprupodéyiov lent me by the Boulsjs,
I want to go right through it, as I am not sure whether
the BM. has it: probably, however, Geo. IIT or some
equally inappropriate person collected the Venice edition.®

! To appear as chapter xxxv mn Chrishanily and Tsiam,

1 See above, p. 4.

* 1.2, dressed 1o baggy Turkish trousecrs.

* Formerly even the Christians of the Turlish Empire wore fozzes,

* Parhament House Library, Athens.

! The Ndov Maprupoidyior was published at Venice in ¥7gp, and at

Athens 1n 1856, F.W.H made usc of 1ts material on Groesk mar i
chapter xxxv of lus Christsansty and Isiowm, - s 38
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I think you would find the language interesting, especially
the vocab. Of course, they are dead nuts on clichés, but as the
whole thing was for not very learned people & was written
by clerics not much better, you find curious lapses I do not
think, for instance, you will find in L. & S. the orthodox-
looking verb «ovetw! : unfortunately it means “ to encamp,”
whuch gives away its origin.

Athens,
4th October, 1916,

Our translator® is a wonder, born Kozan® way & most
unlike anything Greek I have met, both in appearance and
ways. Has been over most of Turkey (as far as Djeddah &
Kerbela) as govt doctor & has remembered apparently
everything he has seen.

About the Kizilbashes he told the usual yarn, only with
more detail, about their promiscuity séances * This one hears
everywhere, & 1t is generally discounted. The argument
against is that no one has ever come across a I{B. village with
a house big enough for the entertamment in question I
produced this, & he said he had come across 1t in a (named)
village® between Eski Shehr & Kutahia. I am very much
more inclined to accept the yarm than I was, though the
promiscurty business has been said of every religion which has
secret meetings of both sexes.

* Trom Turkysh Aonak = hvowas, fodgaig, il eventually Aowse, esproally
of the local governor  cf Lelow, p 218 1YW I huqe refers to 1he perleelly
intellmble, but frequantly exapgerated, ciiorts of Greek woilers to deny
the Turkish ongin of some Modern Greek words.

* In the ofice.

! In W, Macedonia The translator was iypically " Macedoman ” and
therefore as unlike the Seibs or Dulgars as he was unlike the Greels  1hetuls
of ilus " Macedoman *' type will appear in my own book,

¢ See pp  338-9 of FW H.'s " Heterodox Tmnbes in Asia Minor ” in the
Journal of the Royal Awthropological Tnstitute, 1x1 (1921).

s F.W.H. apparently made o note of the name,
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Athens,
24th November, 1916.

Wace! gave me the inscr. on Mme. Melas’? plate (Rhodian)®
to decipher and 7 gof #. It is a tag from the service for admit-
ting novices to monkhood, chopped off short. I suppose you
have seen the plate ? It must have baffled many in its lime,
I thank 1t must have been one of a set presented to a monastery,
perhaps they had the whole service running on from plate to
plate I The inscr. is something like this - ﬁ'arpr.:cr\r.s u’.ym{/\.u.t;
deoifas prj (52¢) owelzor drdres Tiv dudv 1666 and the service
goes on Biov Sepvuoat vel sim. It was rather a good spot,
based on my knowing that the ° prodigal son's return”
was the figure wused in the scrvice, so when I saw rerpis
aykddas and drdrws I winded a conncclion and went to the
Edyodiyiov®,

Koukoulis® came here the other day after some references in
my Konstantinata ariicle. He has found a letter or smnething
of the Komnem penod, in which the writer says: “ I am send-
ing you a very good amulzt, a coin ol Constantine. It has
Const. & Helen on one side & on the other Christ & some
Latin letters I cannot read.” Please note that the carliest
Byz. solid: (with type of 2 emperors divided by cross) cited by
me’ as supposed coins of Constantine have rev, Christ enthroned
& legend XRS Rex Regnantium.

"Mr A, ] B Wace, at this Ume Director of the British School, Athena.
+ Madame Paul Mclas, widow of the fmous Gicek patriot.
® For the so-called *' Rhodian ' potiery sce iclow, p. 229,

, ‘P 190 of ithe Mére Evxoddysov (Venice, 1808). The words are
Aywddas marpieds, Scavoifal uoe oweioor dodrws Tov (udr, xaryrdiwve
Biov, Husten fo open Thy fatherly avms unlo me. FProdigelly T spent my life,

' Greek service-book
* The Gresk archaologist of that name.

*P.2 0of FWH's * Conslantinata ” in Essays Prusentied o William
Ridgeway,
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Mornex, Haule Saveie}

27th January, 1917,

I find in one of your old letters reference to the word #:/3ohos :
isn’t this really #@ohov, of which the root meaning is, I
suppose, projection, whence cape like Kara Burpu,* and ulti-
mately warehouse, fondaco, which occurs in descriptions of CP.
I imagine it is a word Like scala,® meaning first geffy, and then
extended to the warehouses alongside, consequently corres-
ponding to MG, paynfud

I can’t help thinking Turkey is off for you and me; they
will never be able to clear up the mess, unless the Rooshians
take it. Then thers might be an interlude, before the R. got
suspicious of us again, during which one might travel with
security & distinctien, accompanied by several cossacks,
moujiks & dvorniks in their picturesque national ostumes.
Really, I anticipate years of famine and depopulation in Asia
Minor as the result of the war, and that will prebably mean
commumnications off the railways both difficult and dangerous :
there was heaps of brigandage after that great famine of the
76's.

Mornex,
3rd February, 1917.

I found out in Corfu that the reason th: etkons of the
Seven Sleepers* were uniformly small house-pictures &
never seen in churches was that they were regarded as a sleep-
charm! Simnce then, I have Iound that the Edxordywr®
warrants this, as containing a prayer for sleepless persons
called the * Prayer of the Seven Slespers.”

1 Tn Wovember, 1016, 2 doctor found F.'W H. tubercular and sent us to
Switzerland, Owing to the German wnvasion which then threatened that
country, w2 were officially adwvised to remam in France for some time, and
therefore settled in Mornex, a small village of Haute Savoie.

t Wear Salonuca.

+ Murray's Hand-Beok for Constantwnople, London, 1900, p, 27, 15 mtercsting
on this pont.

+ They figure 1o bothTurkish and Greei rehgrous stories, The geographical
distribufion of therr legend 15 fully discussed 1n F.W.H.'s Chrastrtamily and
Islam, chapter xx.

¢ Greek servace-book.
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A thing I have been investigating for some time is the
promotion of evil eye charms to relics, thus :(——You hang up,
say, a large boot or a whale’s bone against the Evil Eye,
Then this line of thought becomes obscured, and people
attribute the boot or bone to a giant saint. Finally, they find
or invent his grave, & the boot or bone is proof he is genuine
and is venerated as a relic.® This certainly %as happened.
I wonder whether “ Leda’s egg ™ (at Sparta, I think) had this
development ; ostrich eggs have always been good charms,
and you know how people w4l talk about ladies who produce
unauthorized twins.

Re the Rhodian plate.? My idea is certainly that the plate
was one of a set made for, & dedicated to, a convent. It
would be quite a thing to truffle out some more pieces {from the
same set and see whether the (dinner !) service was continued
or what. It is funny the sentence should be so cut off, unless
the maker was quite illiterate & copied blindly as much as
he could get mn from a pattern.

Mornex,
13th February, X917,

I am trying the Bible! And find many curious things in it,
even outside the Revelation and Daniel's prophecies. Yester-
day, e.g., I discovered that Daniel and the 3 children were
really ““ ajemoglans "’ at the Sublime Porle of Nebuchadnezzar
—it must be a very old system, that rounding up promising
captive lads for the civil service—and would do well in modern
Austria.

Willie Whittall* met a man (Turk) who had been ** pixy-led ”
by an “ army of jinns ” and came to himself with his clothes
all torn to pieces a long way from the starting-point.

* Further details in F.W.H.'s Chrstsansty and Istom, chapter xv,
: Jee abave, p, 17,
* Some notes on the apemoglans at the coutt of 1he carly Turkish Snftans

will be found 1 F.'W.H.'s Chnstsanity gnd sl dey the arntn
=l (" Haji Bektash and the JamSSaneJ;"]. stam wundor 8k Sulbans, ctapter

* A well-known resident of Conyianimonple.
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Mornex,
oth March, 1917.

I have got irom the local library A. Lebraz, “Aux Pays des
Pardons,”* which, though prone to wallow at length 1n rooral-
ities, contains a great deal of interssting stuff and makes me
want to go to Brittany again. He describes at length 5 notable
religious festivals, giving first the legends & then his own
experiences & descriptions of the places. They told him
point-blank 5. Annz was a Breton, a queen, and a duchess,
evidently confusing her with Anne de Bretapne,? who is
remembered vagualy in tradition. S Anne got to Palestine
on a magic ship.

I have also P. Saintyves " Les Vierges Meres.”3 It is simply
excellent. Unlke some others he knows when to stop &
allows civilization, as opposed to the rampant nigger, to have
its say. Curniously, though he takes very little notice of the
Mohammedan side, he has a ref. to your man Radloff.4 1 was
staggered to find Russian Asia has been studied from this point
of view so early as 1866.

Mornex,

25th April, 1017.
My chief reading now is a rather good Dict. of Hist. and Geog.®
done in the 50’s-60’s, in which (e g.) Mercury, Abmadab, &
Charles I are all given equal treatment, except that Abinadab
as biblical is perhaps a liltle favoured. The clerical bias of
the work is brought out by the statement that Voltaire, though

no slouch at epics, was not so geod in that Line as Homer

1 Pans, 1804.
" 1476-1514.
# Parls, 1508.

¢ P. 228, the reference 1 to Radloff, Proben doy Volkshitterainuy dev Tvirkis-
chen Stamwme Sud-Sibwiens, S5t Petersburg, 1866-86.

' M XN, Bowllet, Dichonnawe d' Hstowrs et de Géographie, Pans, 1856-03.



PLATE 7

Tue BripaE oF ArTa



LETTERS ON RELIGION AND FOLKLORE 21

Mornex,
5th May, 1017,

Re your dated chest,! cypress chests are mentioned as one
of the good things they did in Crete, I am nearly sure in Casola’s
Pilgrimage, 1492% ; il not, in other pilgrimages of similar date.
I suppose they made clothes smell sweet. But are they still
made of the same wood, I wonder ?

I came across ** ezderha ” several limes in Evliya's Travels®
but it was not clear what it was like—cvidently an “ ex-
tremely ”’ snake, as Bagge would say.

Did I tell you that Protcstant Geneva has in its cathedral
a chapel of the Maccabees? I suppose there were relics once,
but it seems odd.

Tile inscriptions in the walls of CP. are always difficult,
even when eniire, and very perishable into the Dbargain.
Van M.# had curious limitations: all the wall inscrr. would do
with re-editing, I think ; they have not been done since C.1.G,,
and Grégoire,® I suppose, doesn’t touch them, as he was only
concerned with Asia Minor, You can always get something
new out of a series of inscriptions

Mornex,
20th May, 1017,
Have you noticed ever in bridges and other arches a stone
boss (bemi-spherical) let in or carved on the keysitone? I
suppose these were originally evil eye charms. In the episode
of the Bridge of Arta (pl. 7) yarn® (some versions), you remem-
ber, the heroine suckles her child after she has been walled up,

* Dowry chests, oftem nchly carved, are moch sought * anticas * io the
Levant,

* Ed, M. M. Nowett, 1907.

1 See above, p. 1, 0. 4.

4 Van Millingen : the allusion is Lo his Bysantine Constantinepie 1 the Walls,
Loadon, 189y,

¢ Professor Henri Grégore.

* Ths story 15 one of the commonest in Greese. The bridge, when 1n course
of eroction, keeps falling down, and 1n desperation ihe master-masen, to
stabilize it, vows to wall up in 1t Lhe first human being to approach. ‘This
turng out to be his own wife. Ses further Polites, Medérar wipl rof Blov
rafi ‘EAdqueol Aasd, 1, 7746,

C
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Do you think this comes from the likeness of these bosses to
breasts, perhaps aided by the white lime * sweating,” as it
often does, cut of the mortar? I shouldn’t be surprised, if
this is at the back of that rather horrid person MovoSife,!
who figures in N. Greek (Epirus) folklore, but there is probably
more in her, & I suspect Bufdn?® is there for something,s
but I can’t get at its meaning, nor do I know what language it
is, not Albanian, as far as I can find cut. Does it occur else-
where than at Yannina®?

Mornezx,
3Ist May, In17,

Can you tell me what ' S. Maria in Cosmedin 5 means ?
Baedeker® is mad, & obscure at that, and it is so famliar
in sound that one fzels a fool not to know.

Do you know those medals or pandants you olten see
in jewellers’ shops abroad with ¢ S. George, S. GEORGIUS
EquiTuM PATRONUS, & R a ship 1N TEMPESTATE SECURITAS ?
I suppose they have a Iong pedigree behind them & were
originally charms against mishap travelling by land or sea.
But I dun’t know the prototype, do you? It is curious that
our George Noble of Hy. 87 has these two types, but I don’t
know its history. Comes in also that the coins of Mansfeld
(dollars® of S. George type) are very frequently fitted with a
ring for suspension. It wowld be a nice job to make the
“ Constantinata *” article ® a more general discussion of charm
coins.

' Literally “ The One-Breasted.”

* The heights of Beldw [Vizam) guard Yaonina to the South, and
were the sceng of much hard fighiing between the Turks and Greelks dunng
the Siege of ¥anmmna in the First Balkan War (1912-3).

* 1.6, there 15 confusion 1n the popular nund bzitwesn the mountain Befdwm
and the verb Buldwer, which means she suchles.

¢« See c.g. Polites, op.resd, i, . 65, 1o, 124 and notes.
* See below, p. 159, and n. 7.

¢ In Central Italy (1909), DP. 322-4. F.WH now began to plan ihe cssay
on * Round Tempie and Round Chureh,” which 1s prioied below, pp 233-243.

* Henry VIII.

* For many years F.W.H. collected medizval and later European dollars,
most of which he bequeathed to the British Musenm,

* See above, p. 17, . 7.
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Mornex,
4th June, 1917,

My way, so far as I have one, is to get books into notebooks,
then digest notes or references or extracts by subjects, & get
a kind of shape out: this rough draft I keep and add to as,
or if, things turn up. I expect this is more or less how you'
go to work, too, and I expect everyone else who is working
out main ideas from details more or less, however good:
e.g. Frazer would use it in the GB., not in “ Psyche's task,”
or not nearly so much. French work is generally an idea, or
something in the essay style, ideas rather than facts, in its
nature more readable than argument and reinforced by goed
technique. How Ridgeway goes to work I simply cannot
think.

My reading has been curious lately,® mostly the Dictionary
of Hist. & Geog.,* from which I have learnt a lot. A curipus
thing I ran across was that the “ briquets ” in the collar of the
Golden Fleece* were supposed to be also B's for Burgundy
(they have the form (1) ). I imagine this was an afterthought.
You will remember it fits on to Svoronos’ interpretation of the
four B's and cross of Paleologi® [eraupd] Barhiéms BariAay
Buorihet Bojde.® This is perfectly paralleled by the Serbian

@ J ~= IJC p
(1) (2) (3) {4) (5)

arms (which are those of Paleoclogi) interpreted as four S’s,
the initials of a patriotic motto,” The Pakeclogi B's are

! i, Professor Dawldns.

* Because Mornex has no library, public or private.

* See above, p. 20, L, 5.

* Instituted by Philip the Good, Duke of Burgundy, in 1429.

* The arms are ¢ cross between four briguets, gold en red.

* Cross of the King of Kungs, help the King Svoronos’ article is in the
%oumai Intsrmdwnag rifArchéaZagw Numasmthuc, u [x895), pp. 353 £

H gves this and other refercnces m n. % Pp. 2065 of his " Monumoents

of the Gattelus),” 1 the Annual of the Britssh School at Athens, xv (1908-9),

' The Palaeclogus arms were taken by the royal honse of Serbiz on ihe
marmiage of Stephan Dushan with a Byzantine princess. They are nowshewn
as four §%, forming the device SaMo SL0GA SRRINA Spasava (ondy umity
?Iﬁirlf;fbs shall sape), which 15 raferred to the union of the Serbe against the
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known by a text! to have been “ briquets' in the first
instance. At CP.2 they take the form (2) or if convenient (3):
the Serbs prefer the (4) form. In both cases we have to do
with variants of the cornmon Balkan firesteel®* (query, whether
spread by gypsy smiths from the E. to Europe ?).

Argentidres,* Haute Savoie,
215t June, 1917.

At Momnex by a streak of luck I dug out of an old Rev, des
2 Mondes a most interesting article by Renan on Esdras 1V
and Apocalypses® in general, which fitted on to Solomon &
gave me some very good links up. I was pleased to see that
for the “ Red Apple "¢ prophecy I had used the principle
adopted by all the pros. at Apocalypse interpretations, viz.,
that the prophet entrenches himself by pretending to be earlier
than he is and prophesying things that have already happened,
& so gives confidence in the newer ™ inspiration™ or guess-
work part.

1 am also thinking at times of a scheme for dissemination
of (specially Italian) art-objects by means of sets of photo-
graphic postcards. It seems to me that if Alinari? e.g.,
offered people like us and small public librares & schools,
well selected series of photographs in this format, much

1 This calls them mupéufoda.

+ The Palaeologl of Montferrat also bore the same arms.

s The S type of brigréed 1 stll made m the Balkans  There is another type
made in Asia Mmor approxmmating to the B. FW H gave specimens of these
to Sir William Ridgeway and the Jermyn Sirest Museum of Apphed Geology.
In England he kmew only of 4 half S or (5) form.  All the above notes come
from Tus Bwiss notebools.

¢« By doctor’s orders we left Mornex on Juns 15th for Argentiéres, near

monix.

1 1875, viii, pp 127-44.

* First %ubhshcd 10 the sixtesnth century, this prophecy foretold the com-
ing of an Emperor, who should capture the Red AEple and some years after
put the Turks to faght. F.W.H. pubbshed a translation of the text, together
with & commentary, on pp, I71-4 of lus " Mosques of the Arabs in Constan-
finople " 1n the Amnmual of the British School et Athens, xxm (1916-8).

* The well-known Itahan phetographer.
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might be done with a fiver or a tennar without (from A's?
point of view) touching the profits now got from the sale of
whole-plate photographs, or even increasing them by the adver-
tisement. Students working on a particular line, I mean, would
order the real photographs relevant to this line, using the cards
as an index. These cheap collections wounld go far to remedy
the defects of text-bvoks, which are either dear & specialist,
or badly illustrated, always the same picces & olten the same
blocks, Postcard size is not ideal, but there are already so
many suitable postcards that could be ranged (in cabinets
like a card-index) with the proposed sets.

1 have seen somewhere (? mosaic in narthex of 5. Mark’s) a
picture of the building of the tower of Babel,? in which the Jatter
is represented as a Tower surrounded by a cireular inclined plane.
This made me think of the mosque of Tulun at Cairo, which
has a minaret of this form. And Cairo — Babylon of the
Romans (Old Cairo, to be exact) as you will remember. Is this
the explanation 7 The Cairo yarn is that Tulun was asked by
his archutect how he would like the minaret done, & replied
by rolling up a piece of paper & letting it go again. But the
origin of this form of minaret is to be found, I think, in Meso-
potamia at Samara® (it is important religiously, as marking
the spot where the last Imam disappearcd), not so very far
from Bagdad and the real Babylon. So there you are again.
Do you know whether the subject occurs treated as ahove in
strictly Byz. art ? The presumption is, it was, But I can’t
remember any example.

I have been grouting about a lot, or as much as my means
permit, in general history, and am surprised to find how little,
when you come to look into it, the taking of Cons'ple mattered
to the Renaissance & even S.W. Europe, except politically.
It was the Crusades opencd people's eyes & minds, the germs
of nearly all the big idcas are there already, & for Italy
the Near East becomes quite a peripat* from that time on.

1 Alinan's,

' If the reference id to the mosaie reproduced in Dishl, Manue! & v Hyran-
fin, p s0g, fiy. 237. FW.H. is thinkng of a seafivlding, Lut what he says
about Samara and the mosque of Tulun scems sound.

* PLB.

* Adapted from Modern Greek mepimaras, walk, excursion.
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She had always been in touch with CP., after the Crusades
closer touch than ever. As to the MSS. & Greek, Chryso-
loras’ and Argyropoulos’  dates? show that 1453 was an incident,
and that, if the Polis hadw't gone under, both MSS. and
learning would have been bought up just the same by the
Italians., As to the Arts, only Greeks could possibly think
Italy had anything still to learn from them by that time,
& 1 notice that one of the French (Millet,® I think) suggests
that the mosaics of the Chora? are influenced by Italy or even
done by an Italian.

Argentiéres,
25tk June, 1917

Do you remember Deonna® of the French School ? He has
very kindly lent me his own copy of van Berchem's paper®
on Hussein and John the Baptist. It is very interesting
as far as it goes. Nobody seems to know whether the head
at Damascus is the Baptist’s or Hussein's (on the Islam side,
I mean) &, what is queerer, nobody seems to care,’

Another curious thing (quite unconmected) I have struck
lately is why the olcoi® of the B.V.® are so called [you know
them, I suppese: a series of couplets begmning with the
letters of the alphabet in order). Apparently the Arabic

t The Greek scholars who worked in medizval Italy,

¢ Chrysoloras died 1415, Argyropoulos died 1473.

» Professor Gabriel Millet. Diebl (Menusi &' Ast Byzant, p, 739) refutes
this opimon,

* The early meunastery at Constantinople whichis now celled Kahriyeh
Jam=1 and 15 noted for 1ts beautrful mosaics.

* Professor W. Deonna, formerly a studend of the French Archaeclogical
Schoal at Athens,

+ M. van Berchem, Jaan Baplisle ¢f Hussern, 1 the Festsehyift presented
te E. Sachan,

* F,W.H. {requently comments on Mohammedan adoptions of Christian
saints, The head 10 question. was till lately mn a chapel of the Great Mosque
of the Ommeyads at Damascus, but 18 now 1 Kerbela, where Hussain's body
was bumed at the tume of ug murder, The chapel at Damascus has been
left impressively empiy, and non-Moslems may only look and not step inside.

¢ These are sung on the various festivals of the Virgin ; see J M. Neale,
History of the Eastern Church, 1, B43-4.

1 Blessed Virgin,
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word Beit = both (¢) Zouse and (b) verse. Presumably the
masterpiece 1n question was concocted in Egypt or Syria,?

I am doing a lot of French geography®with the aid of Chaix®
and the Michelin gwide, which, though {ull of information
about garages, pits, volts, etc, has also plans of most decent
sized Fr. towns, manly, T admit, to shew where you can fill
up with stinkadoro, but showing taliter qualhter the shape of
things, also what “ curiosities” (i.e., churches, etc.!) there
are to sze. And one day T shall make a greal tour and see what
these places are hke in elevation. The great tour is devised
to explore the 5.W. of Trance which you never hcar of, &
there must be some nice backward towns there all right, where
no one ever goes: their plans hint agreeably of really dirty
houses backing on rivers of a highly local kind. All you hear
of in this region is 5. Sernin of Toulouse, S. Front of Perigucux,
Lourdes, & thsse bath-places where you put on your best
clothes & listen genteelly to the band. Bur as soon as you
ook at any old map of Italy, France scems absird as a country
to travel in. The trouble with many parts of France is that
they tidied up at dull times (as we did). I think in Italy the
great boost at this sort of thing came earlier as a rule, & the
mnovations are both better in themselves & considerably
aged & weathered. Also of course there are so many capi-
tals in Italy, & some had the luck to fall right out belore
innovaijon was thought of.

What I have mixed up with the tinning of brass trays is
that tinned brass plate I have with Adam and Eve repoussds,
German of xvi-xvii c., which came, T am told, {rom Pergamon.
(I have seen similar at Athos & elsewherce?; the other usual
types are the 2 spies & the grapes, and the Annunciation). It
was evidently tinned for a pilaf dish by some Turk : they like
to eal off tmned things.

Did I ever tell you we [ound an island chest? at Elgin {where
the marble comes from) mounted on legs as a wine-cooler (do

* F.W H. later discusses (e g. on p. 22g) the influcnee of Egyptian and
Synan prototypes on Greek xeligion and folklore.

* Among other things F.W.H. sct sde by sde the names of the dopart-
ments Ain and Hu.

* Author of a common French ralway-gude,

* A fniend wnforms me he has seen simular designs on alms-diches in Spain,
' See above, p. 21, n. r.
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you call them ?) and pieces of Spanish leather hangings stuck
on: it had the castle thing (as I call it}, which I mentally
connect with the one that figures in the Giustiniani arms at
Chios?

You will find Evliya? simply full of good things, and I believe
there is a lot more which has never been translated. The
translation seems to me bad, Hammer? did not know English
well enough to make a job of it and I should think the text
is often vbscure.

Argentiéres,
wth July, 1017,

I am always bearing in mind that I might one day try to
maks a companion essay to my Transferences article? on the
Pagan-Christian transference. It occurs to me that many
of these small Christian churches one finds built among the
ruins of pagan temples may have been put up, not so much
in order to continue worship on a long consecrated spot, but
to smoke out the devils in charge.® According to Charles
Baedeker, 5. Maria del Popolo® had to be built for reasons of
this sort. Even a study of Roman foundations alone would
be worth doing & probably show up the principles of the thing.
As far as 1 have been able to gather, more Xn. churches in
Rome were founded on supposed martyrdom sites, revealed
sites, or houses of saints, than on ex-temples 1n spite of the
impetus given to temple-transformation by the law giving
pagan bogeia’ to the Xtians (Theodosius,® wasn't it ?).

1 Spee g.fig. 5 on p 147 of F'W H.'sarticle, “ Latin Monuments of Chios,”
i the Annual of the Brifush School at Athens, xv1 |1909-10),

1 Sge above, p. I, 1. 4.

* J G. von Hammer-Purgstall, the Austnian Onentabst, F.W.IH. fre-
quently expressed a wish for an improved translation of Eviiya.

¢« 1@, the arhicle ** Transferences from Chroistiamty to Islam and vice vorsa,”
which forms Part I. of F W H.’s Christiamty and Islam

¢« As FWH poinis out pesssan 10 his Transference article, any rehigion
tends to find spocks and dewils in the holy places of other rehgions, and these
dewils must be exorcised before a place of worship can safely change hands.

* At Rome ; see Baedeker, Central Haly (Igon), p. 173.
= Adapted to Greek forms from the word bogey.
* See Allard, L'4« Pafen, p. 262.
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Argenticres,
16tk July, 1017,
Miller! writes Cosmedsn® is said by Anastagius, biographer
of Hadrian I,* to have been re-named by that Pope Cosmedin
because it was so beautifully decorated. I can’t help thinking
A, was at best an easily-pleased amateur philologist.

Argentidres,
18t July, x017.

About Ramsay & Galatians,® my theory is that the alleged
Galatians are really descended from Russian prisoners, who
are known to have settled down & married Turkessas after
the war of 1807-8 in the Yuzgat district—there may be a new
crop after the war with a Russian prisoner-camp at Kirshehr !

Have you ever discovered why the Seven Sleepers® are de-
picted in a ship? The dervish® had no idca. As far as I can
make out, a ship is somehow lucky; model ships are very
often hung as charms over shops in the Egyptian Bazaar,’
& an old galley of one of the Sultans was popularly credited
with magic power.® The Turks are quite silly enough to have
got confused and started some yarn about the S.5. having
made a voyage, if (as is said) they are recognized patrons of
shipping. If I remember right, I once bought another ** ship *
inscription with other names or writing worked np. So the
whole thing is a muddle in which one can hardly hope to see
more than dimly, owing to the dim and muddly brains which
produced it,

Evliya I, i, 19 calls the serpent col. at CP. an Ezderha ®

! Dr. Willlam Muller, the Near East histonan,

* Santa Marna in Cosmedin at Rome : see above, p. 23,

1772795 AD

¢ See above, p 14, 1. 4.

¢ See above, P-18, n. 4.

* The drawing of the Scven Sleepers in their ship, which is reproduced in
F.W H.'s Chwisharnty and Islam, was made by a Cretan dervish,

v At Constantinople,

* See ¥ W.H.'s Christiomiy and Islam, a.v.

* See above, p. 21,
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Argentidres,
Ist Awgust, 1917.

I have bought my dictionary* & grout in it daily. There
are all sorts of fine things in it, though they have revised the
part about Voltaire and Homer, & in general it is a bit less
clerical, Borgia popes being treated without much delicacy, ete.

I am getting very interested in a place called Rocamadour
nr. Cahors, which seems to be very beautiful and historical ;
they used to keep Roland’s sword there, and it is a pilgrimage
now : must go there some day.

According to Mr. Chaix? (whose work on railways you may
know), the chief pilgrimages are now S. Anne d’Auray (Brit-
tany}, I suppose an old cult done up : Rocamadour, apparently
very old . ND. de la Salette, modern, faked apparition of the
50's: Lourdes: & Paray le Monial near Macon. The last
is very interesting, though it only goes back to late 17th. The
cult is the Sacred Heart, & the whole thing seems mixed up
with politics (Royalist} and Jesuits, who started it. In 1873,
when there was a great deal of Royalist intrigue going, there
was a great run on it, & there has been some attempt to run
it in connection with the present war, squashed by anti-
clerical government.* I noticed independently in the trial of
M. Antoinette, she was accused, ¢nfer alia, of having used a
picture of a heart in her propaganda, & a French lady
told me (which is not true) that the cult at Paray dated from
Louis XVI.

Whal one notices about these modern pigrimages is, (1)
that th= local clergy are as a rule anii, & (2) that apparitions
have taken the place of miraculous images & relics, but (2a)
the public for these things demands something more tangible
than an apparition.

I have lately read Zola’s “ Lourdes ™ carefully; it is an
admirable document. Particularly interesting that the child
who saw the (13, I think) apparitions did not know what, i.e.,
who, they were, & on one occasion brought holy water to

* The 1914 edition of Bowillet's Dictionnaire, for which see above, p. 80,
n. 5

+ Sze above, p. 27, 0. 3.
» The Government made difficulties abovt giving scldiers leave from the
froot for the great pilgnnmage ; in 1918, however, the soldiers bad thew way.
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the place where they occurred, in case it might be the devil:
also that she was familiar with the {then recent) story of the
apparition of ND. de la Salette, which (there is considerable
reason to believe) was a conscious fraud.

I have noted for further investigation a cult of the 7 Sleepers
at Plouaret (Brittany), where the statues of the 7 were found
miraculously in what appears to be an underground megalithic
building. ¥ suppose really there was some very unorthodox
spook work going on here, which the padres made respectable
in this way. Brittany has been much worked [or these things,
it will probably be all investigated and published, if I can get
at the right books. It comes in very interestingly for some of
my ideas on conversion of spooks.® I see dimly that the ousting
of local Breton saints (not all of them too orthodox) by more
definitely Roman figures® is really an excellent parallel for
what went on in ancient times, i.e., struggle Znside Xitianity
for best places = struggle tmside paganism for best places,’
centralizers against centrifugals, etc., rather than incom-
patibility of dogma in guestion.

Agspentiéres,
sth August, 1917,

I have bad 2 book of Italian sketches by J. A. Symonds to
read, backed by Baedeker & the Dictionary.* so manage to
make ocut. To-day I go to the curé’s to sample the parish
hbrary, & hope to get some pi. literature at least. I found
some time ago in Hachette's calendar (sort of quidnunc’s
guide) a list of saints & their spheres, so copied them out for
fun and tried to see why.®* You get a certain amount, who are
more or less logically patrons of prolessions & trades they

1 Ses above, p. 2B, n, 5.
' i.e, sants of the Roman Church.

. * The struggle for c{)rcdom.ma.nce 18 suppnsed to lie betwesn a saint of the
incoming religion and & saint of its predeeessor. For the varying results of
one such struggle see Part I of Chvistianity and Islam.

' Bowllet's Dictionnasre,

* i.e,, why any given saint was patron of a particuler guild,
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practised themselves, like Pantalfon p. of surgeons, Eligius
of metal workers: then a certain amount, whose patronage is
based on a verbal quibble like Peter (Pierre) of masons, Vincent
p. of vinedressers, Cloud of nail-makers (cloutiers), etc. : then
a rather fudgy lot, who depend on alleged episodes of their
lives. In this class S. Blaise p. of carders is interesting;
he is said to have been tortured with combs; & in somewhat
the same way S. Barbara becomes patroness of artillery!
(this has long exercised my mind}, apparently through being
originally connected with thunder, the reason given being that
her father, who killed her, was immediately after struck by
lightning. For the selection of about half the patron saints
in my list I see no obvicus reason, but there are hints here &
there, a5 in the case of S. Mark, patron of glass-workers : the
reason must surely be the earliness & excellence of the glass
industry at Venice. Similarly, it must olten have happened,
when guilds & trades kept so much together, that a trade
would naturally choose as iis patron the saint of the parish,
quarter, or street in which the trade lived, and, if in one city
more than another a certain trade was famous, 45 saint would
be more & more generally recopnised as the saint of that
trade elsewhere. Also, conversely, a purely religious con-
fraternity to start with might become practically co-extensive
with a trade under the same influences, I mean massing to-
gether of people of the same trade. It scems pretty ewvident
that my French list does not hold good for Italy (but French
3. Eligius got there. He seems to have been a good man [and
quite historical] from Limoges® vi-vil. Was L. ahead of ltaly
then, I wonder ?) Probably there were, up & down, many
competitors for the patronage of the same trade, though certain
saints have a recognised sphere all over Xtendom. But here
again it 1s remarkable that S. Nicolas is so dillerent E. & W.,
though very important in both ¥ Obviously, however, there is
much less departmentalization in Orthodoxy, which looks as
if trade organizations were either weaker, or less pious, in the
Gr. empire : I do not think, however, that they would have

t See especially E. Yung, Sous ls Cigl Brefon, Geneva and Paris, 1894,
pp. 165 &

* Collm, Hisivire Sacrée de Limoges [Lamoges, 1672), B. 672,
* Ci. below, p. 464
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failed in outward piety of this sort, so suppose they lacked
organization rather.

You remember ofkoi! of the BV. = Arab. beit, What
about Ital. stanzg same idea ?

Argentidves,
oth August, x917.

I have been reading snfer alia the hie of B. Marie Alacoque,

ho started the Sacred Heart cult: it is a fairly depressing
picture of convent life, and the cult itsclf is, from a prot?
point of view, beneath contempt, though evidently a poltical
lever® of some value. The writer is incredibly nail and regards
it as a wonderful coincidence that the B. Marie (xvii ¢ ) should
have had the same sort of visions as S. Gertrude (xiv ¢.) on
the same day. They? probably read S. Gertrude that day at
supper or something,

I am also having a great game with the map of France, the
dictionary,’ and Michelin’s motor guide, spotting * bastides ”
in Languedoc. It appears that after the Albigenses wars the
part N. of the Pyrenees had to be re-settled, and this was done
by planting colonies in symmetrically-built and apparently
walled towns, Bastide is the local word for a country-houss,
so it is exactly the development of w:llz over again. These
foundations are generally of xiii ¢. 2,° and the typical form
is a long rectangle, without a citadel or castle, intersected by
streets in the two axes. This means of course that the towns
in question were founded on level sites, but I think, at this
time & down to gunpowder gelting serious, the batting was
very much ahead of the bowling. The ““new” towns at
Carcassonne & Aigues Mortes (pl. 9) are contemporary

* See above, p. 26.

* Accordimg to H. J van Lennep, Travels in Asia Minoy (London, 1870),
"1, 156, porod "' in Armeman means leprous ™ and is applhed to Protestants.

* Because of its royalist associations. Sece further below, p. 4I.

‘1., the nuns of Saint Marie Alacoque’s convent.

* Boullet's Dictronnaive.

* The second half of the thirteenth century,
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examples of this kind of planning, and it is significant that our
(Kingston-upon-)Hull was founded at the same time as the
bastides. Was it so planned, I wonder? You can often spot
a bastide on the map by its name, which is either generic like
Villeneuve, Villefranche, La Bastide de (with something to
qualify), or an entirely foreign name like Cologne, Pampelune,
Plaisance. I don't know the explapation of this, unless,
which 15 possible, veteran mercenaries were given command
of bastides & called them after their marpi@es! I suppose
it has all been worked out, but it would be fun to go & look
at the places, and one might touch some editor for a guinea,
while town-planning is so fashionable, with a scragford? &
photographs.

Another thing I am amusing myself with is Holy Sepulchres.
I only knew of the one at Bologna, but it seems there are plenty
in France, especially Burgundy, all dating from late xv &
xvi. I wonder whether all our *“‘round churches” were
meant to have them, or had them ¢ The boom in “ round
churches ¥ seems to correspond with the Latin period at
Jerusalem, which is natural ; but why was there a rage for
sepulchres in xv-xvi? I rather fancy I have read there was a
doing up of the H.S. about this time, but of course pilgrimages
were very fashionable then, & it is the sort of thing any
noble pilgrim might vow, &, if one was built & considered a
success, the 1dea would catch on all over the district (I have
oneg isolated example in the 5.).* I am very anxious to see
some of these & find out how hke the real H 5. they were:
the Bologna one (x1t ¢.) is, from what I remember, not at all
hike the H.S., as it is shown before the fire of 1808.4

1 Bvery Greek-speaking wisitor to Greece knows how frequently this word
5 to be heard there.

+ It may be remembered that some twenty wears ago the late Sir Mark
Sykes and some friends of his issued a parody of an illustrated popular
magazine which they called *' Seragford’s Farthipg,” This was sent to
FWH, and from that tune onwards the British School at Aihens adopted
the word “ scragford *' to denote a popular magazine pr article,

* In Morel-Payen's Troyes ef Prowsns (Villes d’Art senues), p. 64 ses below,
. 5% .
+ See further below, p. 48, . ¢
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Argentidres,
12th Awugust, 1917.

After much contemplation of the Dictionary! and the map
of France, I see considerable scope for continuing the Trans-
ference game there. If the Transference {rom Christianity
to Islam illustrates more particularly the violent kind of super-
imposition of cult, the peaceful variety is best illustrated inside
Christianity by the conflict between what you may call Ultra-
montanism and Regionalism. The great early foci of Christian-
ity in France were evidently the monasteries; the names of
many of them survive in those of the towns which first formed
round them and eventually took their place, These monas-
teries generally took the names of their sainted {ounders, who
were evidently the important religious figures of their country-
side, and whose tombs were the popular pilgrimages in the
times when distant travelling was more or less in abeyance.
These saints are of course {from the calendar point of view
second or third rate, but locally much venerated. In England,
e.g., S. Edmund, S. Edward Conir., &, quite late, S. Thomas
Becket, were the great pilgrimage saints. So in I'rance,
nearly all the towns developed irom abbeys are thus named,
not from the biblical stratum of saints, but from local people.
Later on, under the influence particularly of the Papacy and
the Crusades, say from 1000 on, the biblical & Roman saints
(apostles, etc.) begin to obtrude themselves. Of course, their
actual bodies were in most cascs disposed of, so that it was
something of a problem, how to set up a counter-attraction
on these lines to the actual bodies of the local saints—everybody
by nature seems to prefer the worship of the tangible dead to
that of ideas. The solution is found either (1) in false dis-
coveries by revelation like the tomb of S. James Compostella®
or of S, Martha at Tarascon (where a whole hagiological cycle
has been developed connecting the evangelization of Provence
with the ” 3 Maries ') or (2) in the actual importation of real
or reputed relics. Notable & early are the transferences of
S. Mark to Venice & S. Nicolas to Bari, both towns being
in touch with the East in the pre-Crusade period. During

' S¢. Bouillet's Dictionnaire.

' At Santiago.
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the Crusades, of course, relics of notable saints, even of Christ
Himself, got scattered all over Europe, & this is the peried
when the ‘‘ Olympian " stratum begins to impings on the
“ Pelasgian.'* In Brittany, in spite of considerable efforts
on the other side, the “ Pelasgians” as a rule hold good.
(You would probably find the same in Gascony, which seems
to have been ruined by the wars of the Albigenses about the
critical time: civilization & centralization are all against
the ‘“ Pelasgians.””) In Brittany Le Braz gives a good instance
of a local saint being ousted & his church re-dedicated in
favour of a rslic [only a finger) of S. John in late medizval
times?: I think this is the exception here and the rule in more
civilized parts,

A third way of pushing in the Olympians was the use of
images as the concrete object of cult : the miraculous Virgins
belong to this stratum, Later still, the tendency 1s to exploit
‘' apparitions ” rather, & these are again “ Olympian.”
So you get as modern national pilgrimages in France ND. de
Lourdes, ND. de la Saleite, & Paray-le-Monial (Sacred
Heart). At Lourdes, as Zola points out,® there would in the
nature of things have been a cult of the local Bernadette
Soubirous (who saw the visions), but this was foreseen, &
provided against, by the *“ Olympian” party, & she was kept
quiet & eventually buried elsewhere.

This, 1 take it, i3 in some ways the true counterpart of the
superimposition & struggle for places of culls in ancient
times, and a better parallel than the struggle between
Xtianity & Paganism or between Islam & Xtiamty, in
that political and racial animosities count at least for
much less, and that, whereas Xtianity & Islam claim the
monepoly of true rebgion, no cult inside Paganism ever did.
Just as it was not inconsistent to worship both Homeric
Apollo and some little hole & corner joss, so it is not incon-
sistent to revere both S. Peter, say, & S. Meriadec.® But S,
Peter is the more orthodox, more universal, & better docu-

t The terrmunology is the classical.
! Ses the chapter on 5. Jean du Doigt in Le Braz' Au Pays des Pardons,
* In his Lousrdes, see above, p. 3o.

4 A * Pelasgian '’ sant of Brittany, for whom see Le Braz Au Pays des
Paydons, and others.
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mented and the saint of the Olympian party. So you can
keep on S. Meriadec, if you realise the superionty of S. Peter.
I am sure heaps of stuff is available for working this cut, only,
as in the case of the other Transference,' no one has put it
together.

Argentidres,
16th August, 1917.

The man who did the mosaics of 5. Mark’s? must have
sapped up Egypt somchow, wilness the Pyramids |

Lambros’ collection of chronological notes? is, I believe,
not finished. I got a new one at the BM. about the news of
CP. being brought to Crcte by 3 Crelan vessels (named),
which had been stationed at the boom on the Horn,aswe know
from other sources. The mews camic pretty slowly. I have
all this worked out.*

Reading B. Ounko,® I find that, when Charles X was crowned
at Rheims, they were frightened the sculpture of the fagade
would drop on his head, so they chopped off the parts that
stuck out and looked dangerous, & Ounko himself got a head
of Christ out of it

Argentidres,
21t August, 191y,
I find to-day in Miss Lamb’s article® that the mosque of the
Touloun® was erected by an architect from Samarra,® so that
all fits in, It looks to me likc an adaptation [rom an earth

P ; i.t]a. from Christianity to Islam (Part 1 of F.W.H."s Christianily and
Seam .

* Cf. above, p. 235.

* Published in the periodical Ndos "Eddqwoupduwr, passin.

* Posthumously published on pp. 1657 of F.W.H.'s article, "' Constan-
tmopeltana,” 1 \he Jowrnal of Hellonre Studios, xliir (1923).

* Modern Greeks transeribe the name V. Hugo B. O8vio.

* Notes on Seljouh Buildings at Komia in the Anmual of the British Schoo
at Athens, Ta (1914-6), pp. 3I-61,

* At Caro : see above, p- 25.
» Cf, Baede]s;ler, Egypt (1914}, . 73.
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embankment used as scaffolding for high buildings in a country
where there was little or no wood!; but I remember very
vaguely what it looks like: moreover, that is not the pomt.
The yarn about Touloun and the scroll of paper? is, like all
such yarns, scrapped.

Did I ever tell you of a horrid kind of vampire thing I had
heard of in Macedonia from a man who had lived in Damascus,
called a Nyam Nyam soi®? I forget the details, but I know it
ate people it caught unawares & was human in form. Now
I find that Nyam Nyam, which I had long known as the name
of a Central African tribe, is a nams given this tribe by
unappreciative neighbours on account of their cannibal habits.
“This seems to me to open up a curious vision of Arabian papas
in the slave trade infecting their nurserres with Equatonial
bogiology, but I may be wrong. (“Sei” is all right Tk. for
“ sort.””)

Argentierves,
26tk August, 1917,

I ave had my Joanne * Brittany ” sent over & have got
a little further into the peculiarities of the country. One
thing is, I think, particularly interesting for the dzvelopment
of saints’ characteristics. 5. Eligius,* a goldsmith, known to
the test of France as the patron of goldsmiths, is here the
patron of horses. The line of development is quite clear
Tuckily. From a goldsmith he becomes the patron of the crafts
that work metal in general, inclading farriers, & so gets in
touch with the horsey set. In Prittany they bring their horses
to him every year & make their “ bow,” afterwards dedicating
a lock of their hair.

But take away the steps in the development & put it into

1 As is true of Mesopetamia.
s Above, p. 25.

+ Above, p. 9, 0. 4.

+ See above, D. 32-
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current jargon! & you get something like this: “ Eligios,
popular in other parts of Greece as the patron of goldsmiths,
has in Arcadia the title Hippios. Arcadia is of course par
eacellence the country of horsebreeders. The pseudo-Ananias
says that all Arcadian horses were broken-winded, obviously
owing to his jealousy, as a Boeotian, of Arcadian mstitutions :
his evidence is therefore proof that the contrary was true.
Again, the well-known proverb ’'Apxis tnrevery, said of a
practical impossibility, shews that the Arcadians were bareback
riders daring to a degree. Splendidus Mendax much later
(De Repub. Arcad. xi, 3) says “Arcades omnes equi,’ referring
to these same centaur-like qualities (the older MSS. have
uniformly e@g#i, due to commonplace copyists in love with the
obvious). The Arcadians must thus at all times have had a
horse-god of Pelasgian origin, whose identity is barely veiled
by the superimposition, or identification with him, of the so-
called Eligios Hippios.” Q.E.D.

I have got another book? out of the padre about the Sacred
Heart. Itis (asI thought) closely associated with the royalist
party from the time of the Revolution onwards, standing for
(1) French monarchy & (2) Restoration of the Papacy.
In 70-71 it was taken as their emblem by certain volunteer
regiments (Breton, ex-Papal zouwaves, ctc.) & got an army
tinge. After the war, about 1873, there was a great Catholic
Revival &, I think, also royalist propaganda, the S.H,
pilgrimage (to Paray-le-Monial) assumed tremendous pro-
portions, and a bill was got through the House for the erectiom
of the “ basilica ” of S.H. at Montmartre s a work of public
wtility, wh. looks as if the republic was slumping & public
feeling was too strong on the Catholic side. In the present war
they are taking advantage of the 1870 connection to run the
S.H. as a war-cult, & you see many ladies wearing the
button of adhesion. Rather interesting as development,
all the documentation being good,

* Se. of certain writers on Gresk mythology,

* E. Bougaud, Histoire de la B. Margudrite Marie, Pans, 1875. The
saggt was known origmally as Mane Alacoque, 1t will be remembercd @ of.
ahove, p. 33.
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Argentidres,
4th Seplember, 1917.

I can hardly be called a wide reader except in the sense that
by force of circumstances I range from trompery? to Lives of
the Saints, To me now situated as I am, the Dict.? makes a
sort of backbone. Do you remember the old wooden soldiers
you pegged down on a wooden rackwork and made jiggle up
and down? Itis a rack of that kind for anticas & other
properties I am making, to jiggle them up and down “ after
the war.”

I have been reading a book I found in the Circulating
Library here. It is called “* Histoires Orientales” ; consists
of mixed papers on the Near East by de Vogue’ Inter alia
a frightfully good article on the erigins of the patriarchate of
Moscow, Apparently a patriarch of CP., Jeremiah, the founder
of Stavroniketa,® I think, having been in tow of the patriarchal
throne several times, a somewhat expensive business,® set off
for Holy Russia, not forgetting his (funny® but) empty hat.
Arrived at Moscow, the regent kidnapped him & twisted his
tail till he said Moscow, then a bishopric only, should be a
patriarchate. He was then given magnificent presents &
sent home, pushed the thing through the Council, & there
they were. De Vogue does not spare the CP. patriarchate
of this date & knows all the interesting and picturesque
details.

Also I have another fat book on the Sacred Heart? lent me
by the curé,® historical & by a Jesnit! But he is a better
Jesuit than he is historian. It seems quite plain that the whole
business really goes back to 8. Catherine of Siena and is duetoa
morbid psychological state reached by dint of mortification

* French novels (iromper).
1 Bouillet's.
» C. J. M. de Vogue, Histowes Orisniales, Paris, 1380.

¢ A small menastery on Mount Athos: for details see F'W.H 's Athos
and ofs Monasieries, passim,

* Because of the hnbes expected from hangers-on.

* F'W.H here laughs at the remarks wiach writers of shght travel books
on Greece inevitably make on the hats of Greek pmests.

? Victor Alet, 5.J., La France et le Sacvé Cawr, Pans, 1880,
* Of Argentidres,
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& concentrated prayer by women in convents. I have
always felt that the combination of sentiment & rather
crade & material symbolism was female. When one is
told (1} that B. Marie Marguerite saw Christ open His
side revealing His heart, @ cross, & a crown of thorns, and
that (2) the " arms’’ devised by its founder for her Order
(Visitandines) were a hearf, a cross, & a crown of thorns,
it does not require a very robust scepticism, or very deep
knowledge, to pick holes in the miracle. But of course this
goes down with lots of simple pious people, & a lot of royalists
and others subscribe to it because the S.H. is the rallying-point
of French Catholicism & Royalism®' at once, also FPapal
Restoration, so, one may say at once, Reaction, as opposed
to this curious other thing {which I do not deeply admire)
they, conventionally at least, prefer in these parts.?

The Dict.? unaided told me a thing that interested me very
much, viz., that in mid xvii century there were at least two
educated men who self-consciously wrote dialect poems in
Languedoc, & one was so appreciated that they made up a
hat to enable him to continue. I should hardly have
thought Mistralism possible in France at that date, should
you ?

Do youn ever think now of your edition of the Acritic cycle*?
It occurred to me the other day, yvou would have to read Sidi
Battal® if you did. He is, by the way, a son-in-law of one
Akrates, besides being the Arab counterpart ol Digenes, I
suppose 5.B. is the origin also of El Cid Campeador’'s name at
least, & I should not be surprised if some faicts & gestes
had been adapted, too.

1 See above, pp. 30, 30.

1 I suppose F.W.H. here means the official atheism of the French Govern.
ment e certain]y regretted that, Or porhaps he means democracy.

# Bowllet's Duclionnaize.

‘ie, the pooms that have gathered round the Byzantine hborderer,
Digenes Akntas, & ¥

* Ethe, Fahrten das Safnd Batthal, Lepzig, 1871 7 see also pp. 184-0 of

FWH’s " Graves of the Arabs,” i the Adunwal of the Brifish School at
Athens, mx [1912-3),
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Argentiires,
sth September, 1917,

Do you, I wonder, know anything about how they found
Antenor’s bones (?) at Padua! ? I seem to remember a sarco-
phagus of 13th c. with Lombardic lettering, but that only
means he was discovered by then, maybe earlier. I suspect

- these were gigantic (probably fossil) bones, or they would have
said it was a saint. This is, I think, the Christian way of
thinking, i.e., gigantic stature is characteristic, not of saints
(5. Christopher® of course an exception), but of *“ men of old
time,” especially the pugnacions kind, who are rarely canon-
ized, even if they fought thz paynim. Roland, for instance,
remains secnlar. The whales’ bones at Rhodes arz attributed
by Greeks te Digenes, paladin type again. Turks, on the other
hand, don't mind their saints being gigantic.® I suppose you
have noticed Xtian. relics are manly bones, Tk. almost never.

I am wondering also if Antenor’s grave had anything to do
with Brute of Troy. So many learned clerks passed through
Padua going to Venice on pilgrimage, & his grave might
have brought home to them how respectable it was to have a
Trojan ancestry. But of course Virgil reeks of it® (& Brute
is rather early for pilgrims) It is to secular legend what the
oarless ship from Palestine is to religious.

I have been reading Ounko’s® “ Notre Dame,” which would
be a marvellous book if written yesterday, & 1t is 1839—a
little spoilt perhaps by his love of the grotesque, which 1s an
exaggeration of Romantic characteristic of him & comes
put in hus drawings. But his medizval women's chatter is
as real as Theocritus’s.

What were the Renaissance people matnly after, as regards
Greek ? Aristotle & Flato, I gather, & I dido’t know before
that these were first pnnted in Latin. I mean, really weren't

* A medieval sarcophages at Padua 15 said to coniain the bones of Lhe
Trojan Antenor, who, according to Virgil, was the founder of Padua: sece
Baedeker, Northesn Italy (1809), p 234 . cf. p 232.

s His mgantic body lies bunied 1 Valencia (Colln de Flancy, Dichonnairs
des Religues, 1, 142).

* See F. W, H.'s Chnshianséy and Islam, 5., giont.
+ Trojan ancesiry.
t Ses above, p. 37, 0. 5.
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they primarily after the ancient wisdom more than the lan-
guage & literature as such? I know Homer was appre-
ciated earlier than what we call the Renaissance period,
but Aristotle, T imagine, was never #nknown all through,
though a lot of his works became known to the W, first
through the Arabs, as well as later in the original Greek
through CP.

About Cosmedin, I just put down, as near as I could make
out, what Miller told me.! Something like that it must have
been, not along of Cospoli and Al (sic) Meidan, as Carl? hazily
implies. It was that enraged me into being curious on the
point.

Argentrires,
otk Scpiember, 1617,

Don't you think the typein G. F. Hill’s article? of 5. Michael
defeating Satan on the doors at Mte. Gargane? is based on the
Transfiguration type ? Michael in the oval takes the place of
Chnist surrounded by the big glory, he is not really fighting,
probably indeed taken from a type in the act of bencdiction.
There 1s no need for the mountain on which he stands, which
is part of the old scheme taken over. And the pose of the
tulminated Scratch Baba® resembles those of the scared disci-
ples m the Transfiguration. If this is so, it is interesting for
the evolution of new types from old pattern-books, comparable
to the use of certain figures & combinations of figures to
represent quite different persons & scenes by vase painters.
I am alse inclined to think that the Apollo-Michael of the A.S.
Herbarinm (fig. 8%) is neither Apollo nor Michael but a bishop,

1 See above, p. 29,

' Baedeker,

* G F. Hill, dpollo and St. Michael: sose Analogies, in the Journal of
Hellemc Stuches, xzxvr (1916), pp. 134-162.

< Idem, Fig. 7.

*1e, dragon, so called by F.W.H, from ita spikes and the ular Turlsish
habit of calling saints, etc., baba. P pew

* In Mr. Hill's artacle,
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perhaps the patron founder of the abbey for which the MS.
was written : the monk scribe at his side naturally presents
the volume. Did the soldier stand the racket ?

The possibility of two discrepant traditions being current
at the same time & place is one of the points my transference
studies! have made abundantly clear, It is only when the
leammed chip in that such discrepancies are taken seriously
into consideration, & they take their line according to their
prejudices, either backing one side hard or evolving a quibble
which will reconcile the two, like the yam of Sari Saltik’s
7 bodies.?

My Jesuit® reproduces a fresco by B. Gozzoli of S. Tho.
Aqumas flanked by Plato & Aristotle & with Judaism (I
suppose) squirming at his feet. All these three figures have
orisntal head-dresses. I suppose these come ultimately from
the sketchbooks of artists who had wisited CP. or Egypt &
noted the typical get-up of Oriental wise men The Council
of Ferrara people on the doors of S. Peter's ars in turbans,
I noticed, same period as Gozzoli.

Pursuing the Sacred Heart, T find with some gratification
that the cult of the heart of the BV. was officially introduced
a few years earlier than that of the S.H. of Jesus & &y a man,
which confirms my theory that the S.H. of Jesus is essentially
a f=mininz cult. It is further interesting to see that the S.H.
cult would never have come out but for a man (Jesuzl), the
nuns having great hesitation in accepting the revelations as
genuine, until B Mane Alacoque’s confessor took it wp. I
suspect that this sort of exaltation is pretty common & is
in convent circles not considered a thing to encourage, or it
would become epidemic & a source of scandal. The respon-
sibility of expleiting a special case is here assumed by a man
outside the comumunity.

Isn't it very extraordinary sither that S. Louis' * Crown of
Thorns * is a simple circlet of rushes without a single thorn
vr that the traditional crown of thorns in art takes absolutely
no notice of this?

1 Now Part I of F W H 's Chvastianuly and Islam.

z See pp, 203-8 of F.W.H.s * Studies m Turkish Folk.Legend " 1n the
Annual of the Brifish School at Aihens, x1x [1912-3).

* Scc above, p. 40, n, 7.
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About Monte Gargano,! I now think Gerganus was originally
the local dragon, or dev (Gargantua, Gargouille,® all giants
& dragons are tremendous eaters & have big mouths,
throats, & bellies), & that the here who did him in became
identified with S. Michael. Hence perhaps the mount in the

door panel.?

Argentiéres,
20th September, 1917,

I have got a French Lives of the Saints* in 4 vols. {from the
padre, which is interesting reading, and I have got a lot out
of it, various sorts. A propos of an idea I have already broached
to you,® viz., exorcism of temple sites by church building, I
have a very mice example from the Life ot 5. Cyril of Alexan-
dna.? There was a church at Canopus that had been a temple
and in spite of the transformation the local demons still made
trouble, A remedy was found in the importation of relics
of 5. Mark. This is hke the Arrested Transferences? in my
article, where [ have numerous examples of church-mosques
which were so haunted that they became impossible for Moham-
medan worship : only these generally succumb & close down.

There are two canonized children in the collection, who were
done in by the Jews at Easter® like little S. Hugh of Lincoln
(about Izoo and 1475) : if you looked, you would find probably
that someone wanted an excusc for pogroms at these times,

Ap incident about S. Dominic? is very characteristic of such
story-tellmg. His mother, before he was born, imagined she
would bear a dog holding a torch. Evidently based on the

* Bee above, p. 43

* For this see chapter | of F'W.H.'s Christianity and Islam.

* See p. 158 of Mr. Hill's arlicle (abowe, p. 43, 0. 3).

¢ P. Guénn’s Vie des Sawnis (Paris, 1898},

' Above, p. 28, 0, 5.

« 28k Jonugry.

* Chapterui of F.W.H 's Christianity and Islom.

* 5. Simeon of Trento (2444 March) and §. Ricbard (25th March),
o 4k August,
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device of the Dominicans, which in turn is based on the ““ dogs
of the Lord” {(Domini Canes) joke. Like the incident of
Alexander saluted by Zeus Ammon at Siwa as a son, which
throws back & results in the detrimental legends about
Olympias.

There is a saint in my Lives! who was kidnapped by the
Jews, after he had taken the Sacrament, & hung head down-
wards to make him vomit the Host. This is a new idea tome :
1 suppose 1t was thought they wanted the Host for magic
or perhaps to insult it. Do you know ?

P.S.—The solution is given apparently in Whymper,
Chamonix,® where a case is cited of a condemnation for witch-
craft 1642. The delendant, Jean Grelan, had * trampled
on the body of Christ & paid homage to the Devil” So the
Host was necessary for the ritual of selling yourself to the Devil.
Ci. also a woman condemned for *‘ eating children at the
Synagogue,”? shewing the same connection between Jews &
black magic.

Argentidres,
26th September, 1917,

I am getting on with my patron saints.* A curious result,
only rough as yet, is that S. Nic. 1 France has given up the
sea altogether, preferring rivers & canals (query: after a
rough passage to Bari 7% and is patron of bargees, not sailors.?

I have a great wheeze about S. Clement, who was sent to
the Chersonnese to quarry marble for being a Christian, A.D.
101,? & has since been run into the conversion of the Slavs

1 §, Vernher of Baccarat (19t Apri).

* P.3: refemng to A, Pernn, Histoire de Chamonix (Paris, 1887), pp. 121 £,
¥ Perrin, loc. cil.

¢ See above, pp. 31-32.

v See above, p. 35.

t Peyre, Nimss, Avies, Qrange, p. 205 Molanus, Ds Ehsforia 55, Imaginum
{(Louvawn, 1771), p. 390,

1 23¢d November.
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(S. Cyril is buried in S. Clemente,’ you remember). T don’t
believe there is any marble to quarry in the Cherscnnese: I
thought of the Is##ian peninsula, & behold! there is an
island Cherso.2 Also I think Istrian stone-trade may account
for the Fiume stage in the history of the Holy House.® I never
could understand why it had to fly twice, but if there was some
innovation about 1t, as e.g. that the stone was cut in the quarry
& fitted at Loretto, one sees dumly that experts might fudge
up a miracle.

Montana,®
4th October, 1917,

A Greek at our table is from Anapa near Batoum, his
parents from Trebizond. He says there 1s 20 fide in the Black
Sea’ and that sfone is nof quarried® m the Crimca—iwo strong
points in favour of sy S. Clement theory” (i.e. that he really
died in Istria, perhaps the island of Cherso, hence confusion
with [Tauric) Chersonnese.

I have been grubbing about a goed lol with Baedeker re
Pagan-Xtian transference in Rome & it secms pretty clear
that, when Christianity first became official, they® built on
their own traditional sites, & that later on, when ihey were
worse buslders, they gladly took over any old building, secudar
or sacred, that seemed nsable. This is a rather dull & nega-
tive conclusion but not without its value, asin Rome you have a
very religious pagan city turned mto a very religious Christian

t At Rome ' sec Bagdeker, Gentral fialy [1909), p. 340, and Murmay's
Landbook of Rowme [London, 18g9), p. 112, [ )

* See further below, p. 6o. :

* Of Loretto, but sea below, p. 61.

t As F.WH was not improving in health, we lelt Arpentidres at the end
of Beptermnber for a sanatorram at Monlana i Switzerland.

* The legend states 1hat S. Clement was drowned by ihe {:de.

* 3. John also 15 said to have been bamshed to the marble quarries of
Patmos, whese emsience F.W.H in a notebook quenes, and Christ is said
to have been employed on Diocletaan's palace ; the mofzf seems 2 stock one,

* Above, pp. 46-7.

! Le,, the Christians,
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city & exerting a great influence on western Christendom.
Most of the legends about churches occupying temple-sites
(like S. Paul's, Notre Dame, etc.}) T think are just made up
ad majorem gloviam as guaranteeing the antiquity of the site
& sensational victory of the true faith on the demons’ own
ground ; & I think also the later view of the pagans as repre-
sentatives of an admirable and superior civilization comes in.

In a little life of S Dominict 1 have got the last detail to
make all clear about the dog and torch legend, viz., how the
torch got there. It appears that the Dominicans were called
" lambeaux du monde ” in a papal bull, S0 Domini-canes =
flambeaux du monde was what his mother saw before his birth.

I saw the Treasury of 5, Maurice® on my way here: it is
a great show of medieval silver & enamel work, reliquaries
& church plate, some of it very early. Two " head” reli-
quaries, which I have long wanted to see. 1 suppose these must
have grown out of the silver cased skulls you see on Athos.
Later on, the connection with the actual head seems to have
become obscured, & they are used for any relics there may
be about—which explains the duplication of saints’ heads to
the prejudice of the faithful. There were also two “ arms ™
reliquaries, the hand mn the act of blessing, to which the same
applies. 1 am wondering if these pearl-inlaid models of H.
Sepulchrz & Nativity churches they make at Bethlehem
(I suppose) were not meant for reliquaries in the first place,
to bring home your Palestme anticas in, for mstance. (There
is a Nativity church at Oxiord, Henderson® has a H. Sepulchre
ch., & I saw a battered H. Sepulchre itself in the bazaar at
Angora. Henderson’'s* (plates r1 and 12) has a lid to take off

1 T regret that I cennot identify this book, but the story 15 well known.
1 Not San Mornitz, but Saint Maunce in the canton of Valais.
1+ Mr. A. E. Henderson.

¢ Mr. Henderson has Iondly sent me the following details about his
model. Theugh bought 1n the bazaar of Constantineple about 1go4, it was
said to come from Yanmna i Epirus.  Its cupola shows il to be older than the
fire of 1808 It 15 rmade of Caucaman walnut inlaid wnith enpraved moiher-
of pearl disks and edged wrih vory. The roof Iifts offl and the walls of the
cirgular part open so as to gave views of the interior.  The aisle of the curcular
nave 18 1n 1wo stories and of Byzantine design, the choir 1s of Gothic character.
The pave, aisles, and ambulalory of the choir are provided cach with three
bastions. It bas, therefore, ssveral peculiarrtics, It measures ong foot six
1nches square,
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and compartments inside.) You know the sort of truck
pilgrims did, & doubtless do, bring home from H.L.2

At S, Maunrice I found a penny reproduction of ND. du
Perpétuel Secours, who turns out to be of Cretan orgin,
xi1i or xiv ¢. & must be a fine thing (at S. Alfonso de’Liguori,
Rome) The Virgmn is flanked by angels shewing the Child the
Instruments of the Passion. The Child, fnghtened, drops
one sandal. It would be most popular in Greece. Even a
penny reproduction is noi bad.

Montana,
Ioth October, 19T7.

I believe N. Alrica may have been an important source of
supply for Tk. & Arab folklore: they are very superstitious
there, & I have met with what I believe to be N. African
yarns elsewhere, In particular, I believe Algeria to be &
source of the converted Christian princess mofif2 which turns
up all over, and I shouldn't be surprised either ¥ N. Africa
had contributed to such sea-folklore? as the Tks. & Arabs
have got.

Montana,
17th Oclober, 19Iy.

Did I tell you our Anapa Greck¢ had lent me 2 Mupaoaricd
‘Huepordyra® ! There are many amusing things in them,
quite a good lot of willage & war stories & sketches. Infer
atig, the cditress tells a good yarn 1916 about a miraculous
picture of S, Elias kept in a private house at Samos. It does
not seem to have done any miracles but was produced in a
miraculous way like the Volle Sante of Lucca & the
axeporoinrn.® A stone mason was cured of a paralysed

* Holy Land,

' Sce WW.H.'s Chyistianily and Islam, s.v. conversion.
* Which 15 almost nil,

¢+ See above, p. 47.

* Published in Athens.

* ' Images not made with hands,"”
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arm by 5. Elias, who appeared to him several times in the
form of a dervish and told him after the cure to go to a certain
spot, where he would find a pdppepov, with which he was
to make an etkon. He found it all night & got 1t ready, but
discovered that he didn't know grammata? & couldn't
draw—great tinaquammity,? on which St. E. appeared again
&, producing a pencil from his prophetic waistcoat-pocket,
drew the outlme for the mason to work on, which he did.
S. Elias's version of himself (of wh. 2 photograph is given)
represents a person of irregularly oval shape standing on 4
horses and surrounded by cherubims and bunniferons® birds.
It is a fine effort and you can still see the marks of Elias’s
pencil.  The mscniption is @atpe rod mpodrrov ‘Hrlor dvedaviy 7¢
vhv eixdva ravryy yAdpavr, Miyedhe Mappepd 3 mpamyv xal dpiorepdr
énpav &xovnt xeipa Mapriov 30 1837.% Interesting for the history
& legend of other pictures & images of miraculous pro-
venance. The work 15 just what a rustic mason rather
clever with his toels would make of it: the story says
bhe was a great tippler. I suppose he surprised himself as
well as everyone else, & had had a funny dream. But
it is & queer story anyhow, Have seen much similar work
on marble eikons in Chios® where M.M.?® worked.

Truffling about in a 45 ¢.? Life of 5. Dominsc I found what
is to me a new element in hagiology. A cleric of bad life
dreamt he was cut in a storm & made for the nearest house,
which happened to belong to Truth. She refused to open, as
he did not love her, Same refusal & moral remark ches
Peace, but she sent him on to her sister Pity, & the latter in
turn to the Domunicans.  Which of course converied the sinner
& made him jomn the Order. Ewidently, I think, lifted and
adapted from a ““ Mystery,” or “ Morality ~’ rather.

t The farmhar v £fpew ypdupare of the modern Greek pessant.

t On the model of eguassnaly from the perpetnal «f »d sdvepe , of Greeks,

+ Rabhbut-shaped.

I Miracle of the Praphet Ehas made mawfest to Michael Marmaras who
dressed this stome wmage and formerly hod ¢ wntheved left aym.  March 301k, 1837,

» F.W.H. several times wvisited Chios: the most important paper he
published as a result 15 his Laltn Monwmenis of Chis i the Annual of the
British School at Atkens, xn1 [Igog-1o), pp. 137-184.

¢ i.e,, Michael Manmaras.

r Centimes.
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Moniana,
237d Ociober, 1917.

About the Gk. population of W. Asia Minor, I think, the
more you read about it, the mote you are convinced that a
vast proportion of it is from the islands & recent, 18 c. &
on, some of it (witness the Vlachs on Ida! from Syrakou near
Yannina) from the Gk. mainland. Espeacally in Ali’s* time,
you were poor and oppressed 1, Europe, if Greek; poor and free
in the islands, & well to do & free 1n Asia Minor under the
Karaosmanoglu (Magnzsia, Pergamon, Aidin valley, influential
at Smyrna), Ellesoglu (Smyrna to Miletus),and the beys epposite
Rhodes (pl. 13).* At Rhodes itself you got a bad time, as it
was a fleet station and arsenal, Cos had a garrison, & the old-
school Turkish tommy, I take it, had not too light a hand
with local homogeneis. Why Naxos people should come to
Vourla® I don’t see, though I have no doubt they did. Stama-
tiades” book on Samos® shows the awiul jumble they got there.

I have got a book on Einsiedeln,” where I propose to go in
the spring : they have one of their minor “ dos ™ at 5. George's.
It seems to me to have a good many points of interest. Like
Loretto, it has a chapel in a church, & they have made it as
miraculous as possible, though they could not get as far as the
Flitting. Einsiedeln was dedicated by God, saints of note
reading the lessons, & angels of course in the choir. They
have got a black Madonna as at Loretto, I suppose xiii c.,
which they cover with magnificent garments making it
look quite like a Byz. picture (5ddor dpdpavrov type, do you
know ) I should think. This is Loretto, too. The guide is

» Spen by F W.H. n Apri), 1911, when he accompanied Dr Walter Lead
on his Troad expedition,  Inthe letter F W H should call them, not Viachs,
but Sarakachan, as he does in his Troad nolebook I hope to say something
on them 1n my own book on the folklore and ethnology of Western Macedonia.

t Ali Pasha of Yannina.

s The Karaosmanogln and Ellesogln were semi-indspendant satraps of
Western Asia Minor mn the eighteenth century @ sce pp 398203 of F.W.H 's
article * Studies in Turlnsh History and Folk-Legend " in the Annwal of the
Britrsh School atl Alhens, xix (1912-3} ¢ alse pp. 118-9 of his arficle ** Ambignons
Sanctuaries and Belktash1 Propaganda '’ 1n the followmng Aunual (xx, 1913-4)

- & Greek nationals in Asia Minor (dpoyeveis).

* Near Smyrna.

* Zupeand, Athens, 1862,

* R.P. Ddilo Ringholz, Das Haus dsr Muiter, Einsiedeln, 1913.
rf



52 LETTERS ON RELIGION AND FOLKLORE

exceedingly well & learned-popularly written by one of the
monks who are 0.5.B.* A great contrast to S. Maurice here
in Valais, where pilgrims seem very little catered for at all.

It is very interesting also to find the range of a big pilgrimage
like Einsiedeln, which 15 not absolutely first-class. Chapelshave
been dedicated to this Madonna (oiten direct copies of the
Einsiedeln chapel} at various parts of German Switzerland
and in the adjacent parts of Eteobochia,? & very few else-
where, except for a thick clump in the French dept. of Doubs,
all, they say, traceable to the influence and abetment of a
French clenic of Besangon. I have always wanted to work
this out, especially for the Holy Sepulchre, where you have a
very distinct form & certain periods of prominence, during
which you would expect dedications and remimscences,
especially by Crusading potentates, to be frequent.? This
whole question is very wide & interesting & never properly
worked, I am sure all the material, or nearly all, is ready
done in R.C. stuff & only needs putting together, Building
type, cultus image, and dedication are the three obvious
headings. There seem to be Lourdes caves all over France
and even, I believe, in the Vatican® garden !

Montana,
24th Gclober, 1917.

I have got hold of an R.C. paper called " Notre Dame.”
In it is an article on the Panagia Odigitria of CP ,* whom I
know from coins as a type holding up hands in blessing, with
2 medallion of the Child on the breast. Painted by 5. Luke,
of course. The original was a kind of palladinm & either
this or (more probably) a copy found its way to the Dominican
church in Galata & 1is, alter various vicissitudes, still there.

1 Qrdims Sancti Benedicta.

1 1&, Germany proper, on the model of such words as Eteo-Cretans.

v S5ee above, p. 24.

« For an illustration of this cave see E. Begni, The Vatrcar (New York,
1914}, P. 40.

= J. Sevalle, in Nolre Dame (Paris), 19%4, pp. 519 £
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The whole, nearly, is covered with an embossed silver plate,
turning it into the Vision of S. Dominic (arms extended
holding cloak over protégés). The type became popular,
evidently through the Genoese, in Sicily, where it still goes,
as in some parts of Italy also, as Madonna dell’ Itria or M. di
Cospoli.

Montana,
22nd November, 1917.

T have ‘' Imans et Derviches ” by Osman Bey,! a curious
work by a curious man : I think he was connected in some way
with Dr, Millngen,®against whom he had a grievance. 1 fancy,
foo, from the looks of it he must have made CP. too hot to
hold him & wrote those books as potboilers : besides this
one there is “ Les Anglais dans 1'Orent,” wh. I presented
to the Finlay,? as there is some scandalous account of Iinlay’s
marriage? in it, and “* Wild Life among the Kurds,” describing
his life in a regiment stationed in Kurdistan. All are amusing
reading, & * Imans et Derviches ™ has a lot of folklore in it,
rather slight but informing. For me it has confurmation of
my idea (my underlined) that the Mevlevi were tremendously
important under Abdul Medjid.®

I have also had a book on Asia Minor® by Choisy (of 'Ax
de bdtir): he says Fossati during his repairs to S. Sophia
found some very fine mosaics, which he asked Abdul Medjid
to allow to be seen. AM. said, ‘“No good, agin religion,
cover 'em up—but for Gawd’s sake don't destroy them,
anything might happen "'—evidently having an uneasy feeling
that they were talismans & dangerous,

* Pans, 1881,
! Dr. Juliug Millisgen : ste Osman Bey's book ad ined,
1 Sg. the Finlay library of the British School at Atheps.

¢ The wrong sister eloped with Finlay from her father’s house in Coa-
stantinople.

* This 1dea is set out at length in chapter xlvi of F.W.H,'s Christiamly
end Islam.

* L'Aste Minaure ¢t l2s Yurcs on 1875, Paris, 1876.
' B
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Talking of mosaics, I have seen a photograph of 5. Deme-
trius, & it seems pretty well biffed, worse luck. The
Correspdt. of L’Ifustration says he beard an old woman say,
5. Demetrius, what have we done that you should treat
the town like this?  Wonder if this is true, the ordinary
correspondent of course wouldn't know enough to hear such
things.

Have you ever thought of the art type of Constantine &
Helena as an adaptation of Adam & Eve, by whom, I sup-
pose, they were mystically pre-figured ? I didn’t till the other
day, but should not be surprised it 1t 1s true, I can imagine
them as groups balancing each other. But I don’t know how
early Const, & Helena type is. There ought to be a book
on Byz. art types: it wonld be comparatively easy though
rather laborious, but disproportionately intercsting results,
Do you know the “* Resurrection " in Byz. art before the fire
at the . Sepulchre ch. 1808? My idea is that before this
they used the (so-called) descent into Hades! & were after
1808 influenced by the truly awful sculpture in the re-edified
H.S. I bhave heard-—of course popular crror——that the descent
into Hades is now considered heretical,

Montana,
27th November, 1917,

In 4ll survivals the first man ignores the chronological gap
in his theory & the publie doesn’t know ihere is one.

About the Cid,? I am wondering if T was not unconsciously
cribbing Finlay,

I have also Chevrillon’s “ Crépuscule d'Islam,” mostly
about Fez, very good in its way, a trifle too good for me, who
am not literary. A Moroccan wheeze for profitecring® amuscd
me. A merchant, whose wile dicd, buried 4 loaves with her tied

» A rare type of Greek aikon,
- Abowe, p. 41.
+ Pp. z38-q.
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to her armpits & legs. This caused some comment &, bei.uﬁ
had up before the beak, he ackmowledged it was a spe
to make all the bread in Fez go rotten, he having a caravan
of flour on its way, which would thus realise enormous profits.

Montana,
8tir Decembey, 1917,

About my idea that the superimposition of churches on
temple sites had sometimes exorcism in view, I have said that
S. Michael & 5. George were particularly suitable dedications.
A corollary of this is the prominence of these two, in our East
at any rate, as saints invoked for madness. This is the same
idea of exorcism, in the end based on their function as dragon
(= devil) quellerst

Montana,
12th December, 1917.

I have got on to a fine book "' Les Croyaneces Religieuses du
Moyen Age,” by A. Maury,® written in 1842 at the age of 25
about, and full of good things, chiefly hagiological. At that
date it is a miracle. Amongst other things, it is a very good
antidote for the theory that the ‘‘ paganism * of the R.C.’s
is a direct descendant of antique paganism,a view I have of
course never held.

AbookIhave on the destruction of paganism in the E. empire?
makes me think the transference business there will be more
interesting than at Rome : but all must be gone into in detail,

What do youn think of this combination ? At Einsiedelnt
the chief lion is a black Madonna, but, as far as I can get at it,

t See below, p. 8s.

' Pans, 18g6.

¢ Etienne Chastel, Hisloire du Pagantsms d'Ovient. Paris, 1850.
¢ See above, p 51.
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she is not mentioned early, & in the old days it was S. Mein-
rad's tomb people were after. At Rocamadour in the same
way the oldest traditions are of a hermit S. Amadour?® (ke
sounds rather questionable), later they also ran a black Mad-
onna. At Einsiedeln, I believe, the Madonna is supposed
to have been worshipped by 3. Meinrad (she isn’t really older
than xiii® by her looks). At Rocamadour the Madonna was
carved by S. Amadour, who is identified with Zacchzus, If
this is characteristic, it looks like a typical displacement of
the localsaint by the Virgin (and a good way to do it) analogous
to the " reception "'® & similar motifs in Greek mythology.

Mudie’s are offering at 7 /6 {pub. 15 /- remainder) 46 Turkish
folk-tales translated by Kunos* & illustrated. The Mrs,
has got it, it is not much of a translation & has a silly
pretace. But I had never heard of it, had you? Personally
those tales as such bore me to extinction, such a continual
re-arrangement of 5 or 6 good old wheezes. He® says in his
glossary in® = good spirit, opposed djinn = bad spirit, but I
don’t think this is good enough, do you? From his preface
he looks to be a Turanian maniac, he says these are pure Turkish
tales & unlike any other. To me they are utterly Persian, the
setting is Shahnameh with the fantastic element exaggerated,
the whole civilisation Persian: & of course there is mno
Turkish civilisation but what they cribbed from Persia direct
or through the Arabs. The artist? is clever but no more,
& has half a dozen styles, I should say a young man just out
of his schooling : he hasn’t been told that “Arabs” are black.?

1 7. de Smet, Manuel Fistovigue du Culle de la T S, Vievge, p. 230

' See below, pp. 92-3.

*eg, of Asklepios by Amynos, for which see A, Koerte in Athemsche
Mittherlungen, xx1, pp. 307 f., and Kutsch, AMische Helgdtier und Heroon,
PP 12 .

+ Forly-four Tuvkish Faywy Tales, London, 1913.

1 RKunus.

« Peasant Turks of Macedonia mformed me in 192z that 1% means Fuman
being (mmsan), but this does not suit all the examples collected by Profsssor
Halliday in Dawlans, Modern Greek in Asia Minoy, p. 229, n. 2. The learned
Halhde Edib Hanum [Madame Adnan Bey) conmiders that, thongh the onginal
{Arahic) meaming 18 certamnly anmsas, the phrase mm-mt-str has become to
most Turks a jmghng anticipation of finu-mi-sin.

r Willy Pogany.

* The allusion 15 to F.W.H 's theory that * Arabs® in folk-tales of the
Levant are negroes : see pp. 167 ff. of his ' Mosques of the Arabs in Con-
stantmople * in the Annual of the British School ot Athens, xxii (1916-8).
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I found out a funny thing the other day, I had noticed
that saints, when they dompt dragons, very frequently put
their stoles round the beasts’ necks, & I concluded that this
was part of the Rogations ritual. It goes even deeper & is
part of the ritual of exorcising possessed persons.! Istherean
exorcism service in the Edxodéyov?? It wd be interesting
to see whether John I i# ¢nitio evat Verbum,? etc. is part of it,
as, I believe, with the R.C.’s, I feel sure Rogations must have
been invented to fake the place of one of those “ pagan™
festivals (like your Viza4 thing), which died hard because they
had to do with the crops. In Egypt apparently Serapis was
very difficult to displace for this reason, and the measure of the
Nile flood, which had been kept in his temple, was remaoved
on his ultimate downfall to a church. It is risky to tamper
with things so vital as this, a bad or insufficient Nile flood wd.
have (probably) caused a strong reaction in favour of the
evicted god.

What is so difficult is to see whether the * pagan " custom
outed, or transmuted, by Xtianity was really religion or only
superstition. For instance, in Brittany you get fairly clear
cases where dolmens have been stumbling blocks, but I do
not belicve that they were superstitionsly venerated as a true
survival (i.e. of funeral rites, practised originally when dolmens
were still known to be tombs), but rather in the way the oil-
press stones Hogarth found in Cyprus® are certainly venerated,
out of mere superstitious silliness, no survival at all. ‘This
confusion has muddled people over survivals all along : they
really mean two distinct thingsby “pagan’’: (r) non-Christiax,
primitive, superstitious, & (2) belonging to the old religion
of antiquity. I think, e.g., that your Viza business® is probably
degraded religion, but such are very rare compared to the other

3 Maury, Crovances du Moyen Age, p. 234, 0. 2.

* There are several, note especialiy the prayers composed by SS. Basil and
Chrysostom.

* The whole phrase does not seem to occur, but the second prayer by 5.
Chrysostom contains the words dmirpg oot Edpws, didfere, ¢ dx 7of
réAmov To8 warpuead xarafds, Heds Asyos.

* In the Jowrnal of Hellemic Stwdiss, xxvi (1006), pp. 19I-206, Professor
Dawlkins described a carmival he saw at Viza 1n e,

* Dewta Gypria, pp. 46 ff., of. p. 41.
* Above, n. 4.
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set of phenomena, which are still coming into being now at the
hands of witches & wizards, who are really seculer practi-
tioners. And I quite believe that both kinds may get Christian-
ized with luck.

Montana,
xotk Decesmber, 1917,

My last batch of books was (1} Gregorovius on Rome &
Campagna?; very good but a bit too learned for me, some very
interesting things about Rome in ths 50°’s. I particalarly noticed
that at Aracoeli the créche was flanked by two columns, on
which leaned the Sibyl & Augustus, the latter in Turkish
dress.? I suppose, by the way, Aracoeli is in a way fAe créche.
T gather the whole business was an idea of 5. Francis, & so
the Bambino is ke Bambino, Turkish dress for Augustus is
queer, is it a sign that he was a pagan, like Aristotle? 3 Or a
contamination with the Magi? You would have thought
tradition would have been at ali times too strong in Rome for
a Roman emperor to appear in anything but classical dress.

Second book was Diehl's Ravenna,* which, as I expected,
had lots of photographs & is good value: French-like no
plans or index, & no references in text to pictures. I think
he puts the mosaics too high as arZ, but they must stagger you
so with their colour. The drawing is often beastly seemingly.
He is entirely of Strzygowski's opinion about origins.® I notice
on the throne of Maximian the Flight into Egypt is represented
without the Child and the Virgin is obviously pregnant. I
suppose some iradition I don’t know, & ought to make the
Nativity take place in Egypt, but only Egypt could have held
this view (one dimly sees the Heliopolis tree would be brought
under contribution), and so it wd. be a nice piece of evidence

* The French edition.

* Cf, above, p. 44.

* Above, P. 44.

+ In the Vuilss d'A#t series published at Paris,

* That much westemn architecture derives from eastern formas.
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for the provenance of the threne, if the latter wasn't very
composite-looking : the relieis differ much from one another
in style & composition, & the framework quite different
again : but you get that in eclectic things, and at times when
pattern-books were circulated & designs pooled in this way.
The Filarete doors® of S. Peter's have something the same
contrast between panels & framework but nothing like so
marked.

Montana,
7tk January, 1918,

In a book of P, Mérimée’s? I have come across a translation
of Clavijo's (x403) description of Con’sple, which I had never
read carefully, Theare are several interesting things in it.
He says the Gks. did not call CP. CP., but “ Escomboeli
already (50 yrs. before the fall). Also what he says of one of the
buck churches makes it clear that the closed eivovorrdoioy®
had only reached the curtained stage. His guide was a Genoese,
Messer Ilario, who was married to a bastard daughter of the
Emperor. One of the Pera inscrr. (I publishad it,* I think,
from Covel) is of Ilarius Imperials potestas Pere, & the
Imperali family, I believe, still exists at Genoa.5 Thereisa
very good motice of the dyeporoiyre eikons,® making quite
clear that, as Antoniadis? says, they were freak markings
in marble, and a good account of Panagia Odigitria.?

I have also had an idea about the dedication of Lycabettus,
which is at least plaunsible. Of course you would expect
5. Elias,® what you have is (x) S. George with (2) S. Eliasin a

* See Murray's Handbook of Rome (London, 18gg), p. 241,
* Etudes suy les Avls au Moyen Age, Paris, 1875,
* Screen.

4 On p. 55 of FWH.'s " Dr. Covel's Notes on Galata " in the Annual
of the British School at dthens, x1 (1904-5).

' Tdem,

* Mérimée, p. 326.

* In ‘H "Exdpuors 145 'dyias Zodlas, Athens, 1907-9.

* Ménmée, p. 333 : of. above, p. 52.

* Because 50 often associated wath hill-tops,
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side-chapel. I believe this is due to Turkish influence, they
identifying both saints with Khidr-Elles,! who is celebrated
on S. George’s day. Many Tk. towns have a hill called
Khidrlik in the outskirts, as Gks. have S. Elias, & this is
usually the place for the rain-prayer,

I have struck a very good book om Cairo? by one de
Vaujany. It mentions the BT. ickke® at some length & has
a lot of religions folklore both Moslem & Copt. Apparently
the latter show a cave in which the Holy Family took refuge
—from what ? Also a 8. George incubation cult for lunatics
I had heard of before but not so well. S. George & S. Michael,
as I said before,* are specialists for mental cases, because they
killed dragons = devils, & madness & possession are always
identified.

Just after writing this I get your fine long letter of 24.x1.17.
In answer to it, the Liguorists® say their Panagia came from
Crete about the end of the xv c., carried by a Cretan escaping
of course from those wicked Turks—well, well, only a couple
of hundred years out & to do them justice, its journey &
adventures were only mildly miraculous, as such things
run,

I think less of the S. Clement wheeze® than 1 did (note the
advantage of having time to think!). The tide business isn’t
much of an argument, the idea having been current since the
Dead Sea & Jordan adventures of the Clan McAbee. They
may alse have cribbed it from S. Michael’s Mt., where the sea
retired on the feast day, allowing the faithful to walk across.
It still does this (pl. 14)—also on the other 364 days—but it wd.
do all right for Mediterranean pilgrims,? if they didn’t make a
long stay. As to Loretto, there is a Pare Ulysse Chevaliers

-

t Some discussion of Khidr-Elles appears in chapter == of F.W.H.'s
Chrishiansty and Islam.

1+ Le Cawre ef ses Environs, Paris, 1883,

* Of Kaigusuz Sultan: see pp. 97-¢ of FW.H.a * Gag bhiral Dis-
tribution of the Bektashi’ in Annwal of tha Britssh School at Athens,
xxi (1914-6).

¢ Above, P 55

' See above, p. 49.

¢ See abave, P, 47.

* The Mediterzancan being tideless,

* See below, p. 93, . 4
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whaohas, I believe, fully exposed this, and, as far as T can make
out, the H.H. is not remarkabl: for its construction or material,
Perhaps it was the hermit’s cell of a man from Tersatto?*
They call the one at Einsiedeln ‘‘ das Haus der Mutter "
merely because 1t contains a black Virgin, and such things
could be easily exploited. Itis amusement & mental exercise
making wheezes, but without books to check with you have 1o
kezp yourself in hand.

I suppose with regard to the Jews’ blood ritual you know
of a book written by a renegade rabbi in Roumania ? There is
all about it in R. Walsh’s CP.2 but I believe it was suppressed
and now excessively rare. I fancy the Féte-Dieu was blowing
up for some time : I had not seen it put down to the miracle
of Bolsena® in such (Cath.) books as I have read, but to the
dreams of 2 nuns of Liége way: perhaps Bolsena made it
official for the whole Catholic world, it eften happens that a
feast is authorised by a bishop for his district & afterwards
extended by other bishops or the Pope.

About nemiche,* 1 was talking the other day with Passianoffs
(derivation is by the way IMaced Tudviy dyrov)® & the Russian,?
The latter said (as I had always been told) the root-meaning
was dwmb, and it was opplied to the Germans, because
they were dufiers who cdn’t speak the Czars’ Russian—
BépBoper in fact. It is the ordinary word in Turk for
(Germans &) Austrians, when you are not speaking very
exactly.

I bave a book on Destr. of Paganism in W,,8 the text of S.

* Tersatto was the first place where the Holy House paused in its fhght
from MNazareth: sse Collin de Plancy, Digtionnaire Critigue des Reliques,
11, 286 f.

* Resydence i1 Constantinople (London, 1836), ii, 533-5.

* As Professor Dawlins had apparently infarmed FW.H., the feast of
Corpus Clirists was msiituted to commemarate the miracle of the bleeding
host of Bolsena ; see Murray’s Handbook for Rome (Loodon, 1899), p. 260,
for Raphocl's painting of 1his subject in the Vatican.

¢+ Evidenily another point raised by Professor Dawkins.
* The Greek of Anapa montioned pp. 1. 47, 49.

v Som of Yanni the Pasha.

v A fellow patient.

; * A, A, Beugnot, Histeire de Ia Destruction du Paganisme en Occident, Paris.
183s.
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Michael’s miraclet at Chonae? (zot a #race of a transference,
whatever Ramsay says), and am after one on Transcaucasia?
where I hope to find something on Etchmiadzin, as it's by one
Gulbenkian, presumably Armenian,

Montana,
2qgth January, 1918,

As to the Truth & Peace business,® I got at the back of that
eventually. The personifications coms direct from Psalms
{* Mercy & Truth are met together, Righteousness & Peace
kave kissed each other »), quite possibly used by a mystery
afterwards, but there are all four in the Golden Legend version,
so the ultimate source is a cert. A. Maury® hasput meontoa
lot of things like this; the psalms have been used a lot for
" prophecy,” a verse here & there lugged out and put to-
gether arbitrarily, etc. Most of the Gospel of Nicodemus
(Descent into Hell) is botched together out of this, and the
legendary part of the Magi also. Indeed, it is obvious that,
if they hadn’t made the Magi #hree {Youth, Maturity, Age, or
Shem, Ham, Japheth) before, they wounld have been fowr
on the strength of * Reges Tharsis et insulz, Reges Sebz et
Sabe.”

Since T wrote last, I have seen a reproduction of a Bellini
“ Preaching of S, Mark at Alexa” vary like yours.® I imagine
Gentile brought back fnll notebooks; all the background,
except a reminiscence of S. Mark’s, Venice, is Egyptian,
including an obelisk & a minaret based on Touloun.?

About Digenes,® how much of the Chanson de Geste do you

1 Max Bonnet, D¢ Mwaculo ¢ Mschaele Archangelo Chonis palrato, Paris,
1890, A summary of the miracle 15 piven by Mr. G. F. Hill on p. 155 of lna
* Apollo and St. Michasl,” for whuch see abave, p. 43. 0. 3.

1 In ‘W, Phrygia, now Khonas.

s C. S, Gulbenkan, La Transcaticasie, Paris, 1801,
+ Above, p. 30.

= See above, P, 55, 0. 2.

* Which has Oriental characteristics.

* See above, . 28.

¢ See above, p. 41.
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suppose comes from the Arabs ? It would be 2 nice job, and a
peaceful, to work through, say, Roland & some of the others,
where the scene is more or less the frontier, & find how they
squared with 5idi Battal* & the Shahnameh: you might
find a lot of correspondence. I suppose the Arabs of Charle-
magne’s time were much more civilized than Charlemagne’s
lot, their decadence came so soon.

About the Sibyls I thought they gained their reputation
among the Xtians in the first place owing to the so-called
Sibylline oracles, forged in the early centuries by Alexandrian
Xtians. with a view to converting pagans, Is it so much
respect for antiquity that made medizvals fake up ** survivals
as the incipient theory of continuous revelation? The ideas
run into one another as ‘' contimuous revelaiion ' is partly
a device to excuse God’s injustice in damning wholesale the
centuries that mever had a chance. The false Sibyls seem
to me the key to the whole,

Re ' finding ' what you want to find, do you know that at
S. George’s (Rotunda), Salonica, the hodja at the Greek
conguest “'revealed '’ an ancient z:kox of 5t.G., hidden of course
at the Turkish conquest but unfortunately xviii ¢. at carliest.
‘While we are at Saionica-—-I find in a2 German book? that Eski
Djuma stands angeblich on the site of a temple of Venus. Youn
remember, of cowmse, its details are quite fairly classical. I
suspect the equation is Djuma = Friday (presumably it was
the Friday mosque, before S. Demetrius was taken over) =
Veneris dies, the same—I think erroneous—rcasoning which
makes the Greeks call it ¢ Ayis Mapaoxerd,

I'm glad you like the Sacred Stones.? Most people seem to:
it is a mice clear-up. I see E. Deschamps sticks to the ideat
that the Cyprian monoliths are phallic menhirs & says they
arc conical. In this case it is stupid of him to illustrate the
big one at Paplios (the key to the whole copulatory position),
which is rectangular,

IThave got newstuff for the Bektashiat Cairo from Edmonds,5

* Sec above, p. 471, 1. &,

* Carl Braun-Wiesbaden, Fine Tiirkische Reise, Stuttgart, 1876,

t T'WH.s " Stono Cults and Vencrated Stones in the Greco-Turkish
Area ™ in the Annual of the Bruish School at Athens, xxi (1914-6), pp. 62-83.

* In. Menkirs Pevcéds de Chypre, m L' Anthropelogis, Paris, 1896, vii, no. 1.
1 Bge above, p. 3, 1. z2,
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& hope some day fo tackle Mark Sykes! on the subject,
who I know has theories—I think ratber masonic®—but I
expect information also, especially on Kurdistan, about which
1 can find nothing, though I know certain Kurds are in with
the BTs. So I hope, even if I don’t get to Asia Minor, the
eveatual edition® will be an improvement.

Moniana,
315t Jfemuary, 1918.

I have got the “ Villes d’Art " book on Bologna,* which
makes it clear that the Rotunda of the S. Stefano group of
churches was originally the baptistery of the adjoining basilica
& didn’t get called S. Sepolero till after the conquest of Jeru-
salem, which 1s what I wanted of course, Also, the tomb in it
has really nothing in common with the old H.S. S. Sepolero
at Pisa seems to be on the lines of our Round churches and of
similar date, but these books® hardly ever give plans, never
sections, & you can only guess. I an not at all clear what
the original (Constantine’s) church of the H.S. was like, Wasn't
it four basilicas converging on the rotunda with the sepulchre ?
It would be a fine plan if, as I suppose, the rotunda was always
open or at least top-lighted, and the only parallel I know of the
church of S, Simz=on Stylites,® where, if I remember right,
the column stood similarly in a central court between four arms.

At Chios T should like to dig the site of S, Isidore, which old
writers speak of as a rotunda with mosaics: the site is still
venerated,

* The Jate Sir Mark Sykes.
* Some anthorities vaguely connect Bektashism with Freemasonry.

* Of the arhele * Geographical Distmbation of the Bektashy,” which will
be republiched as chapter xln of F.W.H.’s Christianuly and Islam.

+ P. de Bouchaud, Bologne, Pars, 1pog.
¢ In the " Villes d'Art ™ series.

. . %tt: Kelat Seman : see Fergusson, History of Architepture, 13, 423-4, and
g. 85I,
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1 do not know your pretty Venetian house motto.r A great
many Venetian coats are given in a book at the School? indexed
under Coronelli, as the plates in it (there iz no text) are mostly
derived from him & I am nearly sure he did a Venetian
heraldry.

I think I have read somewhere that the Venetians located
the tomb of Zeus on Ida,? which the survivalists, I suppose,
rapturously hail as an ancient tradition I am convinced
time and the Saracens gave people something else to think of,
and that these ' survivals ” all date not much, if any, earlier
than the Renaissance.

I have read the “ Golden Legend ” in a French crib, which
happened to be in the Geneva library,* The editor® saysitisa
work of vulgarisation, implying it was really for laymen. As
the author® was a Dominican, I think it was really a prcachers’
handbook, wh. idea is borne out by the form, Itis Acta 55,
and church calendar, with a lot of moral tales (includes Bax-
laam), and the reasons for feasts and lessons to be derived
are often tabulated as for the headings of a sermon. It is very
interesting & Maury says only to be equalled as a source
for the religious colour of its time by Casarius de Heisterbach
de Miraculis, which I must get at.

Baedeker says’ at Le Puy “in the suburb . . . is the
so-called ‘ Temple of Diana,’ a chapel of the xii cent., used
cither by the Knights Templar, or as a baptistery, or as a
faneral chapel.” Evidently a round building on the model of
the H.S,, called a temple as being round & associated with
Templars. A very interesting combination for my views.®

* In Crete, where he was at this time, Prolecssor Dawlins hod seen sulli
parvus esd census cut maghus ast avimus mscribed on 2 Veoetan house,

+ British School, Athens,

* 1cannot find F.W.H."'s anthorily for this statemeni. Polites (Medéras, ii,
., on no. 174) disonsses the tomb.

+ Libraime Circulante Richard : this editwon is Parts, 1902.
+ T, de Wyzowa,

' Jacobus de Voragine.

? Sowthern Fyance (1902), p. 254.

* See above, . 64.
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Montana,
16th February, 1918.

As things go, I am not so well just now ; having a tempera-
ture, I am kept in bed, but it is not enough to make me feel
bad or stop me reading & thinking. I expect you are more
or less bound to have spells like this.

To return to business. I think you would find a lot of
historical facts to account for the ¢onnection between Cypriote
& Anatolian similarities.® The kingdom of Cyprus was always
in close touch with Armenia & Karamania for trading pur-
poses—I think B. de la Brocquiére?! met a r:lation of L.
Machaeras? at Karaman trading—& the Armenian kingdom
was probably pretty tolsrable for Greeks. All one can see of
the Konia Seljouks points the same way.¢ When Christian
Armenia broke up, lots of Anatolian Greeks probably refugeed
to Cyprus. And we have got {1) funny Greek talked still at
Eregli’ in mid xvi ¢. and (2) a Greek village population,
probably Turcophone, but I am almost sure absorbed since, as
late as early xix ¢, in Cilicia.* In Cyprus, on the other hand,
though in religion there has been of course some inducement
to apostatize since 1572, the Greek language has always more
than held its own—as you know, Cypriote Turks talk it in the
villages—and has been rather conveniently out of touch with
the big Greek centres. The place to go for work must always
in Tk. times have been Egypt, which is (certainly was) much
less Greek than Con’sple or Smyrna, and lots of Cyprus seems
to be quite home-keeping at that,

A propos of the Cyprus-Karamanian connection, I suggested
to the RP. Delehaye? that the entively inexplicable “ German
saints > (#’Aleuavias) of Cyprus were derived from a faulty
rendering of ‘Arredelas s Kopapoving, S, Mamas® of Morfou

* A propos of Professor Dawlans’ interest in the Greel: spoken in Cyprus
and As;a Minor.

* In Wnight's Early Trapsls, p. 321 (“Léon Maschero, a Cypriote gentleman,
who spoke very tolerable French™),

* A medimval Greele wnter, anthor of Xpowsds Himpow, ed. Sathas,
Mevoravind BifAwfirn, 1.

* See FWH.'s article, " Flato in the Folk-Lore of the Xonia Plamn,”
m the dunwal of the Brifish School at Athems, xwi (1011-2), Pp. 265-.

¥ Kybistra-HeraXlea, 100 kilometres ran from Konia towards Adana.

* Barker, Laves and Penaies, pp 355 If.

? Bes above, p. 1.

* In Cyprus* see E. Deschamps, A Pays &’ Aphrodiie, p. 168
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came, I think, from Alaya, Ala-ed-din’s attempted port?
for Komia; there is even now some trade between
Karaman & Cyprus via Selefki, & one of the Lusignans
thought it worth his while to take & hold Adalia. In Cilicia
Ayas and Korykos were the jumping-off places.

I found a nice thing for Hill® the other day. In his
paper,® p. 145, he prudently refuses to discuss a church
Tov "Apyirrparnyat ol "Awveréihovror at CP. as a comnection
between Michael & Apollo Helios. 1 had Rambaud
Et, Byz.! the other day to read the article on Digenes,® and
found in the Hippodrome article that there was a popular
charioteer ‘Avardddww, so it looks as i he was xeirwp® of
the church. I don't suppose it was his name of course,
probably an admirer had compared him in full cry to the
Rising Sun as charioteer. All in the air, but so {ar plausible,
& Hill can worry it out. Rambaud says the charioteers were
very pi. & superstitious, & there was a good deal of magic
used to queer oppesing teams. Perhaps A. escaped some
sorcery by St. M.’s help.

In the Digenes article’ I note the occurrence of ' Philo-
pappos” as an ountlaw chief, & remember to have seen in
Polites or Kambouroglou® that the Ph. of the Athens monu-
ment was supposed to have had a row with Digenes. What
Rambaud didn't make clear was whether the isolated lays
about Digenes were derived from the big poem or the other
way about,

On S. Januarius his blood I have recently read an interesting
article by Saintyves,® which seems to shew clearly that the
liquetaction is due to temperature. It always comes ofl practi-

1 See Murray's Handbook for Asia Minor (Londen, 1805), gp. I74-5.

* Mr. G. T, HiiL

+ " Apollo and Bt. Michacl,” for which see abowve, p. 43, 1. 3.

+ Etudes sur U Histowe Dycanline, Paus, 1912,

* Sce above, p. 41, 1. 4.

1 Foundey.

' Rambaud, op. ¢it., p. 77.

! KambBouloglous, ‘Ioraple +év ‘Afnralwy érl Tovpxoxparios [Athens,
1880-1g900Y, 1, 193-5.

v Les Roligues ot les Imoges Légendnives (Paris, 1912), pp. 5-55. A vessel
conlaimng 8. Januarius’ blood 1s pruserved w the Cathedral at Nuples, and
the blood hgueliss iwice a year, in May and Seplomber respeclively. See
Bacdcker, Southern Ifaly (1903), p. %3.
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cally in the summer festivals, fairly often fails in winter. A
candle is held close to the religuary so that people can see the
miracle (?).

ReS. Joseph, Solomon? says J.M.].2 is the new Trinity of the
Jesuits, As I make out, he® has a value of old standing as
intercessor for the dying (this comes, I think, already in Golden
Legend). Hisrecent development has been as patron of family
life and also, I fancy, as crafisman for Catholic-Socialsm
propaganda purposes. But I think he was already patron of
carpenters,® which is natural enough.

The mediator view of Christ is surely clear enough in Gospels
{¢.g. “ Noman cometh unto the Father but by Me ) & Epis-
tles (e.g. * We have an advocate with the Father, even Jesus
Christ ). In the Middle Ages the BV, was supposed to sup-
plicate Christ, Who in turn supplicated the Father (this comes
out in Hill's Michael paper),® not our doing. I quite agree
it is {what we call) Orientul. As soon as you get the God +
Man combination, you get into difficulties by laying siress on
one side or the other. Nearly all important herssies came from
this paradox. The development of the Sacrament tends to-
wards the God side, visions ke Marie Alacoque’s (Sacred
Heart)® towards the human, ordinary saints acting in the same
way. What is really curious in Engd, is that Christ is invoked
for anything people want for themselves, God (Jehovah)
mainly for drastic action against people we don’t approve of,
But of course that is the Jewish aspect of Jehovah taken on
& emphasized by the Prots.

You may be amused to have this yarn early” 1=

Un pacha de Kaysar,® choqué d’entendre parler grec,
défendit sous peine de la vie de se servir d’'une autre langue
que de la turque, Depuis cette défense, les chrétiens de Kaysar

* Monsieur Salomon Renach,

* Joseph, Mary, Jesus.

¥ 56. Joseph,

s 1otk March.

5 Efce above, p. 43. The reference here 15 to pp. 149-150 of Mr. Hill's
paper.

¢ Abbve, P- 33-

7 This and simalar * yarns " are commenly spun by modern Greels,

* The modern Kaisanyeh, the ancient Caesarea Mazacs, in Cappadocia.
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& &’ Angura ne parlent que le ture, & n’entendent méme plus
leur propre langue. From Carsten Niebuhr, Voyage en Arabie,
en Suisse, 1780, II, 276.

Montana,
25th February, 1918.

I have had Diehl's essay on Digenes! to read & find it
(for what I want) much inferior to Rambaud’s®. Of course
it is written for a wider public like Figures Byzaniines in general,
but I am surprised to find he puts zll the non-Frankish ele-
ments down to Byzantium, whereas fo my mind a great deal
of it is purely Oriental, Arab influence coming, in the main
stream, from Syria & Mesopotamia (strong Persian influence
at the back of that via Bagdad) and, secondarily, through
the Frankish chansons de geste later, the influence of which is
acknowledged for the late Byzantine poems of this type.
I feel no doubt that the Knightly ideal is very much older
in Persia than in any part ot Europe, you see it even in ancient
Persia, and I {ail to see that the Byzantines ever had it. Your
Digenes is not a hereditary neble but 2 Byzantine official in
command, not of his own people, but of Byzantine armies.

He? also puts down to the Byzantines, as opposed to the
Franks, a love of nature; this to me is again distirictly an
Oriental, particularly Persian, characteristic, which they have
kept all along in their love of water & trees for their beauty
and nothing else, together with a curious & quite natural
feeling that a beautiful spring or trez was a person (witness
Darius *‘{fawrest of men” celebrating Tearus * fairest of
rivers ” & Xerxes decorating a fine tree with gold ornaments
and appointing a guardian® for it), quite a different idea from
the Greek, which imagines always that the tree or spring is
haunted by an anthropomorphic #umes, or represents a
metamorphosed human being.

* Figures Byrantines (2ud series), Paris, 1509, pp. 201-319.

* Above, p. 67, n. 4.

* i.a., Diehl.
I !' References will be found in chapter xiv of F.W.H.'s Christianily ond
slam.,

¥
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Another interesting book I have had is Carsten Niebuhr's
Arabia} unfortunately an abridged edition, in which I find
reference to a superstition, current according to Polites in
Greece, of a plant which turns the teeth of animals that eat it
yellow (please examine Cretan sheep)® & is supposed to be an
infallible tip for making gold.® It grows on mountains {Arabia
& Lebanon are cited) and of course no one can find it—but
that is why Franks pretend they are botanists. I was already
on the tracks of it 2 propos of that man Gridley who died after
an attempted ascent of Argaens & was supposed to have been
done in by the dragon in charge of the plant, as he ascended
from one village & descended (alone) on ancther side of the
mountain.

Another amusing thing was that the Arabs thought that,
as the only gold coins they ever saw were the (very pure)
Venetian ducats, the V. must have the secret of the philo-
sopher’s stone.* There is a tale in Camoy & Nicolaidess of a
King of Hungary, to whom a dervish divulged this secret
on condition that he put the dervish's figure on the coins he
struck. This, I think, alludes to a rather archaic figure of S.
Ladislaus on some early Hungarian ducats—even maybe the
Christ on Venetian, He? also says that immense quantities
of Venetian ducats & German dollars (Maria Theresas evi-
dently) were exported from Moka in his time, 1765, in exchange
for Indian geods, Moka trade being all cofiee for the W. This
shows the link-up of the V. ducat to India (I daresay via the
Gulf, too} and also how early the M.T. dollars {(which still go,
I believe, in 5. Arabia) got their vogue.

A French friend tells me that the triad (J.S. & T.) Reinach
are oiten spoken of as J(e) S(ais) T(out) !

= Sge above, p. 69.
1 Professor Dawlans was now in Crete,
* A short discussion of the gold plant, the Oriental view of Franks as pre-

tended botanists, and Gndley will be found in chapter xhix of F.W.H.'s
Chnistiansty and Islam.

* Niebuhr, of. cif. ii, 306, 303.
¢ Tradisons Fopulavres de VAsie Mynoure, pp. 245 .
* Niebuhr,



LETTERS ON RELIGION AND FOLKLORE  #1

Montana,
1st March, 1018.

I think I told you when we first came here one of the Greeks!
lent me two vols. of the Mupas. “Huepordywv, In it I
gpotted a short article by a military doctor on folk-medicine
in Epirus. He came across a sorcerer of repute and got a little
out of him, including a receipt for relieving reluctant mules.
The charm consisted in tying the names of the four rivers of
Paradise to the four hoofs of the mule (the names were in a
pretty bad way, I remember Tdysps and Eddpdvfy, but
clear enough, though I doubt very much if the doctor realised
what it was all about), and repeating an appropriate exorcism.
It seems to me this way. Mules habitually relieve themselves
at streams and are often encouraged to; when there isn't a
stream & the muleteer thinks it advisable, he distracts the
mule from thinking of the road by taking it off the track &
whistles, imitating the stream (or, if you like, the sound of
passing water), In bad cases you get a special man to put the
mule under the influence of the super-rivers by the suggestion
of their names, and the powers of darkness cave in. This
seems to me to be very illuminating for the theory of sym-
pathetic magic, which no one has ever attempted to explain
to me yet—they always say, “ that was how primitive man
thought,” & leave it at that. But here you have a case,
where quite simple people have found by experience that they
can influence beasts by suggestion in such a way that iméfating
@ river brings aboul the effect of a real viver. It is of course
abundantly true of men, e.g. a war dance, imitating the gestures
of war, makes people ieel warlike & brave, whence (from
such things, I mean) the mimetic side of sympathetic magic
(called, X believe, “ dromena '’ !).

Another side probably important is the use of bait & decoys
in fishing & hunting. A small fish may attract a big one
or a shoal. Suppose you haven't a small fish handy, what
are you to do? Civilized man makes a spoon bait, primitive
man (sometimes anyway) gets a stone shaped like a fish &
ties it on to his boat. The point is that the evidence to primi-
tive man for the efficacy of sympathetic magic is just as good

1 Sce above, p. 49-
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as for, say, miraculous cures, In both cases a certain number
of things come off really & regularly, though perhaps not for
the supposed reasons, a certain number are lucky flukes, &
a certain number are failures. From the successes is derived
the theory of the efficacy of sympathetic magic in general
and on this basis it elabotrates, sxtending the principle known
to be fairly successful with men and animals to the weather,
etc. Infact Zeus Ombrios is treated exactly like the reluctant
mule |

On quite another tack, Have you read two “ Byzantine ”
romances of the xiii-xiv centuries discussed by Diehl, Fig,
Byz. 1I1?' One is about some people called Beltrandos &
Rodophilos (names Frankish, as he says), who have adventares
in Antioch & Egypt. I did not read very carefully but it has
occurred to me since, everything points to Cypriote Frankish
origin ; note in particular the castle of the God of Love, wh.
is the scene of a long episode. D. doesn’t appear to know that
there is a castle of this name (otherwise S. Hilarion) in Cyprus
near Kyrenia. I daresay you did, but I put it in as maybe
the romances in question may come into your purview. I
don’t believe there is anything Byzantine in the Castle of the
God of Love idea, it seems to me the merest troubadourism
complicated with talismans, etc., in the oriental manner,

I have had 2z villes d’art, Troyes® and Florence.* They are
very unequal.

Montana,
5th March, 1918.
The Albanian? told me a curious thing about the cult of
something or somebody at Mt. Tomor near Berat.® Thereisa
panegyris® there in full summer, he doesn’t know the date
but I suspect July 20 (S. Elias), the more so as the local BT’s

' Pp. 320-353 For the book see above, p. 69, n. 1.
2 Movel-Payen, Troyes et Proving, Pana.

* E, Gebbart, Floyence, Paris, 1606,

+ Fadil Bey Klissura, a fellow-patient.

§ In Central Albania.

* Rehgizus pionic.



LETTERS ON RELIGION AND FOLKLORE 43

say the mountain is haunted by a saint called Abbas Ali and
the equation Ali=Elias is made elsewhere (Kalkandelen)?,
On this occasion certain pious people start out on pilgnmage
to the top, the panegyris being held lower down; they are
generally held up by the atmospheric pressure making their
noses bleed, which the BT. tell them is due to the power of
the saint, who does not wish them to go further, I daresay
you will remember the Armenians say it is impossible to go
up Ararat & impious to try, & will not believe that anyone has
donsit. Soalso Mosesalonecd. goup Horeb. I expect this has
contributed to the sacred prestige ol high mountains all over.

Do you know if the Dodona question is really settled by
definite evidence? Carapanos? has a bad reputation and,
though I have not been there, the Dodona. site® does not go
well with the barbaric sanctity of the rain-god described by
Homer. Of course, it is possible that they made a false
identification in classical times, but I should have thought a
conspicuous mountain was a desideratum, though the inhabited
sanctuary may have been under it. I cannot see, {or instance,
how a mountain ltke Argeeus® could have been worshipped
on its summit, & I assume that the altar figured regularly
on the Greco-Roman coins was lower down, very probably
on what they now call the Mt. of 5. Basil. The same thing
applies more or less to the convent of Sinai in relation to the
mountain and to Lavra® in relation to Athos,

Do you know anything about the Albanian colonies in
Italy 2¢ I bave just come across a curious little book in the
Manuali Hoepli? (3 ir.) by A. Stratico which, though in many

: See p,orroof FW.Hs " Ambiguous Sanctuarics * an the Annual of the
Brutish School at Athens, xx [1973-4). Kalkandelen 15 10 an Albaman distret
pf Serbian Macedoma, In 1¢9z3 Albamans told me that Christians and
Moslems alike aitend the panegyns, the Chnstiang calling the saint Elas,

the Moslems calling hunt Ali.  They said, however, that the panegyns takes
place i Awpust, Evadently the enlt 15 at present i a Awd stake.

* C. Carapanos, the cxcavator of the site now accepted as that of Dodona @
sce his Dodone ef ses Ruanes, Pang, 1878,

* Near Yannina and on quite low ground,
¢ In Cappadocia, near Kasarych,

¢ Lavra, the oldest monastery of Moont Athos, see Hasluck, A#kos and sis
Monasievizs, ch. xocv,

* These colomes date from the fifteenth century, when great numbers
of Albamans took refuge i Ytaly from the Turks, The best account of them
which I know is in Hahn's Albanesischen Studien, i, 31, n. 52.

? The publishers of Milan,
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ways very bad, has interesting stuff in it and a good deal of
translation, also the most impudent bibliography ever printed.
The title is Grammatica Albanese & it concerns the Italian
Albanians nearly entirely. There have been some fine geyzers
at work connecting up the Caucasian & the Illyrian Albanians
evidently, & this connection is clearly now an article of
faith. Also they are much flattered by being identified with
the Pelasgians. Pouqueville! is considered a shining light,
Leake? almost unknown: “N, Greece” is, of course, a very
starce work. Nearly all the books on the Italian Albanians
seem to be printed at hole & corner places & probably in
very small editions, so must be very hard to come by. They
are probably eagerly looked out for by the persons interested,
too, A chap called Variboba seems to be some good, but
his work can hardly be found. He is the author of very
rustic religious poetry® & published in 1762, His stuff
seems to have caught on very much among the real people,
& I expect this suggested the composition of such poems
to the R.C. missionaries in N. Albania, and through them
the idea got to the BT. nationalist poet, Naim Bey Frasheri,¢
who has written a passion poem in S. Albanian on Kerbela
and other religious poems. I suspected this already. He
is the author of the BT. pamphlet I got translated® and on the
literary side may be regarded as the founder of the Albanian
nationalist movement of '82. His brothers Abdul and Sami
were also in it, A leading the rebellion & S. doing the literary
touch at CP., but 5. was more a Turkish savant, his great work
being the encyclopedia Kamus-el-Islam, the most learmed
work of its time and country. The family is BT, and of
course they are the only enlightened Mussulmans in Albania,
the Ghegs being good fanatical Sunnis incapable of new ideas
OT progress.

1 Tyavels wn Epwus, London, 1820, ete.

* Both Leale and Pougueville were consuls at the court of Ali Pasha of
Yannna, Personally I k the Albamans read Pougqueville rather than
Leake, because until lately very few of them knew Englsh, whereas many
knew French.

' Exiracts with translations are given by Stratwco.

+ Frashen 1s 1o South Ajbania.

* 1e., from the ongmal Albanian, It is now chapter «in of F.W.H."
Chrishamity and Tslam. d " ?
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Montana,

11th Mavch, 1918,

Do you know how a camera obscura works? I found in
Niebuhr* the Egyptian peasants who looked through his
sextant saw ther village upside down & concluded he was
working magic to destroy it. I very nearly got hustled myself
trying to draw the Green Mosque at Boulak (pl. I5), and
found afterwards that the minaret was much shorter than it
is shown in David Roberts’ drawing. D.R. was originally a
scene painter & made very elaborate drawings about the
40’s. I am wondering whether he used a camera obscura
& whether, if you look into these, you see the image upside
down as evidently in a sextant. If someone locked in &
the minaret fell shortly after, it wd. be easy enough to
understand the feeling against Franks drawing their mosque,
about which the superstition seems very strong from what I
heard in Cairo.

Can you get anything about the female saint of the New
Gate at Candia? I couldn’t® except that she was fcmale.
It looked to me as il the wall had at some time fallen, disclosing
a Venectian vault in the thickness of the wall When saints
turn in their graves, it is well-known that walls do fall,® there
may be nothing more in it, I am always very interested in
female saints and am sure there is a lot to be made of them.
They are often converied Christi'a.n princesses, sometimes
she-ghazis.

Do you know the mofif of the “ flying castle” ? I have met
with it in a story,* apparently Egyptian, but evidently belonging
to the Arabo-Persian cycle, and at Bosra,® where a ruin is
called Kasr Tayaran (fiymng).? I am wondering if one thread
of the Santa Casa slory? is not to be looked for along these

* Voyage on Arabia (Amsterdam, 1776-80), 1, 39 L.
* At our wvasit in rgi1s.
¢ For this sec T W.H.'s Christianily and Islam, chapter xvi.

8 g " Mahommed I'Avisé ™ in Spitta Bey's Confes Arabas Modernes, Leyden,
1883.

* The ancient capiial of the Hauran in Syria.
* D'Oppenheim 10 Tour du Monds, 1869, p. 364.
* Of Lorello, see above, p. 47-
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lines, but I must get at Chevalier & see what the facts of
the whole business are.

I have found a mosque of the 40 at Snez,® where are buried
40 Sheikhs executed by Napoleon. What a waming to
survivalists !

Antenor? was discovered in 1274, and they knew it was him,
because a local blackeoat® said it was! He does not appear
to have been very large size.?

Montana,
18th March, 1918,

Ridgeway is apparently quite enthusiastic over my Trans-
ferences,® & [ am very pleased. He does not seem to know
my printed stuff,® so it must have been rather surprising, and
I know well enough it’s good stuff in its funny way.

I have a bock of Dapontes to look up, called Kafpérrns
Twaicev (Leipzig, 1766), Leipzig as a neo-Greek press
1760 is interesting. I put it down to the fur-trade & patriotic
Greeks from Kastoria” more than to the university, I don't
know anything of the kind (I suppose it to be) m Greek of that
date, which is rather a backwater,

I came across in a book I have recently got from Lausanne
on the 8. of France® a very interesting description of a Provengal
" ferrade *® or rounding up of hali-wild cattle for branding,

t Pp. 23-4 0i Le Boulicaut's Au Pays des Mystéres, Pans, 1013,
" See above, p. 42.

* S¢. schoolmaster,

* As a “ man of old *’ usually waa.

* Now Part I of F.W.H,'s Christsasnty and Islam: a copy had been sent to
S1r William Radgeway for hus opinion,

* i.¢., what bad been prioted in the dunusl of the Brifish School af Athsns
on the interplay of Chnistiamty apd Islam,

* Kastona 15 the mam centre of the Macedonian fur-trade, for which reason
its merchants have for centunes frequented the fur fairs of Leipng.

3' 4. L. Mlun, Voyage dans fss Departemenis du Mudi de Io Frange, Pans,

1807-11.

# Mallm, iv, £1-23.
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& I thought of Evans and Cnossos® The cowboy’s game
must lie at the back of all bull—ﬁghting & Tu.upokaguuﬁu
& in Provence it is still very natural: the mounted man
(picador) scems ihe important person, though the tripping
{for branding gives more scope for acrobatic feats. The
primitive bull-ring scems to he a laager of carts.  Girls some-
times take part; in Spain of coursc there are famous bull
viragines cducated for the job & very skilful,

This book on S. France gives me great sport, especially
for the reund church & temple theory.® 1 gather the early
Celto-geyzers ran a wheeze that the Druids had 8-gonal temples
& so roped in early bapuisteries of this form, anything which
wasn't deflinitely Goibic and looked barbarous being put down
for frightiully, undatably old. Another very interesting thing
is that the real but rcctingular temples of Vienne & Nismes
(Maison Carréc), boih of which were turned into churches at
various periods of their chequered carcer, as also into most
other things, were not considered lemples but ancient civil
buildings. The Vienne one was thought Pilate’s judgment
hall, that gent. figuring in all districts where there is a Mt.
Pilatus, and the leamnued opinion was still in the early 18’s that
it was a prictorium. The question of the Maison Carrdée was
settled by Sdguicr’s reading® the inscription from the letter-
holes, but even then they wouldn't believe the Vienne one was
a temple.*

Millin was a very learned Napoleonic antiquary, with a down
on the 8-gonal Druid temple theory. Ie mentions several
places in U'rance where the palindrome viyor dvowjpare was
used for démstiers.s

b Bco aug., pp. 94-6 of the Aunual of the Beitish Schaol at Adkens, vii (1900-1}.
* See below, pp. 233-343-

* Millin, op. cit. iv, 216. Séguicr’s dates are 1703-84.

* Ses furtber below, p. 240,

i M.ﬂhn, op. o, i, 143. The palindrome continues ad pdvay G,h:
Villotte, rdy es d'un Mrssionaire gs iz Compagnis ds ﬂm ( , 1730),
P 14, TOCO e same palindrome on & bénitiarin S, Sophia
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Montana,
24th March, 1918,

I bave had a great stroke of luck in the book way* & am
getting one chapter of the new iransferences® shaped in my
head. As thus:

Considering a number of churches cited as converted
temples, one is led to wonder what is the evidence for these
traditions & how old they are. As far as 1 am at
present, my cogitations eliminate nearly all supposed church-
temples in France & shake up badly undocumented
“ traditions ”’ elsewhere. The truth is, thzre is no tmly
popular Roman * tradition™ in France. If you leave them
alone, they will attribute buildings they can't explain to their
own historical cycles, sacred [Bible or Acta S5) or profane
(Roland cycle & other local lights, or fairies).? The“ Roman”
tradition is due o lzamed infiltration, like the Greek in Greece
bar certain cycles like Alexander, * Philopappos” e.g., is a
man with whom Digenes fought.4# I believe the same is
very much true of most parts of Italy ; only a very few famous
or infamous names from Classical tradition have crept into
the purely popular stratum, and even (I should say) most
of those at a comparatively late date. Antenor at Padua®
early shows the sort of thing which spread itself in the x6th
& following centuries, so as to be within the reach of any
couniry geyzer, ° Tradition,” as regards Roman buildings
in France anyway, I think also everywhere, is worth exactly nix
as evidence, tradition re Druids Zess.

* Millin.
71,6, “Round Temple and Round Church’ (below, pp, 233-243) for his
projected Transferences from Pogamsm ie Chyishiansiy.

+ Evidence of this appears frequently, e.g., 1n Séhillot’s Fofklors de Frames,
v, passies : Quucherat, M élanges &' Archéologrs et 4" Hustowre (Pars, 1895), p. 479-

1 Cf, above, p. 67.
* See above, p. 42.
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Moniana,
3rd April, 1918,

I have had a rather good book on Romanesque architecture
by one Corroyer? in an infamous series of textbocks on art.
By rather good I mean chiefly that 1t has a lot of pictures and
plans. He is very interested in Byzantine, Arab, and Sicilian-
Norman work, also in Romon and Syrian, but you would
think there was no such thing as Romancsque in Italy. 1
think this is simply chauvinism. I supposc some one said
Romanesque was not a French invention and there are much
earlier examples in Italy. so he got sick ; it is a pity " democ-
racy ” or something doesn’t stop these ways of thinking,

I can’t find anything to support my idea that cruci{orm
fonts were Syrian,? so expect it is all rot. 'What is intcresling,
& I didn't know it, is that you get the cross-in-square plan,
dome over, in a Syrian civil building already in the 2nd c. A.1D.?

In a book on Bayeux by a man obviously a good schoelar in
medizval I come across a characteristic piece of sloppiness
about survivals, I suspect inserted out of defercnce to local
authorities (I quote? sv as not to pervert) :—" Son (Baycux)
temple, hien prebablement, se trouvait 3 I'endroit mdéme ol
a été batie la cathédrale, ou, plus exactement, cclle-ci s'¢léve
sur les muines d'une plus ancienne église qui a remplacé le
temple gallo-romain consacré peut-&tre & une divinité gauloise,
au dieu Belenus, I'Apollen gaulois. Quand on abaissa, vers
le milieu du xix siécle le niveau de la petite place située au
Midi de la basilique, on trouva une quantité considérable de
blocs de grand appareil, dont plusicurs étajent sculptés.”
Ergo, if you find squared blocks on Ludgate Hill, it is very
probable that 5. Paul’s occupies the site of a temple, perhaps
of Vishnu,

I am subscribing for a month to a library at Montreux®—

* E. Corroyer, L'Archuecture Romans, Paris, 1838 (Bibliothaque de
I'Enseignement des Beaux-Aris),

* Expressed to Professor Dawkins in connection with his article on ¢ruci-
form fonts 1o the Aunuel of the Britsh School a Athens, xix  (1912-3), Pp.
123-132, for which, as Professor Dawkins acknowledges, F.W.H. contn-
buted matenal,

* Corroyer, figs. 6 and 7 : of. M. Briggs, Muhammadan Architsctura, p. x2.

* H. Prentout, Caen ¢ Bayrux, Parns, toon, p. 100,

* The Enghsh Library, Territet, Monireux,
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the designs well enough for the purpose—like those pricked
designs for frescoes—and both in painting & mosaic a better
man than usual might pick up things for a time ; but in mosaic
drawing is all along secondary, the finer effects are impossible.

My wife has bought Miller's Latins' (remaindered to 4/6:
what a scandal |) and I see there a holed stone cult from Naxos
(p!. 16) I ought to have got n®. Prucople passed their babies
through a hole to make them fat, a certain “* 3. Fat ” being
responsible {Catholic source).® I expect thisisone of the usual
puans, probably on S. Pachomios.? Curious how nearly all these
punning saints are used for children. But § of popular saint-
worship is by women, & to do with getting or keeping kids ;
the other 1 nearly all healing, especially fever & madness,
This is an exaggeration, but not much,

Moniana,
16th April, 1918,

I am now overflowed with books but the average quality is
not high. A stout volume of Conder's (Pal. Expl. ¥.)° cailed
for reasons unknown ‘“ Syrian Stone Lore” & prefessing to
be a history of Palestine from the monuments. Evidently one
of the best & dearest of old men, but one of those people who
put away tons of learned matter without really getting con-
secutive ideas on any subject. He notices cruciform fonts,¢
which he seems to attiribute to the Crusaders, but here, as
everywhere, says too little to be of any use. He apparently
draws on de Vogué, Eglises de la Terrs Sainte, and seems to
think the quatrefoil type characteristic,

My fourth choice from Lausanne was the wrong volume of

W, Mller, Lafing in the Levané, London, 1908,

* In hus “* Stone Cults and Veperated Stones in the Gimeo-Turkish Area **
in the Annual of the Bruwsh School at Aihens, xxt (1014-6).

» Miller, pp. §81 f.

¢ " Fat? = Pashys.

* Pubhshed at London in 1896, as a separate publication, by the Palestins
Exploration Fund.

* See above, p. 79. 1. 2.
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a very good archzologist unfortunately, dealing with Gaulish
& Gallo-Roman things.! Apparently in his day [seventies)
they were still finding octagonal Gaulish temples, but I imagine
the approximate dating since this of the megalithic monumenis
must have affected this, like most Druidical questions. Chrono-
logy, whether in archaology or folklore, really comes to the
same thing, the undatable is lumped together as * very
ancizot ”’ and given the oldest name obtainable.

Montana,
25tk April, 1918.

1 have had from Montreux quitec a mice book of Lanciani’s,
apparently lectures, called “Pagan & Xtian. Rome.”? He
goes so far as to say that every ancient building in Rome,
sacred o secular, has been a church, if it was anyways possible.
I gleaned also a couple of pscudo-temples, both rotundas,
and some other notes.

T have since had a stout book (by mistake, in conscquence
of my not being up to their® jargon) on the lapal claims.*
The family rescmablance to such stories as that of Jelal-ed-din
and the girding® is remarkable. Dedes and babas® are much
the same in all countries, only some take them so very seriously.

I am rather dull without letters,” though I scem to be getting
a little better. The moon changes, & perhaps the weather,
they say, to-morrow. This tcmperature® I have all along

t Cnicherat, Mélanges d’Archéologie et d’Hisloira, Paris, 1885.

* London, 18gz.

* Roman Catholic.

* No record of this book exisis in F.W.H.'s notehooks,

s In support of the claim of the Meviev: dervishes to gird the Sultans of
Turkey on their accession a Iegend 15 told to the effect that Ala-ed-din of
Koniz sent Jolal-ed-din, the Founder of {he Mevlevd, to presont Osman, the

first Osmanli sultan, with a ccremomal sword @ see fu chapler xivi of
F.W.H.'s Christianity and Islam.

¢ Turlash sainds,
* The Swiss frontier had been closed for some weeks for military reasons,
* ¥F.W.H, had been in bed since early February with a high temperature,
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thought to have been an effect of weather, an opinion strenglh-
ened by the complete inefiectiveness of the many & various
measures taken,

To-day I have another work of the ingenious Conder on
Jerusalem.* He says,® inier aliz, & it may well be true, that
the stations of the Via Dolorosa are not mentioned till after the
loss of Jerusalem by the Franks, & were probably vamped
up gradually by the Franciscans to make up for holy places
lost to Western Christendom by the Moslem conquest. In this
connection, Lanciani says* there was a Via Dolorosa in
medizval Rome, starting in the Forum Boarium & ending
at Mte. Testaccio (Calvary), Of this he says the name
“ Casa di Pilato,” given to the medizval house near the
Ghetto (alias house of Ruenzi), is a reminiscence, Very
curious and interesting, as are many things in the book.

Montana,
26tk April, 1918.

I always bless Hill for his article on Michael and Apollo,*
as I am always finding something new in it and getting it a
little further. It is a subject that interests me very much.
A nice little point came in yesterday. In the illuminations
of the penitential psalms Hill notices® a variation in the angel’s
weapon—sometimes God or an angel with darts, sometimes
S. Michael with a sword. In Ps. 38, in which the figure used
is of plague throughout, David himself, being smitten, says
“Thine arrows stick fast in me,” and I suppose this was
connected with the episode of David’s choice in II Sam. (to
which Hill refers) end 1 Chron. xxi (to which he doesn’t),
In the latter the vision of the Ange! is much more exphcit
& the weapon a sword. More than this, at the end of the

v City of Jerusalem, London, 1g909.

1 P. 2z,

» Pogan and Chrishan Roms, p, 181,
4 See above, Th 43-

¢ P. 151 of Ins article.
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three days’ plague God commanded the angel to sheathe the
sword, & this is exactly what S, Gregory saw 5. Michael do
on the third day of his procession & litany during the plague
of 390! (the incident is not reported till later than G.’s pontifi-
cate, but he says that during the plague men saw arrows
coming from Heaven), whence the dedication of Castel S.
Angelo,

My general idea of Michael is (negatively) that he has no
connection with Apollo whatsoever. Hill himself car only
find® one case of Apollo-Michael stratification—Pythia Therma,
to which I shall return. Positively, he is first of all dyyelos
and departmentalized among the archangels on account of
Rev. xil. 7* as particularly ’Apxiocrparyyds, entrusted with
military missions, and so corresponding exactly on the white
side to Satan. His connection with springs (archetype Chona,*
perhaps throwing back on Bethesda) I regard as secondary.
Why he was at Chona was that there was a great cleft there,
afterwards attributed to his direct agency, but originally, 1
have no doubt, a mouth of kell (hell-mouths are always cither
chasms, caves, or nasty-looking lakes with vapours; fairy-
land has similar mouths : you have to gef under to reach either).
A hell'mouth is potentially a place where devils come up,
unless looked after: also a place you shove them down, if
possible, Consequently, you put Michael in such positions, &
they tend locally no doubt to be regarded as the hell-mouth,
where the original combat took place. When Michael gets
established at Chonz, he becomes, as any saint may, a healer,
but from his own words in the Chona legend5 it is perfectly
plain that this healing is looked upon as a form of devil-
dompting and Michael in his modern instances specializes in
madness (= devil possession), as is seen particutarly at Teped-
jik and Syki, where there are cells for raving patients.® I know

' I, p. 152.

P D146,

* " Michael and his angels fought against the dragon.”
¢ Seeabove, p 62, n. 2

*'By rd rémg rodry overpefdoerar wéon vigos wel wloe malaxis xal
dappunelo cal mica dvdpyita rol mavnpod, 'Erraifa of memebnu dvo A vbrieorrac
kol of dylodueve: tmd mvevpdrwv dxofdprov [offeovrar (Bonnet, Dz
Mivaculo o dvchangelo Mickaels patvain, p. 15}

* Full references may be found in chapter iii of F.W.H.'s Christianty
and Islam.

G
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of this nowhere else, The paralle]l with S. George is very
close : he is also, as dragon-slayer, an antidote to demoniac
possession & specializes in madness at Prinkipo, Alexandria,
Chios, and elsewhere.! Of course, I do not leave out of sight that
any llness or bewitched condition may be put down to devils’
action, and that hysterical cases make the reputation of most
healing places.

What I have still to find out is the origin of Michael's
apparent conmection with the sez (Bosphorus and Symi):
is this merely, as so often, an accident of position (as ultimately
5. Nicolas®: cf. S. Valéry,® who has nothing to do with the
sea but as patron looks after the needs of his seafaning parish) ?
Or is it again a form of devil-fighting, storms being certainly
attributed to demons® down to quite a late date ?

A thing to keep one’s eye on (and beware of pressing) is the
gemeral appropriateness of M.’s replacing amy pagan god,
such being notoriously devils® in disguise. The head devil-
dompter is obviously the best of disinfectants for a devil-
haunted site. So in the one apparently certain case of M.’s
suceeeding Apollo, Pythia Therma, one cannot be sure whether
it is the kealing-spring idea (archetype Chona) which influenced
his selection, or merely his quite general qualifications for
supplanting any pagan,

In the W. it seems to me quite clear that his partiality for
hill tops comes ultimately irom Gargano,®the cave being again
a hell-mouth (you descend to it a long way).? It 1s a very
commmon hill dedication in S. Italy & up to the latitude of
Rorme, rarer N. S. Michael's Mt.,? if we could get at it, I feel
sure derives from this—S. Autbert® sent to Gargano for some
anticas to start housekeeping with at once—& in its turn
becomes a powerful local focus for Normandy & Brittany.
But I don’t know a single S, Michael hill in the E.—all Elias,

¥ Idewm.

* See above, D. 45,

* 158 Aprid.

4 See chapter xxi of F.W H "s Christionity and Islam, ad wnat.

* Cf. above, p. 28,

* For 5. Michael's shrine on Monte Gargano see Mr, Eull’s article, pp. 140-3
* Sc. to 5. Michael.

* For Mont 5, Michel see Mr, Hill's articie, pp. 143-4.

* Who founded the church after 3 dream.
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Analipsis,! Metamorphosiz,? & afew S. George. A minor focus
seems to be Le Puy, where there is a sort of Meteora? (pl. 14)
with a rum church of St. M. on it ; I should not be surprised
to find it was consciously reminiscent of the Gargano cave.
All Michael’s plague energies in the W, to my mind throw back
to Rome & Gregory’s miracle, which I refer to the Penitential
Psalms and I Chron , as T have said. T wonder if I Chron, xxi
was read that time of year a3 lesson ?

Montana,
30tk April, 1638.

‘What do you think of this? I gather from Condur that
before the Crusaders’ reconstruction the Holy Sepulchre was
enclosed in a Ilittle round building without antechamber,
roofed with marble slabs & described as a ‘ tugurium ¢
(comical roof ?), At Aquileia cathedral they have a small
round chapel in the N. aisle, consisting of a high basement
cours¢ & an open colonnade of 16 columns supporting a
polygonal-conical roof. Baedeker says® this dates 1031 and
another bloke® that it is called " le Sépulere,” & they say
it was used for exposing the Host during the last days of Lent.
It looks like a copy of the pre-crusading sepulchre used for a
ceremony like that of the Entombment in Greece.

I have had Miss Durham’s ** High Albania  from Montreux.
There is not a dull page in it. I have also Sébillot’s truly
magnificent Folklore de France, an excellent substitute for a
folklore library and very interesting to me, as all the leading
ideas are the same as what I have been doing.

v Asconsion.

* Transfiguration.

' 1.2, perched on a rock hike the Meteora monasteries of Thessaly.
¢ Culy of Jerusalem, p. 2209.

v Noréhern Italy (1890), p- 311,

* E. A, Martel, 1n Tour du Monde, 1900, p. 584.
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Montana,
5th May, 1918.

Maytin of Tourstis a very interesting life. He is said to have
been a very intransigeant idol-biffer, so I must get hold of it,
There is a Life by Lecoy de la Marche,? who is a historian of
sorts: as well as a contemp., or very early, one.

I was delivered of a pleasant wheeze yesterday. When
you ask people why a cockle or scallop was a pilgrim’s badge,
they tell you it was the emblem of S. James of Compostella
& leave you there, Bul the obvious emblem of St. J. is
surely a siar (they interpreted campus stelle), because a star
guided the discovery wel sim.) : further Santiago is not on the
sea even. 1 suspected first that fossil shells might be found
there & attributed to a miracle of 5t J.

Then I thought of Mt. S. Michel, which was a pilgrimage
before St. J. and in a position where shell ish are common
enough & shells would be an appropriate souvenir. I think
there is probably something in this, as the collar of the Order
of St. M, (1469) is formed of cockles or scallops.

Now I find 1n a recent description of the Breton pilgrimage
of S. Jean du Doigt? (inland & no special marine significance)
that beggars, who go there in crowds for the pilgrimage
“hold out shells or wooden dishes for alms,” As their patrons
often take change from these receptacles, a scallop is about
the only shell that wonld do. So the scallop was the emblem
of the mendicant pilgrim, just as the keshkiou! is the sign of 2
mendicant dervish or the bésace of a friar, the latter having
bigger receptacles for offerings in kind. I believe to beg your
way on a pilgrimage was considered (humihating & therefore)
meritorious. By the way, I have seen a photograph of a Spanish
pilgrim. (recent) with shells embroidered (?) on his cloak.

A propos of plgrimage to Jerusalem, I found in old man
Conder* that after the loss of Jerus. and consequent occupation
of certain sites by the Moslems, the associations of lost sites
were officially transferred to other places by Popes—at first

t Acta S5, ust Seplember,

' Tonrs, 381,

* Da Quetteville, Pardon of Guingamp, p. 365,
¢ Cidy of Jerusalem, pp. 14-5.
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sight a deliberate fudging, wh. makes Conder very glum.
The real reason is, I think, that, though the vulgar certainly
took everything literally, the real purpose of these * stations ”
was that of memorials, places where people could contemplate
the wmysteries of the Passion, etc., and get sndulgences ; the
actual place ¢id not matter any more than that of the stations
of the Cross in any Catholic church.

. I have just got a number of an Alhanian propaganda papert
_ published at Lausanne. One paper? in it interests me in a
rather irritating way as saying too little (and burbling too
much) en the traditions of Mt. Tomor. There appears to be an
apple tree talisman on the summit, wh. bears golden apples.
When this dies, it is all up with Albania, etc. This seems to
be a vasiant of the magic gold tree I {found in the Lebanon.?
Neitber can be approached by man & both are on mountain
tops. But what relation has a xdecwy pydia® 10 a xpuos) ppied?

Meontana,
oth May, 1918.

I begin a letter because I have just finished a rather original
& jolly book. My honble. health is all right, though the
weather has gone to the had again, I speculated in my Mon-
treux library list on Romanoff, Rifes and Customs of the Greco-
Roman Clurch, vather wondering what tlie said church?® might
be. It was a misprint in the catalogue for Greco-Russian &
turns out a very good spec, It is wrilten 1869 by an English-
woman, married to a Russian & resident in the provinces.
Owing to the influence of her time doubtless, she is interested
n the Orthodox from the Unity point of view. I suppose she

v L' Albanie,

+ “ Lo Bienheureux du Tomorrs,” in L' dibanie, 25th April, 1o18.
* Ses abova, p. 7o.

* Sce above, p. 24,

¢ Cf, above, p. 8o,
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was ‘““ high,” as she takes quite a historical interest in papa-
dological! millinery & ritual. Many of the words used are
mutilated Greek : a fine example is what she calls (probably
transcribing correctly from the Russian) a smaloy, which is
clearly dvuhdyion,? etc., etc. It is quite clear from her
hook, which goes pretty deeply into details of the chief services
and popular 1deas vn connection with them, that survival-hunters
in Greece have to take the Russians into account. Much that
in Greece has become sloppy and degraded to such an extent
that no ordinary person has the least idea what he is “mysti-
cally prefiguring,” has been kept in Russia more or less clear.?
It is very much, in fact, like the organization of the R.C.’s
applied to the Greek ritual. Of course her picture of it all is
very rosy & does not represent the peasants’ point of view
but that of the well-te-do bourgeois or small noble 50 yrs. ago.
But evidently these people are, or were, more interested than
their equals in Greece about religion, & better instructed
by the priesthood : preparation for first communion, e.g., is
quite a serious matter, you never hear of it in Greece.! Semi-
naries seem more or less as in Cath. countries & are the ordi-
nary training ground of priests, who are quite a caste apart,
intermarrying a lot. A candidate preferably marries a priest’s
daughter, & this gives him a pull. I daresay much has
changed in 50 yrs., but then it was evidently a better show
than Gk.

I got a few truffles as well. They have still the funera] feast,
wh. poor people hold on the grave itself, as the Turks did
300 years ago,® the nich in great state at their houses. A lot
of almsgiving takes place, the recipients, often beggars by
profession, being supposed of course to pray for deceased.
At the same time they have collyva®going, but use rice & honey

L Pricstly

* Readeng-desk.

1 e.g., if 2 deceased Russian had received extreme unction, the lamp or
wineglass nsed for the ol and wnne are thrown into the grave (Romanoff,

P.237).  With this compare the much discussed Greek ** survival " of breaking
pots at the grave.

i Cf. below, p. 120.
s See chapter xvi of FW.H.’s Christiznsty and Islam,

* The boiled wheat sprinkled with sugar, which modem Greeks eat at
funerals.
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instead of wheat & sugar. But a bish. says wheat is more
ancient & throws back on John xii, 24.

There are some very nice things in their Church Law, I
wish she had given more. Magicians, i.e., enchanters &
foretellers, wax & load-mellers, are excommunicated zo yrs.
People who are attended by a Jewish doctor are excommuni-
cated ; if pmests, sacked also. Pricsts who hunt or catch
birds are unfrocked for 3 mths. People who through
carelessness let a child die unbaptized are excommunicated
3 years, must do 200 perdvaes® every day and fast Mon.
Wed. Frt. I suppose the Greeks have all this somewhere.

A fine piece of mythopoiea. The emp. Henry II2 has two
nicknames, the Saint & the Lame. He went a pilgrimage
to Gargano & was touched by the Archangel on the hip.
His lameness was due o this, they say, not cured by it. The
story is quite evidently modelled on Jacob’s wrestling with the
Angel, Gen. xxx1i. I wonder if he really went there for cure
and failed ?

I have got Compareiti’s Virgil,® and it seems clear enough
that the whole Naples magician cycle* grew up while they
were in contact with the Arabs & Arab culture of Sicily—
as I expected. At Palermo the Arabs had Aristotle’s bones
hung up in a mosque.® I note by way of a combinazione
that there is a cave at Palermo, where they find fossil
bones, & that such are often used as talismans, called
* giants’ bones,” etc.® Is Virgil’s development at Naples a
set-off fo Aristotle at Palermo? They had Ads bones of
coutse in the Castello dell’ Uovo.

1 Genuflexions, penances,
T stk July.
* Vivgitio nel Medso Evo, Fiurenze, 1896,

¢ Fust mentioned by John of Salisbury (1t50) in his Polysraticus, i, 4, b
Conrad of Querfurt (r 194{ by Gervase of Tilbury (1212)1n h.t': Qliz Imfar?aliay..

al}n.d bzy Alex, Neckam (121%). These references are from. vol. ii of Comparetti’s
wgtiio.

* ¥ A. Symonds, Shetches en Italy and Greece [London, 1874}, p. 163.
* For further detarle see chapter xv of FW.H,'s Chrishianily and Islam.
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Montana,
13th May, 1918.

I am speculating, wildly enough, because I have not the
necessary books, on the Olympian v, Pelasgian theory,! and
find some interesting general lines to follow up later. If there
is a fixed point, it will be the date 1179, when the Papacy ac-
quired the sole right to canonize saints.? I think this will be
found to give a rough starting-point for a big centralizing
movement in the way of saints, & especially that the pre-
dominance of the Virgin in France & England dates from
about then. Rome (& with it probably a good part of
Italy) adopted the cult practically immediately after the
Council of Ephesus,® and subscribed by the building of the
mother church of the W., S, Maria Maggiore.* As far as I
know, the Romanesque scalptors laid most stress on the Day
of Judgment, certainly exalted Christ, not the Virgin, who
begins to take her place in Gothic times (ND. de Paris, etc.).
I believe it is really about this time that they begin to find
{6 rob Gufpores) miraculous Virgins,® mostly black, which
begin to compete successfully with the (Pelasgian) hermit-
missionaries’ relics. Spiritually, it is merely exchanging
one form of fetishism for another : politically, it is only
an outward uniformity, since the various Virgins inevitably
become separate personalities and real idols in popular thought.
The Romanesque tradition is that of the old missionaries,
who preached the Cross and the Saviour, probably with a
plain cross or at most a very rough crucifix for * imagerie.”
So you get at Einsiedeln® (which T more & more think typical)
(¥} S. Meinrad, hermit, his bones, (2) enclosed in a church
dedicated to the Saviour in the roth century. In the r3th
the seal of the monastery is a Virgin & child. It is now
an ancient seat of the cult of the Virgin, S. Meinrad is gquite
secondary, and (this is interesting} the black Virgin is supposed

v Cf. above, pp. 35-7.

1 Cyoyances et Légendes du Moyen Age, P 341, 11, 2,

5 431 &.D.

* See Baedeker, Central Iialy {1009), Pp. 206-7, for details.
v Cf. above, p, 36.

* Cf, above, p. 56.
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to be S. Meinrad’s, It is not the same as the one on the seal,
probably xiv or xv. The padre author! refuses to date it
(he is a good archzologist, 0.5.B.) & tells people it is of un-
known date & not to believe anything they hear. Now look
at Roeamadour.? There is first a crypt of S, Rocamadour
hermit, probably with his bones: over it ch. of S. Sauvenr,
early Gothic. Higher up is a church of the Virgin of xv. c.
containing a Black Virgin carved by S. dmadour. Montserrat?:
the curious site was originally frequented by hermits, who
thought the rocks were riven at the decatk of Chrisi. The
attraction is now a black Virgin : probably the same processus.

I must next get hold of a good hook (Lthere is one by U.
Chevalier) on Lorette,* which I dimly feel to have the key of
many thingsinit ; nosuch influential cult that I see has sprung
up since, till Lourdes.

Montana,
x4th May, 1918.

Do you know of any Panagias said to have been found
in trees or bushes? I know only II. Muvprdidroea, found
in a myrtle-bush about 1640 in Cythera,® & I Kimov Ady
at Cyzicus, who is periedically, I am informed, lost & found
in a bush when funds are low.* I should be glad to hear of any
others, should you know of such. In the W. it is a very frequent
motif for the miraculous discovery. But I do mot know of
images or pictures of other saints found in this way. The
reason is, I suppose, that the Burning Bush in some obscure
way “ mystically pre-figures ” the Virgin, and I bave seen a
picture in the Cathedral at Candia representing her in the bush.?

' Of the guidebook to Tinsiedeln,

* Ci. above, p. 56.

' 1. Duevlafoy, Avagon et Valence, p. 34.

+ C. U. ). Chevalier, Loretie, Paris, 1g06.

* See her "dxoloufie (Athens, 1909).

* FW.H. heard this i the district of Cyzicns.

T Cf. Dhdron, Maenus] &' Iconographie Chrétienne, p. 04, and refl.
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InFrance it may be a bush {generally thorn), or a tree? (gener-
ally not specified). I note that in France the Tree of Jesse
is a fairly common subject, the Virgin occupying the place of
honour, Tt is clear that the precedents offer a good foothold
for the idea that a local ND. was found in this way, Burning
Bushes & Trees of Jesse could be explained as representing
the miraculous discovery. It also offers an admirable oppor-
tunity for fraus pie. An adroit placing of an image in a tres
struck by lightning, for instance, and you have conclusive
proof that it fell from heaven in the traditional way., Images
may also have been placed in superstitious trees as disinfectants,
just as they are above springs, or crucifixes on megaliths®:
this would, incidentally, make them good anticas in no time
with the weather and all.

Altogether quite a nice little subject, as there are lots of
yarns in Sébillot. Neither he nor Maury {who is very keen on
eikonography) noete the two precedents above, which I think
important. What I sheuld like to do, would be to get a photo-
graph of every black ND. there is & sece how they square
with one another. I suspect some fine work by the RP.s,?
here and there at least, and shall not be surprised to hear the
B.V. at Loretto really comes into the bush category, or that
the hermit-Virgin development is at the back of that, having
been obscured later. The influence of Loretto on Einsiedeln
is manifest. They have kept S. Meinrad’s cell standing in the
middle of the modern church, and the cell is covered with a
marble casing, reliefs, etc., as at Loretto. Much of what I
want to know will be easy to find out, once I can get at books.
There are truckloads of literature on the cult of N,D.

I have the germ of an idea also that, before the N.D. cults
were so successfully implanted on a basis of image worship,
the Benedictine missionaries carried SS. Peter (& Paul?)
& Michael, good Olympians both, into Pelasgian districis.
S. Michael did very well both in the radius of the Norman
(Benedicting) monastery and in S, Germany, sporadically

t Bébillot, Folk-Lore de France, iv, 120, 121, :33. etc. ; Maury, Croyances
et Légendes du Moyen Adge, p. 209, n. 3; Colhin de Plancy, Dictionnawe des
Relsgues, s.4. Notve Dame, passin.

* See A, Maury, op, ., . 14.

* Révérends Péres.
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elsewhere. S. Peter never took strong hold on people’s affec-
tions, though you would have thought he could have been
popular in fishing districts—I know of one place in Brittany,
where he looks after sardines* I hazard the guess that he was
too obviously the Pope’s man & too much associated with
his pence for one thing, and (perhaps for another) he was put
away before any one outside Rome could have a go at his
rehcs. In the xifi c. the Dominicans, also Pope’s men of their
time, were keen Mariolaters & probably added much to the
growing popular vogue of the B.V.: but probably more still
later, when they had become less friar & more churchman
& held ch. jobs.

A book I have by Lucius® is very good about the early
importance of the Virgin in 3yria, where she is officially
connected with crops.®* The Assumption date, August x5th,
appears first in Syria and as Obitus Deipare pro Vifthus.
Other B.V. festivals are ' de Seminibus,” * ad spicas,” &
this in official calendars. Like a sensible man he does not say
B.V. = Ceres but that she took over a certain class of umi-
versal need. ““ Le culte de Marie ne s’est pas édifié sur
un culte parliculier ; c’est 'esprit de l'aniiquité (I should say
of humanity in the mass rather) pénétrant dans le Xtianisme
qui a élevé Marie au rang qu'elle occupe.” He is a prot-
professor, needless to say : an R.C. would nof think it edifying
to refer to a Syrian bishop who, eulogizing an askete, says
he was a very good man, chaste in body & mind, though
in his youth he had frequented many martyrs’ festivalst (111)

Montana,
17th May, 1918,
I have been nosing about Comparetti’s ** Virgilio nel Medio
Evo”’ and have some notions on the subject which, if valueless,
may amuse you. As you know, the book, a jolly good one, is

* Séhallot, 11, 238.

* E Lucws, dnfunge des Heihgenkults in dey Christlichen Kiveke, ‘Tabingen,
1g904. F W H. used the French iranslatton (Pans, 1504).
* App- ¥, p. 701, 1u the French edition (p. 521 in the German}.

‘ For the disorders which attended many martyrs' festivals see Lucins
PP- 432-8 m the French edition (319-323 mythe German). ’
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divided into Part I, Virgil's rdle in Education and as a Prophet
of the Gentiles, and Part II, Virgil in folklere & popular
literature in the 1éle of magician. He is very keen to show
that the magician idea (A} was popular & (B} started in
Naples, where (c) the Virgil tradition was confinuous &
more or less historical. (a) seems to me certain, (B) probable,
(2) improbable on the evidence he gives, though, if it were
true of any one, Virgil has all the chances, and that is precisely
the interest of the question for me. Making all allowances
for the dfficulty of finding folklore of a certain date written
down, it is still curious that (r) the wholz of the muagician
cycle connecting Virgil with Naples is first known to us from
authors of the late xii century, & that (2) mearly all the
incidents shew a strong Omental colour, easily explicable at
this date owing to the influence of the Sicilan Arabs working
through the Normans, who took Naples 11349.* Aristotle’s
relics were shown at Palermo?® before Virgil's were at Naples,
& V.'s Vesuvius talisman? has an earlier vetsion in Sicily
a propos of Etna.4

The earliest trace of Virgil-magician dates from 1159, the
" Polycraticus "' of John of Salisbury.® He tells a moral anec-
dote about Virgil and Marcellus, M, was all for killing birds ;
V. said, “ Shall I make a bird that will kill all the birds, or
a fly that shall kil all the flies ? ¥ Marcellus, having talked it
over with Augustus, chose the fly (thz moral being that the
good of the many is preferable to one’s individual pleasure},
which liberated Naples {rom the plague of flies.

All the later accounts of V.’s miraculous activities include
the fly, though they are not keen (paturally) on the moral.
Is the fly the starting-point of the magician cycle? If so,
one would be inclined to connect it (Comparetti says nothing
and quotes no one, so it may be the idea is new: one would
think C. would hawve to notice it else) with the Culex of Virgil,
and it would be interesting to know whether it was, or any of

t See above, p. oI,

* Sze above, p. OI.

* A bronze statue with bent how : see Comparetiy, is, 26.  The first meniion
of it ocpurs 1n Conrad of Querfurt (1194).

1 Menfioned wm the ffth century by Olympiodorus, see Comparetty, 11, 39.
' Comparetii, u, 36.
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the innumerable commentators said it was, in any way. con-
nected with Marcellus.® ** Culicem in gratiam Marcelli finxit,”
e.g., wd. start the idea easily, and it wd. fall into the talis-
man story already existing elsewhare, Anything remotely
fiy-like in Naples wd. then do—just as the people find a Zare
at the Pt. du Gard to justify a folktale.? It® is really an “em-
blem of fecundity.” {(Is the market where meat never went
bad a ‘‘ second state ” of the fly story, ““ macello * for *‘ mar-
cello ” ?) Anyway, I think the Culex wheeze® might be worth
following up.

The succeeding miracles of Virgil, flourishing before the end
of the century, are of good Oriental magic type & need no
special explanation beyond progressive lying. The “ grave
of Virgil "’ is said to have been discovered in King Roget’s
time® and the bones were shown later in the Castello dell’
Uova, The latier did not take this name till c. xiv,% the first
record of Castelium Ouvi fncantati being 1352 : the inscription
mentioning it is of the same date (xiv ¢.), no longer existing
but known from a copy, wh. I give, as it is plcasant to
emend, when you cannot sleep i —

OV0O MIRA NOVO SIC GVO NON TUBER OVO
DORICA CASTRA CLUENS TUTOR TEMERARE TIMETO.

This has never been successfully tackled, the tmffle & the
three eggs in the first line arc pretty desperate. The author
was probably learned & iried to be obscure & magical.
But I think one must also make allowances for an inscription
probably in Gothic letters, abbreviated, & high up, possibly
weathered also. You may have ideas on it.

My idea is that the ¢gg was origmally a suspended ostrich
egg or even an cgg-shaped boss @ Doth are used against the evil
eye in gateways. Possibly the over-learned author referred

* The frequency with which a fly figures in stories of magicians was thought
beside this parbenlar pownt by F.W.H,, see below, p. 130.

* Popular tradition points out a phallic charr at the Ponl du Gard as the
hare that cheated the Devil by being the first to cross the bridgo he had built

on condition of claimumg the first soul that passed over (Milhin, Voyege dams
Ies Departemens du Mid.’%, v, zon). P { ' *

* Sc. the hare,

¢ See below, p. 130.

¥ Comparetti, i, ¢5-6,
* Comparetis, 11, 40.
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obscurely to Virgil as responsible, ad majovem gloviam, under
the name of INSUBER, the Insubres being a Gaulish tribe
not far off Mantua & having been defeated by a Marcellus
(date of course not right for V.'s Marcellus, but who cared ?).
You couldn’t have anything more obscure & (1} it eliminated
the impossible TUBER, & (2), read INSUPER, gives colour to
the later theory that the castle was belanced on an ¢gg.t Ifear
myself this is too wheezeful to be true, maybe it was really
tmsuper. You can plausibly eliminate the second ovo, if you
can think of a likely word with guo in it (sEQuor, s1 quo,
AEQUOR). Novo must stand for the jingle’s sake, I think.
The whole thing is so silly I thought it must read backwards
or be a chronogram. You can screw a xiv date 1338 out of it
by ignoring the D. in “ Dorica.” But it is even worse back-
wards than forwards. I hope this amuses you. Send eluci-
dations & lucubrations, if any occur to you.

Montana,
184 Mav, roi8.

I hope I wasn't wild about the chivalric idea in Persia,?
but there is always to be considered the fact that the ancient
world survived very long there, & that old ideas & national
ideas were strong enough to modify even Islam quite consider-
ably.® What is so wearisome to us in the Turkish folkstories
(which are again to me Persian certainly, if not in origin, in
characteristics) is that the hero does everything by tricks
& luck. He always has the right talisman up his sleeve,
& you can bet your boots it is going to work the third time
at latest, Essentially it is more * popular ” than the Chanson
de Geste, The hero is often a prince but equally often a ucky
(not generally skilful or clever) nobody who becomes king or

* Comparettd, ii, 40.
¢ Ahove, p. 6o.
* Cf, the Perman persistence in drawing and painting human figurss.
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what not. The Chanson de Geste is about people who were
somebody, who were born somebody, & win, because thzy
are better trained & have a better moral than their adver-
saries, after sundry hard kmocks. If Roland has a magic
sword to help him, it is hardly more than a damned good sword
& the other fellow very likely has ome, too. This is Roland,
Zohrab, Achilles, the old aristocratic epic. The other is
essentially democratic. Both were eagerly listened to, no
doubt, by all classes. A man called Bédicr? appears to have
started an idea that the chief chansons de geste cycles are in
definite relation to pilgrimage places. It would be nice to get
the book and make a map.

In connection with Viza,? Skyros,® etc., I note “ for your
information ”’ that a synod at Auxerre 585 4.D. forbids people
to ‘ disguise themselves as cows and deer.”* T quite believe
in Viza, etc., as a survival of what was really a religious &
Bacchic do [not to say dromenon), though Viza being in Thrace
is of course what people hike & what has no significance
whatsoever.

I notice Virgil's buried talismans at Naples are enclosed in
bottles® first, then in other cases. I do not know this notion
on the E, side (unless you count the fisherman’s djinn%, do you ?
If it is Western, it must evidently come from the way relics
were preserved in case after case & finally in a glass or crystal
casket, which allowed the faithful 1o see but not fouch. Is S.
Gennaro” (dpaye) this way? I rather think., This only for
fun & speculation.

Why was Buddba in the deer-park? Did he have a stag
familiar ?

! Yoseph Bédier, Les Légondes Epiques, Paris, 1908-13.
* Above, p. 57.

* The allusion 1s to Mr. J. C. Lawson's artigle, " A Beast-Dance m Scyros,”
1o the dnnual of the British School at Athens, v1 (1899-1000), Pp. 125-7

* Beugnot, Destruchon du Paganwisme, 1i, 326,
s Comparetti, 1, z5.

* In the " Arahian Nights”

* See above, pp. 67-3.
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Montana,
19th May, 1918.

Received yours of the 17.iv.18, very long, very interesting,
& much read. 1 suppose fke exception to your strictures on
Greek indifference to outside things is Galanos the Sanskrit
scholar—1 don't know more about him than his name, & that
he translated works important for comparative folklore about
the Max Muller time, Scmebody also translated Dante, but,
to judge from the copies still on sale everywhere, it must have
been a frost. The fault lies not only with the people but in
their environment. I don’t imagine you could seriously study
any non-Greek historical or literary subject in Athens even.
People fit for such studies have to make them outside, &
practically have to keep outside to continue them, merely for
want of books. If they are independent of an official job,
which few are, they quite naturally develop their tastes where
there are books end people in touch with their subject, & for
the same reasons often prefer a big foreign language. Some
very few can form their own libraries like Politis,* T suppose.
But it must require great originality, in default of exceptional
opportunities, for a young man brought up in a Greek school
to have an idea that anything else exists.

Did I tell you an enterprising man called Monnier cogied out
phonetically the paternoster of a Sicilian sailor?* It did not
mean grything to him, as he confessed, but he knew it was God’s
language & did the trick. When things get as far as that,
you can’t wonder other formule equally silly are considered
to have effect on the {officially acknowledged) devil, 2 curious
by-product of the universal v. vernacular language difficulty.

In one of your letters (22.i.18) you say that a well-established
superstition shewn by its survival to answer a real want mus
go on, to supply that want in some form or another. This,
I think, is the great merit of Protestantism : it has gone for
superstition at the root & very largely succeeded in doing
for it, The R.C.'s have compromised by a kind of baptising
process, & by so doing have encouraged, not only orthodox,
but unorthodox aberrations, & lowered the whole mental

3 The well-known Gresk folklonst who has lately died,
1+ Marc Monnier, Contes Populawes est Itahe [Paris, 1880), pp. 20p-10.
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level of the masses.? If you are officially told you must believe
that a man vowed to God can perform before your eyes literally
an impossibility in the mass, you are perfectly logical in sup-
posing that a man vowed to the davil can do similar miracles
by equally unintelligible incantations. If Hoe est corpus meum,
why not abracadabra, both having no ebvious meaning ?
Church anathemas have proved incapable of stopping wizards
practising (for money &, still more, prestige), far more of
stopping the ordinary public, after failure (often) of authorized
magic, from lightly compromising itself, getting off at worst
with a stiff penance, by consulting such persons, if critical
interests (a child’s life, e.g.) are at stake.

You want, to root these things out, primarily an honest
(incidentally, properly paid) clergy, and a clean sweep of
stumbling blocks, not regarding logic but simply results. E.g.,
saint worship is exceedingly old in Christianity. If the
authority of the early church counts, it must be kept. But
it has to go, because it doesn’t work., All along the line one
feels our Reformation worked on these principles. The devil
is perfectly biblical, but they have very nearly got to the end
of Aum. Purgatory is quite logical but led to abuses, so is re-
jected. The Great Paradoxes after the period of the schisms
are quite harmless, however silly, & are kept except Tran-
substantiation. That is the way to purge a religion, & we
have dome it. I quite admit it would be more difficult in S.
Italy now. But they ought to have got their reformation at
latest in the 12-13 .

I have been reading the prayer-book lately & realise what
exceedingly wise & moderate, as well as pious, old boys they
were (I can’t guste swallow Charles IT's pious interest in the
matter). If you go by what these men laid down, it seems to
me no honest person can doubt what they meant, and ‘' Anglo-
Catholics ”” must either change the law of the Church or go to
Rome in common honesty. On the other hand, people like
Glazebrook are in the other end of the same box, but I don't
know where their Rome is. I have not had occasion to think
of such things before & am surprised I am such a Prot.

A few odd scraps that may amuse you; Ihavealotof time

3 The so-called ** Chinese rites "’ exemplify the truth of this.
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to think now, and things occur to one in the process: some-
times very old incidents turn up in new lights. E.g. when I
was at Armoudlou® (Bithynia), my guide without stimulus
pointed out to me a tree on the hillside. It was considered
sacred, he said, to S. George, & they wanted to build a church,
but the Turks would not let them. I said, why was a church
wanted ? His idea seemed to be quite simply that it was a
jolly place for a picnic. Probably there was a spring beside
the tree, & there was no site with these social advantages
(shade & water) near the village. They felt it would bea good
place for their April outing, if suitably sanctified & all made
pukka. This social view of religion simply doesn't occur to
us & is, I think, interesting. Of course no such combination
pceurs in Protestantism. Here again the connection was con-
sidered dangerous probably. The Scots, I beheve, fill recently
took almost no notice of Christmas even & had their blow-
out on the non-religious New Year. (Anyway, it is a point tobe
reckoned with in foundations). And the disuse of fasting takes
allpoint & chance of excesses from the original Easter beano.

Do you know anything about Lives of 5. Benedict ? There is
one by a Leo Dstiensis, which seems to be early, and it seems
to be generally accepted (wh. of course means nofhing) that
the story of the foundation of Mte. Cassino is historical
According to this, there was a temple of Apollo on the site
(not impossible in early vi c.) still in use. St. B. biffed this
& replaced it by a ch. dedicated to S. Martin, as typical
idol-biffer, and the altar by a church of S, John.2 If this is
authentie, it is very interesting. It looks like S. Martin for
disinfection and S. John to replace a solstice festival, Apollo-
Helios } It is in fact almost so0 pretty. Buat, as I say, the
whole story may be late, as is certainly that of the Benedictine
foundation on Mte. Vergine replacing a temple of Cybele.®
This theme, I am convinced, became so fashionable, in Renais-
sance times, I guess, that any self-respecting church had to
fudge up a pedigree on these lines.

+ In 1914 for the three saints there see chapter xzxxvi of F.W.H.'’s
Christianuty ond Islam.

*+ Quoted by Beugnot, Destvuction du Pagansme, il, 285 ¢ alse by Allard,
L' Ayt Patén, p. 21L.

s See below, p. 121.
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I have had Baedeker S. Ifaly lately for, fufer alia, the round
temple theory. It is not so convincing as S, France, All
round buildings are thought temples roughly, but a consider-
able number of rectangular ones also seem to be considered
in the same category. This, I think, comes from the fact that
scientific or conscious archzological research begins here undar
the Bourbons, cuvinciding with, or dependent om, the first
discoveries at Pompeii, about the time, therefore, of Le Roy,?
Stuart & Revett,? which made it finally clear that Greek
temples were largely rectangular, and in S. Italy you have
Paestum (note, by the way, the so-called ' basilica *—relic
of the old tradition ?} & in Sicily Girgenti, etc. But still
two bashed ractangular temples at Metapontum are called
* Chiesa di Sansone” and “ Tavoli Paladini” respectively,?
throwing back to Bible & Chanson de Geste again. 1 want
to get hold of a common early edition of Palladio’s Roman
monuments & see what he figures. Tt is probably an im-
portant source from which popular ideas derive ultimately,
through architects & savants generally.

I had a very comforting confirmation of an idea the other
day, Iill* publishes among supposed Apollo-Michael monu-
ments a leaf® from an A.S.% Herbarium of Apuleius Platonicus
with a figure laid out like a bishop’s effigy, representing, it
has been said, Apollo giving the book to Apulews, or (some-
how) S. Michael. I have long had the idea, & noted it, but
without suggesting it to Hill, as I had »e evidence, that the
subject was really the monkish writer presenting his book?
to the patron saint of his monastery, perhaps dead abbot.
Unexpected confirmation in Comparetti, who cites® several
Virgil MSS. of same date even, in which writers verbally con-
secrate their book to their pious founders, evidently for use
in monastery libraries. I am always pleased to find I am on

1 J. D. Le Roy, Rusnes des Monuments de la Gréce, Pans, 1470,
* Stuart and Revett, Antiquities of Athens, London, 1762.

+ Baedeker, Southeyn Tialy (1qo3), p. 221.

+ See above, p. 43, n 3.

¢ Fig. 8 o Mr, Hill's article,

¢ Anglo-Saxon.

' Ci. above, pp. 43-4-

¢ Comparetti, Virgahio, i, 128,
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the right road in things I have no knowledge of & if the idea
passed Hill, it is not so awfully well-known.

I have seen in a Spanish illus. paper a photograph of a
bull-fighter jumping right over the bull (Minoan papers
please copy).t

Montana,
23rd May, 1918,

1 am most impatient to get at the Acta S5. for S, Eustace
& the stag. I am beginning to think that the speaking
crucifix® may be (a) the real clue. Some of these edifying
yarns, like that of the 7 sleepers, are made or adapted from
old stuff, to back up doctrine called in question. The Seven
Slespers, 1 believe, made their appearance just in time to
confirm some decision on the Resurrection of the dead, &
having had their flutter & served the Church’s tum, found
nothing better to do than go tamely back to bed.® I belicve
this accounts for their being located in Ephesus, as T fancy the
councilt in question was held there. Other kinds of miracles,
e.g., discoveries of saints, have, I find, a trick of occurring at
most appropriate times for the papades.®

As to 5. Eustace’s stag, I can only bring him into relation
with the iconoclastic row.®* The W, church, as you know, was
pro-image and legislated in that sense. This may account
for S. Eustace, though Roman? by location, being in the Greek
menologia.

My Lucius book® has been, apart from what stuff I poach
from it, a most useful corrective.  His idea (fully proved) is

2 Cf, above, p. 77

1 zoth September » 5. Eustace, 1t will be remembered, was converted,
when out hunting, by the apgz.nﬁon of a stag, betwzen whose horns was a
cructfix that spoke to hum me discussion of bis legend will be found 1n
chapter xxxin of F.W.H.'s Christuanly and Isiam.

* See above, p. 18, 0. 4.

* It disputed about the resurrection of the dead.

¢ Prieels.

¢ See Christianity and Isiem, loc. cit.

* He was a Roman kught, Imown onginally as Flacidus.
* See above, p. 95, 1. 3.
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.
that the worship of martyrs was flourishing hefore C onstang‘i‘iie
& was shamelessly exploited in the 4th and sth centuries;
& that extremely few martyrs’ yarns are at all authentic,
every kind of falsification being by the 4th ¢. in full swing
& eagerly looked for. My independent idea on reading
Acta 585, was that, if Roman courts of justice were such bear-
gardens as represented, it must have been a funnier ermpire
even than our own.

Searching the scriptures is great fun, but I have no concord-
ance. The other day I found in Chronicles Jehoshaphat and
Ahaziah got up an expeditisn to Tarshish, fitting out at Ezion
Geber (Akaba). Jehoshaphat ought not to have had anything
to do with Ahaziah, so the Lord broke the ships & they
could not go, To this allusion is made in Ps. xlviii—"* With
a strong wind brake he the ships of Tarshish ** (" ships of the
sea” in prayer-book, but in any case fransiafors had above
in mind). One of the apocryphal gospels makes use of thisas a
prophecy of Herod destroying the ships of the Tarsians, who
had helped the Wise Men fo veiurn, The Middle Ages anyway
thought Tarshish was Tarsus, till the Rhodian Knights put
it at Halicarnassus,! posssbly becauss, before it was called
Castellum S, Peiri, it was known as Le Darse (for wh. there
is no evidence, but it was}, a convenient little bay for repairing
ships, and Tarsus, no longer a Christian Armenian town, was
less known, The burning of the ships is sculptured at Amiens,
so [ read; author? is puzzled.

* Jehoiachin was eight years old, when he began to rzign,
& he reigned three months & ten days: and ke did evil in
the sight of the Lovd,”’? is another find of a different kind.

Thave been better these days, change of weather, & expect
to get up regularly next week : it has been dragging on longer
than it need,® me too comfble, in bed to protest.

t Se2 p. 213 of F'WH.s “ Datcha—Stadia—Hahkarnassos " in the
Annwal of the British School at Athens, xvi. (Xg11-2).

3 Manry, Croyauces et Légendss duw Moyen Age, p. 420.
* II Chyon, xxxvi, @.
+ See above, p. 83, n. 8.
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Montana,
2yth May, 1918,

I am still more or Iess engaged on Lucius’ saint worship &
find almost daily things of interest. Yesterday I found a
curious note which may interest you, though it is unfortunately
undated—though apparently early, perhaps sthe. S, Thecdore
of Euchaita (Pontus) appeared to a bishop of CP. & made
use of some expressions the latter could not understand.
To the bish.’s enguiries, S, Th, replied : éyywply 7iv Edyucriy
Biaddery Adyar eldfaper (ref. is to Migne, Paf, Gr, xxxix, 1829 ;
Lucius, Ongines du Culle des 5S. 184, n. 5).

I alse found that tablets of earth from the place of the
Ascension & the Sepulchre were used as charms by pilgrims
quite early,! and many other things. It 1s a good book to get
hold of, though he doesn’t know as much about transferences
as I dol

In Kunos’ Tales 1 had marked a passage relating to the 40.
The hero falls in love with a girl, and * the girl was of the
Forty.” She gives him a rendezvous in the “ bath of the
Forty,”2 which looks as if the 40 were bath-peris: peris?
of course notoriously haunt baths, It is thus very curious
that in the story of the 4o saints of Sebaste,* which is very
early (in some form or other), a bath 1s lugged in, really without
thyme or reason. One wonders if there 1s any connection, &
if so, which way. Thereisabath at Marsovan, where they burn
candles to 5. Barbara, & in her legend also a bath comes in.8
Prof. White says?® it is an ex-church, but I don't much believe
it; there is not much difference, unlsss to the interested,
between a 5-domed church & a five-domed bath (pl. 1g),
and the local Greeks wd. certainly say it was a church, just
as they say anything with a dome is a copy of 3. Sophia.

1 P, 262 10 the French edition of Lucius, p. 194 in the German.
1 Oszman Torok Nepmesek (Budapest, 1887), p. 15.
» Bensficent spwnls.
c P‘ J'I‘ht?. modern Sivas, The saiuts are celebrated on the gth March (Synas.
* For full detauls see chapter iv of F.W.Hs Chrstianaty and Islam.
1 In a letter to F,W.H.
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Moniana,
mth June, 1918,

1 know by experience now I have slack periods & bursts
of energy. Ti one is in the land of libraries, one can use the
slack periods for copying out & grouting of the duller sort;
here T take it as it comes, think round and about warious
subjects, & having now a good headful, occasionally strike a
suggestive idea.

I havelately a pamphlet by a pupil of Duchesne’s! on saint-
cult [rom the Catholic point of view, very historical & good.
He turns the Prot. position by representing? it as a legitimate,
& probably the only {easible, method of converting the pagan
masses {rom their local cults. Also, which is interesting and
valuable {or me, says® these cults declined from mid. xi c. on,
in favour of that of the B.V. This coincides of course with a
big papalboom,* perhaps with a change of tactic to meet the
change of feeling after the fatal year rooo, & comes pretty
nearly at the join of Romanesque & Gothic. I believe the
earliest “ black Virgins ™ are about this date. Further, he
gives® more than a hint at the boom in S. Peter during Mero-
vingian & post-Charlemagne times (temporary eclipse under
Charlemagne hinted at, but dozs not touch my point). Corres-
ponds to Papal-Benedictine boom of Gregory & successors.
It is particularly significant that the abbey of Evesharn® was
founded on the strength of an apparition of the Virgin (early
viii ¢.), who ordered a monastery to be built. The bishop
went to Rome to get the apparition verified, and the Pope
ordered that the monastery should be dedicated to SS. Peter
& Paul & run by Benedictines.

As to the year 10007 the idea seems to have been over-
exploited by Michelet® against the Catholics, his idea being that

' A. Dufoureq, Ls Cheistiassation dus Foules (Collection Sciemce et
Rehgion),

* Pp. 40 A,

* P, m.o2.

! Ct. abovo, p. gz.

' Pp. 36-8.

* Pp. 56-7.

' See eg., F, Duval, Les Terveurs ds I'dn Mille [Collection Science et
Rehgion).

* Histoire dz France (Paris, 1833-67), i, X35 &.; cf, Duval, pp. 23-4.
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the church terrorized the laity into vakoufs,! etc., by this means.
Solomon® seems to have accepted the Catholic defence. I
myself think the truth is half way. Clergy & laity alike
were apprehensive of the fatal year in various degrees; at
the same time, when it didn't come off, it was the clericalg
who lost in prestige, just as every time the Pope used excommn-
nication asameans of pressure & nothing particular happened,
excommunication lost force as a threat to many people.
This may be one reason why, in the transition represented by
the change from Romanesque to Gothic, the Last Judgment
(appeal to fear) gives place more & more to the Passion &
the B.V. (appeal to pity & love), just as in many ways the
** Jesuit ” school of religious art is a still lower appeal to
sentimentality, again to pick up lost ground & accom-
modate the spirit of the age.

Do you know anything about “Arbre Sec ™ & “ArbreSol " ?
I have a stray reference to them I can’t look up in Yule's
“Marco Polo,”* which looks like middle or far East. I
found ‘ arbre sec” used like xdexom pniit, in Huon de
Bord=aux® for the other end of nowhere. Arbre Solbeatsme
(Arbor Solis ?%), & they are evidently mot a pam, as they
stand.

I am wondering whether the tree with gold apples on
Tomor® is a xpvod pphd (¢f. golden apples of Hesperides)
(in the W.) correspunding to xdexwy ppAw? (in the E.).
A Greek here said it (x.x) was commonly used of real trees,
which bore rad apples, All the same, I don’t give up yet (at
least as a tributary or offshoot).

Got leave yesterday to go to Sion for a few days if very
sage. 1 hope for Acta SS. & to do Eustachius & his stag. Re
Eiwconoclasts, I note the traditional coming of the Lucca
crucifix®is dated to this period, as also one of $. Luke’s works

s Pious foundations,
» S. Remnach.

» BEd. H. Corder, i, 127 [*the Arbre Sol, which we Christians call the
Arbre Sec )

s Hustosre du by ds-psewn noble Huon de Bordeaus (Rouen, 1620 2), f. 29 redlo,
1 For confirmation of this guess see Yule's Marco Polo, 1, 129-131.

s See above, p. 8.

v Above, p. 24, 0. 6.

* 782 A,D. (Baedeker, Nosthern Jaly, 1899, p. 396).
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at Bari.! I daresay a lot of valuable eikons did come into
Italy, especially 5., that time. But why Lucca ? I have only
seen a photograph of it, but it seems a really fine thing; I

can’t place it at all.

Montana,
I7th June, 1918.

I'was at Sion all last week, enjoyed myself very much, &
got a trifle of work done in spite of some difficulties. It is
a very pleasant & picturesque old-fashioned town (pl. 20).
The lbrarian® was as kind as possible, but there isn't much
there for me: I mostly got titles and pressmarks from the
Geneva catalogue (with a view to the future), and read up S.
Eustace in Acta SS,

I have got some books from Montreux, Hare's Florence,
a rather indifferent & late Gospel of the Childhood, and
Conder’s Jerusalew® agam to get the El-Aksa pillars story®
nght. Apparently Willibald® mentions a similar Xtian.
superstition at the Ch. of the Ascension—persons who could
squeeze between a certain pillar & the wall were freed from
their sins. So the site of the superstition may perhaps have
moved. ALl I see of these things goes to prove that the
name & personality of a saint, wwmew, are the least stable
element in tradition, locality next, while the form of the rite
is the most permanent of all ; the latter is %ot firmly attached
to the object, purpose, of the ritual, which is dependent ulti-
mately on the will of the supphant, Itis peculiarly interesting
in Sébillot t5 remark that a whole corpus of ritual has grown
up round conscription® (with the object of getting a good num-

' 733 a.D. [Baedeker, Southern I:aljr. 1903, p. 210).
' Of the cantonal library of 1the Valus,
* Above, p, 8z, n. 5

¢ This refers to an ordeal by passage in the El-Alrsa mosque, which is
fully discussed 1w FOW.H.’s Cheislianity and Islam, ch, xlvii.

¥ Exghth century : quoted by Conder, p, 232.
* Foik-Lors de France, s.v., conserils.
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ber), all on the oldest & most primitive lines, though the object
shows these particular applications to be modern.

I have a nice littl= book on the iconoclastic coniroversy!
in the R.C. series ** Science et Religion.” I think the author,
like all others, lays too much stress on the outward pressure
on Byz. art pushing it to uniformity. There is always a
pressure of this sort in religious art, but people who are any
good break out of it. It has a considerable influence on cultus
images & pictures, but hardly touches fresco, for instance,
or votive works, and, though the Athos handbook? seems to
lay down the rules very precisely, this is mere apparent than
real. Textbooks of this kind are pre-eminently for duffers
not much above the house-painting level, and give the sort of
directions that are important for them. To people with ideas,
there is infinite scope for variety in pose & expression alone,
and complete Liberty almost is Ieft them in subjects outside
the regular cycle (donors, meo-saints, historical painting),
if they have any originality. Greece, & still more Russia,
has not in these last years been hampered by hieratic tradition,
though it is foreign infinence, not their own development,
which has freed them.

I have been thinking about domestic folklore: the key to
the situation is the midwife. A woman knowing the lan-
guages (a woman of course is better for these things) & having
introductions to 3 or 4 good old-fashioned midwives from the
quarters? in a place like Smyrna (perhaps also a thumbscrew,
there must be trade-secrets), could pump it dry of domestic
folklore & especially folk-medicine in a very short time.
Genus yppd,* species midwife, in fact runs over into match-
maker (love-charms) and ultimately witch, white magic being
necessary for child getting, child birth, & love spells, &
black probably going with the darker forms of match-making.
The line of distinction is probably vague; one tends to think
of the professors of the dark branches as less prosperous or
embittered members of the craft, but of course accident comes

L L. Breler, La Quereilz des Tmages.

* Published by Dndran 1o hs Moenuel d'Iconographiz Chréticnne, Paxis,
L1845.

* 1,8,, the Turkish, Greek, Armeman, etc.

+ Old woman,
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in a lot: probably extraordinary success also wd. lead to
the assumption that the devil was in it, & the old girl would
more or less live up to her reputation. I note as a curiosity
that we mean a (white) witch by “ wise woman,” the French
a midwife.

Montana,

18th June, 1g18.

You remember in Hill's Mtckael the discussion! of the church
at the entrance to the Bosporus ? I believe I have got on the
right lines for 2 more satisfactory solution. My idea is that
the place was a lighthouse and look-out place, called ‘Eoriaior
in the first place because a fire was kept burning there, &
never a pagan sanctuary properly speaking, only under the
formul protection of Hestia. The name Sosthenion was given
it from its donor or architect, if indeed the true form is not
Zwrweiov, The yam in Malalas® about Constantine’s vision
is all based on the fact that there was a statue of a wind-
god there (presented as on the Tower of Andronicus at Athens),
perhaps crowning a column used for a daymark. Constantine,
as elsewhere, converted this forcibly—a new head or something
—into S. Michael, the vision being a corollary, as also perhaps
the Argonautic past of the wind-god, though this might easily
be vamped up any time on the Bosporus. The yarn is all much
later even than Constantine, This theory, observe, does for
the “ survival.” Ihave written to Hill about this & in return
asked him to send me something about arbre sec? and arbre sol
(the latter must be wovodévspd by the way) when he has
time. I doubt he will never revise Michael though.

* On pp. 156-7 of Mr. Hill's article (above, p. 43, 1. 3).
* P. 157 of Mr. Hill's article,
* Above, p. 108.

: This occurs in Greek dollrtales.  For this reading of Sof ses Yule's “ Marco
Polo,” ed. H. Coxdier, 1, 129, 135, 138-9.
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Do you know anything about FERT? & the house of Savoy ?
The junior dr. here,? a Savoyard, says the letters were placed
in the arms of the cross, which made me think of the Palzologi
& 4 B’s.® At Sion I saw a Savoy coin with FERT in black
letter minuscules. All the letters, if you think of it, could be
fudged out of firesteels with a hittle care, Also, what had they
to do with Rbhodes ? Nothing I can find, but white cross on red
was of course the Kmights’ arms. Am writing to Millert
gbout this; thousands of people must have discussed it, but
probably few wanted to know the truth. Savoys & Pal=-
ologi of Montferrat were connected® by the way, I expect you
know.

Do you know Rolland, Fiore Populaire (Paris, Librairie
Rolland) ? It haslocal names of flowers from all parts, including
Greek & even some Albanian.

I saw in Comparetti® that at Naples a Scuola & a Scoglio
of Virgil were shewn close to each other. This is evidently
the ancestor of the ** School of Homer ' rock (supposed now a
pre-historic rock-cut altar) in Genoese Chios, which I expect
has much to do with the name Aarrer:d used in Greek waters
for certain isolated rocks, Meliarakis’ got as far as Acoxaled
= da scogho; I, independently, I think, though certainly
not before him, got to Scoglic = owxoched = Saowaled.
A factor is probably the existence in the xviu of the monastery-
school on Patmos. I remember there is an islet called Aasxahecd
near Monemvasia, where there are ruins of a monastery.
The Genoese were in constant touch with Naples of course.
From Virgil at Naples to Aristotle at Palermo is not far.

t Ses Murray's Hand-Book for Asia Msnov, 1895, P. 370.
v At the sangtonom.
« Ci. above, p, 23.
* Dr, Wiliam Miller.
¢ See above, p. 24, 0. 2.
¢ Vawrgiho, 1, 143, and o, 3.
ad‘ﬁ{"tmypuﬁfa 106 Nogow EKodalinrlos (Athens, 13g0), p. 213, n. 52
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Montana,
215t June, 1018,

I have been reading a very interesting set of Bampton
lectures 'skipping the Bampton parts) by Canon {I think)
Hutton on the English saints.* They are interesting to me more
particularly, because he notes many cases of popular canon-
ization, or attempted canonization, not ratified by the Pope,
Inter alig, 1 find my royal founder? only escaped because
Henry VII was too mean to pay his footing,

I have also long been after a pamphlet I saw in a Geneva
catalogue by one E. Montet on Islamic saints in N. Africa # Tho'
printed at G., the bookseller I wrote to could not find it.
When I was at Sion, I found there a Prof. E. Montet at G.
University,, so wrote asking him where it was to be got,
thinking he might have short copies. To-day the old boy
brought it to me himself, as he knows Arabic & had some sort
of mussion to the interned Mus. troopsthere. This was most kind
of him & particularly lucky for me, as the pamphlet is no
longer to be had, being a 5-centenary publication of the Univy

An interesting thing in it is the prestige of rensgade mar-
abouts, The saint of Mogador is Sidi Mogdoul (of which
Mogador is a Portuguese distortion), his real name being
MacDonald® (? MacDougall) | !! I have a notion the saint at
Osmandjik® is a renegade Russian, & this is confirmation
of my still very hazardous theory,

LW, H, Hotton, The Ynfluence of Chrisiranily illustratzd by the Lrves of the
Enghsh Saints, London, 1go3.

* F.W.H was Scholar and Fellow of King’s Collegs, Cambrnidge,
* Culte des Saints Musulmans dans I' Afrgus du Nord, Geneva, 1909,

¢ In 1518 prisoners of war in Germany, when found £p be fubercular, were
sent to Switzerland for treatment. -

* Montet, p. 5.
* Pambuk Baba, for whom see F.W.H.'s Christianily and Islam, s.v.
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Montana,
27th  Jume, 1018,

I had a violent & vain search for vour letter about Mourt-
zouphles & the column! & eventually found it, when I was
not looking for it. It is evidently to do with the column,
mentioned by Mandeville,® supporting the statue of Justinian
outside S, Sophia. T suppose it was one of the “ lucks " of
the city; M. says, when Justinian dropped the orb he was
carrying, it was all up, & in his time it had gone. One
can imagine some vague tradition that, when the Basieds
(Justinian) was thrown from his column, the city was betrayed,
vel sim., which could easily be fudged up. Leo the Wise was
supposed to have found magical MSS. in the tomb of Daniel?
{hoary old wheeze), the Daniel in question being of course,
not the Prophet, but a monk, who evidently traded posthum-
ously on his reputation.

Hill* writes he has found in an antica shop in Sussex an
Ttalian-cut coat of arms, bearing the name de Boxols & date
1480 something. By a senies of deductions, #o books, he comes
to the opinion that it has to do with an English knight of
Rhodes. This is really admirable archmology. 1 happen
to know both name and coat belong to a prior of Catalonia
who beld Budrum ® It is a far cry to Budrum from Sussex,
and Catalonia could not, as I see, be deduced from the evidence,
it is a matter of knowing or not. I think he will buy it® &
hope he can get its pedigree. There is a replica or very near
at CP., I am almost sure.

t In Xpowrd rof Mopdws, ed. Schmidt (Londom, 1904), 1. 875-902,
the Venetians capture Constantinople and its traitor emperor, Mourtzouphlos.
As they discuss his doom, an old man informs them that an Emperor Leo,
being a prophet and dprlosopher {sc. Lec the Wise), had prophesied that a
traitor emperor shonld be thrown down from a certain column near 5, Sophia.
The Venetians took the hint and cast Mourtzouphlos dpwn from the column,

* Ed, Wright, p. 130,

s Migne, Dictionnaire dos Apooryphes, ii, 188,

+ Mr. G. F. Hill.

¢ Halicarnassus,

s See below, p. 121.



LETTERS ON RELIGION AND FOLKILORE 115

Alontune,
188 July, 1978,

I write to you very casily & have lofs of time of conrse.
Really you get a sorl of record of my reading and cogitations,
I shall like to read them alterwards (i will be amusing Lo have
it all dated).

Do you know a word sewmndre for an armv ? It came,
as I remember, in a Toeal * tradition ” (2} of Mavathon, got by
Ross or somie one & inserted in Peredosers The teller
tried to bring it into conneetion with {istanclly, wh, woulda't
do of course. T ihink it comes in the "Axy Heraig,® | asked
our iame Albanian il he knew H, & he said foshatn (root
Joush  plain) meant a battle-fcld in Aliv® - o curions little
picce of information ome might have difficully in preiting
other how. Marathon is Albanian,* 1 ihink.

I have got an entertaining hook by Baring Gould, * Mythy
of the Middl: Ages,” 1807, On Druids he is o champion
geyser. 1 you want o know off aboutl {hiem, vou have only
to study Dissentors’ beliels, particuloly Moethodists’, who are
nearly puie survisals,” fle laeghs at his nse Do telligr him
Corntshmen had tails though ! A propos, 4 good deal ol inters
esting matter on Niam Ninns,? showing my theory of them as
nursery bogies? correct,  People who hove travelled in the I,
(Mecca,® CP.) report them ineorrigible cannibals: 4 German
doctor saw & N.N. Jady on sale at a skve shop in P, and could
not he got rid of even a bargain, as they have been known to
eas cluldren commitied to theiy care.® This all fits together very
niccly, and evidently the yarn about cutting off the extra piece

B Vols. i and i of Polhles® Mdddzree mepl rod Blov roit "EAypenad Auob.

* A poem on Al Paslue of YVanarma,

# Soe lurther n, wg ol FAGLL s article, " Condtantinepolitans,” in the
Jowrnad of Uellenwie Stiedies, 2bil (tug), pp 102 7, dbo helow, 13, 148,

¢ FWLIL aefers Lo the popmluiion ol thes minleen vallspe,

v Cuxinus Mapths, 2nel Seriey (LB0K), P 34 4.

* il Serws, pp. 154 UL,

T See abowe, p.oal,

* InaB4n Deseonrel aMened 4had he commoen Lk of Mecen was all alvgt
the Ninw Ninms of Abyisinia (Buting Gould, el Serivs, 1, u4).

st Semes, paots7. A slave-boy okt Lindy Dull Gopdun {Leflers from
gypl, pp. 288, 330) that he wis oue mnl Pat Ms nthoer wose o cow's Ll
dosen 1o hor heely,  The referense ia probably o the cow’s 1uil still worn by
Herero women,
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of liver they have, to render them harmless, was originally
devised of their fasls ; their possession of these is vonched for
by the same German doctor.

There are many interesting things in the book., I note,
4 propos of the Grail, that it gave oracles * expressed miracu-
lously in characters, whichappeared on the surface of the bowl
and then vanished.”! Surely this means it was (as I believe
the Sacro Catino at Genoa? is) an Oriental glass vessel with
lettering in the glass & faintly appearing. They may have
had one at Glastonbury, or made this yarn to make people
think they had, & it was too precious to shew. B.G, says
it was all Druids * the more I see of this barding business, the
less I think of it as archzology. Inotealsothat at a monastery
in Glocs. (not so far from Glastonbury) they shewed a rebquary
containing the blood of Christ® (Joseph of Arimathea again ?),
which blood peoplein astate of mortal sin could not see, like the
Grail. 'When these had duly expiated their sins (cash down),
they could see it—one side of the veliquary bewng opague and the
other transparent (& Tod fodpares, waroddud povt),

Moniana,

sth July, 1018,

What is the explanation of “ Open Sesame ” ¢ I suppose it
must be known. In one of the translated tales of Kunos the
whole point tums on the action of the magic word  madjun,”
which immobilizes people.®* It is first used on birds, & sticks
them to a tree: he is evidently thinking of bird-lime. After-
wards a long line of people, a la cinema, become rooted to the
spot one after ancther. Kunos, who must be very nearly
dotty, puts in his glossary “madjun = spell-food,” apparently

v Curious Maihs, 2nd Series, p. 343.

* Baedeker, Nortkern Iialy {1899), P. 72.

® Saintyves, Reliques ef Images Léigendawes, pp. 157 £.
¢ Whai g miracie, my litle priesis |

* Fovly-four Turkish Fawry Tales, pp. 527 H.
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missing the whole point, which is that madjun is th2 name of a
very sticky sweet (tr. “ stickjaw "'}, The name of the sticky
sweet, used as a charm, sticks birds and people. Then why
doss sesasme have the contrary effect on doors? Is it because,
where olives do not grow, it is the ordmnary oil-producing
plant, the o1l being in regular domestic use, infer aliz, for oiling
locks, bolts, etc. ? Thence its name is supposed to act magi-
cally on enchanted doors. Our tame Jew! says it is used in
Turkey chiefly for making oil ; best qualities are eaten, lower
grades used for machines

I have found out an interesting, perhaps valuable, thing
irom a combination of two Baring-Gould essays : (1) the legend
of Mélusine,* the fairy ancestress of the Lusignans, might have
come out of Kunos. (2) Same applies to the [quite distinct)
legend of Beatrice,* a mysterious woman met near a fountain,
& eventually married, by an ancestor of Godefroi de Bouillon.
(The first mention of thus yarn is by Wm. of Tyre 1x80,1
who doest’t believe it) You thus have two Persian-coloured
yarus of [airy ancestors, told in Poitou and Belgium of noble
houses, which become conspicuously [amous i the Crusades.
This is the secular counter-part of the dispersion of stories of
e saints. 5. Hubert, in Luxemburg, adopts the legend of S,
Eustace of Rome.? Why ? Because many relics of 5. Fustace
were carried to Belgium ; in the churches where these were
kept, the legend of S. Eustace would be read on his day, &
probably expounded in the vernacular sermon. This is the
nearest you could get to a chapbook, before printing & a
popular reading public existed. One way ol getting secular
folklore mofsfs about was certainly by troubadours, who cele-
brated, with an eye to bread & butter, the heroic doings
of 2 nobility according to area. This wd. have the same
effect exactly as the vernacular sermon in the rcligious sphere.
Another important condition of the percolation of Oriental
molifs into Europe (it was always going on, but sometimes it
trickled, other times gushed) must have been the fact that the

* A fellow patient.

* Curious Myths, 2nd Senies, pp. z06 £,
» Ib. pp. 314 .

+Ib. p. 3123

* See above, p. 104, 1. 2.
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Crusades meant, not only conquest of the eastern partyes,
but their settlement. The first generation of settlers, whether
or not cross-bred, would be bilingual, probably absolutely,
& thus ideal transmuters of Arabic originals into French,
reacting firxst on pilgrims, but ultimately on the Europe these
represented & their own European homes.

Re Adramyt,® when I went with Leaf, I found that all the
Greeks round there were Mityleneans & wore Mityl. cos-
tume, Even in the purely Turkish places there would be one
Mitylenean, the bakkal?® of course, selling things on tick and
gradually getting a hold on everything, I am sure. This
cultivation of the Perza® goes back, I think, to the 18th ¢,
the foundation of Aivali in the 40’s? (I think), evidently with
the approval of the Karaosmanoglu,® is the great landmark.
The general trend is from Europe to Asia via the islands, where
you lost your old identity & started fresh. A similar emi-
gration went on, you will remember, from the Sporades to the
mainland, & Castellorizo people have colonized all their
Perza &handle the wood-trade? there, buying from Yourouks?
& exporting, in their own ships, I suppose, to Egypt.

About staying in bed,? it is etiquette to stay in bed if your
temperature is up. When I had got over the nastiness of

- meals in bed {by gobbling them), I was so comfortable with my
writing-table I might bave stayed indefinitely. 1 gamned

weight on the transaction, which shews I was not very
bad.

* The ancient Adramyttium.

PGk groser

¥ Gk ) opposite mawmmland.

¢ Murray’s Hondbook for 4na Mer (London, 18g5), p. 67.
¥ For this important fam:ily sees above, p 51, and rcff.

' Seep. 165 of F'W.H.'s Depopulalion tn the Aegean Islands and the Turkish
Conguest, \n the Auwwal of the British School af Athsns, xvi (1910-1)

* Nomad Turks
* Cf. above, p. 105,
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Montana,
gt July, 1918,

Ask Hazlliday if this is any use to him. I believe he is
interested in pixy-leading phenomena. A young clerk came for
treatment to a missionary hospital at Yezd with S. Vitus'
dance. He said he had gone for a walk and came to an old well
where he saw “ numbers of hideous dwarf-like goblins pelting
each other with stones. When they saw him they crowded
round, laughing, jeering, pulling his clothes, & then began
to pelt him with stones.”” He ran for it, & this was the begin-
ning of his illness (M. E. Hume Griffith, Beliund the Veil in
Peysia and Thish. Arvabia, 166 £.).

Our tame Jew! told me his brother, as a child, su!lered
from fits. His mother took him to a local fekke® & incubated
with him for 15 days. Eidfher this or electrical treatment
at CP. cured him. Funny for Jews, but mothers don’t haggle
about religions ever such things.

Moeoniana,
xoth July, 1918.

I bave had a lot of interesting things to read, including a
jolly letter irom your brother® & ome from Petrococching.
I got from Geneva a book by a ruthless prot. culled Dict, des
Religues® : he catalogues duplicates in a most uncompromising
way, and a lot of his by-products are interesting. 1l¢ is
occasionally funny, as, e.g.,, on SS. Nercus and Achilleus®
“ These were eunuch saints who preached chastity and celibacy,
reminding ons somewhat of the fox who had lost his (ail.”

I also had from Montreux a “ Guide to Xtian. & Lcclesi-
astical Rome” by Tuker & Malleson. I can’t quite make

1 See above, p. IT7, 0. 1

* Bektashi monastery.

*Mr. J. M Dawluns,

¢ Mr, D. P. Petrococchino,

5 ‘(;ulhn de Plancy, Diclionsaire Critigue des Religues, Poris, 1831-2,
' 5. v,
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them out,! as they seem to be very keen on ritual but not at all
popish, Many interesting things of course. Infer alia, I got
a hint of why barbers féte as their patron S, Louis of France,
which is so general as to be in Hachette's 1.50 Abmanach,
The reason is that the Doctors’ guild at Rome centred in the
national French church of 5. Louis—presumably at one time
the best doctors went to Montpellier?: the barbers, by way of
the barber-surgecns, have adopted the doctors’ saints, including
55. Cosmas & Damian even, and this is a common & inter-
esting reason of the choice of guild patrons.® When you only
see one end, you wonder why on earth it is so  For instance,
printers have, as one of their patrons, S. John in Porta Latina,
He is patron of ozl & colour men, from whom the printers
probably have him via the MS. writers & illuminators,
whom they succeeded. They? do not seem to know why
furriers should have S. Barbara®: it is suggested that the word
barba has to do with it. But in Rome the parish church of
S. Barbara was the guild church of the fur-mantle makers,
who lved in this quarter. It is still called the church of the
guibbonari. From the furriers again, the hatters (I think)
have 5. Barbara, & so on. If you remember, I saw the first
principle earlier on, and recognised it in S. Mark being the gen-
eral patron of glass-workers.® This is all probably to be paral-
leled in classical cults and th:ir development with regard to
trades. And would make a nice subject for a hright young
student Can you tell me, by the way, whether S. Barbara
is black in Greek 1cons ?

I have got three books in that rather nice little French
series ** Les Littératures Populaires “—Lesbos, Albania, Egypt.
“Albania 7 is only a French crib to Dozon’s Albanjan texts,
and the tales are like any other Dev® doings. From “Egypt ™

! F'W H. did not discover that the writers are both women.

3 The celebrated school of medicine at Montpellier dates from the twelfth
century (Baedeker, Southers France, 1903, p. 270).

* Tuker and Malleson, i, 261.

* S¢. Misses Tuker and Malleson.

s1, Ig7.

* Above, ©. 32.

7 Dozon, Gontes Albanats, Pans, 1381,

v Demon.

* Comtas Populaives Inédits de ia Vallée du Nul, Panas, 18gs.
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(Yacoub Artin Pasha, a choice dago, I should think) I note
that, in the Esbekiyeh quarter of Cairo, the place of the
“Arab’! is taken in tales by an efrit? in black trowsers & a
top hat.® “ Lesbos”¥ is a collaboration between a French
folklorist who evidently didn’'t know Modern Greek, a Mity-
lenean, and fairly numerous correspondents It is mot bad,
but rather slight. Do yuu remember an obscene incident
observed by Wheler,5 I think, at Myconos: a pirate, one of
their regular customers, put i & took a girl for his mistress ;
as e sailed out, all the other girls held up their skirts to signity
they were equally willing. The motif, etherealised to the #th,
is used in one of the Mitylenean songs.*

Hill writes he collared that shield? all right, which is a good
thing, :

Mouniana,
xyth July, 1918.

I have got a lot of stuff out of my Dict. des Religues.? 1 find
there that the monastery of Monte Vergine near Naples once
possessed relics of 5. Cybele, since renamed. 1 always take
the author with salt, but, joined to what I know of Mte. Vergine
from Comparetti & other sources,® this makes out very well.
The monastery was founded by Bencdictines rxzs (Virgil
legend beginning to go streng), and it scems uncertain whether
it was then named Mte Vergine or Mte. Virgilio. They still
show remains of a “ temple of Cybele’” which occupicd the
site—the influence of Mte. Cassino probably has something to

1 See above, p. 56.

' Spiri.

* Artin Pasha, p. 17.

¢ Goorgeakis and Pmeau, Folk-Lore ds Lesbos, Paris, 1804,
v Journey wnto Greece, p. 63.

* Georgeakis and Pineau, p. 157,

* Bee above, p. 114, Mr. Hill described it in the Procesdings of the Saciely
of Antsquarigs, 21t Nov., 1918,

¢ Collin de Plancy's.
v See above, p. 102.

This compilation © Phoenix E-Books UK



122 LETTERS ON RELIGION AND FOLKLORE

say. But it seems to me certain that the S. Cybele whose
relics (& temple ?) were shown was Virgil's Sybsl in the first
instance. Comparetti hasn’t this, but it is a rathszr neat
explanation of the “ temple of Cybele * for my pseudo-temples.

I have also the germ of an idea for the Holy House,* but do
not know what it is worth till I have seen Chevalier’s book?:
of the latter I only know that he has shown up the documents,
on which the story of the Fhtting rests, as forgeries of later
date than the event, which is all to the good, but does not help
explain how the legend arose. I think it is often useful in
these things to begin from an apparently arbitrary detail:
that is why I have always laid stress on Tersatto.® If Loretto
had made the yarn off its own bat, the Santa Casa would have
come direct to the favoured spot and stayed there, and in
1291, the date of the fall of Azre, Instead of this, it goes in
1291 first to Tersatto, then to Sclavonia, leaving in 1294 for
Loretto, where it changes place twice more,* all the reasons
for the minor flittings being perfectly frivolous. I beleve,
then, that 1294 is a real date in this connection, just as 1284
is a real date for the Pied Piper,® whether the P.P. yarn is a
reminiscence of the Children’s Crusade, or, as I think, of an
epidemuc of S, Vitus’'s dance, with hallucinations, among
children,

Another point which may be umportant, is that the Holy
House is never recorded to have gone to towns, always to
country districts, where pewple ar: sumple, distractions few
& much talked about. Something Itke this may have
happened. A group of players, perhaps pseudo-friars, making
out to be the evicted ones of Nazareth, may have toured in
Istria and Sclavoma and also in the Marches, performing a
kind of mystery (it is the Annunciation that the House is
connected with) in which a temporary building or booth repre-
sented the house of the Holy Family, collecting of course
for the Santa Cas(s !)a. The various places where the " Santa
Casa " was set up around Lorztto would be remembered, and

1 Of Loretto,

1 Abovs, P 093, D 4

1 Bee above, p. 6I.

¢+ Collin de Plancy, Dictionnawe das Religues, 11, 286 f,

¢ Cf. Banng Gould, Curtous Myths, 2nd Series, no. v.
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the permanent Santa Casa they have now (certainly not built
for a church) may have been a building they made use of on
one or more occasions, Just as the “ Housc of Ricnzi ™ at
Rome was made use of for the local Via Dolorosa, figurning as
the * House of Pilate *: thecre is a much morc modcrn
house at Seville,2 where the processions are siill famous,
called the “ housc of Pilate ” in the same way. The memory
of thrs mystery, which may have been played in towns, too,
lingered 1n the country districts, where it was quite an ¢vent
(whereas in towns it was only one among many), on both sides
of the Adriatie, until, after 150 years or so, it became a fixed
legend with plenty of miraculous detail. As far as I have got
yet, there seems to have been no propaganda in {avour of the
house till the 2nd half of the x5th, The enguirics made in
Istria may have been genuine enough, if the players had come
from there & their passage dimly remembered on both sides,
though the detail is of course doctored. There is an ascending
scale for miracles (stimulated by competition), which amounts
to progressive lying. (1) A sacred object is brought from over-
seas m 2 shup, miracles happenng on the way (5. Mark,®
picture of NI) du Perpélucl Sccours)t; (2) a sacred object
comes 1n a boat without oars or sail or human direction (Santo
Volto di Lucca)®; (3} 2 sncred object flics on its own without
boat or anything. Even (3) is quite carly at Jerusalem, Lhough
a houseis rather a mouihlul : I belicve, however, in the Arabo-
Persian cycle a Flying Castle®is quite an ordinary " property.”
Shall like to have your opinion on this.

Noie—I think now the idca can be simplified. It is rather
early for a mystery. Perhaps friars werc hawking a picture
(or relics) of the Annunciation in conneclion with the Nazareth
establishment. Some kind of representation of the Annun-
ciation is not out of the question, if it is true that S. Francis
already made a rude representation of the Nativity.”

* Murray’s Hand-Dook of Rome [Lenidon, 1890), p. 212.

* Bradshaw's Spatn and Portugal [London, 1865), p. 56.

1 25th Apnl

¢ Above, p. 6o,

¢ Above, p. 49

* Above, p 75

' For this well-known incident see P. Sabatier, Life of 5. Fransis iof.
Londen, :8g4, p. 285. ife of ranecis of Assisi
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Montanaz,
22nd July, 1918.

I am lighter this week owing to hot weather, everyone 18
nearly, but suside, they say, I am going strong.

I have struck a jelly library® which admits people like me,
if they behave. The Swiss seem to really understand that
books are te be read by the largest number of people possible,
if you want to get full vahie out of them. I am very grateful
and promise myself good hunting, of which more anon.

I found a nice thing in the Dibra version of the Bridge of
Arta,? which explains a pomnt I have been on the outskirts of
some time. Milk continued to flow from the place where the
wife was walled up, til! her child grew up; since then 1t has
been water. Evidently the pointis a putlog-hole left by the
builders in the pier, which wd. sweat the lime of the mortar
while the bridge was new, & afterwards trickle water after
rain. I had got as far as the lime. Anocther curicus point
is that the tale is called " The Fox’s bridge ” & there 1s no
attempt to explain this. I suppose the old wheeze about
diddling the devil by promising hum the first living thing that
crossed? runs concurrently with the B. of A. story, a fox being
the victim.

I also found in my Roman guide? there is a quite early
painting of the Epiphany with 4 magi (Kings of Isles, Tarshish,
Seba, Saba), so that view was evidently current in early times
before, or along with, the 3-view (geld, frankincense, myrrh ;
Shem, Ham, Japhet ; youth, matunty, age), which eventually
won. The predominance of the 3-view 1s interesting for folklore,
as the 4-view is obviously backed by Scripture, as they under-
stood 1t. A fine tale in my scurrilous dictionary® about a man
preaching on the (afts & got muddled, couldn’t think what
the third gift was. Finally, his eye catching sight of a picture
of the magi, in wh. one was black as usual, he said : “* The

* Of the Facalté de Théologie Libre at Lausanne. F.W.H. immediately
dubbed them the ©“ Wee Frees.”

s Duzon, Contes Albanats, p. 256.

* Cf. the hare on p. 97.

« Tuker and Malleson, i, IIo.

¢ Colin de Plancy, Dictionnaira Cyitiqus des Relagues, 11, 42-3.
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third brought nothing at all, and Christ turned him as black
as your hat,”” winding up with a warning about people who
came to church with nothing to put in the plate.

I have had Buchon’s Morést to skip through. Ide is aston-
ishingly bad, I imagine had no 1deas beyond MSS., very vain
& silly, but has some interesting stuil, too. Every church
18 gsswmed to be on a temple site, & tlus before Pelit de
Julleville. I magme he was influenced by Pittakis, who, as
you remember, forged the inscr. to make the Parth.? changed
into a church of S. Sophia by Justinian—or so tley say. He?
says of the cave of Trophonios that 1t lasted till the 4th o,
‘11 y avait tant de force dans ces souvenirs d’¢motion et de
terreur,” wh. is characteristic of his time and the develop-
ment of the Prot. -+ Voltaire theornies of thuse wicked charla-
tans of priests. Of course every one liked a good oracle, &
the flesh-creeping was part of the fun. This wlhole theory,
one sees now, was frightfully overdone. Ewvery une expected
tremendous revelations of mechanical deviees at Delphi and
Eleusis particularly, shewing up how these pagan privsts used
to diddle their chientéle: the same with S, Patrick’s purgaiory ¢
The fact 13, of course, there was a certain amount of tuckery,
pethaps a lot, but quite simple devices were sufficient for a
chentéle (pagan or Xtian.,) which was out to see mirucles &
predisposed by special treatment,

Have you ever got the chapbook on Tenos picture issued
since King Constantine’s miraculous recovery ? It is a nadf
piece of work, evidently not at all fudged as regards the dis-
covery of the picture. I mote that ihe original apparition of
the P.° inciting to the digging for the picture was in r8zr
about the feast of Amnunciation. This digging was quiic
abortive, & the picture was cnly found by renewing ihe incite-
ments to digin 1823. So the conncction now cried up hetwoen
N.D. of Tenos & the Epanastasis® is the slightest possible,

! Pars, 1843.

* Sec Lambros, "d0fvas wep} i Tég rob of Aidvos, p. 34.

* Buchon, p. 223.

* For a biblography see Baring Gould, Curious Myths, 131 Serees, uo. xi.
' Panagia,

' The Greek Revolution, The picture is now said to have heen found
shortly before it.
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and the finding probably a put up job. As, however, a picture
was miraculously found, it proves that S. Luke painted it.
You would have thought they wd. have handled it better
than this, but 1t shews what the clientéle will stand. Practi-
cally they are indifferent to the myth if they can get miracles,
and their view of a miracle-working shrine is exactly their view
of a lottery—''not nearly every one gets anything out of it,
but i7s sme it mipht be me : there are enormous prizes.” And
of course the excursion counts, as I have before noted.l T have
got a new idea on incubation,® not revolutionary at all, buta
contribution to the psychological side. You shall have it,
when riper.

Montana,
25tk July, 1918.

Do you know Jonah 11, 2?7 ‘‘Out of the belly of Hell
cried I,” i.e. out of the fish, This must be the original of the
hell-fish monster via the Descent into Hell,* Jonah being of
course the 0.T. type of the Burial and Resurrection.

I have just got yours of 20. vi, frontier having suddenly
opened. Thank you very much, especially for jolly tale about
Mahommed & the monk.* It 15 quite new to me, though
I had always heard there was a monk in it, but I have heard
another name (Sergius,® a Nestorian). The well business T re-
member in folk-tales as a way of getting rid of people®—-only,
if it was the 31d son, of course it suited him better than ever.

1 See above, p 102,

+ This appears 12 chapter hu of F.W.H.'s Christiansty and fslam.

* A type of Greek exkon,

* To make people beleve hus revelabion, Mobhammed wrote the Koran
and prepared a blank duplicate, which he showed to the people. Meanwhile
hiz accomplice, 2 monk called Pachomios, was down a well with the wntten
Koran. Thern Mohammed lowered the blank copy into the well, where the
mocle changed the books. Hawing drawn up the written copy, Mchammed
bade all who belizved 1n the muracle he had wrought {hrow a stone inio the
well. The people obeyed, and so the monk was sioned to death and prevented
from rsvealing Mohammed’s trnick

' 1. L. Porter, Five Years sn Damasous, p. 230.

* e.g,, Kunos, Forty-Four Turkish Fatry Talss, p. 53.
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It must be a good old wheeze for putting people out of the
way, as Joseph’s adventure testifies. That is the simplest
form. In the folk-tales, as I remember, the man is sent down
to get something & having got it & sent it up, is lelt there
by the villain. The stoning® of course is in reference to the
“ stoning ths devil”” at Mecca, which has never been satis-
factorily explained.

About the B.V. & burning bush,® I saw an eikon in Candia
cath. of it & thought it came in the dixdfroros® or the nfknd
{is it the axdfiwrros that has all that string of images, ladder,
rose,’ etc,, attributed one each to the patriarchs & prophets ?),
but was not sure of my ground as regards the W. Since then,
I have a quite distinct case of the recurrence of 1he miracle
in connection with the finding of an image of N.D,,® whichis
clear proof that the idea exists also in the Liturgy & probably
eikonography. There is a useful “tree of Jesse' in this
connection in high relizf at Sion. I think I am right in deriving
the two themes ifrom the two art-types, especially as it is almost
always the B.V., not other saints, that 1s discovered in this
way., The original bush, by the way, was to be scen al the
Sinai monastery,

Egg-charm over entrances’ is very complicated. The
importance of the keystone in arches, I expect, gave it a semi-
magic value, & I should not be surprised 1o learn that the
craft had no end of wheezes in this connoction. At Nimes
amphitheatre soms of the arches are protected by a phallus,
perhaps ones they had some difficulty with, one at the Pont
du Gard.® The mask, which has become conventional in heavy
Renaissance work on the keystone, may have begun this way.
Some kind of an orb—or egg-like boss—is very Irequent over
Mahom. archways. Probably there is complete confusion of

! In Prolessor Dawlins’ tale.
1 Cf. abave, p. 93.

* Hymau to the Virgin,

* See above, p. 26.

# It 15 the dwdfesros.

* N. D. de I'Epine, near Chalons, for which sce Collin de P1 istion~
nasve Crifeque dos Reliques, i1, 282. oey, Diction

* This 15 & propos of the Castello dell’ Uova [above, p. . Fex pate-
chamms in general see F.W.H.’s Chvistianily and I Liam, s.tﬁ o7) ¢

* Bee above, p. 97 : of Millin, Voyage dans lss Departesmons du Mids, iv, 200.
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two ideas (1) protecting the arch against falling in, (2) making
the entrance lucky for people entering. The egg’s point is
that it has no opening (impregnability). I suppose that is
why votive ostrich-eggs are suspended* not by a simple hole
& string, but by a kind of cage, which avoids the necessity
of a hole. '

T expect, as you say, " Insuber "2 istoo clever, had doubts,
as you have seen ; but there were learned donkeys about even
then—I suppose Troynovaunt from Trinobantes is Gecffrey
of Monmouth’s? Yours is a noble attempt tc grapple with
the thre= eggs : it doesn’t scan or construe well but that may,
as you say, be nothing against it. I punctuate “ Ovo mira
novo ' :—I renew (my) wonders with an egg—but am forced
to admit ““ new egg ”’ has a point, as it was a firsi-born egg that
V. used.

To fill up, here is a nice combination. From Sébillot T have
a yarn that the B.V., while nursing Christ, fell aslzep,® & a
snake came & sucked her breast. This derives from the fact
that (snakes like milk &) one of the pains of hell frequently
represented in Romanesque sculpture is an (unchaste) woman:
being bitfen in the breast by a serpent. In an early “ letter
written by Jesus Christ,” impressing on pecple the necessity
of paying tithes (I} 1t is stated that if they do nof, winged
dragons will come & bite their wives’ breasts.* The two
distinct mew applications of the eikonographic theme are
ammusing for the study of such things,

I note also in counection with the * dancing pilgrimage ”
of Echternach® (Lugemburg) that the procession (wh. was
to stay a dancing epidemic coriginally) dances 3 sieps forward
& two back. Cath. de Medicis did a pilgrimage to the H.L.
by proxy, & her man carried out this programme all the
way.® So probably it was an old formula of aggravated
pilgrimage, used as a penarnce.

1 o churches and mosques 1z the Near East.

s In FWH’s sugpested emendation (above, p. 97} of the inscription
on the Castello dell' Uovo,

¥ Folk-Loye dz France, 11, 256.
+ Collin de Plancy, 11, 108,

¢ Id., iii, 196,

v 1d., i, 415,
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Montana,
29tk July, 1918,

The cockleshell idea® must, I think, be modified, it may be
part, but is not the whole, of the story, as I now see it.

As to Pelasgians & Olympians, I have since a very nice
little pamphlet by a (Catholic) pupil of Duchesne? which has the
main idea all right. e says (1) local saints evicted 1enacious
local gods better than anything else & (2) B.V. cult over-
shadowed them finally—which is the gist of the matter, As
to my intermediate Peter stratum, he gives the inieresting
case of Evesham (viii c., I think}, which I mentioncd before.?
With this contrast the miracle (xv. c., I think) of Folgoet,?
where the tomb of a devout servant of the B.V. performs a
miracle & the B.V. gets the church.

I think I remember from the Russian book® that babies are
given communion there, but that children are confivmed and
confessed at a suitable age.

I thank you for your good opinion of me, but Oricntal
contributions to Europzan hagiology® is a large order: you
have to consider the tremendous influcnce (on everythang, as
I now begin to realise) of the great clearing-house Syria-Irak.
Edessa seems to have been most important. I don’t believe,
€.8., 5. Alessio? is more than an cdifying Edessene talc lugged
by force to Rome. The first Seven Sleepers® yarn comes [tom
Syria &, I think, the history of the Cross, obviously Abgarus
& Veronica, and so all along the line. Asia Minor, except
the Hellenized coast, seems to me less and less important, just
lines of communication. Syria, if you include Irak, is quite

+ Above, p. 88

* Dufoureq, La Christiamsation des Foules . cf, above, p. I07.

* Above, p ros.

. S]t:'.e, .g., Maury, Croyances sl Légendes du Moyen Age, p. 166, and helow,
p. 221,

¢ Romanoff, Riles of tka Gysco-Russian Church: see abovo, p- 8. Pro-
fessor Dawkims had written that first communion was not importantn Greece,
as F. W. H. saxd (above, p. go), because at was given to babies.

* Professor Dawlins had suggested that F.W.H. should write an article
or a baok with this ttle.

T Ses below, p. I35.
* See above p. 18,
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ag important as C'polis for many sides of the survival of ancient
civilization.

Re Virgil & Culex,! I knew there was a fly talisman before
at Cp. (I think by Apoll. Tyan.}, but this is only by the way.
The point is (1) that it is the earliest recorded activity of
Virgil as magician & (2) that it is a moralised story, evidently
due to a cleric or literary bloke. 1In fact, ¢f there is a passage
connecting Marcellus & the Culex, I should consider my point
proved? The idea once in the air, the culex becomes fly
under influence of traditional exploits of magicians all right,
and Vs activities as magician are along quite traditional
& Driental lines to my mind.

Montana,

Bth August, 1918.
Prof. Mantet of Geneva has lent us Lane's Arabian Nights,
the small edition without notes,® but amusing to read. It
inchudes also the 40 thieves, in which T note that sesame is
pothing but a magic word to the brothers : the one who forgets
remembers only that it was the pame of a grain & tries
*“barley.” I am also relieved to find that it was a door that
opened, not the mountain side, and shall want a lot of per-
suading now to believe that I am wrong—the sadyunt parallel

is too good. But likely Lane or Burton has it in his notes.®
For my stuff there are many small points which are pertinent,
on account particularly of the demonology side, The djinns
are not, so far as I have seen, characterized as *“ Arabs *’ as
in Turkey & the Balkans®: probably black men were much
too familiar to writer & reader to make much impression.
Indeed, there is little or no relation to Kunoes’'” or your Cappa-

1 Sse ahove, p. 96.
1 Cf. below, p 208,
* Londen, 1895.

¢+ See above, p. 16

* No: see Supplemesital Noghis, 11, 369, and Clouston's Appendix 1n the same
volume, p 504

' Cf. above, p 56.
* Foviy-four Turkish Fawy Tolss.
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docian type of thing! except stray molifs, probably from much
earlier common origins I hope to get the l?antchatantra
soon from my theclogians? & may, through it, get on the
trail of S. Eustace again: I feel sure the idea is ultimately
Indian & the P. has besn translated so often & so early
that one can hardly limit 1ts range.

Do you know the key to this? A man is condermmned to
be hung and another man is hung in his stead. Eventually
this is discovered, and on examination they find that, whereas
the man who should have been hung was a Sunni, the corpse
in their hands is that of a heretic and has written on his heels
the names of " the two sheikhs.”* I thought at first that
it must mean that Shias had the names of Hassan & Hussein
tattooed on their heels, if they made the Kerbela? pilgrimage,
as Xtians used to have a cross or something, if they went to
Jerus.5—the custom is ancient, I believe. But I don’t ihink
they would put the name of any one they considercd Lioly in
such a dishonourable place as the heels? perhaps it is a wheeze
to trample on the names of the slayers of the Holy I'amily at
every step: in which case Yezid & Shimr would be hot
candidates.

I have only found two instances of invocation of saints? as
yet, both in the same story : their help is personal & im-
mediate. I am not at all surc whether Mahoms. have the
same idea of interceding with God through saints as R.C.s,
& incline to think rather that they conceive of a saint, less
as a court favourite who can do a job, than as a person en-
trusted by God with powers to use at discretion, God Humself
being high & apart and concermed with the running of things
in general. This is a thing to keep an eye on, 1 think, for
general interest.

t See the folkiales in Professor Dawkins' Moders Greeh in Asia Minor.
* Sce above, p 124

* Lane, Thousand and One Nigits (London, 1893), p. 106.

¢ Where Husam's body Lies bured,

* FW.H. 15 not thinking oi the cross Crusaders wore on the shoulder,
, but rather of the marlks described by Mrs. Mackintosh, Damascus, p. 107.

*+ Sunws might say this in order to cast diseredst on Hasan and Husain.,
* Colun, Histowe Sacrde de Limogss, p. 557.
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Montana,
13th August, 1018.

The weather 1s a bit better and so am I, gaining a trifle last
week ' lungs always (they say} improving and cicatrising,

I found out a thing that may amuse you from Maury’s
“ Magie et Astrologie.” He says' Devs are originally Devas,
who have come down in the world in Persia and are now no
more than bad giants. Bhw in Hindustani, similarly, meant
small local deities but, since Islam came to India, it means
evsl spirits : I suppose it is the Persian & Turkish pout (1dol),
which we know chiefly in the compound pout-perest

I came across the other day a curious thing about one of
the authentic “ Veronicas' kept in France (Lacn). It had an
inscription which several learned pundits had read as Greek
et>. till a Russian came along & interpreted it easily as
Slavonic. I imagine it must be in the same order of things
as the printed shrouds the Russian pilgrims buy now at Jerus.
and probably the Turin shroud also. The imscription is
translated “ Portrait du Sauveur imprimé sur le mouchoir
de la Véronique.”2

I have come across a very good & complete case of Jewish
incubation near Damascus, Elisha being the saint who heals
and the incubation-place a vault under a synagogue, the whole
being run by Jews mn a Mahom. village. I have it from two
sources,? neither particularly interested, so they are free from
‘“ goientific ** bias and complement each other. I count to
get more on it, as it seems to be close by Damascus & well-
known. The important thing there is no hope of getting at
is its age. The Jews are sa:d to have revered the Maccabees’
remains at Antioch* in quite early Xtian, times, though they
have of course no taste for old bones 1 general. The Dam.

place is not mainly a grave but (hke the Khidr places) a spot
frequented by Elisha's spirit.®

1 P, o196, 3See further below, p. 147.
¢ Colhn de Plancy, Distionngire des Reliques, m, 187,

+ Probably I. Burton, {nner Life of Sysia, p. 101, and Mrs. Mackiatosh,
Damascus and s Feople, p 08,

¢ Lucius, Anfdnge des Hetligenkulls, p. 142,

¥ Mrs, Maclintosh, loz, 17, Further notes on this place [Jobar| may be
found 1n chapter hn of FW.H 's Chnisttanity and fslam



PLATE 22




LETTERS ON RELIGION AND FOLKLORE 133

Montana,
25th August, 1918,

I have made rather a nice little scoop to-day by a long shot
at Toulouse. When I was at Argentidres nearly a year ago,
the padre lent me his litile Lives of the Sarnts,* which I went
through for tips. I noted, inter alia, that S. Exuperius? was
credited with having transformed a temple at Toulouse into
a ch, of the B.V,, & I put this by. From Baedcker I found
out that this church® no longer existed, having been rebuilt
in the 18th ¢. So I wrole om spec., very apologetically, to the
librarian of Toulouse, who kindly tells me the church replaced
was ‘ certainly a temple” and dodecagonal.? So there you
are again,

I have a further theory, no real evidence, that the N.D. at
Toulouse was really a copy of the original S, Croce at Rome
& originally so dedicated. 1 have found 4-apsidal churches
of this dedication so far apart as near Arles® and at Quimperlé?
(pl. 22) in Brittany, and am sure prototypes are in it, The
chapel of S. Helena in the Reman Croce is full of Jerus. earth,?
so the dedicalion is an appropriate one for cemetery chapels,
which is what my two extra-Roman specimens® seem to be.
I have written to Mrs, Strong? to know what the plan of the
existing chapel at Rome is. I shall also find out that of the
chapel of the Invention at Jerusalem, wh. should be the
prototype?® of all. I only remember the great fat capitals,

Have you ever heen to les Trois Stes. Maries near Arles™ ?
It is now a cuxious church frequented at its panegyris'? by
gypsies. They now say the 3 Maries were M, Magdalene,

t P, Guérin, Vo des Saints.

* 28th Scpirmber.

* La Daurade, sce Bacdeker, Sotuthern France (190z), p. 18.

+ Sz¢ furlher detais bolow, p. 239.

* At Mont-Major, sco Peyre, Nimes, dviss, Qrange, PP, 124-5
* Mérimdée, Fiudes sur los Avls auw Moyen Age, p. 2o, 0, 2.

T Murray's Hand-Raok of Rome (London, 1809), P. 149.

* 1.e,, 8t Mont-Major and Quimperlé.

* See below, p. 175,

* Sce below, p. 152,

1 See, 0.g,, Collin de Plancy, Dictionnadre des Religues, id, x77.
1+ Rehgious piomic.
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M. Jacobé and M. Selomé, & that they had with them
Martha, Lazarus, &, Maximin, & a black servant called
Sarah, who is the object of the gypsy cult. The legend is very
difficult and evidently has lots of threads. I think myseli
S. Mary the Egyptian must have been in it originally & got
weeded out for chronological reasons. This wd. explain the
gypsies. But another supposed monument of the landing of
the saints is a relief called the Tremaie on a rock near Les
Baux! (pl. 23}, apparently ancient. Now the Les Baux (de
Balsa) claimed descent from Balthazar the Mage & bear the
Bethlehem star in their arms.? 1 am wondering if there was
an earlier legend that the magi landed in Provence (what do
they call the 3 kings in Provencal ?), they are more obvious
travellers than the “ 3 Maries,” and onz of them was black,
so the gypsies are catered for again. But it is a long subject,
& I've no books for it.

Montana,
28th Awugust, 1918,

Yours of 19 July, 1918, just received. Bless you, the R.C.
papades fsll you all the wheezes about cults starting & getting
popular, only they think it’s the hand of God & in reality
it is, as you say, sloppy muns run down & in a bad nervous
state with idées fixes and Jesuit confessors, who see that the
faithful can be edified by a discreet edition of their burblings.
I allude more particularly to the Sacred Heart,? There is very
little, almost no conscious, fraud in these matters, and what
there is, is much simpler than what priest-hunters wd. have
you believe, People are so keen on this kind of religion, you
have to definitely oppose them if you want to stop it, &
if you don't, the faintest encouragement results in a wonderiul
boom, In Greece I have got some nice examples of what they

* T Canonge, Notce suy la Ville des Raur, Nimes, 1844, pp. xi-xi: T. A,
Cook, Qid Provence, 1, 75 £f.

* Sec J. B. Rietstap, Armorial général, p. 137.
* Ses above, pp. 39, 33.
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do on their own. I suppose you have that naif little tract on
Tenos Pt There was quite obviously no priestcraft about that
“ discovery,” and even now it is ths worst possible priestcraft
to let such a thing be printed. That curious man Stephen
Graham has an interesting chapter on a man, who used to hawk
Jerus. anticas in Russia*—a thorough scamp, but had some
curious corners of honesty. There was also a girl caught in
the early 18th, by a priest, too, who made her living as a
professional pilgrim, getting miraculously cured of dumbness
with great regunlarity.®* She got bowled out by trying it on
the Jacobites, recovering her speech for the 47th time at
James IT's tomb. But she had done well at several
other pilgrimage places, and apparently made her living
by it. ’

yThe story of S. Alessio is really pretty revolting, though X
should think he certainly never existed except in the form
of an edifying hero of monkish romance. He was the son of
a Roman noble ; Zaving got smarried, he at once left his wife
and became a sort of perpetual pilgrim, particularly at Edessa.
After he had done this some time, he returned to Rome &
lived in his parents’ house, without disclosing his identity,
as under-porter or so, eventually dying, when his identity
was discovered by his mother too late. He is in Golden Legend
& kept in modern Acfa.® The staircase under which he lived
is shewn at Rome.? I {ancy the original legend was Edessene
& early, & that he really did the desert hermit somewhere
in the E. Otherwise why lug Edessa in? The pathetic side
made the story popular, and there is a Cantiléne de Saint
Alexss, which is supposed to be one of the earliest pieces of
real French poetry, ed. by Gaston Paris.? Story in Roba df
Roma mentions” that a popular play on the subject was much
appreciated still in Italy, as also another I know nothing of,
do you? on a Sta, Rosanna, a converted Saracen. I have

* Bee above, p. 1z5.

* Wiath the Russian Pugrims fo Jerusalom, pp, 248 f,
* Colbm de Plancy, Dictionnatre des Religues, 11, 415 £,
417tk July

* See Baedeker, Centval Haly (1900), p. 327.

* (Bibhothdque des Hautes Etudes), Pans, 1872,
* i, 280,
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seen a crib of part of the Cantiléne, the mother’s lament seems
to be the pitce de résistance.

Arbre Sec and Arbre Sol* 1 am getting at through Hill’skind-
ness. They are discussed by Vule in his Marco Polo. There
seems to be heaps about them, & I have no doubt that Huon
is not the only romance that mentions arbre sec, it is probably
an idea bagged in the Crusades.?

I have been stupid lately, now a bit better & have some
curious literature from the Wee Frees at Lausanne, A beok
of Jewish pilgrimages® gives much food for thought. Have
also a French R.P.’s journey to the 7 churches,® & note that
he cuts out Polycarp’s grave® altogether, & discusses &
regects Panagia Kapulu at Ephesus, seeing clearly that it is a
Byz. church of fairly developed type. ‘He is #of a monk.
S. Polycarp is run by Capuchins. P. Kapulu is of Augustinian

origin. Query, connection ? Many priests dislike monks, I
believe.

Montana,
20th August, 1018,

In Carmoly’s Itinéraives de la Terre Saimte, Brux, 1847,
p. 47, is a letter from the King of the Khazars (c. g6o) to the
minister of Abd-el-Rahman of Cordova, mentioning the land
of Nemez. On this the editor gives the following note p. 93 f. :
(pays de Nemez) L’Allemagne; c'est ainsi que l:s Slaves
ont contume de désigner les allemands et aujourd’hui encore
Allemand en Russe est Nemez, Nemiché ou Nemtchin, Voyez
la Chromgue de Nestor,traduction frangaise, p. 148. Les arabes

1 See abovs, p. 108.

» On the whole Yule's Marco Pols [ed. Cordier), 1, 131-3, confirms this.
Mandewlle (Yule, 1, 131) places the Dry Trze at Hebron.

1 Carmoly, Tindravres de Ja Teyre Sainde, Brussels, 1847.

4+ T cannot identify this author but cf Stanley, Sizai and Palesting
{London, 1857), p 455 Foman Catholics of Smyrna associate the church
of Panagia Kapulu with the Virgin’s ife and death at Ephesus. Ramsay
|Letters io the Seven Churches, London, 1904, P. 218) half—hea.r_tedly accepis
(s theory as another proof of the survival of relmons tradition.

¥ Cf, Sestini, Lettres (Paris, 1789), i, 10,
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et autres peuples de l'orient donnent ordinairement 2 I'Alle-
magne le nom de Nemsigh (voy. d'Herbelot, art. Koum), qui
est la m2me chose.

So nemtche?! has a good long history.

These Jewish pilgrimages? give me beyond details the
following general ideas. Veneration, if not worship, of saints
is well established among them in the middle ages. Saints’
graves are found in close proximity to, and even 1%, synagogues,
wh. have much of the sanctity of churches, especially if founded
by distinguished rabbis.* The “ book of the law '’ takes
the place of images rather. I have found one case where
such a book was so holy that it killed you to look at it%;
parallelled in a Syrian Image of the B.V.* The 4o-group®
does not appear, saint grouping is by multiples of 7 & 12,
in spite of 40 being a Semitic mystic number. I have also
an excellent elaborate case of the discovery of a Jewish saint’s
grave by the falling of a wall?; and a saint disputed by Jews
& Arabs.® Apparentily the way to get round a Jewish saint
is to recite at his grave tags {rom his own Works !9

Montana,

4th Sepiember, 1018,

I can’t remember much about the conscription ritwals3?
as [ didn't take particular note: it is scattered up and down
Sébillot’s magnificent Folklore de Framce, 1 noticed partic-
ularly that it all threw back on eld formule, “ pagan’' like
driving pails, and “ Chrstian’’ like holy wailer wheezes,

+ Cf. above, p. 61,

¢ Carmoly's.

* Carmoly, p. 136.

¢+ Carmoly, pp. 527, 542-3.

¢ ]. L. Porter, Dumascus, London, 1870, P. 130.

*+ For the “ Forty " see F\W.H."s Christiansly and Fslam, chapter =xix.
* Carmoly, p. 244.

* Carmoly, p. =63.

* Carmoly, p, x8z.
¢ Above, p 1og,
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I don't know if it has been brought together. 5., following
his (very excellent) scheme, does not classify it all together,
but under *“ nails,” ‘" holy water,” etc.

I have heard from Burrows® asking me to stand for the
Korais ¢hair?; it do beat all that they should think of me in
such a connection, but poumons are an excellent excuse for
point-blank refusal. I don't think I'd take it if offered me
straight. I am not in the least professorial and have such a
lot I am really interested in and want to do.

Moniana,
5th September, 1QY8.

I think I told you I had had de Bréves’ Voyage® & found
some good things. I note among the curiosities that he has?
still in the early 17th the yarn about S. Helen throwing a nail
of the Cross into the Gulf of Adalia to stop a storm, This is
reported by many xv c. pilgrims, and of course is a crib of the
muracle told quite early, 5th, I think, of St. H. stiling the
Adriatic® in the same way. The Adalia legend is evolved
from this prototype joined with the facts, (x) that the Gulf
of Adalia was (& indeed, for all St. H.'s endeavours, zs)
a bad place to be caught, & (2), that  Satalia,” as they used
to call it, if properly mishandled, sounds not unlike S. Helena :
the latter is clear enough from the pilgrims. Now the name
Santorina® (pl. 25) has always bothered me, & I have never
beea able to trace the least real connection with 5. Irene,?
which is the convantional explanation. It is obvious to any
picus mind that a miracle smust have happened there,® and the
earliest medizeval name I know for it is Santellini (Buondel-

t The late Principal Ropald Burrows.

1 Of Mpdern Greek at London University.

¢+ Relation des Voyages, Pars, 1628,

+ P ozs.

' Lucwus, Anfange des Heorligenkulls, p. 171, n. I.
+ The ancient Thera,

v Sze, however, below, p. 140.

' Begause 1t 13 the crater of an extinct voleano,
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monti).* Later peoplecall it all sorts of things, & eventually
Santorini, obviously contaminated with S. Torino, has it.
But what is Santzllini a corruption of ?7?

Certain of these island names ars very difficult. Do you
know Brupore, Bouport? as a by-name for Amorgos ? It is
well attested by cartographers, but I don’t suppose any one
on the spot knew 1t by that name. For me, it is quite simply
bagged from some captain’s home-made chart of the island,
marking some handy little bay as *‘ bon port.”’3

Another useful name for sleepless nights is the medieval
name of Ithaca, Val 4i Compare, which means, as far as I
know, exactly nothing, and no one, as far as I know, has done
more than admire it. I suspect some {earful corruption, or
again a mis-read chart ; at a wild shot Vat [k4] con par [te della
tevva firma]. Perhaps you can go one better. All these island
books are, I beheve, compilations from rough & partial
surveys. I havefound in xvii ¢. log-books the way they set
about it. You drew a segment of a circle & having pre-
sumably established your own position by the sun, took
bearings on the main objects ashore, illustrating these roughly
on your horizon, Obviously the places where ships lay would
get done best, and the harbours take an exaggerated importance
in the charts.

I think of writing to a pupil of Duchesne's named Dufoureq,
who has written a book on the Gesta Martyrum, of wh, one vol,
18 concerned with the influence of Greek Acta, It is probably
important and decisive on many points. Interesting to mote
that Gregory of Tours, who acclimatised the 7 Sleepers’ legend
to the W., said he got it from a Syrian*: Greg. never went
further E. than Rome, I think.

p t sunnﬂelmonti, Labey Imsularum, ed, Smner (Leipzig and Berlin, 1824),
. 78.
* Buborth, Brupot, Brupore, Buport m Buondelmonti, pp. Too, 198,

' In confirmation of this there may be cited the phrages '* tre boni porti *

wm BM. MS Lansdowne , f. 8o, and i rto " (Bfs) in B.M,
Add. MS. 10, 305 § 1;5 ggz f. 8o, an son b?I'ﬂSlmD PO (Bis) in

¢ De Giovia Maviyrum, 1, xcv.
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Montansa,
10th Sepiember, 1918,

Petrococchine® has sent me the first (& I expect the last,
or last but one) number of a Nyoeuwriy *Ererqpls, published
in Syra by old Zerlentis mainly. There is a long article on
the islands with a lot of obscure bibliography, which might
come in useful some time, It is full of abuse of the Franks,
& the real reason the islands got on after 1570 was, not that
there was less war & piracy, but that the Frank papades
were hoofed out & the Great Church of Christ, representzd
by Theod. Zygomalas rattling his money-box, acted as a
paregoric ; also somehow a revival of monastic life, a queer
explanation, in the mouth of a clerical, of a notable increase
in population !

He? mentions a new source (to me) for the xvi ¢, (but gives
Little idea what it is worth), a Portolano? by a Greek of Parga,*®
printed in Venice, of wh. there is a copy in B.M. 571, e, 3.
From the title it seems to be written in the more or less popular
Greek of that pericd & may interest you. There is a later
still edition by Glykys, he says, in the Athens Nat. Lib. He
does not say anything of its relation to earher 4solaric : these
gentry cribbed each other a good deal. By the way, he quotes
this same Jsolario for the fact that there really was a ch. of
5. Irene at Thera,® at a place which, in the author’s time, was
the port for small vessels,

I have also a very jolly book, an Itinerarium Galliae® written
in the early years of the xvi by a German, apparently for the
use of young swells touring to learn the language & see the
sights, Several curious things come in. It is useful, eg.,
to know that, if you wish to be up to date, you should not keep
a unicorn’s zorz as an antidote against poisom. I have

1 Mr. D. P. Petrococchuno,

» Zerlentus,

* F)'W H. was much interested in early maps of the Levant: see hus
“ Notes on MSS, 1n the Bptish Museum Relating to Levant Geography
and Travel " i the Annual of the Brabrsh School at Athens, xn (1005-6), pp.
196-215, and his ‘“ Supplementary Notes’ i the following Annual, pp.
339-347.

* A coast town of Epirus,

* See above, p. 138

' Jodocus Sincerus, THnerorinm Galfie, Amsterdam, 1649,
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besides some tips on round churches-temples out of him,
and I think a miracle or two.

Did you ever read Mrs Rd Burten's “ Inner Life of Syria ” ?
It is a curious, on the whole rather disappeinting, boek.
Evidently a woman of fine character, full of beans, devoted
to R.B, and in ordinary life full of common sense. With all
this you feel, & indeed she shows plainly, that the nun’s
school, where she was brought up, did their best to make a
fool of her, & succeeded apparently in making her believe
in charms & any kind of superstitious nonsense. Of course
I don’t mind a bit her baptising Burton or whatever it was.
Did Burton no harm & her lots of good. But it is rather
thick for an educated person to believe that a copy of the
B.V.’s letter to Messina worn on the person is a charm.

Naturally the book has many mteresting things in it. There
is a long and detailed account? of 2 movement among a dervish
sect towards Christianity, which resulted in several martyrdoms
& much rowing. I remember, in Carayon a case is recorded
of a dervish sheikh at Akhissar,? who was martyred with
22 diseiples for Xtianity, having been converted by reading an
Arabic testament. I never serionsly doubted it. The “Arabic
Testament ' is an interesting detail, Semites (I think) take
much more‘stock in books than we do. It is partly that they
bar representations of the deity (¢f. the Sikhs, whose book is
getting on for an idol), & the sacred book becomes almost
an object of adoration; parily that reading & writing, as
such, are mysterious arts; and partly, as Browne® says, that
religion is so much a matter of Anowledge with them, & the
book is the key to it, I should hesitate much more to believe
a western became a Christian through reading the Bible.
But after all it is so much a matter of development. Much
that we call ' oriental,” if it is not climatic (southern), is a
stage we have been through ourselves & they have stuck in,

* Pp. 137-156: this parl 15 by Sir Richard Burton,
* Carayon, Rslathons Inéduies de Ia Compagnie de Jiésws, pp. 228 f,
* Professor E. G, Browne.
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Lausanne!
18th September, 1018.

I did get at Sabatier's Life of Si. F. from the circulating
library at Geneva, and got much good out ofit, I don’t
think it is there he says it was a toss up whether you got
damned or beatified, but it is certainly true, I read some-
where Pio IX szid one of the things he was keenest to know
after death was how Savonarola stood, and I have noted
a R.C. saint [mystic},® who was so mad they had to lock
him up, while he lived, but after his death he was canonized
& could then do no harm of course. St. F, in his innocent
way made a lot of scandal in his lifetime, but got canonized
all right, too, of course popular pressure very much coming in.
I don't suppose it could have been stopped in his case. Becket,
again, seems to have been nune too popular at Rome during
life, but made a fine hero of the church after death, & a good
popular bloody martyr to boot,®

Thank you about the dome* texts, I knew one was ex-
clusively used for all muhrabs, the reason being that the word
occurs only once in the Koran—meaning something quite
different, I believe, but that is characteristic |

I don’t know a word first hand about the conscription®
magic wheezes, it does not apparently get to anything like
the Neapolitan lottery-numbers in development; of these
there is a good account in Trede, Heidenthum i.d. Rom. Kirche,
which I have lately had from the Wee Frees®.

I didn't know the Candia BT’s had the boss? in their gable ;
they often build 1n the feslim fash® {tke a biscuit with xz bites
taken out of it—by the 12 Imamsl), I believe, & it is quite
a good decoration, being a marble-like coloured stone.?

L The doctor having adwised us to spend a couple of months on lower
ground, we had left Montana for the willage of Grand Mont near Lausanne.

¢ T am unable to trace the reference,

* For th:stimulus to cancmzation provided by a viclent death sea F.'W.H."a
Chrnistranady and Islam, s.v. canonization,

<« F.W.H., kept no notes of them apparently.

' See above, p. 109.

¢ The library of the Faculté de Théplogie Libre at Lausanne,
1 Bee above, p. 127.

* Stone of resmgratton, @ Bekiashi emblem,

' It 1s of veined agate from the izhke of Haj Bektash in Cappadocia. Kta
twelve segments are supposed to represent the Twelve Imams.
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Lausanne,
24th September, 1918.

The Wee Frees have sent me some books, including a rather
fascnating Leves of Limousin Sawmis' (1672}, which I wanted
particularly for 'release of prisoners” muracles, in which
S. Leonard of Limoges is a specialist,® I imagine becausz
Leonard in some dialect form has Jien® 1n it.

Another intsresting hife is that of 5. Martial of Limoges,*
apostle of Guienne. He is identified with the child blessed
by Christ, and the lad who supplied the loaves & fishes.
He was sent by S. Peter into Gaul & did wondrous stunts
with oracles & mmages, resulting in wholesale conversion.’
I imagine this kind of legend-—there is lots of it—belongs
essentially to the period succeeding the wholesale conversions
of the northern barbarians, & using them anachronistically
as a basis is one way of hooking on to 5. Peter and the Palestine
personnel. Similarly, S. Amadour is identified with Zacchaeus®
& was, 1 think, the husband of Veromica! In the earlier
stratum missionary work is more o less suecessful, but the hero
is martyred at the end under a brutal Roman governor. Base
is here (pre-Constantinian) persecution period.

I think I asked you? whether your edn. of Barlaam &
Joasaph attributed the story to Joan. Damascenus, as I have
found it under his name in a catalogue. Tt would go very well
with §. Eustace, I think, in 2 series of edifying talcs of laymen
who were not martyred particularly, but led characteristic
& edifying lay lives. S. Christopher would come in, S.
Julian possibly, and pethaps S. Alexius, St. C. is located in
Palestine, 5. Alexius (Edessa &) Rome ; Julian I have never
seen placed. But in the whole group locality is of little
consequence for the story, All this is conjecture, but I must
try & see (or perhaps hear {rom you) what J. Damascenus
is known to have done. He certainly knew Arabic.

t J. Collin, Hrsiowe Sacrée de la Vie des Saints de Limoges, Limoges, 1672,
* See F.W.H.'s Chnustiaoly and Isiam, chapter li,

v 14,

4 30th fune,

' Colhn, op. ol, pp. 216 ff,

* Collm de Plancy, Dumtonnaire des Religues, iii, x84.

* See above, p. 65,
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I have got Maury, Légendes du Moyen Age, again to read :
it is a masterpiece, full of good ideas, each note contamning
more than the average French article—and written in 1843
at the age of 26 |

Lausanue,

28th September, 1018,

I have struck oil & no mistake with the Wee Frees'?
library. Evidently some deceased padre of theirs was keen
on Palestine, & there are a number of quite good & learned
works on the subject, which is very useful to me as, owing
to the convergence of three religions there, it is a great centre
of superstition.

I have a wonderful quarry in Migne’s Dict. des Apocryphes®
full of good and most recondite things. 1 have dug out m
some false Acta of S. John, supposed to be iv. cent, two cases
of haunted baths,® one haunter being an ‘Apdmns® already.
Also a thing I have long been after in Evang. Infantiae, viz.
that the Infant Christ resuscitated a salt fish.® You will
remember, & compare, the earlier explanation of the Balukli
fishes.,” I have also the history of Abraham & Nimrod
from a Jewish source,® almost the same as the Mahom. 1
always thought it was Jewish 1n origin, It seems to start
from the etymology of Nimrod, which comes from a root
meaning fo rebel.® You will remember the Mos. represent
Nimrod as a bad lot, the typical idolatrous tyrant & founder
of the Babel building society which let so many people (includ-
ing you & me) in.

* See above, P. 55-

1 See above, p. 124, I. I.

» Pans, 1856-8.

* Migne, i1, 767, 862.

¥ See above, p. 56.

* Migne, 1, gvé.

* Sze F.W H ’s Chyistiansly and Islam, s.v,
! Migne, 1, 1oz ff.

» FWH ’s immediate pownt iz the origin of the story, not the soundness
of this Jewish interpretatien of the name Nimred,
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Lausanne,
wth October, 1918,

I am doing well here, gaining weight, & I think my occa-
sional visits to town? give a * mahral uplift.”

The flu? is bad again at Lausanne and they have shut the
reading-room.? Praise be, my Wee Frees are siill open, &
T have much interesting stuff from them. My very latest
venture was a Jewish book called Sippurim, ¢ being a collection
of Jewish stories & traditions, chicfly relating, as I found on
inspection, to Prague & the middle ages, so practically no
use to me. There was one cunous & interesting popular
account of Maimonides,® in which he is represented as owing
the base of his extraordinary lsarning to the Prophet Elias,
who appeared to him in a synagogue & took him to Africa
for his education as a boy. The conception of Khidr as a
patron of letters has always stumped me, it goes so ill with his
other activitizs, but is clear enough in Turkey. It is evidently
part of the Jewish sids, like so much else,® [ am always
finding that the Moslem yarns based on the O.T, (thereisa
book G. Weil, Biblische Legende 4. Muselminner) are Talmud
and water.

Ihave just now the Palestine and Egypt volume of Thévenot,?
which has a good few interesting things in it for me and will
work in with my stuff. As regards Jerusalem he was bear-led
by the Franciscans & does not give much that is new to me,
& in Egypt he is of course keen on Egyptian antiquities.
But had the lack to visit on Good Friday the cemetery, where
the dead protruded on this date.? He was sceptical, but a
crowd was there & perfectly convinced of the “ miracle,”
50 much so that he didn’t care to discuss it. They said you
could see the dead bobbing up while you waited, A curious

* From Grand Mont to Lausanne,

* The influenza epdemic of 1918.

» Of the Cantonal hbrary.

+ W, Wiener, Sippurem, Sammiung fadischer Volkssagsn, Prague, 1848,
+ Pp. 5 1.

' See further chapter xx of F.W.H.'s Chnistivasty and Islam.

* Voyages su Levant [Amsterdam, 1727), vol. i,

* For this barbarons muracle see FoW.H's Christiomity and Istam, s.vv, life
™ grave,
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detail is that, in spite of the date, the Moslems had adopted
the miracle & had discovered apparently that one of their
own saints was of the party.* A fine study in credulity alto-
gether, there does not seem to have been anything to be got
out of it as healing, etc., but people like belizving for its own
sake.

Have you ever thought about the legendary pre-Islamic
Mecca with its supposed *‘ pantheon ™ of idols? I do not
believe myself that there was ever anywhere a “‘ pantheon ™
in the conventional sense, any more than in Christiamty there
has been an attempt to worship all the saints & demmgods
& God in the same church. I think it goes back in the end
to erroneous Christian opinions about the Pantheon at Rome
& the reminiscence of buildings like the Mausoleum of
Hadrian, or even places like public baths, which were decorated
with many statues never intended as “ idols * at all.2

Another “ popular error ” of the same sort is the identifica-
tion of “idol” & “oracle.” The hagiographers of a certain
period really thought of the ancient place of worship as a
temple containing a number of “idols,” whose chief function
seems to have been “ giving oracles.” This hangs together
of course with the idea of an idol as inhabited by a demon,
which the Jafe Jews had (I suppose from Babylon), and the
corresponding rationalistic translation of this idea-—the
conception of kollow 1dols, which gave sham oracles by fraud-
ulsnt means. Igoton to this line through Thévenot rejecting?
(on material grounds, however) the currently accepted idea
that the Sphinx ““ gave oracles "’ in this way. There is, 1f I
remember, a bronze head at Naples museum,? which was,
till comparatively lately, associated with this idea, for wh,
I know of no evidence from antiquity ; * oracles ' seem, so
far as I know, quite unconnected with *“ idols,” mn fact worked

- exactly as among Christians, i.e. by " inspired” persons,
dreams, lots, & such means.

v Thévemot, 11, 459.

+ See further below, pp. 233-243.

1 Voyages [Amstardam, 1727), 11, 425-7

+ 1f this 13 not a confusion between the Paman marble heads whach gave
oracles at Naples {Comparettl, Visgilio, 11, 29) and the head of the bronze
borse made by Virgil [Comparetts, 1, 3¢} and now 1n the Naples museum,
T am upable to 1dentify the head of which F.W.H, wntes,
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1 am trying now tomake a eollection from as many travellers
as I can, on a fairly wide basis of historical & religious
folklore, not going outside Judaism, Christianity, and Islam.
Even if my conclusions are all wrong, there will be a useful
collection of materials from a side hitherto exploited only in
a very casual way. Of course I ought to know Helrew,
Persian, and Arabic at least for such a job, but, if I did, I
could not cover the ground for one thing at all, and there are
lots of people, Orientalists, who can pull me to bits and set me
right. Only I don't believe they will, as few of them care
about such things enough. And after all I get my amusement
& if I publish ever!, some other trufflers will enjoy it & use

it a5 a quarry,

Latusanne,
23rd October, 1918.

I have been a bad correspondent lately. Yesterday I got
two letters from you, great long ones 1z and 21. ix. In reply
to znd letter, Deva & Div, Bhut & Pout,® 1 think I bagged
out of Maury,® so don’t make me responsible for the philology !

About the profession of faith, I read in some traveller that
a kindly disposed Mos. population, thinking it a pity he should
remain in error, repeated the P. of F. before hirn many times
for his good*; perhaps he had only to hold up his finger®
to be forcibly perikopsed® ?

I am not bothering Cosquin [ Contes de Lorraine,” T
suppose ?) or any one else about sesame,? as I do not find it
in my line : it only occurred to me as a subtle wheeze after
reading the ‘‘ madjun * story.

* Most of this matenal has boen inserted into the footnotos of I W.H.'s
Christiansly and Isiam.

* Above, p. £32.
1 Maury, Magis of Astrologre, p. zos.
+ The reference 15 untraceable.

* Holding up the index fnger is the simplest method of professing the
Mohammedan fath,

' Corcumicised,
* Above, p. 116,
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My hanged man® was not mysieriously swapped, as you
suppose, 1t was merely a case of a criminal with a pull somehow
getting some one else hung in his stead : the trick was found
out by examination of the body of the man actnally hung,
who was a heretic, whereas the man that ought to have been
was Sunni,

About intercession of saints in practice & theory [R.C),
I am sure you are right. It is hardly true, however, still to
say the B.V. is a goddess (in theory), as she is supposed to be
a hink in a chamn of intercession, God bemg * got at " by
Christ, Christ by B.V., and B.V. by people like S. Dominic ;
at least this is the elaboration presented by those pestblatts
Hill published.?

I have now got Gregory of Tours® (} 595) on saints. The
state of things is purely * Pelasgian,” few Roman saints
count locally at all, the B.V. never comes in, & the miracles
are done by saints at their tombs. You will have the same
thing in S. Martin's life.4 There is no trace of the use of
images.

Here 1 am leading quite a civilised life, as well as going up
in weight every week. I go in twice a week to the Wee Frees,
read for an hour, % crib press-marks from the catalogue
for winter, and bag 2 or 3 books to read.

I think doveodra® is Albanian all right: even if it occurs
earlier, they were employed as mercenaries for several centuries.
i Baring Gould’s Myéhs is certainly a delightful book in 1ts
way & not pretentious : it is, I am nearly sure, a collection
of magazine articles. But it seemed to me he was a good
boiler & truffler without much judgment, & I dislike
odium theologicum, apart from the intrinsic silliness of his
remarks about the Wesleyans & Baptists®—I am neither
of course—which were quite regardless of history,

v I knew the Pentamerone man had been in Crete, but any
way Naples was in touch with the Arabs of Sicily much earlier,

1 Above, p. 131,

s Apollo ond 5. Michael (see above, D. 43, 0. 3), PP. 151-2.
* In Mhgne's Pairologta Ladina,

4+ Above, p. 88.

* Above, p. IIS.

{ Abpve, p. 115.
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& it seems to me clear that the Virgil-mage myth,! developed
on Oriental Imes as it was, cannot be traced, in spite of Com-
paretti, before the conquest of Naples by Roger. I mean
that Naples particularly was open to all sorts of high-class
Oriental influences long before the xvi ¢. We are so apt to
think of Syria as the E. and the Crusades as #Ae period, that
we overlook the fact that both Spain & Sicily were nearer, &,
the latter especially, very influential at the critical period
when the W. had become civilized enough to borrow from
the E,

Re ultimate influence of Persian ideal in chivalry romances,?
it would be very hard to prove. A certain type of Frenchman
tends nafurally in the same direction, a tremendous eye for
excessive refinement in every thing. But I think the “ Arabs ”
of Spain had it, & ultimately from Persian sources: of course
they were not Arabs so much as N. Africans. The original
Arabs seem to have contributed the initial shove of the mono-
theistic revaval & its enormous cohesive power: but, long
before they produced anything in arts way, they must haye been
absorbed in the hotch-potch of Syrian-Persian peoples, who
handed on the old civilisation: the Arabs themsclves were
never civilised enough te be more than hangers on of this
same civilisation,

I don’t think Balukli is anything to do with a *' survival
of fish worship, as I have said?: it is one of those cases where
dissimilir ongins lead to similar ends.

The Free Theologians are a great find ; they have quantities
of books on Theol. and Hist. & miscellanea, largely, I should
think, bequests of deceased Zicvbeporarddes.® Jnfey alia,
30 incunabula & a book of Calvin’s with autograph mnotes
for 2nd edn. But they have no money, so cannot keep up
their show, as they would like. The consequence is disastrous,
especially for periodicals & making up sets generally, &
binding. I got there recently an article on S. George, which
malkes a very good case for the only historical St. G, being the

* Ahove, p. ob.
» Bae above, p 69,
s Cf. abave, p. 144.
Adapted from ¢xedfepos and wawds.
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Arian bishop of Alexandria,l as Gibbon said. The Aciz in
their earliest forms seem certainly based on the murder of
George by the pagams under Julian. The details are well
cooked up by the Orthodox to obscure this, & developed on
quite ordinary martyrdom lines (no dragon, still less princess},
except that the martyr is killed seven times, This is evidzntly
one of the points of contact with the immortal Khidr. Masudi
says George was martyred by the King of Mosul,?2 & one
version of the Life makes hirn born at Melitene,® a typical
frontier place for the warrior side of him. At Mosul, Niebuhr
remarkst a tomb of Nebi Gergis venerated by the Mos, Iam
wondering what S, Sergius (Sergis) has tosay. He is of course
the exact counterpart of the military S. George & from the
marches.5 He also is identified with Khidr. Sonow where
are you ¢

I send you a reference from R.P. Goujon on the (no longer
existing) font® in the Bethlehem basilica. It is Goujon J.,
Hist. et Voyage de la Terre Sainte, Lyon 4°, 1670, p. 273.

Lausanne,
42h November, 19I8.

I had an old edition, 1546, of 8. Johes Dzamasc. the other
day, in which Barlaam & Josaphat was printed, but I saw
somewhere else the attribution was now given up. I also note
that an eikon spoke? to S. Alessio at Edessa. I must some day
grout about Edessa, which must have been a great eiconolatric
place after Abgarus, very likely one of the first to go in for
images,

* ].Friedrich’s"Der Geschichtliche H. Georg " in Si#tzungsberichie der
konighiche Buynschen Akademae, 18gg, IT, 1i {Ph.-Ph. Classe}, pp. 159-203.

* Sprenger, EI Masudi's Hustonwoal Encydepadia, p. 128,

* See Baring Gould, Curious Myths, 2nd Series, p. o.

* Vovage en Arabie [Amsterdam, 1780), 1, 291.

* Lucws, Anfange des Hetligenkults in der Christhchen Firche, pp. 234 f1.

* See above, p. 79.

* See above, p. 104,
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Then here is a curious thing, put together from several
sources. There was 2 very sacred cypress somewhere in
Persia, supposed to be haunted by a dede of sorts, It did a
miracle by dripping resinous gum on Fridays (of course),
which was called bleeding.* This clears up the idea of ** bleed-
ing "’ trees a bit : most that [ know of are cypresses. T expect
the season at which they are cut has much to do with whether
they bleed or not.

Then 1 have come across several references to the famous
cedars of Lebanon ; they were considsred more or less sacred,
as mentioned in Scripture & compared to the Virgin. One
man says the patriarch of the Maronites excommunicated
persons who cut them, except a privileged few, who were
allowed to make objects of piety of the wood? (a nice extension
of wood tabus by the way). Is this the source of the fairly
numercus cedar images (the Lucca crucifix® is one, I think)
found in various parts of Xtendom ? Also, was the bleeding
crucifix of Beyroui® (the prototype of the series) a cedar-image
which bled gum % Cedar gum is, I know, reddish, as T have
frequently got it on my hands climbing the cedar at home
as a kid. Allin the air of course but diverting, I think.

The point of my remark on 5. Alessio® was that his story
fits into my supposed class of improving tales about lay lives
made up in Syria about the eikon time. What about S. John
Eleémon ? He might easily come in. I have found there is,
or was, an alleged tomb of S. Julian (the Hospitable, not the
Auvergne man) at Homs,” whom I had already put in this
Syrian group experimentally on his characteristics,

I den’t know how much I have told you of my S. Croce
wheeze. When I was nosing abont Round Churches, I found
there was one in Brittany® and another in Spain? with the

t P. della Valle, Voyages [Rouen, 1745), v, 355-6.

1 D'Arvieux, Mémowes, ii, 415.

¥ Above, p. 108,
& November oth.
® Lydia Einsler in Zeitschrsft des dewtschen Paldsting-Versins, x (1887),

pp. 180-1, menllons a carob tres which was reputed to be hauntsd becaunse
13 reddish wood suggested hload,

' Above, p. I35

¥ Thévenot, Voyages (Amsterdam, 1727), ii, 707, but ses below, p. 167.
* At Quimperlé, sce above, p. 133,

* At Segovia, see below, p. 153.
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dedication Ste, Croix, which surprised me. I eventually got
that the Brittany one was dodecagonal with 4 apses at the
cardinal points. Then I struck near Arles®a (baptistery or)
cemetery chapel called 5. Croix en Jérusalem. If is to me
certainly a cemetery chapel & throws back to the Roman
S. Croce, which has Aceldama earth in it & is a good place
for buryings.? The planis a square with an apse on each side,
If you draw this out, you will see that a slight alteration in
the setting out of the angles makes it a dodecagon. So I
think this centralised plan with 4 apses certainly goes back
in each case to the old Roman S. Croce, which was rebuilt in
the 11th and mauled since. Now, after hunting in vain for
such a plan in the chapel of the Invention at Jerusalem, I find
there is a Greek monastery of great antiguity & supposed
of Helena’s foundation § hr. outside Jerusalem,® marking the
place where the olive of the cross grew. It is mentioned,
I think, by Saevulf first & has 2 mosaic floor, =0 is no chicken ;
T cannot as yet get at the plan. 1 now remember, however,
that the only Byz. church at Adrianople has had the 4
apse plan, though now disfigured by the addition of a
shoddy nave. I am nearly sure the dedication of this is
rol Tipfov oravpei® & have note of it with rough plan (pl.27) &
adrawing (pl. 26), Iuckily, as I believe it isunpublished. A likely
place to look for another would be the Sta. Croce in Cyprus,
also associated with S. Helen. Jefiery could easily help me
to this. But it is encouraging to have tied in by finding the
plan & dedication in the E., as one ought, if Jerus. is the
prototype, and so far it looks like working out prettily.

I have now bput from the Wee Frees Carsten Niebuhr’s
Reisebeschresbung, IIT, which (p. 128} has Zille® in if. I
suppose you eventually found this? He didn’t know Greek
of course, so isn’'t much to your purpose. He notes, however,
that Greeks from other parts couldn’t understand your dialect,
and that ordinary Zille people, especially women, spoke
nothing else,

1 At Mont-Major, ses abovs, p. 133.
1 See especially I. Burton, Inner Life of Syria, p. 388.
s Thévenot, Veoyages au Levant, 11, 634.

+ F'W H.s notebook callsit S. Jobn the Divine, but I take this opportunity
of publishrog 1f.

s A Cappadocian village studied by Professor Dawkins.
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I have found at least 2 references to the demon of midday*
in Greg. Turon. I had always thought of it as Greck &
folklore, I suppose really it comes from Ps. gr.6 where we
have ‘ destruction that wasteth at noonday.” The locus
classicus for it seems to be the illustrious Du Cange his glossary
of infamous Latin.

Lausanne,
gth November, 19x8.

I am very well & have lots of books.

Re-reading Gregory, I was amused to find that &ishops on
election had to put their wives away as in Greece. L still
think the same about incubation? there & then, though of
course I am not nearly at the bottom of it yet. Ior your or
my immediate point, sleeping in ch. being considered rather
indecent in the W., T found a case in Syria of an R.C. being
shocked at bemng put up mn a Maronite (Uniate) chapel.? But
I knew it was common encugh in country parts ef Greece,

Re Sta. Croce? I am no further, I think, since I last wrote,
but very hopeful to find more. The Vera Cruz church at
Segovia is 12-agonmal, which is so far all right. The only
indication for S. Croce of Jerus. itsclf is that one writer® calls
it cruciform, but that can probably be got at. It scems by
the way (S. Helen apart |) to have been 2 Georgian foundation,?
which is interesting, as the #rsapsidal Athos type is supposed,
on the evidence of the earliest monasteries Lavra (S. Athan-
asws bemng from Trebizond) & Iveron, to have come from
the same part of the world—aultimately Armenia.? '

I am not sure you are right about common peopls having

* De Miraculis 5. Marting, 111, Lvisi.

1 See above, p. 126.

! La Roque, Voyage ds Syrie (Amsterdam, £723), p. 169
¢ Above, pp. 151-2.

* Nau, Voyage ds la Terva Sainte 'Paris, 167), quoted Iby'I'ohl@r. Topographis
von ferusalem, 11, 741, 1. 7. , C
* V. Guérin, Description de la Palestine, 1, i, 81. o
" Hasluck, 41kos and s Monasisries, p. 08, 0. 1,
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more sense about hell, etc. It seems to me there are credulons
believers in all classes. You get, in the matter of conversion,
cases of neo-martyrs (nearly all from the lower classes, by the
way), who went back on Islam merely because of their hys-
terical fear of hell ; the numbers who didn’f re-recant of course
are not mentioned, but I imagine most renegades didn’t, &
made a good thing of their conversion. I expect, however,
a whole village going over together carried any wobblers with
them—sort of dutch courage of the mass—& cannot be
regarded in the same category with individuals. In the W.

- one cannot help feeling that the R.C.’s, by allowing deathbed
repentances to be so efficacious, mitigated the fear of hell they
stimulated by their preaching. Hard lots wd. in pressing
circumstances risk a mortal sin on the sporting chance they
could get absolution in time, just as the people in stories, who
sold themselves to the devil, characteristically find a loophole
& do him in the eye at the end. When you get down to a
fairly savage state, the question is much simpler, as you say,
especially if the right people led the way. This has probably
counted for a lot in places like Albania® & Bosnia, where
many chiefs converted to save their lands, I expect, & were
followed by their peasantry—but not always ; I believe there
are Xtian Orthodox peasants with Moslem converted landlords
in Herzegovina? now, and that this is the rule there.

About the 3 Maries in Provence I can’t get further, but
there is a R.C. book, I believe, backing up the yarn, by one
Faillon.? One beginning (7 or backing ?) for this legend is
the Ste. Baume near Aix, a cave whers M. Magdalene retired
& was buried.* Even in the late Middle Ages there seems
1o have been a tradition that this Mary was nof M. Magdalene
but a later recluse of that name—a natural one for a penitent
to take of course. In another part of France I have found a
cave in a mountain called Mt. Madeleine, where the inhabitant
has kept her identity as S. Mare des Bois® & has no pre-

: Op thus point the fifteenth century chromcle of the Muzakia family
pubhshed in Hopt's Chromigues Gréco-Romanes Inddues 15 decisive,

* See Bordeaux, La Bosnie Populaire, passim.

t Monwuments Inédils suy Sainte Marie-Madeleine, Paris, 1350.

¢« Mellin, Vopuage dans los Deparimens du Mhdi, Gid, 218,

v P, Séhillot, Folk-Love de France, 1, 466,
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tensions to being biblical. It is also curious that S. Martha,
who was of the party, is buried, not only at Tarascon where
she downed the tarasque, but somewhere in Spain,! where
{arasca seems to be the gemeric name for the dragons carried
in Rogation & other religious processions. The Tarascon
treaswre is frst heard of late (r2th,? I think), but Tarasco
seemns to be the ancient name of the place all right. But,
as I say, there is a mass of evidence I don’t know about. A
v. curious complication but I think not to count, certainly not
before tha Renaissance, is that Marius went about with a
prophetess named Martha, a Syran.

Did I ever tell you of a mysterious Georgius de Hungaria
who was prisoner Eskishehr way in the first hall of XV century ?
He wrote a very interesting book on the Turks, & having
lived as a slave in a good country bey’s househald, evidently
liked them. I have now run across him again quoted as
Septemcastrensis [evidently Transylvanian Siebenburgen) by a
Prot. at Zurich, who uses his account of Tk. saints in the course
of an argument to prove that all Card. Bellarmin's points,
shewing the R.C. was the only true faith, are equally applicable
to Islam. He says Septemcasirensis was a monk, which I
didn’t know. But it explains his keernmess & precision on
the praciice of the Tks. religion as he saw it, wh. is to me the

chief interest of the book. I am printing his chapter on
Turkish saints in trans.? for my book.*

Lausanne,

12th November, 1918,
I have had from the W.F.'s Didron’s crib of the Athos
painters’ handbook5 ; there are many interesting things in the
rotes, & he had the great luck to find the original "Teurdé

1 At Toledo, see Collin de Plancy, Dickonnaire des Religues, it, 182,

s C. F. Bouthe, Histosre de Provence |Marseilles, 1785), i, 326.

* Translation. ,

+ Bee FOW H.'s Christianity and Islam, cha&er xli, where a footnote gives
all the mformation which seems aveilable on George of Hungary.

¢ Didron, MManuel d'Isom%mpkis Chr#tienne, Paris, 3845, This iz an
annotated translation of ths Byzantine painters’ guide,
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painting the church of Esphigmenou? He?seems to have been
really good, working entirely frechand (except a compass to
do halves) and very quickly, a most interesting account. D.
remarks® there are no directions in the Hdbk. for decorating
porches. The reasonis that, though these are called Byzantine,
there 4s no old one, for the simple reason that a gate with a
porch allows people to break in the gate under cover, and
nearly all the existing ones are subsequent to the Revolution,
as I had already made out.

He also remarks that no one could explain the little man
with the ibrtk% on 8. George’s horse. I heard somewhere this
man was 4 slave in Paynim lands & was carried off home by
St. G., while in the act of pouring cut for his lord.% I think
he never comes in the W,, & do not remember ever to have
seen the princess figured as an accessory in the E. What is
your experience of this ?

D. gives some interesting things, too, about texts from the
Bible. He says the footprints of Christ on Mt. of Olives®
derive from Zech. xiv, 4 (His feet shall stand in that day upon
the Mount of Qlives), which may well be so, & even I should
think that the Ascension was placed there on this text, it is
really not indicated at all in the Gospels where it took place,
& one of them pretty well implies it was Galilee.

I was also pleased to find in the Hdbk.” itself * Tabor &
Hermon shall rejoice in Thy name ** (Ps. somewhere?) made a
Prophecy of the Transfiguration. Tabor eventually got the
credit, but still the Cedars’ festival is held at Transfiguraiion,
But the finest of all their prophetic interpretations seerns to be
that Zechariah prophesied that Constantine should make a bit

1 A mopastery on Mount Athos.

s S¢. Ioasaph.

* P, 448,

* Jug.

¢ Polites, Me) érar, 11, 798 (0. on no, 199), quoting Spratt, Travels in Crefs,
i, 345-6. Hottnger, Histong Ovientahis (Tigur, 1660), p. 430, says the

Turks mocked at thas fipure pouring out wine 1o Greek eiltons. According
to Polites, loc. cif. the Synazaria have the story.

* Didron, p. 146, 1. 2.
* Didron, p. r42.
* Psalms, lxxxix, 12.
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for his horse out of a nail of the Cross (xiv. 20, Erit quod 1n os
equi ponitur sanctum Domini).

I am getting a lot of things together about Khidr-Elias-
George. The point of contact for George seems certainly that
he could not be effectually killed. Hottinger has a curicus
extract! from a commentary on the Koran, which says a certain
Moslem divine had a colloquy with the R.C.’s about why they
worshipped Christ. They said, because He had no father;
which the divine capped with Adam, no father or mother, etc.,
ete. Then Dixerunt: sanavit caecos et leprosos. Reponit:
Etiam his potior Georgius est ut qui lixatus et combustus est,
postea salvus evasit. Which is nonsense ; evidently an answer
& question have dropped out, and the answer, capping with
George, belongs to a thesis of Chnst’s resurrection. As far
as I see, their early notices of George go back to the Acta of
George bp. of Alex? ; the dragon must have come later through
iconography. Lacius has shewn it derived? in the first place
from the figurative word Spdxwr used, as often, for paganism
or the Devil, in another group of lives. Nowadays, the George
part of Khidr seems more important than the Elias, perhaps
because we have been in lands influenced more by Greck than
Jewish tradition, but the S. Georges of Lydda & necar Jeru-
salem are identified with Khidr all right,

Since I have really grasped how very foggy Moslem theology
is on the historical side (John the Bapt., e.g., is done in by
Ahab and Jezebel & avenged by Nebuchadnezzar 1%), I despair
less of being able eventually to unpick the composition
of Chidr-S. George-Elias. Nothingis too silly, that is the great
tip. According to one of their accounts, Mar Gergis was the
son of a patriarch (or chiliarch, the Arabic word being am-
biguous).* Is this bafrék, the word for patriarch, which may
well represent Byz. Tarplios ? It might account for the
permutation of George from (Arian) bp, of Alexandria to a
military officer, or help to. But I still incline to believe there
was a soldier S. George on the E. frontier, before the Acta

! Hisloviz Orienfahs, p. 151.

t Quoting B Vetter, Dey Heilige Georg (Halle a, S, 1896), pp. ¥x=v f,
! Hottinger, pp. 145 £.

¢ 14, p. 153,
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of bp. George got currency. If the Moslems place Gergis,
they put him at Mosul,! where a tomb of Nebi G., not an
ordinary Khidrlik,® is still shewn.

Lausanne,
17th November, 1918,

I have had Pococke to read. I note he mentions Digenes?
as Jenis, but refuses to impart the yarns they told him ; he is
in general rather too serious. He says the chapel on the
summit of Ida is dedicated S. Cross#? Is this so? It is
probably a descendant of the Cyprian, which is also, I believe,
on a mountain,? or hill, so it is a little like S. Michael imported
from the E. & becoming a mountain-saint after his establish-
ment in the W. at Gargano and Mt. S. Michel.

1 also got hold of the Land & the Book,® a work of great
reputation in its day & I think deservedly, though I don’t
like the button-holy style. I didn’t get much out of it, a few
pointers, including a very nice piece of observation’ about
protection of Jewish house-doors by charms written on parch-
ment & half-buri=d in the stone or plaster. The texts
usually chosen are Deut. vi. 4-9 & xi. 13-20, both of wh. end,
“ And thou shalt write them [my words] upon the posts of thy
house "’ : so it is quite cancnical, not a mere superstition,
with the Jews. It is also a coniribution to the almost worship
of the Book by Semites, and I hope eventnally to find all the
popular idol stunts performed mustatis mutandis by the Book.

I am after a recent paper on Shia Turks by White® of Mar-
sovan in the Moslem World. I don’t think the paper will

1 Niebuhr, Veyage én Arabie (Amsterdam, 1780), ii, 201,

» ¥indr, being immortal, has no tomb, but many Ahidrlihs, places whers
he has appeared to men, #xist.

+ Voyages an Onent, Neuchdtel, 1772-3, iv, 234. For Digenes see above,
P. 41.

+ Pococke, iv, 281,

* Ci. below, p. 19T, 1. 3.

v W. McC. Thomsen, The Lend and ¢he Book, London, 1359.

v P. gq.

) Professor G. E. White of the American College, Marsovan.
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have much new, but one never knows. I shall be interested
to see the M.W. which seems to be enlightenzd and sym-
pathetic ; published in U.S.A.

Do you know G. Paris’ Légendes du Moyen Age (posthumous)?
Tt has a bewildering study of the later discoveries on the
subject of the Wandering Jew, and an Italian original for
Tannhiuser’s Venusberg.? Also a fine pedigree of a French
lai de I'Oiselet, which comes, vig a converted Jew, from the
Arabic (I think) version of Barlaam. Altogether a good 3.50.
Much on Roncevaux? also that would interest you, I expect.

I have had some mice titbits out of Hahn's 4Ib. Siudien.
He saysShe could not see analleged footprint of Marko Kral-
jevich [the Serbian hero} near Croia, because a tekke had been
bmilt over it. This checks perfectly with one of the alleged
footprints of Savi Saltik,® who evidently stepped into Marko’s
shoes {or near snough) here,

Lawusanne,
21st November, 1g918.

Movayis & 7¢ Koorwidiy is indeed a find,” & I have not the
least doubt it is the explanmation. Kooruilior I remember
vaguely as the name of a district at CP., can doubtless be
verified by the works of Ducange (why have not the Grecks
claimed him as a member of the family of Asdkas *Apyekos ).
Both at Naples & at Rome I expect they had eikons copied
from that of a mother~churchat CP. Havayle es 73 Koopidio]v
makes 5. Maria in Cosmedin beautifully, I note also there is

1 Pp. 149-221.

* Pp. 138+9.

s Pp, 225-201.

* Pp. 3-63.

«P. 85,

! The propaganda saint of the Bektashi, for whom see pp. 203-8 of F.W.F."s
* Studies 1 Turlush History amd Folk-Legend ” in the Annual of the British
School at Athens, mx (1912-3).

* Professor Dawluns had sent F.W.H. a reference to p. 235 of the Modesn
Greek translation (Marash edition) of Schlumberger's E opés Byzaniine,

tegittwbl%zﬁe:(}reek church called 4 Horeyta 4§ & Roopedie1s sad to have
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still a S. Maria di Cospoli at Naples in the quarter of Vomero,*
but I am not sure whether she is not *Odyydrpwe. If you pass
through, you might investigate her or at least there or in Rome
get some of those little card-icons they sell for about 1d, &
which give at least the main features of the type. Note that
‘O8pyjrow is said to be called indifferently Madonna *di
Cospoli " or " dell'Itria.”’? Theicons (some of them) represent,
I am told, the Panagia picture being carried by monks in
procession : there was a yearly miracle mentioned by Clavijo
(1403)%: she got very heavy going out & very light coming
back or something, The (alleged) original “Ofgyrrpie is said
to be in a convent at Pera,¢ whence the Genoese are said to
have introduced her mto Sicily & Naples. It might be fun—
I promise myself to do it, 1f I ever get to Rome again—to get a
selection of these penny icons. There 1s the Passiomsts’
Panagia (supposed Cretan), & one belonging to the Carmelite
papades®—which is very good for illnesses—which I have seen
in this format & seems to be a transitional Byz.-Western
picture of perhaps 1zth or 13th. T commend this research
for a wet day in the Borgo, waiting for the Vatican to open,
vel sim.

Nicer even than Sephar, & Arpad,® I find the request of
the Samaritan colonists” that a priest should be sent them
who knew the ways of the local God and especially the anti-lion
ritual,

I have found a nice drawing by Baurat Schick of a 4-iform
font 1n Palestine (Amwas) ; he says it may be as early as IV c.,

1 Baedeker's Southern Italy (Ig03), p. B3.

t Murray's Hand-Book of Rome (London, 1899), P. 17.

» In P. Ménmdce, Eiudes sur Izs Aris ate Moyen Age, p- 333 The image
was s0 heavy that three or four men were necessary to carry it out, but one
mnan, because of his descent, could carry 1t back.

s Collm de Plancy, Dichionnaire Critigue des Rebgues, ii, 277 J- Seville
i Nolre Dame, 1914, Pp. 1T7-121.

8 Prrests.

» Professor Dawkins had written that Schlumberger, op. cit, p. 257, Yells
bow Bardas Phokas was tryung to take Alsppo and Chnist appeared to hum
and sad that the presence of a Moslem saint in the town would prevent him
from capturing it = Professor Dawlking ihen gave the apt paralle] of * Where
ate the gods of Sepharveim and Arpad ? ** from the speech of Rab-shakeh
to the Jews (LI Kings, xvi, 34). The idea is that each side 15 supposed to
hawve 1ts own gods to look after it.

# 1T Hings, xvii, 26.
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but gives no reason. (Zevischr. d.ad. Palasstma?emi%s, VII,
15 f. and pl. vi). I have had 10 vols. of this® to truffle
in from the Wee Frees & have found a lot of nice first-
hand stuff about djinn-haunted baths. Baths are simply
awful; if you want to be really safe, you have to say the name
of God nearly all the time.2 A very nice ‘point is that this
is not so for natural hot spnngs,? even 1f thereis a bath-house ;
the reason is that in this case the djinns are proprietors and
it aggravates* them, so that they either shut off the hot water
supply or hinder your cure.

Have you ever heard of a man called Goblet d’Alviellas?
I have had 2 volume of his reviews (mostly} on Hist. of Religion
subjects. He is good at history (orisit I am bad ?) but shaky
on the archzological side, can apparently swallow anything
in the symbolism line. One thing I find particalarly in-
stractive. He has a wheeze that certamn images of the B.V.
current in Belgium (his country) apparently conical, derive
ultimately from comiform images, & eventually mere cones,
in ancient Syria, which rzpresent a Semitic goddess. He
published this in Brussels, & an R C. spoke or wrote against
it. The R.C.’s points were, (r) the Church would never allow
such a thing, (2) the images in question do not occur in Belgium
till the Spanish domination XVI ¢, & represent the crincline
fashion of that psnod. G. d'A. is unconvinced. The anthro-
pelogist, you see, makes the uvsual mistake of ignoring the
history of the interval between ancient Syria and the XVI c.
The R.C. is not sufficiently objective to see 1hat the real svurce
{as I believe) of these comical Madonnas is the custom of
dressing up images, which, having no joints, cannot be dressed
properly like dolls, but are sheathed from the head downwards
in rich, stiff stuffs like brocade.® I don’t know whether
the custom is older, but it was certainly popularised by its
adoption at Loretto, & you will notice that it is to ihe
period of the Loretto boom that the R.C. refers the appear-

3 5. the Zewbschrift of the Dentscher Palistina-veretn.

: IP.yc:;agEmsler in thus Zewtschryft, x (1887), p. 172.

¢ Sc. to hear the name of God repeated.

* Count E. Goblet. The book to which F.W.H. refers is not accessible to
me, 50 that I cannot supply page references as required.
* For this practico see C, Schmidt, Semile (Leipzig, 1902), p. 86.



162 LETTERS ON RELIGION AND FOLKLORE
ance of the “conical” Madonnas in Belgium. Here in
Switzerland the Einsiedeln Madonna is regularly shown in
the Loretto style, & people used to these draped Madonnas
wouldn’t recognise them in their natural state, The chapel
at Einsiedeln is supposed to be the original chapel of S Meinrad
(vii or viil c.) and the statue to have been his cultus image.
Without its covering it seems fairly clearly rather charming
provincial work of xiv, or even xv,

I know of at least one Swiss Madonna of the * conical ”
(so-called) type in the canton of Neuchitel, probably influenced
by Loretto via Einsiedeln. I know also of an Infant Jesus
of Prague, who is also dressed in the conical fashion, probably
for the reason given above. I saw this at Annecy but an
image—I wd. have got an icon willingly-—perhaps they are
tobe had at Rome, where (they do say) omniasunt venalia. The
upshot of all thisis,that there is an opening for a non-catholic
& non-anticlerical with archaological experience 1n these lines.

By the way, did you know that Pliny has the yarn about the
tomb suspended between two magnets afterwards circulated
about Mahom’s?* The other elements are, I expect, badly
muddled accounts of the Black Stone® (Plin. has, I think,
magnetys lapis and all the early people confuse the Kaaba,
and Mahom’s tomb), and I suspect of the (alleged) suspended
rock of the Mosque of Omar.® The Pliny source I got out of
Bayle’s Dict. Historique.® I discovered (or rather, Hill
showed me) the use of out-of-date encyclopadias, while doing
the Lemnian earth®: it is an inexpensive way of getting a
bibliography of forgotten sources on revived subjects. You
suppress the encyclopadia’s name of course, & only cite its
sources—as if you had read them all through when you were
a boy. This must go into the Truffler’s Guide eventually for
(posthumons |} publication.

* Cf. Fabd, Evagalorium, ed, Hassler, {1, 472.

v At Mecoa,

* Cf. Conder, Jerusalem, p. 254. Burckhardt (Travels s Araha, 1, 152)
mentions the story as current in Enrope but not in the Hejaz or elsewhere
in the East. With this compare, however, Gregorovius, Wanderighre, 1i
ZIE':"IN who gives Ibn Haukal’s account of Aristotle’s suspended tomb at

Lor g il

© Ot 5.0, Mahomet,

* " Terra Lemmma ” in the Amnusl of the British School af Afhens, xvi
{xg09-10).
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Lausanne,
28th Novembey, 19I8.

I have found some very good stuff in the Syrian volume of
d’Arvienx? for my Transferences? eventually. I had kept
pretty clear of Syria so far, because it meant a h_uge brblio-
graphy, largely unknown to me & inaccessible in Athens,
and all questions are much complicated on the religious side.
Now I have all this time I shall try & tackle it, along with
certain other things in the same bibliography, and get out at
Jeast a fairly elaborate appendix on Syria & Palesting.?
The beauty of d’Arvieux is that he was a good Arabic scholar,
& consequently the literate Moslems got on well with him
& emjoyed his conversation, so he got things on the M. side
the ordinary person, bear-led by the Franciscans, did not,
Among the interesting things are a long account of the recent
transference of the Beyrout ch. of S. George from the Greeks
te Mosl. by a renegade Pasha,* who wanted a reputation for
zeal, & a very fine miraculous history of another Beyrout
ch., alleged s#il to contain Zse miraculous bleeding crucifix,’
which could not be got out, because, if you tried to get it, you
went blind, etc., ete.

I have got the Moslem World,t both White's article & the
other. White’s is, as usual, rather vague (he is American,
prof. at Marsovan) & nothing new. The other is a most
interesting first-hand account of the course of instruction &
initiation gone through by certain dervishes,? The paper M.W
is very interesting, and I think to subscribe after the war, only
6/- a year, & might put me in touch with interesting &
interested people. Itis good enough for Margoliouth® to write
for, though naturally the standard is not that high.

1 Méwmorres du Chevalier &' Avmreux, Panis, 1735, vol. ii.
I ; From Christianity to Islam, pow Part I of F.W.F.'s Christignuty and
SHIM
* E.W.H. neither did this append:x nor left enpugh notes for me to work
up. I have, however, inserted such nformation as he bad collected into the
footnotes of his Chrestianily and Isiame.
+ I¥ Arvieux, 1i, 273.
* D'Arvieux, ii, 346 #.
* Cf, above, pp. 158-9,
.| Bev. J. Tackle, ”* The Appreach to Moslem Mysticism ”in Mosiem World,
vii (1018, pp. 249-258,
* Profeszor D. 5. Margoliouth.
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1 was interested to find the other day that the bridge es-
Sirath, which has to be crossed by candidates for paradise,
is canonical,® not just popular superstition. Now I find that
the text, “Lead us in the straight way,” in the Fatiha? uses
this word ' sirath ”’ for * way,” & that the word may be
interpreted path or bridge. So the idea has probably been
worked up from there, just as so many Xtian, ideas derive
ultimately from far-fetched interpretations, of difficult passages
particularly. The Jews were of course great® on it before us.

Leysin,4
gth December, 1918.

A pumber of small things occur to me that might amuse
you. I seem to reccilect S. Mariz én Cosmedin at Ravenna®:
isn’t it the ex-Arian Daptistery ?

Maury says,® very acutely, that all the rag festivals of the
church like the Feast of the Ass occur during Christmas
festivitiss, which replace Saturnalia. So far as I know, the
Greeks have nothing of the sort.

I send you, as you know, all sorts of things that occur to
me for fun & to get your comments. The other day it
occurred to me to wonder whether there was any cennection
between the (unique,? as far as I know) octagonal design of
the Sakhra & the cctagonal church of the Ascension. The
Sakhra was of course the site of Moh.’s Ascension,® and the
Xtians. said the Mosl. had removed one of the footprints of

t Gawrdner in Mosless Wosld, ii (1012}, p. 169.
» The opening chapter of the Koran,

* Cf. the fanciful adennfication of Adarn’s grave at Kirjath Arba (Hebron)
in Carmoly, Thnéraires, p. 242 @ cf. p. 415, 0.

+ At the begmumg of December we left Lansanne for a sanatoriam at
Laysin.

' Baedeker, Northern Ilzly [1B99), p. 370.
s Magie et Astrologie, p. 160, 0. 3,

* 1.6, 1m Moslemn buildings.

s Conder, Cuiy af Jerssalems, p. 254.
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Christ from the Ascension Church & put it in the Sakhra.?
Funnier still, I find in xvii c¢. mention of 2 columns on the
Sakhra which you had to pass between.? You will remember
Willibald® is the first to mention this, and in the Ascension
church.

I begin to suspect that the ** Palace of Balkis,' a name they
give to certain ruins at Cyzicus, Aspendus, & I have no
doubt elsewhere, is evolved from Jewish elaboration of the
Bible text. They start with ihe House of the Forest of
Lebanon, 1 Kgs. vii. 2, which is obviously in the text a house
at Jerusaletn built largely of cedar-wood. But the Jews said
1t was Baalbek on II Chron, viil. 11, " Solomon brought up the
daughter of Pharaoh ouf of the City of David unto the house
he had built for her.” So you have a prominent ruin associated
with a foreign princess, wife of Solomon already, & the
substitution of Balkis is quite simple. Iundeed, I should not
be surprised to find that Baalbek is the original palace of
Balkis, too. The same ruins come in on the Xtian. (Gk.)
ticket as the Palace of S. Barbara’s® father, I think, the round
temple figuring as the tower where he locked her up, This
comes {rom the mention of Hceliopolis (Egypt) in the
legend & some quidnunc discovered Baalbek also was
Heliopolis.

A propos of our old friend S. George, I note that in the
specifically Christian legend he has no real combat at all. He
merely subdues the dragon and gives it over to the princess
to lead away, aftcrwards killing it, as any butcher might.
The only place I can find, where the combat is scriously located,
is Beyrout. It is funmy that Lydda, so ncar Joppa &
Perscus, should not be the place, if these things happen in the
orderiy manner assumecd by some of our wise men. As a
matter of fact, you cannot guess a bit along these lines the

+ Toller, Soahguelie, p. 110,

s Brother Eugéne Roger (£653), quoied by Chatcaubriond, Iindraire
de Paris & Jerusalem, 1, 376 1 also D' Arvicux, Mémoires, i1, 230 £

2 223 A0, Sre p. 6gof F.WIL's " Columns of Oxdeal ¥ in the dunual of
the British School al Athems, xxiv (1919-21).

4 For reforences and the forra Balkis sco the end of chapter lix of F.W.H.'s
Christianity and Islam.

¥ La Roque, Voyage d2 Syne (Amsterdam, 1723}, i, 124.
M
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wherefore of such things. I note also that the dragon legend
does not go very well with the possession of an alleged tomb
of the saint—if logic has ever counted. I believe Beyrout
claims both?

Leysin,
16tk December, 1918.

What you say about history is sadly true ; there is not the
least evidence that liars were less frequent in any recorded
good old times, rather the reverse if anything.

What do you think of work like Hawes’s measuring of
Cretan heads ?* T think it impresses people quite a lot as
very “ scientific.” There are some good words and columns
of figures, so they think it must be all right : it is alse dull
reading, which finally convinces them. But is any result at
all really attained by statistics on so narrow a base ? I don't
think se myself, N.B.—I am very fond of Hawes, and he
Seems to me a good, man,

There is quite a lot to show that transportation of popula-
tions was in full swing under the Turks, particularly in the
xvi ¢. I imagine the country round CP. & Brusa parti-
cularly had been fought over so much that the wretched
inhabitants had all left for heaven or elsewhere, and, when
things were more settled, the Sultans needed a peasantry to
fill up and brought them ifrom the rougher parts as colonists
or prisoners. There ars a lot of European villages round
Brusa, as you know, & Thrace & Macedonia seem to have
bad their quota of Albanians, Bulgars, & Serbs.® There
seems to have been a considerable deportation of Armenians
from the frontier by both Persians (New Julfa$) and Turks:
I think the Ada Bazar® colony dates from early xvi, and New

* Niebuhr, Veynge en drabue, ii, 382,

* See, e g. C, H. Hawes, " Some Dorian Descendants ? * 1n the Annual of
the British Schaol af Athens, xv1 [1909-10), pp. 258-280.

® Ci. Belon, Obssrvations de Plusieurs Singulantds, Antwerp, 1535, P 310-

* Murray’s Hand-Book for Asia Minor 'London, 189 5}, P 340.

' T can give no reference for thas.
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Julfa from the early xzvii only.? They of course had their
church to keep them together, otherwise I suppose they would
not be distinguishable now.

Thank you for note on Barloam & Joasaph.® I would
rather, if anything, it was not earlier than J. Damascenus. I
locked up S. Julian the other day in Acta 55.%2 You remember
a stag (3 propos of nothing) warns him that he will be the
murderer of his parents ! It was the old edition of Acta SS
(that remarkable work appears to have started under the
original Pére Bolland in 1043), but they could find no trace
of the legend before the Golden Legend, ie. well afier the
Crusades. There is ne localisation and a good deal of incident,
stag warning, J. leaves home & goes soldicring, kills parcnts
by mistake, perutent devotes himself to good works as ferry-
man & innkeeper, and eventually, I think, ferries Christ.
At present I do not scc its bearing, but it looks, as I said, to
be an improving novel of a lay life, neither churchman, ascctic,
nor martyr. The stag 15 used quitc dificrently in Eustace
& Hubert,* which are evidently connccted, as they had many
Eustace relics in the Hubert district & 1t was {orest country.
I think I told you there 1s, or was, a tomb ef 3. Julian at 1lems,®
not likely to have been imporied [rom the W, T think, but I
don't know if Julian is in the Synaxarion.®* There are two
Julians, I think, in the Westorn Actz, one patron of Le Mans?
& the other of Auvergne,® but fairly authentic & early.
I find your friend Alexius?® comes into the ciconodulic scries,
as a piclure, [ think at Edessa, spoke to himi. Edessa myust
always, one would think, have been a great place, if not the
earlicst also, for eikons after the Abgarus yarn.1?

1 Trom 1604 (Murray, foc. i),

1 Dreolessor Dawking hacd wiitten thad the Lorb edition had supported the
atbiibotion of ™ Bacdaam and Joasaph " 1o Juho of Txmaseus,

1 128k Feb, Thisg 8. Julian of Anverpgor,
¢ See above, 1L I17

* Above, p. 1510 Thia seems more prolably to e S, Julian of Antinch,
1]1;; husband of S, Basibissa, for whom see Synazarion, B4 fan, wnl Adota 85,
ik Jan.

* Apparenily not.

v anth Junuary.

1 Bee above, 1. 5.

s 1oth July.

v Ludolf, D¢ Ttinere Terra Sancia, p. 62,
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Did you know J. Damascenus was associated with the
IL. Tpeyepoboa picture at Chilandari?? It appears some eicono-
clasts cut off his hand : he applied the stump to the picture
and a new one grew. He seems also to be connected with the
picture of the B.V. near Damascus,? which came to life half-way
down & is, I believe, still preserved, though, for very good
reasons, never shown,

There is a book by a R.P. on the B.V.3in Lebanon, wh, I
should like to see, but it seems big and probably costs—siill
you never know, thesz magnificent pi. works are often cheaper
than you wd. think, I suppose they are given as prizes.

1 am making rather bad weather of G. Paris, Hist. Poéfique
de Charlemagne, there are such masses of things mentioned
that are quite new to me, & really it is a book of reference,
whereas T am still in the vulgarisation stage,

I am getting a life of Buddha from the Wee Frees in the
hope of enlightenment on super-stags. Iseem to remember that
B. retired to a deer-park near Benares, & Buddhist stuff is
full of yarns about talking (& moralising) animals, many of
which, I believe, turn ount to be ** the Lord Himself.”

Leysin,
19th Decembey, 1918,

Winter has come upon us suddenly, you almost heard the
click : the cat & I hate it.

T'have got from Geneva several of those nice, if a little loose,
little books on folklore published in France in the senes
" Littératures Populaires ” & ‘' Contes et Chansons Popu-
aires ' ; they include Trad. pop. de ¥Asie Mineures which
we had at the School.® In it did you ever notice (p. 78) a
curious variant of the dying dragon’s appeal ? “If you are a

1 Hasluck, Aithos and iis Monasteries, p. 144, 0. I,
* J L. Porter, Fwe Years in Damascus, p. 130,

* I cannot identfy thas boolk,

+ By Carnoy and Nicolades.

* British School, Athens,
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man, hit me again.” The reply is as usual, ** My mother bore
me once,” but the dragon, being well posted in theology,
retorts, “ But by baptism you have been born a second time.”

I also happened in Habn® on the Albanian idea of a dev’s
job, which is to heat up in a cauldron the water required for
hot springs next day. I remember they are often busy with
cauldrons in your Cappadog. stories and in Kunos.

I think von Hahn's classification & description of the
various ghosts? i Albama is interesting but probably too
exact. Nearly all the words for ghosts are meaningless in
themselves *‘ Arab "% is the only one that gives a picture),
so I think the conception remains vague  defaull of tconography
by which really our ideas of the devil, fairics, and saints, too,
very largely are made precise. I expect Hahn badgered hus
informant, who produced a classificalion answering at best
to his own mental conception, if nol improved. Lawson#
always thought, if you could get a Greek kid to draw his
conception of a xahhudvrinpos® it wd. be a centaur: hut
there is no iconography of k.’s & when the cartoon of
Venizelos & the K. came out, they simply borrowed and
reduced ihe devil type, perh. a 1ouch of spider.

There is really a curious similarity between the influcnce of
Literature (oral literature) on folklore & the influence of icono-
graphy on popular hagiology. Lately I have found in Schisch-
manoff's Lég. Relig. Bulgaves some very cunious illustrations
of stories & ideas derived from the people from misunderstood
images.

(x) Herodias threw John the Baptist’s head away and he
grew a new one’ : I think there is an orthodox typc showing
the Baplist with a head on and holding his ewn head (No. 1)
on a plate.

v Albanesische Studien, i, 16a.

v Jd, i, 161-4,

* Sec ahove, p. 56,

¢+ Mr. J. C. Lawson, who wrole Moders Greck Folhlore.

¢ The kallikanizarol are bogeys of Madern Greeee. Mr, Tawson, without
much warrant, bolweves they aru survivals of angent cemiaurs.

* King Conslantme was represenied as 8. Gootge and Venizoles as o Kadle-
xdvr{apoy in & Modern Greek cartoon which appearcd at ibe height of the
controversy between the two men,

kngch:;chma;n;ﬂ. p. roo. The 2-headed type 13 {airly common in Greek
elkons,
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(2) Another legend represents Adam as having sold himself
and descendants to the Devil?; when Christ descendesd into
hell, the contract was broken & Adam delivered. The
contract was written in Adam’s bleod on a slab of marble.
This slab of marble I take to be the broken ‘* gates of hell
in the old Anastasis type.? They are nearly always figured
on the strength of the text, ‘' He hath broken the gates of
brass,”” which was re-used in FEvamg. Nicodemi. Another
version says? the contract was broken at Christ’s baptism,
when He stood on the stone it was written on. I believe you
will find 1n Byz. icons that Christ does stand on a stone of some
peculiar form at the Baptism. Up to the present, I don’t
understand what this stone really means,

In the Coptic legends of Amélineau I hoped to find, &
found,¢ the Coptic legend of S. George, and, as I expected,
no dragon, only the persecuting king is called mere than once
a “ dragon,”® as who should say ““monster.” This has been
shewn by Lucius to have been the beginning of the dragon,®
or one beginning. In the miracles of S. George, published
by A. ftom Coptic sources not later probably than vi ¢,
Diospolis-Lydda® seems to be the only cultus centre of S.
George known to the Egyptians at this date. Later, they
claimed to have his bhead at Lydda,® and there were reputed
graves at Old Cairo,? Beyrout,'® and Mosul®, the latter being
the site of his martyrdom according to the Moslems. In the
Coptic Acie George opposes a ““magtcian”” called Athanasius!?;
he is of course in disguise the Anan bishop’s great opponent !
as has before been pointed cut. It 1s wonderful that they
have left the name!® in without change.

14 p. 47

* See above, p. 54.

» Schischmanoff, p. 51.

* Conies de I’ Egypie Chrétienne, 1, 167 8,
s 4, 191,

* Cf. above, p. 157,

v Condes, 1, 214,

* Ludoli, D¢ Itinere Tevvee Sancta, p. so.

* 1 find no mention of lus grave but oniy of his arm in the convent of
5 George, Old Cairo.

1v Niebuhr, Voyage en drabie, 11, 382,
1 Fd.ad, 201.

11 Arméhinezn, e, 6if,

1 S, of Athanasius,
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I have also Ludolf of Suchem, said to be the best of the
xiv cent. pilgrims. He is quite convinced that the Dome of
the Rock #s Solomen’s temple rebuilt in its old form with its
old materials.?

Tell me when you write whether churches dedicated Zwrijpos
and Ilawroxpiropo; have the same or separate feast days.
I think Soteros® feasts Metamorphosis, what {easts Ascen-
sion 73

P.5. A funny thing from the Bulgar book will make the
letter more worth sending. There is a fairly elaborate History
of the Cross,* on the lines of the Bookof Seth, I think itis, At
the end comes the story of Constanting’s conversion but not,
as in the canonical legend, by the substitution of baptism for a
bath of children’s blood as cure for leprosy. According to the
Bulgars, he had wounds which would not heal, the Xtian.
children’s blood was proposed, but the cross ultimately healed
him. This is interesting, because in the Talmudic prototype
Pharaoh suffered from incurable wounds & his physicians
proposed Jewish children’s blood as cure—and this, I find from
one of my Lausanne discoveries, is used by the Syrian Grecks
as evidence of the Jews beliefin children's bloed {or the ritual
murder.® Well, in the Bulgar version,® when the Tiue Cross
was divided up for disinbution, the sawdust mixed with gold
and silver was made by Constantine inte coins bearing his
effigy & Helen’s with the Cross; these coins were presented
to the children it bad been proposed to kill, and 1hey are to this
day specially potent for children’s diseases, water being drunk
out of the (scyphate) coins.

This shows clearly enough that my conjecture about the
essential ' Constantinata” in Ridgeway’s Festschriit? was
right. The scyphate coins date of course from the Comneni
only, but the supposed Const. & Helen type goes back a bit

1 Da Itinore Tervas Sancla, p. 75,

* The Saviour.

* Notlung according to my Greok infonnants,

4 Schischmanod, pp. 70 i,

* Ci. above, p. 61,

* Scluschmanoff, pp. 74-5.

' [n F.W.I."s opimon these are certain Byzantine solidi of the ninth and

tenth eontuncs, which show Consiantine and Helen flanking the True Cross
(Budgeway Essays, p. 650),
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earlier, & one of Politis’ pupils (whom you know, I forget
his name) told me, he had an MS, passage showing that the
earliest of the type I could find was early considered a coin
of Const. & Helen.l I found in another book that in Crete
Helen was said to have run short of money & to have made
leather coins which turned to gold?: I suppose the scyphate
solidi, which are often cracked at the edges, suggested buttons
or something habitually made out of leather. Anyway, the
second edn. of “Constantinata “® will be more amusing for
these additions,

The Dr. has been to-day & finds I am, if anything, better,
but, having too much temperature, must keep in bed a day or
two & not go out. The weather being perfectly vile, it is no
loss, & I have lots of books,

I have been finding in Syria a good many cases of the
(Christian) place, which Turks cannot stay in, or die, 1f they
enter. This is familiar from “ Transferences’** as one of the
ways in which a converted church can be “unlucky.” But
in Syria it is applied not only to buildings but to villages,
Such & such a willage is inhabited only by Xtiams, Turks
cannol live there. The antagonism of creeds and the sharp
antithesis between the sight religion & the wromg ohe is,
I think, Christian, not ancient, In antiquity it is represented
by the distinction bstween (1) persons in a state of ritual
purity and people not, and (2) mtated & uninitiated, which
includes physical, moral, & intellectual preparation in the
idea of purity or fitness for participation. I saw somewhere
(Ludoelf’) that the letter of Christ to Abgarus, kept of course
at Edessa, had the property of rendering the city uninhabitable
to pagans & heretics. I should not be surprised if this is the
direct ancestor of the whole group of Xtian. superstitions of
this sort. Edessa seems to have had a great deal of religious
imagination, & you are constantly tracking things back
there, Of course it was in a fine situation geographically, and
the antiquity of Christianity there must have given its yarns

 See above, p. 17,

* Dandiru, Voyage du Mont Liban [Pars, 1675), p- 18,

* This was not leftn a suficiently advanced condition to be wrnitten up.
‘Part I of F, W.H.'5 Christanity and Isiam.

* De Itners Tervam Sancia, p. 62,
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a fine vogue. Once in Syria, any religious yarn might go all
over Xtendom and many did.

I have got a Bulgarian yarn about $. Alexius,? fairly stupid.
I don’t know if it interests you: 1t 1s the original tale very
much depraved & of course no mention of Rome or indeed
of anywhere else,

I notized a funny thing in a book on. Mesopotam?a?® the sther
day. A man went to Sergiopolis, now ruined but in ils day
very famous for the reasons implied by its name. The walls
still stand, and the stone of which they are built is full of
mica, which glitters in the sun. His escort, when they saw
them, said admiringly, “ It is all msrrors.” I must look &
see if S. Sergius ran anything in the magic mirror way, the
mirror destrucizve to the enemy, like the ones® in the Pharos and
[supposed to have been) at Rome, I think. Isn’t there, too,
a city of mirrors in the Arabian Nights, corresponding to the
City of Brass ?

Leysin,
28th December, 19x8.

Re Pantheons, your late Icelanders® are curiously paralleled
by a learned Benedictine® in the 18th c., who describes a very
mteresting early church (demolished shortly aiterwards) at
Toulouse. The apse, which he takes for the surviving half of
a decagonal temple, had a serics of mosaics in niches; the
mosaics were Christian, but he says the niches shew that
originally a2 number of gods were worshipped there, This is,
of course, partly the Pantheon influence, as I have, I think,
remarked before.® It had not occurred {o me till now that the
(conventional) Pantheon has the theological point of shewing

t Schischmanoff, p. 132,
* L. Cahun, Excursions suy les Bords de I'Buphvale, p. 188,
' See bolow, p. 193,

* Prolessor Dawking had written tbat Ieclandic sagas of the feuricenth

century descnbe a heathun temple as having an apse with statucs of the
goils 10und 1t

* Dom Jacques Martin, La Rehgion des Gandois, i, 139.
+ Above, p. 146,
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wup polytheism, a point Christians, and still more Moslems,
would enjoy bringing out—you will remember pre-Islamic
Mecca is thought of as a great assembly of idols. *

The other “ conventional " point in Christian represertations
of heathenism, and I think Moslem, teo, is the extreme import-
ance of the statues as oracles. The influnence here is, I take it,
mainly 0.T., *“ enquiring of the Lord ” being so very imporiant
in Judaism : I note also that, if for any reason this was thought
impracticable, a heathen idol (the * god of Ekron,” e.g.} was
resorted to for the same purpose. But I believe the yam
about Aposllo scratching at the Nativity is as old as Eunsebius
at least, so classical antiquity has something to say in the
matter. This figures in the legend of 3. Somebody of Tou-
louse? ; as he passed “ the temple,” all the  oracles *’ stopped
talking.

The other great motif, idols falling down befors a saint,
derives, I think, again from O.T. (ark among the Philistines
and Dagon), Apocrypha (Bel & the Dragon), and Evang.
Infantie, where the falling down of ths idols of Egypt before
the Infant Christ?® is evolved directly from a passage in Isaiah
(xix. 1). The falling down of the 1dol 1s directly connected
with the exit at the double of the inhabiting spirit, though I
doubt if the Jews had the idea before the Captivity. It is
teally a deep & philosophical idea, reconciling the conception
of an idol as a man-made thing & therefore powerless &
as a god absurd, with the conviction that heathen gods were
not really powerless but powerful for evil, though, when it
came to 2 competition between them & the divine power
granted to a saint, they were shewn up.

I have a pleasant note or two out of a Life of Joseph from

1 See helow, . 241,10, 5.

* S Bermin 20tk November,

* Sxe Migne, Distionnawre des Apocryphes, i, 1078, Cf, Fabrd (1482) who
says (Evsgatorsum, 11, 50) that Jeremuah had prophesied to the kings of
Egypt that a virfie should bear a cluld, A statue of the Virgin Mary was
then made and secreted in = temple, Ptolemy being mnformed by the pricgts
what 1t portended. The passage in Jeremuah, to which ths garbleﬂpztow
refers, 15 chapter xhn, 11-3. In lus Evagatoriem, m1, 184-8, Fabn adds that
at the comng of the Holy Family to Egypt all the temples, except those of
the Virgin, the Pelican, and Fire, {ell. The pheemix which bad appeared in
the Ternple of Fure, and the pelican, were conuidered emblems of Christ,

+ This s developed fasstman Part 1 of F,W.H,"s Christismiy and Islam,
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Mahom. sources.! Infer aliz, when Joseph is disposed of 2 the
brothers tell Jacob a wolf has get him. Jacob replies, ** Pro-
duce the Woll,” & the brothzrs catch onc & say that is it.
But the Wolf declarcs on his word of honour to Jacob it is a
put-up job. This, I take it, is the prototype of a similar
miracle told of H. Bektash® and a saint namced Zimbilli some-
thing?; I doubt not, of others also: such a little goes such a
long way 1n hagiology.

Leysin,
9th Janwunry, 1919,

I have not written a long time, as I have lost for the time
being half a sheet I iniended for you, & have been rather
off owing to bad weather & kept in bed. But it can’t last
much longer. Alsp, since my last I have had no particularly
juicy books.

I have a rather nice Egyptian Coptic Version of the Solomon
& Balkis legend in Amélhineau,® which introduces the cpisode
of the temple-bwilding & the worm Shamir: only, it isn'¢
the worm Shamir,® but a bit of wood from Paradise that is
brought by the bird’ to liberate its youngster. Sol. keeps this
wood & eventually it turns Balkis’s goatsfoof (variation of
the kairy leg story) into a human one, & is spoken of after
as the “ wood that changes the mature of things.” This is
evidently the wood used for alchemy in ““ Hassan of Basra,”’$
which is mentioned along with the gold plant.

3 3piro, L' Histoive d2 Joseph selon la Traditson Iusulmans, Lansinne nod
Pans, 1907,

'+ P, 30.
* Cholet, Arminie, pp. 40 f.

! Of Al [Zumbullz) Eifendi at Tokat : see Carnoy and Nicolaides, Folhlors

de Constantanople, pp. 183 4. The Mull story of Ali Zumbully is grven in
chapler xviu of FW.H.s Chnistiantly and Isiam.

* Contes de PEgypie Chréienns, i, 146-0.

* As w ihe Jewish story, for which sce Baring Gould, Curious Myfhs,
2nd ‘series, pp, 121 ff,

* By Lhe sokh.
* Lane, Thousand and ons Nights (Londop, 1893), p. 341.
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I have also at least one good pointer out of the Coptic Life
of 5. Georger He met his death at the orders of the wicked
Persian King at Sar, the city of Nebuchadnezzar, which he
(N.) abandoned, when he built Babylon. This helps account
for the Moslem legend of 3. George putting his death at Mosul
(Nineveh), where there is still a tomb.? On the other hand
the author evidently thinks Sar is on the sea (Tyre ?), and
they embark S G.’s body there, en route for Diospolis—Lydda,
via Joppa. On the whole, the Coptic Legends are rather
heavy, I find, though interesting evidently to those who know
Egyptian ways.

I am after I'. Fabri’s pilgrimage® from the Wee Frees, and
Schnudi, for some references. He* may be more interesting
for himself, I do not know anything about him. I know
there will be heaps of things in Fabri, I think something about
passing through columns at Jerusalem. By the way, de
Vogué® gives an amusing picture of fat Turkish effendis sticking
on the way & feeing the clerics o say they hadn’t; appar-
ently it was allowable to be pulled or pushed |

I heard from Mrs. Strong, there seems so far to be nothing
in Rome to support my S. Cross wheeze,® but I have written to
Jeftery.

Leysin,
158k January, 1919,

I have from Geneva a curious book on Islam? with a very
interesting appendix on Islam as conceived of by the medizval
W., with the documents quoted. They thought of it as a more
extravagant paganism with many idols; the chief idol was

¢ Améhnean, 11, 205-6,

* Sge abave, p. I58.

* Evagalorium, ed, Hassler, Stuttgart, 1843,

¢ 5¢ Schoudi. F.W.H., however, made no extracts from the account
given of lam by Amélineau, Les Mones Egyptians, 1

v Syre, Palestine, Mont Athos, pp. zoz2 £,

¢+ See above, p. 133,

* H. de Castries, L'Islem, Paris, 1836,
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called Mahom. and used as an oracle, a devil inhabiting it
for this purpose.t

A man was signalled in Times as writing on the Master &
Apprentice story in F olkloye,® so I sent him three Greck rels.?
in case he hadn't them, and he was much obliged and sent me
the paper. He mixed up two things, I think, and of the true
yarn offers nothing out of France & Engd. as yet. To me it is
essential that there should be fwo masterpicces, the very fine
& the still finer. He groups with them a lot of yarns about
a masterpiece the artist proposed to repeat & improve
for some one else, & was put out of the way by the owner of
the original. This, to me, lays emphasis on the wnigie
character of the building, etc., in question, the comparison
does not come in, whereas in the Master & Apprentice it is
the point.

Felix Fabri has not turned out so racy as I hoped, rather
an old bore, but interesting things of course. A man in his
crowd deliberately * merdavit 7 a mosque,? taking advantage
of a hole in the roof. They evidently thought it a jolly geod
way of scoring off the paynim (he alone of his party dis-
approved), till they got into trouble over it. The paynim,
on the other hand, if they saw pilgrims frequenting and kissing
any particular stone, used to ‘ merdare’ the stone,® so both
sides were much of a muchness. It interests meas “ merding
mosques is nsed as a motif for a rather base series of folktales,
wh. I have had my eye on some time. One from Mytilene®
makes a Greek bet a Jew he will do it, and he docs, passing
it off to the Turks as a miracle, he having been relieved hy
his faith from constipation. This I have got back to a
Benedictine (! ! !) source” of the early xvi cent.

1 Pp. 18-0.

* W, Crooke in Folk-Lore, xxix, 219.

* Published in Folk-Love, xxx, 134~5.

4 Evagatorium, 11, 228,

v Ci. 1, 268 1, 380.

* Georgeakis and Pineau, Folk-Lore da Lesbos, pp. 113 #.

* Bayle's Dictionnaire (Amsterdany and Leyden, 1730), s.v. Mahomet,
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Leysin,
160k January, 1919,

Pecking away at Felix Fabri, I find in between his rather
lengthy sermonisings a quantity of good things. I note for
you that, in his contract with the captain who took him to
the H.L., the latter was to supply him with bonis panibus et
paximatibust-—that the word occurs elsewhere without his
usual gloss on unfamiliar words, ' quod Latine sonat,” vel sim.

There is further a note I find very interesting on M.
Chrysoloras? & Greek studies, “ Emanus], philosophus et
oratsr eminentissimus, qui litteras grecas m Italiam retulit,
qua jam per septingentos annos non fuerunt in usu.”” This,
written by a Dominican with no particular interest in such
things about 1483, shews quite clearly, I think, the position
M.C. held in regard to Gk. studies, though we find things
blowing up before.

On the next page® is an allusion to the prophecy of the
fall of CP, by “ Leo philosophus grecus,” who built a column
on which were engraved the names of all future emperors
& patriarchs. ‘‘ Ideo in columna erat scriptum, Constantinus
me fecit et Constantinus me dissolvet.”* F.F. seems to have
had this from *“ quidam doctus Grzcus,” but rather implies
not first-hand.

His usual authority in historical matters is still the Speculim
Historiale,® 250 years old, which to ourideas ought, inview of the
very considerable advance in exact knowledge since, to have
been out of date I suppose, really knowledge had advanced,
but not criticism, and the age of an autherity only made him
more venerable, whatever his relation to the events described.
But it was this snowball system which made the growth of
legend so easy., B, wntes a book, encyclopadic by choice,
based on A., a well-known & accepted authority, going one
better than A., not in exactness, but in interpretation perhaps
or combination of “ prophetic ”’ texts, even in amusinguess.

1 Eyagafoniun, 1, 39, Baximadhia are well-known biscuiis 1n the Levant.
* i, joq4, cf, ahove, p, 26,

* iid, 305.

¢« For Leo the Wise's prophacies see above, p, 114,

* By Vincent of Beauvais.
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For C., who compiles a similar work 50 years later, B’s is {act,
& so on, and he does not mark clearly what he has from B.,
far less what B. had from A., though, if he is wery conscientious,
he #ay refer to one or the other. Almost impossible, before
printing got general, to check and sift, and the whole idea of
possibility & probability was astray. Hence many joyous
tangles for the likes of you and me te unravel,
I am keeping my eyes open for Transferences in the Holy
« Land, on which F.F., being very long-winded, often has tips.
It will be very interesting & exceedingly complicated. What
I am quite sure of is, that the fanatical zeal of the Catholics,
especially the simpler kind of Franciscan monk,? exasperated
the Moslems, particularly as they represented the inter-
mittently hostile westerns. You do not find the indigenous
churches suspected or watched or sat on in the same way,
until of course Russia becomes the champion of orthodexy:
the Armenians, even so late as F.F's time, seem to have made
their Palm Sunday procession by the Golden Gate,® which, as
you know, opened on the Haram.
Another very curious phenomenon is related by F.EF. about
a site associated with the B.V. and, he expressly says, much
venerated even by Moslems. With enormous trouble &
evidently backshish, the Franciscans of Terra Santa got
leave to make a church on the site,® but they had no sooner
started than the Moslems pulled it down. Evidently their
experience was that, if the R.C's. got hold of a place, they
would not be allowed to use it, whereas in the converse case,
olten, I have no doubt, from no higher motive than intcrest,
Christians without distinction werc admitted to holy places—
except in the case of the Dome of the Rock of course, and
here one does mot know the Moslem side. 1t was a great
wheeze, even when it was officially shut, to smuggle oneself
in and “ testily 7 ; “ testifying ”* gencrally meant or included
blackguarding the Prophet, and I have ne doubt, if you got
a fair chance to “ merdare,”* you would. 1ut there is always
a strain of jealousy, witness the cxclusion of the Jews, ag well

* CL. Tobler, Topographiz von Jarusalem, 1, 316,

* Ci. Ludolf von Suchew, Dy Thnere Terrm Sancia (c. 1350 4,D.), §. 76,
v Bvagaiorium, i, 272,

+ Cf, above, p. 177,
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as Xtians, from the tombs of the patrarchs at Hebron,! which
continued certainly down to the latest conquest, and Zkey
would certainly play no dirty tricks there. The balance of
tolerance, as between Moslem & R.C., certainly is in favour
of the former, but at all dates decent men on all sides could
get on, and the Padre Guardiano could certainly set the tone
of the R.C’s,, if he liked. The one in F.F's, time got on
exceedingly well with the (Egyptian) aunthorities of his day.

I shall perhaps have scmething on Virgil next time. The
building at Arles cemetery? is, or was, a chapel dedicated
by Christ. I do not think .. in the S. Cross tradition. It
comes, of course, in the Roland cycle, epic of Guillaume
Courtnez (“Aliscamps "—Elysit campi).?

Ps. xci. 6, " pestilence that walketh in darkmzss . . .
destruction that wasteth at noonday,”’4 A.V., but what has
Vulgate ?

Leysin,
24th January, 1910,

I have to-day your letter of 26 Dec., the fine long 3 pages
with the monasteries and the shorter one of 3 Jan., which has
fairly hustled. Thank you very much for both.

I have had a bad spell of temperature, now I think over.
Consequently I have been rather off reading & writing,
but I go on pecking at F. Fabri still, and amusing things
come out. Lately I have found a curious account of a house
at Cairo haunted evidently by peris, who turn everything
upsile down, but pay their rent regularly.®* He calls them
“domma nymphe,” but admits they may be muses, as they
sing. The thing I wanted him for* particularly I cannot

1 Hanauer, Folk-Love of the Holy Land, p. 73 ; Mandewnlle, ed. Wright,
P. 161,

¢ See above, p. 133.

s Milin, Voyage dans les Departemens du Mids, ii, 516.
+ For the mudday demon see above, p. 153,

* Fabn, ui, 41-2.

§ Paszing between columns,



LETTERS ON RELIGION AND FOLKLORE 181

find, & T know I shall never have the energy to read through
the 3 vols., time is so broken by cures, etc. for one thing.

Reflecting over Virgil I come more & more to the conclusion
that his magician cycle is purely Oriental. Do you remember
that at the baths of Puteoli he puts up tables, detailing the
cures! which could be wronght by the various waters, & the
medicos of Salerno, who thought they would lose custom,
came & biffed the tables? According to Jewish tradition,
Solomon put up similar tables in the temple, & Ezekias
biffed them,? because people began to think they could cure
illness wathout God. I am nearly sure there is something
of this sort said of the hot springs of Tiberias,® which are
attributed by the Arabs to one of the philosophers, & I have
hopes to find the same thing at Banias® (Panias) in N. Syria,
though my only evidence, as yet, is that there is a fine natural
spring there bursting {rom the rock, with a lot of inscrT.
(votives to Pan),and that the medizval Arabs called it Belinas,
which is Apollonius of Tyana.

The archetype of the criental magician-philosopher is to my
mind certainly Solomon, & it is at least curious that his
one weakness—women—is reproduced, in the form of an
apologue, 1 the stories of Virgil, also Aristotle, bemg fooled
by women. Xtianity could not accept the theory of a Xtian.
philosopher using demons by ke power of God to cxecute his
will, which is what Jewish Solomon did. Virgil hedges over
this, & people like Gerbert® got into hot water over i,
though in the E. 1t would not have compromised them at all.

I bave found the Virgil legend about the woman & the
basket attributed to Solomon in Bulgaria® I do not know
whether it is Jewish, and this is nmo evidence of its real
connection with Solomon ; the apologue could be fitted on to

* Comparettl, Virgilio, i, 41.

* Suvidas, sv 'Elfexias.

* There were bath-houses round the springs of Tiberias, until Aristoila
dcmaﬁ:;ded therr destruction in the interesis of doctors (Lt Stronge, Palestine,
P 330).

* Banias was said by Dimashki to have been built by Balinas {Le Strango,
P 419]. F.W.H. did not see theus two reforences.

* The emmnent mathematician who becamc Pope Sylvester II.  See
Cormparett, Vergilio, id, 15, 86.

* Schischmanoff, Ligendes Religieuses Buigres, pp. 82 i,
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the learned man type of hexe, & Solomon was the only one
the Bulgars had heard of no doubt—according to them, of
course, he built S. Sophia,* not the Temple, and the Turks
have something of this kind.

1 have just got a picture of the temple of Metapontum?
called the table of the Paladins. The columns are evidently
the legs of a gigantic table. What about Arthur’s round
table =5tonchenge, vel sim ?

Back again to Suleiman bin Daoud ! I remark that Virgil's
magic garden® may derive ultimately from Sol’s “hortus
conclusus,” about which there has been much rubbish talked,
especially & propos of canticles, and the traditional site was
shown at Jerus. It wd. be lugged in to the medical side
of the "“wise man " as a garden of rare simples.

Do you think the Column with the names of future emperors
down to the fall of CP* (in my last, I think) is any help for
your Afos éhevBeplos P The idea of a tabulated prophecy
like this is common enough, the second part of Daniel being,
I suppose, the archetype. Indeed, prophecies of this kind
attributed to Daniel were floating about the E., and the Turks’
idea that all was UP with their empire after A.H.1000 seems
based on one of them.® Prophecies of general bust-up are
more popular than prophecies of “ liberty ”” but come to the
same thing, the bust-up of the Turks being of course the
éxevfeplo of the Xtians. and so on. If there were mysterious
marks in Cyprus? somewhere on a rock, or a long inscr. they
couldn’t read, it might be put down as the prophecy of the
doom of the Lusignans & triumph of the Greeks, don’t you
think ? & even if they couldn’t read it, they might gloat
before the flood came & concealed it.

F. Pabri, by the way, puts Tannhiuser? quite defimtely

* B, go.
' Abgve, p. 103,

1 Cf. Comparetts, Visgilip, i, go-1: 1, 55 [this from a thirtzcuth century
chramicle).

* Above, p. 178,

* These words ocenr in a difficult passage of Machzras (above, p. 68),
which Professor Dawking was reading at this time,

t Cf. above, p. 107

* The passage in Macharas 'was about Cyprus,

* Evagatoyium, in, 221,
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in Cyprus. G. Paris! gets as far as Italy (Mte. Venere in
Tuscany , but does not seem to consider, or know of, the Fabri
passage. As you can’t get Tannhauser earlier than the
Crusades, & Cyprus was so mnotoriously the country of
Venus, I think, in spite of Fabri’s late date, 1482, Cyprus
may be the original location. Templars or Teutonic Kmghts
could easily take it to Germany & put it on @ German knight.

In Iskendername,®* 7 Philosophers at Alexander’s court were
Aristotle, Socrates, Plato, Hermes (evidently Trismegistus),
Ferfuriusus (Porphyrius neoplatonist), Belinasus (Apoll. of
Tyana), & Valisus : who is Valisus? Galenws gone wrong ¢
Or Valentinianus, gnostic heresiarch ?

Leysin,
8ty February, 1910,

I have curiously run to earth your often quoted senthment
about mystics in R.Casm.—that it was mostly luck what
you were badged by the authorities. It comes in a review of
the Acta SS. by Renan in Etudes d’Histoire Religicuse® But
he goes one further and says it rcally depended om whether
you were a good enough man to come it over your confessor
or not. This I don't think is inevitably irue, the Sacred
Heart lady, * for example, I feel sure, never took in lier confessor,
only, being a Jesuit, he felt there was good stufl running to
waste, if she was not published.

» Légendes du Moven Age, p. 134.

* By Nisami (died 1x80). Theo reference is {rom Fr. Spiegel, Dda Alsx-
andersage dey den Orlomtalen (Leipng, 1881}, p. 40.

* Paris, 1858, pp. 30I-315.
* Above, p. 4I.
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Leysin,
13th February, 1910.

Your letter of zoth Jan. The S. Theodore island?! sounds
promising : which came first, the dragon-legend or the S.
Theodore dedication ? I put my money on the saint, on the
ground that the dragon would naturally attract George.

I myself am all right, “no change,” & occupied chiefly
with keeping my temp. down. Books lately have not been
brilliant. I am trying to group together the supposed pagan
prophecies of the Virgin birth. They run along two lines
(1) the Virgin birth itself (Is. vii. 14) and (2) its consequence,
the breaking of idols & paganism (Is. xix. 1). The latter
prophecy refers to the idols of Egypt & has consequently
been used in the Evang. Infanfie, where the idols fall down
at the coming of the Holy Family into Egypt at the Flight.
This works up, by & by, to the idea that the Egyptians
knew all about Christ beforehand, wammed, as F. Fabri says,
by Jeremiah,* who, 1 find, actually was in Egypt.® But
how early this comes, I don’t know, Fabri’s usual source being
Vincent of Beauvais, which is already too late to be amusing.

Indeed, all through I have no dating, but, on the conjunction
suggested above, I imagine the type story was first told of
Egypt. At CP, Mandeville mentions* a yarn that, when
5. Sophia was being built, they found a body with a plate
inscribed, " Christ shall be born of a wvirgin & I believe
in Him.” * And they say it was Hermogenes the Wise Man "
—the best people seem to think this is a blunder for Hermes
Trismegistus, however. Then, there is the Cyzicus yarn told
already in decent Byz. times about Jason being ordered by
Apollo to build 2 Temple to the Mother of God & building one
to Cybele, Mother of the Gods, by mistake.® By this you are

1 Professor Dawkins had written akout a small island off Capea in Creta
which was reported to possess a dragon™s cave.

* For these references see above, p 174, n. 3.

* He is sa1d to have beesn bunied by Alexandsr in Alexandna, see Baillet,
Sawnis de Pancien Tesiament, 156 May.

+ Ed Wright, p. 135,
' Hasluck, Cymcus, p. 161 : cf. above, p. 174.
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already close to the Ara Coeli yarn! & it, in its turn, has
inspired the yamn of the Druidical Virgin at Chartres® &
there’s, T believe, another such at Chalons.? I am sure it is
all one chain, resting on the two prophecies in the end &
gathering new details like a snowball, as it went on, from
archzological details locally. It seems quite clear, e.g., that
the basilica of Constantine at Rome was early taken for the
temple of Peace* (I fancy the regio sempli pacis survived the
temple & the basilica was a good upstanding ruin), of which
it was prophesied that it would fall when a Virgin bore a
child.® (I come not to bring peace but a sword ' ?}

Ara Coeli yarn is very complicated but not, I think, early.
I believe they still claim to possess the ** Ara primogeniti Dei
of Augustus, but it is hidden by something else.® Maybe you
know about this ? I am very much at present for the theory
that Ara Coeli is a corruption of “ In aureo celo,” which is not
infrequent, it appears, elsewhere, S. Apoll. Nuovoe at Ravenna
having been originally S. Martinus “in celo aurco,”? if
memory serves. Nobody would have thought of Ara Coeli,
and it does not fit on particularly well.

A propos of these inscription wheezes (the classical onc is
the inscription alleged of Simon Magus, now proved (yes) to
be of SEM> Sawncus),® I note a Gallo-Roman inscr. DEO
OVNI [ORIGI,Y where the papades missed a point. OVNIORIX,
apparently a respectable G-R1® God, would have made a
splendid DE0 (0)VNI ORIGI(NALY) & sure proof of Druidic
enlightenment.

1 Tts altar was erogted by Aygustus to commemorate the propheey of the
Cénmaea.n S1)by1 about the birth of Christ (Murray, Hand-Book of Reme, London,
199, P 32).

* According to traditionDymds at Charires bad worshipped the "Virgin who
was to give hurth to Chnst.”

» See Saintyves, Religues ef Images Légendairss, p. 142, 1, 2.
d“.PNaQ;?g‘;i:?r:?; dﬁs' Roma (Rome, 1830}, p. 142 : of. Beugnot, Destruction

¥ De Voragine, Légends Dorde, p. 39.

* See above, p. 58,

* Baedeker, Nortkern Italy (1890), p. 370.

* Hare, Walks in Rome, ii, 359.

* Quicherat, Mélanges d'Avchéologic sf ' Histoirs, p. 404.

1t Galle-Roman.
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Leysin,
18th February, 1919.

I have had the Alcoran of the False Prophet to read, or
rather to look up certain passages in. I got hold of a 100
years’ old French translation,! which to my mind eliminates any
nobility of style therz may be in the original, & having
lecked out my texts, skipped through the whole te get a
general impression. Read like this, it is exceedingly mono-
tonous & rather incoherent. The legislative parts are much
less important & elaborate than in the Pentateuch &
mainly about women. The rest harps on two ideas, the Unity
of God ({with corcllary, wickedness of idolatry) and reality
of Mahommed’s mission (with corollary, wickedness of denying
it). The themes of heaven & hell are treated at great
length as stimulants to belief. The mythology parts are not,
as in the Bible, narrative, but used as preacher’s themes to
illustrate the two leading ideas. Nearly all the sacred persons
mentioned are prophets, who had to contend with opposition
but afterwards were vindicated by the fate of their opponents.
So you get Moses, Abraham, Lot, etc. alluded to again &
again, but their history is assumed to be known to the audience,
and an incident is often recalled by a mere hint. 1 have found
a fair mumber of things I thought were only in the commen-
tators are really in the text, e.g. Queen of Sheba & Solomon,
the queen (characteristically) not being mamed, and many
incidents (bairy leg test, e.g.] merely alluded to, being familiar
to the audience. Mariolatry is ingeniously disposed of. God
told Mahomet He had asked Christ, whether He had given
orders that His mother should be worshipped, and Christ
said certainly not.?

Did you know the Text (v. 114),% " Jésus adressa au ciel
cette pridre: Seigneur, fais-nons descendre une table du
ciel . (rr5) Le Seigneur exauga sa demande.”” This
is said locs.lly to have happened after the Temptation &
Fasting, but I suppose it must have come from garbled versions

t By Savary.
1 Ed. Sale, p. 88,
1 1.e. in Savary's translation + it is p. 87 1n Sale's.
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of the Last Supper, the Cenaculum being shown at Jerusalem
and the scene frequently depicted. I wonder whether the
supernatural nature of the meal was not suggested by the type
of the pvorwdv Seiwvor,! Where, if I remember rightly, the
angels officiate.

I could find nothing very striking about infernal arrangements
in the Koran, though much is said on the subject—no
imagination at all, as I had hoped, only fire, braziers, chains,
& some disgusting fruit to eat.

Leysin,
a24th Irebruary, 19XQ.

Do you know that the Jews have the idea that, at the first
Captivity, the Ark was hidden in 2 chamber contrived by
Solomon under the Temple rock, and is still there 22 This is
further developed till you get a fine yarn that the whole temple,
ark & all, sank into the ground & the Prophet Elias still
makes daily sacrifice in it® according to the old law. This
is surely the ultimate basis of the 5. Sophia legend of ihe priest
going into the wall with the chalice,? the mysterious celebration
of Easter,® & the [airly numerous yams of buried churches,?
whose services are heard mow & then. The whole ¢ycle of
legend associated with the temple has the same importance
for the folklore of buildings, as the development of the Solomon
myth for the folklore of magicians and philosophers,

I thought I should get much more for * Transferences ”?
out of Jerusalem, but the positive gain is not so very big. It

t The Last Supper. T[W H is probably thinking of the Divine Liturgy
where Christ appears as a High Priest and eclebrates mass, angels bringing
the necessary vesscls, otc. (Dndron, Manuel & Iconographe, P, xxxvi),

* Geo. Williams, Hofy City, i, 53, quoted by Tobdbler, Topographia von
Jerusalem, i, 540,

* Pierotu, Légendes Racontdes, p. 86.

¢ Bee, c.g, Murray's Hand-Book for Constantinaple London, 1900}, p. 48.
* Buchon, Lz Gréce Conhinenials, P, 540.

* See, e.g. Stanley, Sinai, p. 14 : ¢f. p. 30.

! From Chnstiamity to lslam.

This compilation © Phoenix E-Books UK
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is surprising, for instance, that * Transference arrested by
miracle ’1 occurs only in very feeble & late legends connected
with 5th rate holy places ; none of the big ones seem to have
put up a fight at all,

The Turks wanted Zion and the Cenaculum, in the first
place for the tomb of David,® which was supposed to be there,
ostensibly because it was a holy place, but also nc doubt
because of the tall stories in circulation about the immense
treasures buried with David by Solomon,® of which we had an
echo not so very long ago!

I am very interested to find out the detailed history of
the transfersnce of the Ascension church. It is a site held
sacred by Moslems, who apparently accept the Ascension on
a Koranic text,® though not, of course, the Passion &
Resurrzction ; so that they bave never been attracted to
the Sepulchre church & Golgotha.

There appears to be no evidence for the form of the pre-
Crusading Sepulchre® beyond that it was a " tugurium
rotundum,”’ so that the case for my supposed Aquileia repro-
duction can never be more than hypothetical.

Leysin,
4th March, 1014.

I note for your cruciform fonts that the font in the H.S.
church c. 7610 is said to have been square outside & " of
the shape of a rose™ inside (Tobler, Golgatha, 372, quoting
(uaresmius).

t This subject forms chapter m1in F'W H.'s Christiamiy and Islam.
1 Conder, Cily of Jerusalem, . 14.

* Josephus, Anfig. Jud., v, 12.

¢+ Ed Sale, p. 71.

v Above, p. 84.
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Leysin,
sth March, 1910,

I got a funny thing out of Tobler about S. Pelagia’s grave!
(where people who have made a bad confession cannot pass
between the tomb & the wall). It was, or even is, a three-
decker cult, the Xtians. calling it Pelagia's tomb, the Jews that
of the prophetess Huldah, and the Mos, Rabahet Bent Hassan
el-Masri. I don't know what ““ Rabahet” is, but ‘ Bent
Hassan el Masri’’ is obviously ** daughter of Hassan the
Egyptian” (Masr), which is supposed to be a muddle with
the adjacent cell of Mary of Egypt.? Hassan they do not
explain, but Hassan el-Basri is a very celebrated saint. He is
buried at Basra and appeared after death to say that his
tomb must be built with the head against the turbeh wall, so
that people could not circumambulate the tormb3; why, I
don’t know, he is not supposed to have been very orthodox,
and circumambulation is practised at Mecca anyhow. But
it seems clear thers is a connection, probably of the futile
kind that acts as a warning & wet blanket against all logical
reasoning in these things, with the Pelagia ritual.

What do you think of this as a speculation? S. Maria
Maggiore, as you know, is also called “ ad Nives,"” because
snow in July indicated its future site. Now the Burning Bush
is comsidered a type of the Virgin and is painted with a figure
of the Virgin in 1ts branches.® From this come a number of
legends representing images of the B.V. as found in (thorn)
bushes, a rather good example of legend evolved from
“imagerie.” Among the other figures of the B.V. is the
Fleece of Gideon, which is represented, I believe, in this sense
at Chilandari.® I think, if represented in painting {colour is
important) in 5. Maria Maggiore, it might give rise to, or help
on, the legend of the foundation, easily if the conneclion of
the church with snow was already made. People are particu~

t Tobler, Siloahqusile, p. 126.

1 Id, p. L35,

* Niebuhr, Voyage en drabie (Amsterdam, 1780), i1, 181.

¢ Ct. Morray's Hand-Book of Rome (London, 189g), p. 137

* Above, p. 93.

¢ Seze Dndron, Manwel d'Iconographie Chréiienns, P- 103, n: cf. p. ago,
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larly apt to connect an unfamiliar picture or carving with
their own church in which it is, and a very large amount of
this kind of folklore derives in the end frem the formula :—
misinterpreted figure or name adapted to familiar legend;
in this case, figure & man combining bdack egain, with
adaptation of legend belonging propetly to figure, This seems
very elaborate but isn’t, I think, really. People with a hazy
remembrance of the incidents of the Gideon story (and it is
the incidents that stick, rather than the personalities) and
the idea of the suow in their minds might arnve at something
like the story, as now told. I expect it would be easy enough
to find out when the ch. was first named ad #{ves,* and perhaps
a plausible guess as to why. Most such things sieri from
popular etymology of a pretty simple sort.

Do you remember a great hobbery there is about the Athos
Guide to Painting ?* Polites? says the ordinary edition you
get in Athens is faked and the language can't be depended
upon. It seems quite clear, from what Didron says, that
the ordinary MS3., of which there were several in his time,
were still in practical use & consequently that one would
not expect to find the texts identical but rather a certain
diversity, due to interpretation for quite practical reasons at
various late dates. The original date of the book® is now, I
believe, put much later than formerly, something like 1650
rather than x450, so has suffered the fate of most Athos
things. I myself include among the things to date down the
supposed awfully ancient church of Karyés,® which I think
really belongs to the date of the voivede’s Slavonic inscription,
Ifancy 1508.7 I doa't think it has ever been meant to have

» According to Addis and Arpold's Cathelic Dictionory, ed. Scanmell

[Lon%on, 1917}, P. 563, the oldest authonty for the story is Pope Nicholas IV
in 1287,

* Seze above, pp. 155-6,

* The author of Medérac wepi voi Biov wol =ic yAdoone vod "Eddqvinod
Aao#i and numerouns other books on modern Greek customs and language, I
cannot find the passage to which F.W.H. alludes. Professor Dawling

later imnformed him that the ordinary edition of the guide was published by
Sumomdes, who inserted three forged chapters.

¢ Manuegl, p. xxui.

& Manuel, p. xxin,

* Ci. Hasluck, Aikos and 15 Monasieries, p. 170, 0.
* Hasluck, ¢p. cit, p, 160,
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vaulting, & the way it is planned, according to Brockhaus,
seems to me to come nearer the Refectory of Lavra than
anything I know ; this is, I think, first half xvi, too. Have
you any ideas on this?? Poor Panselenos, of course, according
to Didron the Giotto of the Athos school, has had a mnasty
shock & dropped a couple of centuries through the correct
reading of the Lavra inscription?: here again he wd. square
quite well with my view of the Karyés ch. dating,

I forget whether I told you I heard from Jeffery about the
churches of 5. Cross in Jerus. and Cyprus.® DBoth, as they
stand, are modern, so the evidence for my theory, if it ever
existed, exists no longer.

Leysin,
8th March, 191Y.

I heard the other day from Wlite of Marsovan,* who is
on his way to CP. with a rclief mission of 190 persons: I
took the opportunity of sending in your name & mine
grateful remembrance & best wishes to any American
Missionaries that may remember us, Indeed, I wish them
well, and they will get a chance now. My only fear is that,
if U.S.A. becomes more important commercially in Asia Minor,
their missions may lose their prestige for disintercstedness,®
of course undeservedly,

I had got this far, when yours of Feb. r4th came along,
thank you, & the photographs of Samara, ecte. I have
recently seen photogs. of Ibn Touloun® minaret: it differs from

* Pansclenos painted frescoes in the church of Karyes and elsowhero
on Aihos,

» Cf. Dishl, Manuel d'Art Byzanhn, p. 763.

' Mr. Jeffery referred Y W.H. to us own paper on §. Crosa of Cyprus
in Proceedings of the Socely of Anbiguaries, 1916 (March), pp. 132-3, addisg
that 1t 15 wrongly figured there (fig. 1) as tha ** Basilica of Constantia.”

* Bee above, p. 163.

* In this respecl the American mussionaries contrast with the missions
maintamned by szveral European Powers in Turkey,

* See above, p. 25.
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Samarra in having a square base before the twiddly part
begins. (Minaret with twiddly outside stair is shewn in your
Arundel aceio). 1 told you I think the connection, viz.
that a Samarra man did the Ibn Touloun. In the first place
1 imagine it is a concession to the clumsy technique of crude
brick, they having neither stone nor wood to help out the
stairs with.

For mod. Gr. do you know there is a quite early vocab. of
common words, in English letters, as I remember, which might
make it more amusing, in Wm. Wey’s Itinerary? about 1460,
pubd. by some trufflers’ society? Of course to be had at
B.M., but I believe hard to pick up.

If you should be in Athens, try & get me a Polites’
Paradoseist; it would be a great resource, and I see no chance
of ever getting away from here.

(Back to yours of z Feb.), About iconography, literature,
& folk-lore, the interplay is very complicated. A very mice
case of Ferhad & Shirin, which is a romance written in
Persia & Persian, & is quite definitely located in Persia
apparently; it was taken up as a theme by a Turkish poet,®
who placed the scene of it at Amasia—where the grave of
Ferhad is now shewn!* I believe most “historical” folklore
is not based on history direct but on #reafed history, e.g. that
the Roland & Charlemagne associated with places are those
of the Chansons de Geste, not of history : here it is obvious,
but I imagine it is also typical.

Have you ever thought of the influence of classical or type
stories as rather similar to that of languages, in phenomena
of popular etymology ? There is a kind of mould made, to
which anything 2t all similar is made to conform. Once you
have, e.g., the Master & Apprentice story formed, any two
architeciural works, rather similar in form & one more
striking than the other, imply this story, just as the vernacular
sucks difficult foreign words into itself, making recalcitrant
elements conform to its standards. Of course you are right

x 153; 102-115; published by the Roxburghe Club, Londom, 1857. Wey
visited Jerusalem i 145% and i 1462,

1 Vols 1 and n of tus Me)éras, for which see above, p. 190, 0. 3.
*+ See Gibb, Hustory of Oitoman Postry, 1, 318,
« Sestini, Viaggiv ¢ Bassora, p. 45 1 Skeune, Anadol, p. 104,
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about the Willow Pattern.! T imagine parents are constantly
doing that sort of thing with children, & that it is a very
good way of developing a child’s imagination,

Re “dragon™ in Coptic legend of 5. George, I am much
interested but stll I am right/* You donot lavish compliments
on the heathen king who is taking it out of your hero, hc isn’t
clever or brave or strong, probably it 15 the power of Beelzebub ;
and the “old dragon ' Satan is part of the calogeric® artist’s
outfit, There is something about drakos as a name for children
in Papazapheiropoulos: I believe he says that orphans,
bearing the name of their parents, are so called to avoid the
pain of pronouncing the name of the dear departed®: this is
over sentimental, there must be superstition at the back:
unlucky tohave, or use, the name of therecently dead ? Might
bring back his ghost by accident ? Vel sim., I should think.

I suppose your S. Helena legend from Macheras® is to bolster
up some claim of a Cypriote monastery to possess the bad
thief's cross or perhaps a second claim to the good thief’s,
which was at S. Croce in Cyprus, yvou remember. It wd.
make the bad thief's nearly as good of course.

About the mirrors, I feel pretty sure the whole thing derives
ultimately from the mirror on Alexander’s Pharos at Alexandria.
It, you will remember, was a great protection to the city, as it
allowed of ships being discovered 50 days off, and measures could

! In commenting on a letter (above, p. 190) by F,W.H., Professor Dawkins
had su Ech‘l:r:n:l that the piciure 1n the Willow pattern had made ihe siory
now told of 1t and that orignally the picture had done no more than depict
idylhc scenes of e 1n a Chinese garden,

* See above, p. I70.

* Professor Dawkins had suggested that “ dragon,” the epithet applied
to ngBTatla,n e the Coptic story, meont ** stout fellow * and had alze
uoted Bent's evidence for Spdros being used to mean an unbapiised child.
have myself heard the word used by Grecks and Viachs as Bent says,
the explanation given being that before baptism the child was not to be
reckoned a human heing (Sév elve évfpwmos Grduym). For the sarme reason
2 chald who dies unbaptised 1s buried apart, withoui, the scrwices of a priest,
and afterwards its bones are not dug up, as are those of baplized persons.
This seems confirmation of F-W.H.'s view. Soc further my forthcoming
book on Greek and Turkish folklore from Macedonia.

¢ Keddyepos = monk.

* This reference is in Papazapheiropoulos’ {Tepiruvvayw Awrids
Tdns xal 8iuwr, which 15 inaccessible in England. rerd ¥ ?

* S, Helen 15 said to have broken up the crossos and mixed the wood before
refashionmng the crosses.
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be taken, if they were hostile.* This, I expect, develops into
the mirror itself destroying the ships, perhaps with a vague idea
of the effects of 2 burning glass,? if this is not an anachronism.
A subtle Greek eventually destroys the mirror & it is all UP.
The same story is applied to the tower called Torre del
Specchio at Rome and lugged into the Virgil legend,? I remem-
ber, and it is said to be in the Romance of the 7 Sages,* which
I can, and must get at. There is a place Kasr-el-Ainy® at
01d Cairo and a (Roman) chiteau du mireir near Vienne.®

P.S.

Re mixing the crosses,” I find Mandeville has, “In Cyprus
is the hill of the Holy Cross . . . and there is the Cross of
Dismas the good thief . . . And some men believe that

there is half of the Cross of our Lord; but it is not so”’
(Wright's ed. p.141, cf, 131). Hesays? there were 4 kinds of
wood in the cross ““In Cruce fit palma, cedrus, cypressus,
oliva.’ Didn't you always hear 3, reading viva, which scans
& makes a leonine? Perhaps this belongs to an earlier
stratum depending on Seth & the three seeds.

Re magic mirrors.® * There are made at Damascus . . .
mirrors of stezl that magnify like burning glasses. 1 have
seen some that, when exposed to the sun, have reflected the
heat so strongly as to set fire fo a plank 15 or 16 feet distant ”’
(Bertrandon dela Brocquiére,!® 1432, ed. Wright, p. 304}. There
is a place in Mesopotamia, where there is a castle, and at some
distance a tower. A king lived in the castle and his daughter
used the tower for her amour with a nigger. But the king
had a ‘“ telescope ™’ & saw it all going onm, so he killed her
with a "“glance.”'t This is surely a modern version of the

1 Benjamun of Tudela, tn Wnght's Travais, p. 122,

+ See below, for these.

: Bee Compareth, Virgdio, 1, 74.

+ G Paris, Les Sept Soges de Rome, p. 115 : cf. Comparetti, u, 84.
s Lit. Muyror Castle,

v M. Reymond, Grenoble st Visnne, p. 04.

* Above, p. 193.

' P.13L.

' Above.
1+ This hook came 1n while F.W.H. was actually writing this letter.
11 Cahun, Excursions sur bes Bords de V' Euphrale, p. 188,
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same thing. As at Alexandria, the telescope-mirror was
defensive in that you could spot goings on out of your ordinary
range, & offensive in that you could biff objects at a distance,
Your story!makes two things, the glass house and the mirror,
out of this idea, plus the idea of a glass house as a great marvel.
“(zlass house ™ or “ Pavilion” bears the same relation to
house with a glazed window (rather swagger once) as “ City
of Brass” does to the existent (but rather remarkable) brass
(city} gates: this is a regular poietic processus (very good !)
corresponding to what I call in hagiology “‘ progressive lying.”

I must have told you, I think, my idea that in Bridge of
Arta stories the suckling of the child by the immured mother
is suggested by the sweating of lime from the mortar of new
buildings? Did I get as far as the Dibra Version, which
says that milk flowed till the child grew up (was old enough
to be weaned ?), then water 72 This is very strong confirma-
tion, I think, and in Crooke's article on Master & Apprentice?
comes an Indian story of an architect, buried in a temple &
fed with milk by his wife through the interstices of the stomes,
possibly the same thing derived independently. Is it also
at the back of the Roman legend of the pious daughter suckling
her imprisoned father ?* Very much at the back, because the
point of the latter in its canonical form is, that the daughter
tricked the jailer, who presumably searched her. If she
suckled him through a window, she might equally have passed
him pat¢ de foie gras or chocolate.

} Professor Dawking had referred FW.H. to a story on p. 323 of his
Modeyn Greek wn Asia Manor, where the hero, on lus way to capture the
herome, 15 told by his horse that, 1f he succeeds in breaking the glawy howse
in which the girl lives, bofore she sees him, he will securs her.” The hera
succeeds and the herone, sefzing her magic mireor which rovealed what
people at a distance were domg, mounted behind hym and Aed with him.,

* Abovs, p. 124.
* Above, p. 177,
¢ Colln de Plancy, Dichonnaire des Religues, ii, 161 ff.
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Leysin,
15tk March, 1919,

I speculated at the Geneva circulating library on Niya
Salima, “Harems et Musulmanes d'Egypte,” fearing terrible
things & hoping for perhaps a chance tip or two for folklore
or superstition. It is, on the contrary, a most excellent book
by a Frenchwoman, giving much the best idea I have yet
struck of how the various forms of Moslem polygamy work out
in practice, and some very curious information on the spiritual-
istic séances or devil-worship run by negress slaves, of which
I have found hints elsewhere.

I have got yours of Feb. 23. The book containing extracts
and notes on the medizval ideas of Islam is Henry de Castries,*
L'Islam, Impressions ef Etudes, Paris, 18g6, I should think
he was a soldier in the Algerian army, he complains bitterly
of the pedantry of the professed Orientalists and the snubs
he has got from them. I am nearly sure I have seen other
works of his cited.

Felix Fabri (Schmidt) was 2 boche Dominican of Ulm, who
did a pilgrimage in the 148¢’s, indeed 2, and wrote a fat
book, very interesting all through and enlightened.

I think with you about Aristotle & Virgil & women
apophthegm3, but note Solomon himself in the same boat
amongst the Bulgars. Sol. certainly was made a fool of by
his harem, & the Rabbis can hardly have represented this
but as a kind of infatuation. So you can then ammve at
the same point by a different (& older} route, as so often.
Certainly the idea (evil cunmung of women) is common enough
& takes root anywhere the ascetic ideal prevails. Egyptian
hermits, & Brefon ditto, really much the same, and I quite
expect connected, the Egyptian being from the earliest Xtian.
times the typical ancheret type & well boomed.

I found the ‘* table of the Paladins ’? first in Baedeker, bat,
having the impression the Metapontum temple was all down,
didn’t see the point till I struck a picture, which brought it out,

1 Sep above, p. 175.

* Professor Dawluns had wntten that he thought the tales of Anstotle
and Virgl being fovled by women were European as much as Onental.

1 See above, p. 182,
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and the connection with the round table. Deon’t you think
people have put down a lot of the Arthur cycle to Celts, which
was really derived from the Carlovingian cycle ? It is likely,
as enthusiasm for things Celtic came up, as I understand,
before any one cared a bit about Roland, etc., through the
study of Breton language, already before the beginning of
the xix c.

I call your xirw kdopss fairyland, and Tannhduser's, too,
in the end. You have to get underground via cave, well,
lake, etc. to strike fairyland (or hell) in any form.

What interested me! was that G. Paris did not seem to
know of the Vemusberg in Cyprus or furfher E, than Tuscany,
whereas, when you do know it, it is clear that Cyprus has a
better title to it than anywhere else.

Leysin,
27th March, 1919,

* Moslem World "’# current number gives the text of Enver’s?
Pan-Turanian prayer to the White Wolf & parties (sounds
like Boy Scouts somehow), which he ordered to be prayed
daily by the Tk. army. How can people like that be such
blatant fools ?

From a book on Tunis* (really a great scoop & very
unexpected) I have cribbed down 5 solid pages® of @ wonderful
story of the taking by the French (x881) of Kairouan, which,
as you know, is very sacred. It appears that a celebrated
marabout had died there in 1856, leaving behind him a number
of prophecies engraved on sword blades (he had been a smith
m his time), which in times of stress werc consulted like
oracles, When the news came that the French were marching
on Kaironan, there was no end of a consternation & pre-

t Sge above, p. 183.

1% (1919), p. T,

* Euver Pasha, the Tuxkish leader. For the wolf in Turkish Mythology
see E. Y. Parker, 1,000 Years of Tartars, 1924, P. 130,

+ E. Poiré, La Tunime Frangrise, p. 187,
¢ Pp. zo0 ff,
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paration for defence by devout Jehaddists & others. Enter
the Imam in charge of the swords with proposal to consult
the oracle. Approved, & he did. A very fine oracle was
discovered on one of the blades (& rof Geduares), making it
clear that the only thing for Kairouan was to hands up, &
the white flag was hoisted. The curious part of it is, that
the I'mam was a French renegade (born at Elbeeuf) of remark-
able piety, who had fudged the sword-blade in question &
was in touch with the Fr, consul-general. Author swears
this is true (referring to Rev. des 2 Mondes, x5 Oct. 1890, p. 832)
and says his guide was a friend of the Imam's (d. 1885) &
quite believed in the prophecy still.?

Leysim,
5tk April, 1919.

A propos of the dog Khatmr,? 1 find that Khatm is a seal
in Arabic. You will remember that said dog's job in heaven
is the superintendence of registered letters, and I have a
passage recording some Arab prince’s seal which contained
the name of Khatmr & was used for letters.® I do not
know of any reference to the dog in Christian legend excapt
in a cunous and very corrupt notz in a MS., where catulus
turiacus® (27 ?)ismentioned. Any suggestions?

I have been through my * Transferences " typoscript® for
mistakes ; all told, they are not numerous or bad, can nearly
all be corrected at sight, being stupid or careless, the best
sort of mistake really.

I have got from Lausanne, & heartily recommend,. Herm.

! For F.W.HL.'s deductions from this story see the chapter vn Renegade
Saints 1n his Chrishianidy and Islam.

2 The Seven Sleepers’ dog, see above, p, 18,

* La Roque, Voyage de V'Araine Hewreuse, p 74. Chardin, Voyages en
Perse, 11, 301,

* I caomnot trace this,

¢ When we left Greece in December 1916 for Swatzerland, the danger of
being submanned at sea ¢ompelled F W.H. to leave all us MSS, behind,
Until the armustice relaxed the censorship on letters to Switzerland, he had
been unable to have them forwarded from either England or Greece,
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Strack (prot.) Der Blutaberglawbe (Mumich ’92), which, to
all open minds, disposes of the famous charge agamst the
Jews completely & finally, There are many curious thmgs
in it, and an excellent summary at the end of the facfs which
contributed to the formation of the legend. Ome quite new
to me (anthor is a Hebraist) is, that on the first evening of the
Easter feast the Jews have a custom of dnnking 4 pots of
red wine in remembrance of the children slun by Dharaoh.
This custom a rabbe of about 1600 tried to put down on the ground
of #fs betng a cause of scandal.

I note also that the Jews seem to have been thought from a
very eatly date, in consequence of their having taken on the
curse of Christ’s blood before Pilate, to have the physical
disabilities of women, for which the only antidote was Christian
blood.? Some Jews in the 14’s (needless to say, under torture
& leading questions?) confessed to this, & I have met
the idea somewhere before. The basis of fact is, that they
really did use a certain gum, I suppose red, as it is called in
German drachensblut,* to stop heemorrhage at circumcision.
(This combinazione 1s my own,) The need of Christian blood
for medicinal (probably this) purpose 15 clearly older than the
idea that they actuvally consumed it in the Easter bread,
which on the snowball system adds the horror of cannibalisin
and probably murder, which is not neccessarily implicd by the
use of Xtian. bloed, for cutward applications.

The third idea is of the scandalous parody of the Crucifixion.
The germ of this is, I think, in the miracle of the Bleeding
Crucifix at Beyrout.®* A Jew, having found in a house
recently inhabited by Chmistians a crucifix, rags it, & it
bleeds. (A.D. 760: [ull tide of cikon controversy): the
blood used medicinally (as abeve, obvivusly) worked miracles
& converted many Jews. This again is not noticed by S.,
who does not claim to write for folklorists but in the interests
of justice.

1 P. 153.
s Strack, p. 116.

' e.g. at Tymau in 1494 (Strack, p. 116). Torlure was used at Darmascus
sp late a5 1840 (Strack, p. r17).

i Of the calamys draco Strack, p. 153, n.),
¢ D'Arvieux, Mimoires, ii, 346 £,
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There is a further factor in the legend, that of child-mnrder,
In Greg. Turon, there is a miracle of the B.V., I believe,
derived from Evagrius® A Jew child takes the sacrament
more or less by accident with his Xtian. playmates & is thrown
down a well by his wicked father (B.V. saves him of course).
S. says, 4 propos of something else, that Jews frequently did
murder thesr own children? to save them from being baptized,
which is an interesting scholion on this miracle. Of course, it
would have been a noble ‘Roman father * touch, if a Christian
had done such a thing, but merely barbarously cruel in a dog
of a Jew. The miracle happened again (?) in the Middle Ages
at Bourges®: these good old chestnuts are always popping
out, And it proves the Jews are child-murderers by instinct,
which is all to the good of course.

What struck me in general was that the Popes, Kings, &
anthorities generally saw it was all a put-up job & tried, at
times anyway, to put it down, certain bulls stating that the
alleged crimes were fathered on the Jews forinterested purposes,
as appears in some instances proved by the contemp. evidence
of the courts. There is one in which a (Boche} noble in debt
got it up to do away with his creditor,* & (when all the Jews
in the place had been burnt) got found out, more than one
jn which the disappearance of illegitimate, or otherwise
unwanted, children was put on the Jews by their parents.
The victim in the celebrated Trent case,® who got canonised
& still is, was really (his murderer confessed) done in by a
Xtian., & this the Pope recognised but could not undo the
canonisation & save his face & that of the local bp.

I also got a fine tip for the early history of Transubstantia-
tion® in a quotation from S. Amphilochius’ (bp. of Konia) life
of 8. Basil. It is of considerable curiosity for me as it occurs,
as I remember, dished up in the Mevlevi (Konia, please note)
Acts of the Adepts,” where Jelal-ed-din® is somehow the hero.

v D Gloria Marlyrum, cap =X.

= Strack, p. 137.

» Migne's note to Grag, Turon , Ioe, &,

+ At Posing1n rsog, see Strack, pp 120-1.

s Strack, pp. 119-120.

+ Strack, p. 69.

+ Redhouse, Mesneoi of Meviana Jelalu-'d-Dinm, pp. 22-3.
* Founder of the Mevleva dervishes.
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I shall one day make you look this up. I could not make it
out at all before, the scene is a monastery of 40 monks in lesser
Armenia who are tormenting a child, i.e. the transubstantiated
Host in the prototype®. (Redhouse translated the Acfs with
his Mesners). It is quite evident that the early Xtians, with
their imagery of Flesh & Blood of Christ, were much more
obviously open to the charge of canmibalism from outsiders
(the charge was made, of course)? than the Jews, who ex
mypothesi, may not eat even animals’ blood. More of this
perhaps later.

Leysin,
11th April, 191g.

Re Arcadi and the rain,?I find it very interesting. I should
think amongst the ingredients might be the idea of rain as
a blessing, as I beleve it is usually considered in the 5. (do
you know the pretty “rachmet” for a shower in Turkish ?),
and this is implied by the text, *“ God sendeth rain upon the
just & unjust 7 ; perhaps the hypothetical sinner at Arcadi#
passed all ordinary limits. But, if you are going to have a
miracle, you will. Quite soon after the H.S. fire of 1808,
it was said that only the H.S. itself had been spared,® the rest
burnt to the ground, which, as we know, is entirely untrue.

I have been thinking a lot about conversion, & come to
the conclusion that converts to Rome are mostly historical
or hysterical by temperament, to Islam erratic or erotic.
The man that let the French into Caitouan? must have been

+ 8, Amphilochios’ Laife of Sawnt Basil.
Kx’ ISela6 ﬁlsiortholt, De Calumniis Paganorum wn velerss Chyistianos spaveis,
el, 1668.

* On the day of a massacre in Crete, Professor Dawkins was told, it rained
everywhere except at Arcadi, which God apparently wished to be destroyed :
perhaps there was a sinner there,

+ See last note,

* I can give no reference for thas, but in 1922 Greelm tald me that a recent

cgn-ﬂ.aﬁration at Kastoria in Western Macedonia had stopped at a certain
church.

* See above, p. 198,
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a rum card. He had, previously to his conversion to Islam,
tried La Trappe & Salt Lake City.

My Mother is taking the Mos. Worid for me. 1 shall keep
anything of White's* and, as soon as he is settled again, write
& buck him up & tell him to do it 4 times as long for an
eventual hook. All he gets is new sfuff.

I wish I could get at the Jewish encyclopzdia.?2 It is said
to be awfully well done, internationally, I suspect, with base
in US.A. T particularly want to get the articles on Elijah,
Solomon & Temple. I grubbed out of Hastings® that the
Jews at Passover laid a place for Elijah, which reminds me
both of Khidr & the Wandering Jew, & I should not be
surprised il the Jewish conception of Elijah as the eternal
wanderer (garbled) had contributed (as have several other
things) to the conception. He would have to be all wrong, of
course, to the medizval mind by the mere fact of his being
supposed to turn up at Jewish parties. Do you know anything
about the W.]. in Hellenic circles?4 1 have come across
traces of him in folklore of Symi way and Mytilene: they
secem to call him kovmmis® or something like it, of which I
can make nothing. There is 2 demon of sorts called «ouxeiifs:
in Albania, who seems a kind of Kallikantzaros. Philology
doesn’t help much in these nonsense words, every one gives
them a twist according to fancy. But G, Paris apparently
knew nothing of W.]. 1n Greece, writing in the 'go’s,S wasit ?

1 begin to think the adventures of Moses with the Servant
of God in the Koran are the model on which Alexander guided
by Khidr is probably taken. They are rgally an apophthegm
on, “ God knows best, however 1t may appear to human
reason.” In his journey with the Servant of God, Moses sees
the latter commit three apparently blatant acts of injustice:
he scrags a child, sinks a ship, & wrecks a house, all arbitrary

! Professor White of Marsovan, sec above, p. 163,

* FWH was not 1n England later than November, 1914, and was not
at that time interested 1n the Jewssh Encyclopaedis. When he became
mterested, he found that ne copy of thus work was accessible 1n cribher Greege
or Switzerland, whers he lived from the time he left England unti] us death,

' Encyclopedia of Relsgion, s v Elyaeh.

* Pohtes has gatheced up the references 1o hus Medéra, Iy, 788 = cf. below,

. 230,
' See below, p. 216,

* Pans' firsi essay on the Wandening Jew 15 dated 1880, his second 1891.
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acts to outward seeming ; but the child would have grown
up a murderer, the ship have been seized by pirates, & the
house concealed a treasure worth many times its value.”’*

Here the very Semitic, " Shall not the Lord of the Earth
do right? 7" is the leading idea, & they ran it almost to
excess ; compare the story of Job, handed over, for the Devil
to have a bit of fun with, by God, Who is yet held to have
done him quite well, by setting him up with a new set of
camels, daughters ('), & other household stock. Of course
the poet fell into this from the best motives, trying to vindicate
virtuous people who, falling into misfortune, were supposed
on this account to be sinners chastised by God for their
iniquities. So I think, if I get the Jewish encyclop=dia,
I shall run the Servant of God down in his Jewish original.

Did I tell you about Pharaoh & the infants’ blood bath ?
It comes out of a commentary on Exodus ii, 23. ‘' It came to
pass that Pharaoh died . . . & the children of Israel
sighed by reason of thebondage.”” 1.e., says the commentator,?
P. didn’'t die but became leprous, which is as bad or worse,
(Num. xii, 12), and consequently the Jews knew he would want
their children for his blood-cure & sighed accordingly, a
fine piece ol exegeysis.®

1 have had Lamartine’s Voy. en Ovient: he is a first-class
gOOse.

The Wee Freet is absent & I have had most that I want
out of Lausanne Cantonal & Richard’s at Geneva & the
English Library at Montreux. Lausanne only lets out 8os,
which is a great nvisance. I want a lot of 4#0s. They seem
to be the stuffiest library® we have yet dealt with, which is
bad luck. From the Weefs I still have a cortain amoumnt
to get ; they Zave done me well,

* For the « Three Unjust Decds * see chaptor Iv of F.W.EL.'s Christiamiy
and Islam.

* Midrash, sce Sirack, Der Blwtabesglaube, p. 21.
v S,
* The Librarian of ths Biblisthaque de Théologie Libre at Lausanne.

* Gabben also complanod of the diflicultics made by the cantonal library
of Lausanne,
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Leysin,
21st April, 1019.

The Weefs’ librarian is back & has sent me a priceless
lot of books, including an article in Rev. Hist. Rel. by Goldziher,
which is, T suppose, the best conspectus on Moslem sainthood,
& Lane's “ Modern Egyptians’” which is inexhaustible,
very learned, & exceedingly interesting,

Do you know the Arab Chansons de geste quoted & talked
about at some length by Lane in “Mod. Egyptians ™ ?2 I
think they would interest you in connection with Digenes.
One is very like Zohrab & Rustem. Is that really Persian
or Arab? AsIremember, the life is more Bedouin than settled,
Anyway, it is all rot G. Paris saying you have to be Aryan
to produce a national epic, except in the sense that the Arabs
never produced a nation at all & their epic reflects this
(first tribes, then a religion composed of states, never what
we should call a nation). But it looks as if G. Pans had
never heard of these, and generalised according ; he wrote his
book when he was about zo0. I do not think these in Lane
are so good for Digenes?® as Sidi Battal, though 5.B.,as we have
it, is Turkish. The others do not seem to take place on the
Byz. frontier at all. I note the use in all (S.B., Digenes, Arab
romances) of the girl ghazi, which after the Roland becomes
part of the ordinary machinery down to Ariosto, and even
Tasso. I think myself it is a sign of rather jaded literary
taste, but you evidently get the fking all right even now, &
it is used sentimentally of course iIn ris elfe Ydpi o-d Bowd.
In real life, this female pallicar® is #of, I imagine, a person to
sentimentalise about—or they would be having babies all
over the shop of course—but pretty hard lots. Old Mrs
Bouboulina,® they say, was a horrid old gria,” who would run
any risk to get the séuff

1 Revue de UHisiowre des Religtons, 1 [1880), pp. 256-351.

* London, 1871, 11, 137 £.

* See above, p. 41

+ Who saw a fish wn the mountains ? a well known Greek folksong.

* Taddmudps = young hero.

* An ¢ld woman who tock part 1 the Greek Revolution agamst the Turks.
! Fpoic = old woman,
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Did it ever happen in the W.? 1 should doubt it, as this,.
novelty was part of the success of Joan of Arc. I think it
did happen in a certain phase of Arab Society, & I believe
the ancient Turks had their women knights.?

Leysin,
23rd April, 1919,

I have got Sale’s Koran for keeps & have again looked
up the passage {and §’s. commentary} on the miraculous
meal of Christ.? Tt is as usual a muddle of several ideas,
but amongst other things Mahom. says it was commemorated
as a feast by the Xtians. I suppose there was a special
service at Easter in the Cenaculum, where, of course, the fable
was kept. Probably on account of this passage in the Koran,
the Cenaculum was fitted with a méihrab when the Mos. took
it over in the xw1 century.

It 15 1immensely possible your ghazis® are supposed to be
of the Arab pericd, it only needs a dream and there are plenty
dervishes with nothing more pressing on hand at Fortezza.$

Re temple sunk in the earth and Elias sacrificing in it, I
don’t know the Grail well enough to say, but certainly the
Grail temple is based on the temple of the Lord (es-Sakhra)
under the Crusaders. There is no mention of what happened
to the ark after the 1st fall of Jerus., but it is never heard of
again, The Jews think it was deposited by Josiah in a secret
hiding place prepared by Solomon® (by commenting on II
Chron. xxxv. 3). This and the mysterious hollow rock
(Sakhra) and substructures of the Haram evidently start
the idea. And from it, with slight alteration, comes the yarn

* Cf Bordeaux, La Hosme Populare, p. 174, for an example among the
Turks of Bosma,

* P, 87 . see above, p. 187,

CT;tProiessor Dawinns had meptioned some tombs of supposed ghasis in
2.

* A Cretan village near Candia, where there was a tahhe,
! See above, p. 187,
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of S. Sophia ; here the priest with the sacred vessel does not
need to go underground, but vanishes into the wall of the (still
intact) building, where he has a service at least yearly, as you
know.

Yours of 31 March, I do not take the Hassan el Basri
story? very literally, I think, What really happened was more
likely some fool of a mason had set the tomb askew, so that
one corner came very near the wall. Afterwards an angel
or Khidr or some one told a holy man the reason. Hassan
out of humanity had declined, etc., etc., but by the divine
will his purpose was frustrated, and Now you not only go
round but you stand a good chance of bemg miraculously
squashed as well! I need bardly say there is no authority
for this, but that is the Znd of thing for which there is a local
demand. .

About Gideon'’s fleece, my idea is that the B.V. may, or
may not, be represented in the type, she was already there as
it was her church to start with. This particular picture,
perhaps because it was unusual, was interpreted into a founda-
tion legend, just as, e.g., those nasty figures at the W. door
of the Paros church® are arbitrarily interpreted as those of
the master & prentice—only here you have the nsw-root?
probably to help out.

I think I meant “ sundvied brick technique ™ at Samara.
With a sloping vault® you can do lots, but to do that with
san-dried brick 1t wd. nzed to be very good mud, I think.
The Samara stair is really a spiral ramp which a child could
make 1n a sand castle.

1like your ‘“‘short numbers.”® It is alittle like the “uncount-
able ’ cedars of Lebanon, which no one ever counted twice
the same—till of course some one not quite an ass came along.

! Above, p. 189.

' Above, pp. 189-909,

» F,2W.H. 1n Folk-Lore, xxx {1910}, P. 135.
¢ In ad Nrves.

¥ Professor Dawkins had instanced the campaniles of Venrce and Tercello
which are so built.

¢ Professor Dawkins had found examples of thia well known motif in Crete,
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Leysin,
280 Aprid, 1919,

A very simple explanation occurs to me of Castello dell'Uswvo?
at Naples. If it was in the regular run of Oriental talisman-
castles, I think it would have turmed up before now further
east. But I believe in Greece a small rocky islet is sometimes
called Adyé—are there not some near Crete ?%—which would
be a good explanation & probably checkable (if true}) by
analogy, if I had a good map.

Do you know a story about a fairy castle called the Castle
of the Sparrow Hawk ? You found in it a hawk on a perch,
which had to watch 3 days & nights, then had a wish from
the fairy lady occupant (Schiltberger? and Mandeville® knew
exactly where this castle was). I don't see the point of the
hawk, do you? As it was on a perch, it could not get away,
however slack your watch was.

Do you know Rev. vi. g about souls of the martyrs being
under the altar, which is the reason relics are put in, or under,
R.C. altars to this day? Is not Revelation now supposed
to be Xtian. on a Jewish basis > At any rate the imegery
is very Jewish. I note, as a curiosity at Jeast, that there is
still 2 ** Well of Souls " under the Sakbra,b which occupres ths
site of the altar of Sacrifice, and that, according to some Moslem
divines, the souls of the just rest in the well of Zem-Zem till
the day of Judgment.

Leysin,
7¢h  May, 1919,

T have not been so well lately as usual, now bucking up, &
the fine weather seems now to have come, so shall get on
faster.

I had a letter ready for you, & I suppose it is you I have

t See above, p. 97,

' There 15 one N.E. of Candia.

* Ed. Telfer, p. 41,

+ Ed. Wright, p. 202,

* Conder, Cily of Jerusalem, p. 254,
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to thank for the Mepadéres, which came a few days ago
to my great pleasure, and I have read them guite a bit.

Did you ever hear that the temple of Jerusalem was so holy
that flies never settled® on the sacrifices there, though they
did in heathen temples ? I suspect there is a sly lut at B.
Zebub, and should not be surprised if ultimately Virgil’s
fiyless market?® (I am sure it was flyless first, the trick being
done with the famous fly, made in the ' first state ” for
“ Marcello ) went back there in the end. The germs of
most things of that sort begin on the temple area, the Solomonic
tradition being irresistible &, through the Jews, of course
common to Xtians. & Mosl.

Leysin,
11th May, 1019,

I noticed that Lane not only made the sketches for hus
book, but drew them on the wood : some are quite charming
merely as pictures, & he did know his stuff, I cribbed pages.

The S. Niketas® Cretan story is in Polites,® I think., Wasn't
he the evangelist of the Mainotes ?¢ I can quite imagine the
Mainotes thinking piracy very wicked ! Cf. brother Boche
over the way. If you once get the yarn about S, Niketas,
any church of lus is a potential site of the miracle.

About Amazons,? it seems to me in the West you have two
fairly distinct real types, Joan of Arc, not a fighter, but 2 saint
{or witch), and Mary Ambree, the tough & beany female.
In Arabia, war was not really awfully serious for men, I
expect, cantering about & that, anyway for the nobs. A
young nut & a beautiful girl were really very much the same

» Parts I and I of Poltes’ MeAéra:.
2 T cannot give a refersnce for this.
+ See above, pp 96-7.

« Professor Dawkins had sent F.W.H. a Cretan story 1n which 5. Niketas
had rescued a Greek girl captured by Turks.

5 Ses Polites, MeAdras, 1, 111-2, and note,

¢ i Apnl.

* Cf, above, pp. 204-5.
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to look at, as the Nights shew all through~-Lady Duff Gordon?
met an emancipated & aristocratic Arab girl she took for
a man—and the fighting nut could probably 7zzily be smitten
with, and marry, the Amazon: whereas Joan of Arc was
tabu, and Mary Ambree not wanted in this connection. Of
course, as you say, one was dévoie, the other virago, neither
natural women. The western Amazon in Ariosto, etc. is
a complete fake, The Bouboulina & the mountain-fish?
in real life are really the Ambree variety, I cannot place these
chubby Russian peasant women that fought in the war, but
suspect they are dévofes in spite of their appearance.

Leysin,
22nd May, 1919,

I haven’t much news, but write to keep the ball rolling.
To tell the truth, T have not been fecling so well lately, perhaps
the abrupt change of weather, & haven’t done so much
reading, I think.

I have had from my brother Wavell's Mecca, which is very
good & unpretentious, and from Prof. Montet® at Genpeva
Mouliéras’ Maroc Incommu, a most curious & interesting
work which Montet used for his pamphlet on Moslem saints :
he certainly got all the best pieces, & I did not find so much
as I expected on that head. Two things struck me particularly,
one of which may interest you perhaps, 4 propos of Viza.¢
Among the Riffs he says there is a carnival play® they do three
times a year at religious festivals in the streets. He describes
this in great detail : it is grossly obscene in the first place,
much worse than that side of the Viza do of course, and that
is to be expected. But it is extraordinary to me that in a
Mahommedan country the call to prayer & prayer itself

1 Latiers from Egypt, pp. 06-8: cf. p. 188,
* Bee above, p. 204.

*+ Sez above, p. I1g.

+ See above, p. 57,

* Moulidras, 1, 10y ff,
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should be allowed to be shamelessly parodied. It reminds
one, of course, of the Féle des Fous & Féie de 'AdAne* in
medizval Europe.

The other thing is that the Moors have the same idea as
the Christians that the Jews steal Mahommedan children,
murder them, & use their blood for the Passover bread.?
It may well of course have come from Spain, where they have
at least one “little S. Hugh” saint. Further, they are
supposed to make wax images of Christ & Mahommed &
stick pins into them, and to catch Mahommedans, when they
get the chance, put out their eyes & make them turn the
mill for the rest of their lives®: a curious reminiscence (7)
of Samson among the Philistines. It may be that, as both
Jews & Mahom. practise circamcision, they de not pitch on it
as a curious custom, which has to be treated in a mysterious
& blood-curdling way.*

Did youn ever notice the little block of Caxion, Tregaskis
uses for his advts.® in Litt. Suppt.? C. is wearing the Janissary
headdress, afterwards associated with the sleeve of Hadji
Bektash,® really, of course, the end of a fool's cap falling
outside a stiff calpak. Our hussars, whose uniform, I believe,
derives from Hungary, had it in a still more degraded form
till recently, a flap of a different colour sewn down on cne side
of the headgear. It is interesting to note that Caxton was
about the time Turkish fashions were modish, owing amongst
other things, to Pr. Dyem bemg in Euvrope,” & I believe they
figare in Italian paintings of this date quite a lot—Pr. Djem
himself of course in a Roman fresco.?

Have you any ideas about Jachin & Boaz, the brass
pillars placed by Hiram of Tyre before Solomon’s temple ??

! See A. Maury, Magie et Astrologie, p. 160, n 3.

1 Mouhdras, 11, 468,

1 Loe, &,

+ Ci. above, p. 199,

* On the last page of the ' Times Literary Supplement.”

s T von Hammer, Higtowre de L' Emprre Olloman, ed. Hellert, 1, 123 {.

' Von Hammer, of. sz in, 365-374. FPnoce Jers was brother to Bayezid
II [14B81-x512) and was 1n Europe 1488-95.

¢ Puntunicchio depacted Prince Jom in a fresco, now defaced, 1n the Castelle
S. Ang]‘elu- |E. Muntz, Historre de I'Art pendant la Renaissancs, Pang, 1891,
u, 729}.

v I Kings, vii, 21,
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I can only get at Hastings Encycl. of Religion, & that is not
a good article. Rendel Harris, I suppose, makes them Dioscuri
as usnal, They were evidently a feature copied from the
Phenician temple, and I think in this connection they are
called phallict or something. You have the same things in
Egypt in the obelisks placed at the entrance of temples.? I
rather suspzsct they were originally, in a quite simple, open-
air precinct, the gate-posts marking the limits of the sacred
ground, thus botk gate-posts & boundary stomes, I believe
they are frequently figured on Phenician coins? (must ask
Hill) and turn up again, rather curiously, beside the altar of
Rome & Augustus at Lyons.®# The idea of the two columns
as a formal entry recurs at Mecca, which, I suppose, repra-
duces many such ancient Semitic features. Wavell says® the
boundary of the holy territory is marked by two columns,
45 you go from Djidda to Meccah, & there are also two
columns, between which it is obligatory to pass on the return
from Arafat.! Then you have the columns of Hercules at
Gib. These, of course, form again an entrance, but also
(and principally perhaps) suppori the heavens, reverting to
the ultimate symbolism of the column. I expect these
correspond to the temple-columns of Hercules Melcarth at
Gades or some Phemician colony. Maybe the two ideas were
vaguely present—the column as a support and the two columns
a3 a (sacred) gate. In the same way, though all this is very
speculative, the talisman columns (Consple, Venice) ward off
catastrophe from the sky and 5. Symeon Stylites is a living
talisman, who by prayer averts the wrath of God. In Jachin?
& Boaz?, to judge by their names, the supporting motil is
predominant. It is curious to mote, as remote descendants
of the entrance motif, the pair of columns (where we should

[ 1 Se?, e.g. J. Rendel Harris, Boansrges, p. 251, 1. 1, and 1. on this passage
P- 497].
' Porrot and Chipez, Histows de I'd»t, i, pp. 348-9, fig. 207.

* BM. Cat, couns of Pherucia, pl. xx, x8: ¢f, G, F. Hill in the Jowrnal
of Hellenws Studses, xxz1 {1951}, Pp. 60-I.

¢ D'Heumezel, Lyon, p. 5, cf. p. 32.

' A Modeyn Filgrim in Mecea, p. 158,

* Burckhardt, Travels in drabig, i, X13.

? He shall establish (rmarginal note on I Kings, vii, 21).
v It 3f 15 stremgih [¢dl),
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expect a monumental arch) flanking the Via Appiaat Brindisi,!
and the “ columns of Hercules’’ flanking the entrance of the
Alameda at Seville.? Thedirect parentage of these is, of course,
the adoption of the Colummns of Hercules & plus witra as a
badge of Charles V? (before, by the way, Spain held both
Gib. & Ceuta). But they take a fresh colour from their
actually bearing statues of Hercules the founder, & J. Casar,
the re-founder, of Seville itself 14

I think all this sounds much wilder than it really is till you
remember we are always dealing with Semites and peoples
within easy range of infection from them., It is not to be
supposed that they held the same ideas as the Semites as to
the symbolism, but anything is better, & In most cases
likelier, than phallic business.®

Leysin,
23rd May, 1910,

My point about Zem-zem® is rather that it depends probably,
more or less directly, on the Bir-el-Arwah’ at Jerusalem.
It is radically different frorm the long series of underground
hells, purgatories, & (immoral generally} fairy-lands, and
is analogousrather to the Terrestrial Paradise, though muddled
up with the “ blood of the righteous Zechariah,” I expect at
Jerusalem in the first place, He, by the way, is responsible,
I believe, for the miracle of John Baptist’s head® continually
bleeding. John & Zechariah are badly mixed in the Koran,

1 Baedeker (Sowthern Ilaly, too3, p. 213).

* C, Schmidt, Sewslia, p. 10.

* | Siebmacher, Wappenbuch (Nurnberg, 1909}, p. 6 and pl 7 (2).
¢ Schmudt, loc. it

* For superstifions connected wath columns sez FW.H.'s Chrishansty and
Istam, 5 v. column.

¢ Above, p. 207
* Well of Souls.

¢ See, e.g. Hanausr, Folk-Lorz of the Holy Land, p. Bo, n. 1. Hottinger,
Historia Ovienialis, p. 147.
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& a double tradition seems to exist at Damascus a propos
of the saint buried in the Great Mosque.

Here is a thing after your own heart. You remember
Antigone says how much she prefers a brother to a husband ?
I ran across, in Mary Rogers’ book on Palestine,® a true {?)
story of a woman of Palestine whose hushand, son, &
brother were all taken for the army. She went to Ibrahim
Pasha and said, might she have one out? He said, which ?
She said, brother: he said, why ? & she improvised a set
of verses to the effect that, if husband or child were killed,
she could get others, whereas her brother could not be replaced,
because her parents were too old. It must be a good old
literary tag & lkely was so in Soph’s. day, oo !

If you do get Ramband? in Charing X Rd,, it will probably
be chucked in among the  foreign” (and therefore useless)
books, & priced 4d., at ‘which price I secured Fallmerayer's
Fragmente,* znd ed., well bound !

I don’t put any money on Castello dell’'Uovo® being Avys:
the queer little inner port at Naples (do you know ?) is
called Mandrackio, but I daresay this was all over the
Mediterranean.

I have a rather good magic mirror story {rom Baalbek.®
My Palestine lady’s brother told them * Jane Eyre™ (of
all things), and heard it afterwards retold (rather well) by a
local man, who had no idea where it had come from.” The
Arabs’ version must be curious!

L See above, p. 26,

* La Vie Domeshugue en Palgsting, p. 351. 1 heard the same sontiment
i P 33
expressed 1n Macedoma,

* Eludes sur I'Hastolrs Byzandine.

+ Fragmenle aws dow Orzent,

& See above, p. 207.

* C. Huart, Koma (Paris, 1897), p. 406.

* M. E. Rogers, La Vie Domestique 2 Palpsting, p. 129. Palmer, Dasert
of the Exodus, pp. 306-7, gives an Artab version of the "' Marchant of Venice "
it whach Portia is disguised as 2 Turkish scldier.

P
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Leysin,
20th May, 1919.

I have heard from a Greek friend here, there is a new book
on Nasr-ed-din Hodja by a Fr. man named Mille ; you may
be interested. I believe it is to be seen here, & have put my
wife on its track. (Seems merely scurrilous,)

Why did the Janissaries overturn their kettles when annoyed?
Because their first grizvance was the quality of their pilaf ?
Or as a symbol that camp was broken and there was a war on ?

Am very interested in story of the Dev (Kallikantzaros,
Neraid") attended by human midwife. Does it occur in
Cappadoggery ? T have 1x instances of the same tale various
parts of Greece (Polites?) and Tripoli Syr.? (pl. 29). In 3 the
#name of the midwife is given, so she is clearly a real person,
though the adventure is as clearly ** stock.”

Leysin,
Oth Jume, 1919.

Thank you for your letter of June 3. I am a bit better
these 3 days, I think, shall no doubt go right, when something
or other happens to the weather.

I suspect liripipes and H. Bektash’s sleeve! are the same
thing all right, but the development is not complicated.

For your Macharas studies you remember of course that a
Major Tankerville Chamberlayne’s Lacrime Nicossienses has
a lot of Frankish gravestones in it. And there is a recont
edition of de la Brocquiére, I think by Schefer,® who usually
gives very full notes & may give something on B. de B.’s

* The Modern Greck form,
* Medérar, nos. 4oz, 638, 639, 640, 641, 642, 794, 795, 796, 707 : the
name 15 given 1n 649, 795, 797,

* Kelly, Syna and the Holy Land, p. 107 (quoting Michaud and Poujoulat).

* Professor Dawkins had written that the Caxton’s headdress mentioned
above (p. 210) was rather a medieval hood with a hiripipe,

* Voyage &' Quivesner, ed, Schefer, Paris, 180z2.
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meeting with Macharas—a passage I have mentioned to
ou.l

Y Your Pontica? is a long job, but there is so much satisfaction
in getting things straight. Are the tales better or worse than
the Cappadogs’?* That sort of thing is, I think, very dis-
appointing. One comes to the conclusion more & more that
the wonderful popular spirit which imbues them, is not there,
As early as you can see, there is always the superior mind
(story-tcller, bard, poet, novelist, what you like), who is the
veal creator : the people’s part is gradually to muddle it up
again & generally make hay of it, till another superior mind
comes along & makes a new version or combination. Liter-
ature as opposed to burbling. When popular & bhterary
composition become separated, the former bas a bad time,
because the best contemp. minds enly act on it in an 1ndirect
way viq ordinary minds, & oftcn many : the man who would
bave done it proud, can generally move up socially somehow,
& probably does: and he is apt to get a bit of a snob in the
process, this kind of man.

Lear, I believe, prided himself on his accuracy of landscape.
Did he delude himself, or were others worse at his time ?
* Pulling things up ” is of course very hard to aveid ; I expect
you have found yourself doing it before now.

Leysin,
15¢h June, 1919,

I have got Antoninus of Piacenzat from Zurich, as I boped,
and am getting interesting things about the miiracle of the
bleeding crucifix at Beyrout® and other matters, among which
a (to me) new reference to the Holy Sepulchre as * in modum
metz '® (570) and another ¢. 1165 " fere rotundam habet

* Above, p. 66.

» A book Professor Dawkins had proposed to write.

* In Professor Dawlans’ Modern Greeh in Asia Minor.
+ De Locis Sandis, od. Tobler,

* See above, p. 199.

¢ Antoninus, 21, xviii.
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formam.”t The Aquileia sepoleso® is of course round with a
pyramidal roof. Baedeker says® it was made xo3X, and the
H.S. church began to be rebuilt (after its destruction by
Hakim) roro. The original sepulchre (1) seems to have had
engaged columns, probably burnt out or carried away and
teplaced by the colonnettes reproduced in the Aquleia copy.
This was H.S. 1I, replaced by the Crusaders early XI1I, theirs
(ILI) lasting till the fire of 1808, when the present atrocity
was bult.¢+ (II) probably copied its roof from (1), i modum
mete, being, 1 suppose, comical or pyremidal, the shape of a
meia 10 the circus.

Did T tell you Petro had lent me B.D. Zotos Molottos’
Aefixdv rav “Aylwv, as it contains a lot of neo-martyrs
otherwise to be found only in Néw MeprvpeAdyiov & scarce
old *Axokov8{a:®? Ind you know that, when S. George of
Yannina was martyred, a Turkish woman stole his stocking
& did miracles with it®? I wonder if she regarded him as
a saint, or a criminal, or merely as a person who had met with
a violent death??

1 have also found the S. Nicetas miracle® (as you might
expect) of S. Demetrius,® who rescued from slavery a bishop
of Damala (1603). The bishop was made to rock the ey’s
baby and used to sing :—

'Eriorkore Tof Aoeadd, dlyws vof Sixws puadd,
Ta pwpd Bev fhedes, vd peydha yipeves,
TadBa I'épw xovrevré, rouva wal rév Mwcwlovré 10

From which you see he was not a very good poet. Do you
know this word xovreerds ? It is the name they give in some
parts (as proper name apparently) to the Wandering Jew!!

1 Arculph in Conder, Cify of Jerusalem, p. 229.

' See above, p. 87.

* Nosthern Italy (1890), p 3I1.

+ For these see Bacdeker, Paleshine and Syria (1006), p. 36.
¢ Officas.

* Zotos Molottos, p 368.

» For this see F.W.H.'s Christeanidy and Islam, s v death.
¢+ Sex abave, p. 208

* Zotos Molottos, pp 3%I-2.

o Bishop of Damala, senseless, mindiess cveature,

Luttle thangs yous dudn't want, Ing things you sought,

On you go, stily old guy * yosk the squween's baby boy,
Sez above, p. 202,

-

-
-
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(®6re Nric in Epirus), and I can't at all make it out, Here
it seems to me no more than a self-pitying “ silly old fuol
(kourdst is evidently there), but the Bey thought it was very
nice, & the bp. told him it was a prayer for the child he was
rocking—a real bumpkin joke, quaintly placed among the
Molossian hagiographies.

Leysin,
215t June, 19IQ.

Thank you very much for your meaty effort of rgqth, full
of good things for me. That ss the midwife story? I am after
all right. It seems to come all over Greece, and I have it
also in Syria, *though not so good yef. It is of course midwives
(being greas* of the most confidential type), who would make
the flesh of the young creep with such yams, and in a relatively
large number of cases the mudwife, to whom the adveniure
happened, is named or known, which is a very interesting
point. The heroine often gets her eye poked out, so any
one-eyed midwife would be marked out for the role.

The Digenes & magic stag® is very interesting, iho” the
setting is of course different. I have now Pére Delehaye's
new article on Eustace,® very learned & excecdingly well
balanced. I quite agree with him, the Buddhist version is
not a direct but a remote ancestor of the Xtian. legend, but I
think the idea is probably Buddhist all right. He is out
delending a minor position, as theories have been put forward
on the same lines about the Temptation.

Ihave only read Hutton (who is very good & illuminating)

v Stufnd.

v Above, p. 214.

* Above, p. 214, 1. 3.
¢ (N wosnen,

* Proicssor Dawkins had sont F.W.H. two references to passages in which
Digencs Akntas ascrbes hus death to having killed o strange deer with a cross
between 1ts horns. The passages ars in dcoypedia, 1, 224 [{rom Euboea)
and 1, 226 (from Epirus).

' La Légonds de Sawni Ewstache, Brussels, 1919,
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about T. A Becket.! The position seems to have been that in
his diocese he was, as a strong man is apt to be, both loved
& hated. While alive, the Pope didn’t altogether approve
of him ; his death not only disembarrassed Rome, but gave
an excellent “ oppression’ war cry. Among the people, it
probably counted for much that he was a eonsecrated priest,
sacrilegiously killed in a striking (& bicody) way. So he
had all the chances & (as the saying is) ** went everywherz ™
after death.

Did I tell you I was reading Zotos™ Lexicon ?3 There are
some unique spellings, e.g. oixdvews, ""he took up his
guarters,” from xovedw=~Fkonmak (root of konak?), which a
judicious treatment has made appear Hellenicotatous.

Leysin,
2nd July, 1919.

I have no news in particular and will descend to the weather
no further than to say it is very broken.

I go on reading & writing, & now a little drawing, &
have made ** thawmatropes ’ for my Caledonian nephewlets.
I suppose you remember a very ancient toy of that name,
a card with a horse one side and its rider the other, & vou
twiddle it with a string and they come together ? They seem
to be unknown in Exorip

Kind Zurich sent me Burckhardt’s Syra all right, & it
has many good things, as he really knew Arabic of course.
Some very good information on Yourouk tribes in the Aleppo
dist.,* whom he visited. Interesting to note that certain of
them kept fellahs on the tramp with them to do the dirty work
of agriculturists! I thought of the Afshars & Pharasa.®
The range of some of these tribes is immense, e.g., winter

» Hutton, English Sawnts, pp. 238 ff,

* Abowve, p. 216.

+ CI above, p. I6.

« Appendix 1.

s See FW.H.'s Christiamty and I'slam, s.v. Afshay.
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seasoen near Antioch, summer, with intermediate halts, in
Angora or Sivas vilayet. Some of those B. came across were
tributary to Chapanoglou of Yuzgat,® who must have been in
histime a handy man {or travellers to know. I wish we knew
more about Tum, but Yuzgat is as near world’s end as maybe
still—& will be, till the rail comes that way.

Re Mbos drevfepins® (—

““ On th= summit of the mountain on our left, I observed a
singular rock called Shekeik el Doenia, or Hadjar el Kontara ;
my guide told me that the time wounld certainly come when
some Frank nation would mvade this country, & that, on
reaching this rock, they would be completely routed ” (Antili-
banus) Burckhardt, J.L., Travels in Syriz, 208.

Qanthar=balance, evidently a rocking stone.

Leysin,
7th July, 1919.

Yet another sheet in answer to your welcome letter of the
znd, Thank you {or the relerence to Felix Fabm®: this s
the Palestine Pilgrims’ text Soc. I think, and rarely found
separate. I have Hascler’s Latin text handy & have read
it a lot. It is reputed ihe most interesting pilgrimage of his
time, lots of good things in it, as 1 belteve I have noted in this
voluminous correspondence.

The Nero & S. Maria del popolo story* is in Hare and
Buaedeker, Itseemstobea good example of the '* disinfectant”
sanctuary. I am inchned to think despite the (recognisedly
later) yarn that this was why Michael was stuck on Hadran's
Mausoleum,® especially as he appears to have been also on the
Maunsolenm of the Augusti. The contemporary (?) account of

v Cf. above, . 14.
* See abaove, p. 182,

* Professor Dawlans had referred FW.H. to Aubrey Stuart's translation
of Fabri, which was published 1n four volumes in 18g2-3,

4 1.6, that the chuich was built 1o lay the ghost of Nero, which was supposed
to wall there, See Hare, Walks w2 Rome, 1, 13.

* Castello San Angelo : see Murray's Hand-Book of Roms, p. 232.
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the S. Angelo miracle seems to be that the plague was stopped
by a Panagia picturs in procession.! The other® is quite
obviously taken from David seeing the angel of destruction
sheathing his sword over the threshing floor of Araunah the
Jebusite I Chron, version.! But the legend is quite early &
probably contributes to Gargano to make M. a saint of the
heights—only, mark you, after he had come W.*

What we agree on about “folk” poesy is bome out by
modern conditions. I heard the other day of a peasant
woman in a Greek colony of S. Russia, who was a perfect
genius at tale-telling, & very witty. Others are mentioned
in Sicily by Marc Monnier.® These people doubtless adapted
old themes like their more sophisticated brothers, The real
difference is only one of station, which decides manner &
personality of the artist, But they are artists all right, &
are labelled folk-singers, because, like other artists, they
represent a best of their surroundings, as well as putting their
personality into it. Probably personality is expressed less
by words in this silfen than by gesture & mimicry, approach-
ing the art of the actor, which is likewise not transmissible
really to posterity on this ground. Great actors, unhke great
poets, are dead for the first generation that has not seen them,
Possibly gramophone & cinema may eventually do some-
thing for them.

It is curious thundery weather, not good for me at all, &
I am doing quite well considering, though not as well as I
would hke. I hope scon to sit down® & get some of my
stuff roughed out. I have fine materials for sevoral articles,
& when I have not enough, I can work the leading ideas into
footnotes, which won't be hardly criticised. I project Round
Church & Temple, The Renegade Saint, Helios-Elias-S.
George-Khidr, The Miracle of El Bedawi, The Chains of Sin,

* De Voragine, Ligende Dorée, tr. Wyzewsa, p. 168.

' .56, the story that dunng the great plague of sgo S. Michael appeaed to
Gregory the Great, sheathing his sword 1a token that the plague was ended
(Murray, Ive, cst.).

* xx1, 1k fF,
* See above, p. 86,
* Contes Populawves en Ialie, pp. 6-9.

'S‘Ihis is figurative : F.W.H, had been confined to bed since December,
1918,
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Notes on Imcubatio, The Columns of Paradise,! & many
addns. to work already begun.

I have a book on medizval preaching? & find to my
satisfaction that Ovid’s Metamorphoses were in some way
edited for the clergy. I knew they were much read in the
Middie Ages, & there are certain legends of saints, particularly
Silly Solomon of Folgokt® & the 15 other examples of his
miracle,* which seem to me to derive from it, 5.5,comes from
Hyacinthus, and I should not be surprised 1f S. George's dragon
legend in its western form (post-Crusade) came divect from
this source. Perseus, I suppese, figures in the ingenious
Tomito. There is much more in it* of course, but it seems to
me more likely than a curvival, seeing that Lydda, so near
Joppa, did not locate the dragon fight there, the place commonly
shown being Beyrout in the (Frankish) country of Tripoli.®

Leysin,
zoth July, 1919,
Thank you for your letter of the 14th which arrived yester-
day. It was very interesting, and I am glad you liked the
AtBos éhevBepias? business. Tell me if you find out what
Shekiket means or whatever the word was.
I am after Sozomenus & Evagrius® as sources of stock
motifs in Acta 5S. Not many getable books I want now,
except very badly Khitrovo's Russian pilgrimages (Soc.?

L FW.H. succeeded 1o sketchung first drafts of the first ‘below, pp. 233-
243), second, and lasl of these proposed articles, but the oithers had to be
wittien up fiom his letters and scatteicd notes befare being included 1n his
Christiawaty and Isiam.

* Lecoy de la Marche, La Chaire Franposse an Moysn Age (Paris, 1886),
p. 302.

+ See above, p 129,

¢ Busk, Vailleys of Tevol, p. 216, n. 1: cf. do Voragine, Ligende Dovés, tr.
Wyzewa, p. 196,

¢ In the dragon legend of 5. Genrge.

' See F.W.H.'s Chnishamty and Islam, s, Rogations.

* Above, p 219,

! In Cousin, see below, p. 222, n. 4.

+ Ihndrawes Russes, Gencva, 1880,
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Oriznt. Lat.), which T despair of getting (FWH. procured 3 /-
for BSA.! but ke was a great man).

My big brother says Shekeik-el-Donia® probably means
“ Shatterer ” or ‘ Cleaver”” of the world. Might verify by
J.D? Symbolism ssems to be that when the balance of a
natural rocking stoneis disturbed, it is a sign of a similar crash,
here in the political order. Kantara must, I think, mean
balance, not bridge, here, & I think it is the original meaning.

Leysin,
8tk August, 1919,

I am now getting up daily, collar & all. Work is at rather
a low ebb, but from the Hést. Ecel.® I havegot the beginnings
(vi. ¢.) of the Ritual Murder slander against the Jews. The
Bleeding Crucifix of Beyrout by the way (it comes into the
story) was cited, presumably as an argunment for the <cons, in
the second council of Nicaea, shortly after it bled. So I spotted
its bearing all right.> The Lucca crop I think affiliates. I
wonder if there was an export of warranted original bleeding
crosses from Beyrout, blessing both him that gave & him
that took ? But probably the story grew up round the Lucca
one locally. It may be of Syrian ongn.

I am sure Rhodes® is a good egg every way. Civilisation
only touches the town, and they had Catholic schoels very
late. For its size & wealth it 13 a backward place. Lock
out, though, for Mos. infiltration via Egypt, as the Lindians
go down there in the fruit season, and probably the plate
habit was picked up (with the plates”) direct from there, or
perhaps Syria. The meltems® take them to Alexandna in
one, but I expect they have to potter back often enough, &
wid. gladly take cargo for Syrian ports to help them along.

1 British School at Athens, an allusion to his hbranan days.
1 Ahove, p. 219.
» Mi. J M. Dawkins.

« Cousin’s Histowre de 'Eglise, 1, p. 407 (from Socrates, sub Theodosius).
* Above, p 199

* Professor Dawkms was at this ttme planning a tnip to Rhodes.
1 For "' Rhodian " plates see above, p. 17.
* N.E. winds that blow only at certain seasons in the East Mediierranean.
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Leysin,
17th August, 1910,

Thank you for your letter of Aug. 1. We have been
having a heat-wave, which submerged me rather badly for a
day or two, but am now better,

I am interested in the At Meidan scheme,! but do not believe
in it at all. You might by a fluke get a pukka thing, but the
Achmediyeh occupies the interesting side [palace connections),
and I should think zll the soil there 1s over the rubble sub-
structure has been turned over again & again. The curved
end was of course exposed a good deal by the fire before the
war. From the scanty records of the xvi. c. (an article 1
think in Jakrbuch®), it is quite clear that the Hippodrome was
continuously in use, not like the Forum abandoned for a long
pertod after a disaster.

I found the other day, & propos of your aged Xtian, protégé?
of the Janissamnes, in Zotos Molottus’ Lexscon t6n agidn p. 103,
evidently quoting a contemporary life of 5. Athanasios of Kios
+ 1670, the Turks tried to foist a tax supposed to be applicd
to Tk. and Xtians. alike on the latter only, 8iyws va drov oire
yeavyToapor ovre owaxiie,* s0 it looks as if there was some
wheeze for Xtians. to join up with the Jan. & Spahis to avoid
avarnies.

We had the Weef Librarian® last week-end, I hardly knew
him before, he is very interested in languages & is slowly
working ocut Etruscan. As he has some knowledge of 22
hngoes & is an expert decipherer of other folks’ codes, I
should think he has as good a chance as any one else, and
has humour too. His book on Cryptography you might like
(A. Langie,® De la Cryplograplie, Pans, Payot, 4.50).

1 This was a supgestion thal the British School al Athens should excavate
the At Madan at Constantineple.

* Dr, Theador Wiegand, ' Der Thppodrom von Konstantinopel ™ in
Julirbuch dgs Dewdschen Avchdologischen Instituts, xxu (1908), pp. ¥-11.

* A Cretan who, though Chnistian, was semu-ofBeially affihated to the
Jomussarics and 50 escaped being hasried by them.

© Without thely being erther jamssaries or spekts

* Of the I'acnltd de Théologie Labre at Lansanne.

¢ The book is extromely amusmg. Dr Langie is the cclebrated cipher
expert of Switzerland, who warned the Alles that their cipher telegrams

were being read and thewr contents passed on by the " Two Colonels ™ to the
Germauns,
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Leysin,
31st August, 1919.

Have you seen the Corriere' says they have discovered
(Bolchis) 1000 cases of paintings & sculptures in 3 of the
Imperial palaces, which have never been opened? One of
the palaces in question Tsarskoie Selo, which was partly built
by that illustrious tromperess Katharine II. All I have yat
got about the contents of the cases is that the pictures include
works by Fragonard, Latour, & Tiepolo. All these, mark
you, of Cath. I's time & very fashionable, so I theorise the
1000 cases were her furnishings, Fragonard providing Cupids,
Latour ancestors, and Tiepole perhaps rorty ceilings for the
swell rooms. It would be in the Russian manner to order
3 or 4 dozen of each, not ask (or pay) the price, and be so bored,
when the goods were delivered, or so taken up with (say) the
colonisation of Kamskatka, as never to open the cases.

What was Catherine’s sculpture ? It might, and probably
on the other analogy is, fauns, cupids, nymphs, ete. executed
by French artists to make Tsarskoie Selo look as much like
Versailles (if possible, more so in quantity) as possible. On
the other hand, it may include marbles sent by Alexis Orloff’s?
people from the Aegean, perhaps even Pasch van Krienen’s
“tomb of Homer.”? Speculation is a cheap amusement.

Leysin,
Bth September, 1919.
Thank you very much for yours of the 3rd, just to hand.
We are not done with the heat unfortunately, so my temp.
still keeps me rather swabbish.
I did not know the Greeks had Boccaccio translated so

1 C, della Sera,

* The Russian agent who in 1770 fomented a rising of the Greeks of Grescs
against the Turks,

* Count Pasch van Krienen, a Dutchman tmn Rusmian service in 1771,
professed to find the tomb of Homer on the 1sland of Ios : see H. F. Tozer,
Istands of the Lgean, pp. 87-8.
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early,? & printed. They must have been very rich ocutside
the church (which I had not realised), to want such things.
Was there a trans. of Ariosto® about the same date? I suppose
Erotocritos?® comes from that (Boiardo-Arioste) stramn. Geo.
IIT of course must have simply revelled in early modern Greek
incunables.

Leysin,
10tk September, 1019,

I am 2 bit better since the weather turned cooler (yesterday),
& hope it stays so.

I have had the Travels of Rabbi Petachia, but did not get
very much, and yesterday took my notes on Talmud, which
(from Polano’st selections) de not amount to very much.
Did I tell you the plot of * Everyman '’ was in it 7% And a
variant of the 7 Maccabees,® just as obviously a school pece
as Josephus, but different, the structure being similar te that
of the Temptation, an appropnate text confuting the tyrant
each time as the deval. Josephus gives them, each of the 7,
a par. of theology and a par. of abuse. There is rather a nice
legend about Alexander being refused entry to Paradise,?
wh. confirms me in thinking that rabbinical discussions as
to his ultimate fate gave rise to the Koranic,® *“ The Jews
shall ask thee concerning Dhulkarnein ”* (God speaking).
A. had done the Jews well & treated the temple with respect,
yet remained a pagan. It is quite evident from Josephus,
by the way, that the Gospel heaven and hell particularly are

only (as you wd. expect) the usual Jewish (Pharisee) doctrine
of Christ’s time.

t Boccactio’s Tascide, printed mn Greok at Vemce in 1529 and once owned
by George 111,

s Therc appears to be no such trapslation.

*+ See below, p. 227  Erolocnitos wrote a romantic poem in Gresk, on the
European madel.

* Londen, 1877.

* Pp. g1y i

' Pp. 324 ff.

7 P. 263.

¢ Ed. Sale, p 224.

+ * The Two-Horned,” generally suppossd 1o be Aleyander the Great,
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Leysin, :
25th Oclober, 1910,

Thank you for yours of the 18th which I have been slow
to answer, for no better reason than that it is cold, and I
have been slack generally.

They are trying a kind of operation! on me this weck,
which has done lots of people goed, no hurtings or anasthetics.
I have some faith in surgery.

To fill up, what do you think of this? The chief dome
forms originally are, (1) the flat dome, the primary object of
which is to roof a space, probably developed, as [ar as we are
concerned, in Mesopotamia, where they have no wood and
brick, (z) the high dome, the main object of which is to be an
external feature. This may possibly be Central Asian, probably
a development of the tumulus architecturally treated. Though
there is often a [relic or grave) chamber inside, it does not
matter structurally, on a/c of its small proportions relatively
to the tumulus, or stupa, or whatever you callit. The sections
I am thinking of are (1) and (3). The Saint Sophia dome
is more or less (3). By cutting away the haunches of
(1) and enlarging the chamber, you get the onion dome of the
Taj, etc., where the section 18 still more or less (2}, the ceiling

0

(x) (3)

dome falling far below the roof, (as in the Renaissance domes,
though they arrive quite differently and aim at both an external
& internal feature). I expect this is either great rot or old
hay, but it amuses me in bed. By the way, I heard the
Columbus egg-story told of Brunelleschi’'s dome. The
Columbus story always seerned to me very inane, but there is
lots of point in the other, B’'s point being that, if he shewed
them his principle, they ed. easily crib, or adapt it, & call
it their idea.

1 T4 was a last attempt to prolong his hfe.
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Leysin,
237d November, 1919.

Cooler weather : temp. better.

Thank you ever so much for your letter of the 18th, the
long one. What T meant about Ariosto and Erotocritost
is that the latter is, I suppose (I have never looked at it), in
the same general trend as Ariosto or one of his predecessors.
G. Paris has shewn, very interestingly, how the Roland themes
developed,? really without a break, down to Ariosto & even
beyond, though the whole ione changes immensely, Ariosto
himself finding a quite new way of treating what was by
Boiardo already a quite: sham heroic setting. Ariosto’s
enormous popularity among common people is brought out
first-hand by Monnier.® A curious hit of psychology he had is,
that a certain noted & very excellent public 7eader of Ariosto
at Naples was found out by his clientéle to be blind & really
a reciter, not a reader. Tlus absolutely did for him, such is the
reverence for ypdppera apparently, no really learmed man
would learn by heart, it is much more difficult & mysterious
to read. They apparently quite ignored the point that,
whether he read or recited, he amused them.4

The Thera earthquake’ of 1650 is fairly well documented
& I didn’t think worth while to include its bibliography in
my note on the early ones for that reason. All before it are
fairly obscure, but I did something to straighten them out,
and found some new sources.

1 See abave, p. 225,

1 Histowre Poélique do Chaviemagne, Pans, 1905,
* Condes Populawes en Fiale, p. 8a.

s Id., pp. 78-0.

* See pp, 176-181 of E.W H.'s “ Depopulation 10 the Ercan Islands " i
the Annual of the British School at Athens, xvil (t910-1). s "



228 LETTERS ON RELIGION AND FOLKLORE

Leysin,
28th November, 1919,

I owe you a lot of letters & don't suppose frankly I shall
ever get level.

I have Hanauer's Folklore of the Holy Land, which is dis-
tinctly good, though it does not pretend to be learned. 1
find in it the Midwife & the Djinn woman® very fairly set
out, & some other old friends, Polites’ story of Christ &
the persecuting Jews being told of Nimrod pwsuing Abraham.?
A lot of Khidr,® & much first hand. Ths {§ xot Basihele
of the Gresk Wandering Jew told of David,* but I suspect
properly of Solomon, who retained his power over the djinns
after death by making them believe he was alive.’ It is
applied also in Greek folklore to Alexander. And the G.W.J.
himself made a shepherd who offended Moses® (query, Talmudic
in origin?). P. 38 f. a variant (Moslem) of the 3 Unjust
Acts,” differing considerably from the Koranic version, but
told by Mosl. in Palestine. Also a satirical tale of a sham
renegade [ wanted very much as an illustration of the almost
superstitious respect, in which renegades, reputed automatic
converts, are held by Mus.?

Leysin,
4th December, 1919.

I have got some good things out of P. Meyer's Alexander,
which I have from Lausanne, bearing on Khidr & parties:
but he is really too much interested m MSS. & the pedigrees
of the various poems on Alexander, for what I want.

+ Pp.z1o ff. cf. above, p. 214,

v P23,

+ Pp.5rfl.

« Hanauer, Feik-Love of tha Holy Land. pp. or-2.
i Id. pp. 49-50.

' P. 42 : se2 below, p. 230,

v See above, p. 202.

1 Pp. 147 ff.: see above p. 113,
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About the folktales,! I am a little vague as to whether
Halliday says they are Twurkish, or merely oriental. I shd.
agree with the latter. Most of Kunos' dev—prince—princess
——Jala®*—dervish sort of cycle is to me pretty definitely Persian
in colouring, but I don’t suppoese there is any true border-line,
as Persian meets Arab at Bagdad. For Greek tales (Folites'
collm) T am finding more & rore the importance of the
Talmud, many that I thought quite indigenous being Talmudic
and a lot more Syrian. I feel sure Sytia, with its quick-witted
people, is responsible for a lot in all fields of civilisation, &
il is not far from Syria to Bagdad, one of the great clearing
houses, I take it, of ideas. I credit the Turks with very little.
Even Nasr-ed-din of Akshehr turns up in Syria as Johha,
the jester, I think, of Haroun-al-Rashid.?

I have just had a letter from van der Put about inscribed
“ Rhodian ” plates ¢ He cannot find any. I daresay because
they are late & bad & not what collectors want

Leysin,
5¢h December, 1910.

I am going on all right : to-day we have fiendish weather,
& I am rather under it, but that always happens; generally
I am very well, though I cannot walk even a few steps yet.
This is a great bore & makes work for others, but I am all
right at night & generally sleep well.

1 am cooking up my article on Byron's Residence in Mytilene
The mystery of the supposed Residence has never been ¢leared
up, so far as I can make out, except that Byron vigorously

* Professor Dawkins had argued that Greek folktales belonged to a Balkan,
rather than a Turlosh, family, as Professor Halliday had said on p. 219 of

Dawkins, Modorn Greek sn Asis Minor. Professor Halhday had appareni]
not considercd whether they were, or were not, of Onental type, as %7"1?5.?1-1)7
coneiderad them,

* Tulor,

* Hanauer, Folk-Lore of the Holy Land, pp, 84-9.
+ See above, p. 17.

2 Bee above, p. 3.
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denied he had ever been there. Having the clue (from a MS,
note of Finlay’s?), I have got quite a convincing history of
the legend.

I am trying to get along = bit with roughing cut new articles,
but it requires more energy than I have, specially copying
out.

Leysin,
sth January, 1920,

Did I tell you I had found the Greek Wandering Jew in
Syria® as a shepherd who poked fun at Moses for funking death,
adding that a pore bloke like himself might well funk, but not
Moses the Saint. So M. said he should go on living, which
he does in great anguish of mind. The Syrian-Greek variety
of theW.]. does not haunt the towns but wild country places,
& is always trying to suicide over cliffs. Note that he is
well-known at Kastellorizo on the sea-route from Syria.
Despite Ramsay’s Anatolian bridge, I believe all Eastern
culture skipped Asia Minor proper, coming by sea from Syria-
Phenicia to the Greek islands of Grecised coast.

Having a baddish little turn just now, due to weather,
May be slack writing.

Leysin,
13tk January, 1920,
Many thanks for your letter of the gth and extract from
“Roland.”? It was as a matter of fact the passage that first
shewed me the “ sovereignty ” meaning of (Red) Apple:
I found it in a penny Roland anthology. A still nicer applica-

t George Finlay the historian, whose books are in the Funlay libraxy of Lhe
EBntish School at Aihens,

1 Cf. ahove, p. 228,

A Tyhare Roland offers Charlemagme a red apple as the cmblem of sove-
reignty.
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tion is in John of Hildesheim’s' legend of the 3 kings, where
Melchior presents Christ with a golden apple,! made by Alex-
ander from the tribute of all his vassals.

T am trying to get my notes on the Passing bztween Columns
ritual together, calling it the “ Columns of Ordeal.”? It makes
avery nice thing, & I think valuable, not merely historically
curious, as the documeniation is, for such a subject, unusually
good. I think I am on the whole better, or shall be the first
chance the weather gives me,

No more now, do not be surprised if I am a bad correspdt.
these days, as I am reading nothing new, & of course nothing
happens,

Leysin,
22nd fanuary, 1920,

Thank you for your letter of the 18th. I have been having
rather a bad time, getting better now, & nothing to com-
* promise the cure ; but I get rather knocked about,

I am going to ask you, when you are not too busy, to copy
me a short par. about baptism taking away smell,® of which I
have only an untrustworthy English trans. Tt is said to be
from J. B. Casalins De Thermis et Balneis Veterum, I7th ¢,
- I'think, & English crib begins :—* These ablutions became
much less frequent among the Xtiams, on account of the
expiation made upon earth by the blood of Xt., for the innate
foctor in the blood of man,” etc. . . . down to ** smell like dogs,
unless they received Xtiian. baptism. In a similar way the
Jews stink, and are freed therefrom by baptism.” It is not
a very long par. & comes into my “ Transferences” very
well. No hurry of course.

* Tr. Schwab, p. 3z,
1 Now chapter x]vii of F.W.H.'s Chyistianity and Telam,
* Bee F.W.H.'s Christianity and Tslam, s.. bapiism, .
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Leysin,
7th February, 10920,
Many thanks for letter and enclosure. Fear I must knock
off writing letters for some time.
My man seemns to have cut down Casalius,' so I am very glad
to have full text, though I fear you had rather a job. It is,
I hope, the last? I shall give you for some time.

1 S=¢ above, D, 231.

* F W H. died on the z2nd February, a few days afler his forty-second
irthday.
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ROUND TEMPLE AND ROUND CHURCH:

No story, perhaps, is more widely circulated in Western
Europe for the glorification of an ancient or famous church
than that the building in question has been, or occupies the
site of, a pagan temple. To this in many cases tradition adds
glibly enough the name of the pagan deity to whom the temple
was dedicated, adding .not infrequently the circumstances
which accompanied the transformation, these being often
connected with the activities of the evangelist who converted
the neighbourhood. In this way the antiquity of the church
is emphasized, the victory of the True Faith is presented in a
picturssque and at the same time concrete image, and fresh
lustre is added to the halo of the local saint.

Such traditions have of course nothing inherently impossible
about them, There exist indisputable imstances, like the
Parthenon,? of transformed temples whose name has survived,
while the well-authenticated legend of S. Benedict’s occupation
of the temple of Monte Cassino® and the exploits of S. Martin4
show that the early evangelists acted on occasion in the
traditional way.® It is indeed the genuine historical traditions
which have fathered a progeny of edifying plagiarisms. In
nine cases out of ten the existing traditions of temples converted

t The text 15 by F.W.H., the notes, hke those on the letters, are my
composithion for the most part
* It became a church of Our Lady of Athens (Lambros, *A84var wepl d
rél?l roil ¢f' ai@vos, p. 34). Lenthénc [Provence Mawnfume, p. 384) holds
to the old erroneous beltef that 1t was a church of S. Sophia : ci. also Allard,
L'Art Paicn, p. 264.

* Beugnot, Destruction du Paganisme, ii, 285: ef. Allard, L'dst Palun,
P 211,

¢ Beugnot, i, 301 : cf. Allard, pp. 217 4. ‘

* 5. Aupustine said that when temples, 1dols, and groves were converted
to the cult of the True God, it was the same as men bemg converied (Bengnot,
op. ¢, M, 141).
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into churches rest on no more than pious or archzeological
speculation,! nor do they consciously go back farther than the
period of the Renaissance.

In very many cases thz identification is based on no meore
than an appearance of extreme antiquity, or the employment
in the construction of worked, carved, or inscribed stones of
classical date.? Thelatter point is of course perfectly fallacious
as evidence: even Justinian sent far and wide to obtain
second-hand {rom temples the monolthic shafts which adorn
5. Sophia, and every archaologist knows that a village church
in the East, however recent, is the first place to search for
ancient inscriptions and worked blpcks, which have often been
carrded from a distance. When, howewer, such material
evidence could be combined with literary or philological, the
learned were not slow to take advantage of it.* The facts
that the abbey of Aisnay near Lyons 1s called Monasterium
Athenacense in Low Latin and contains ancient columns,®
are guite sufficient to justify the story that it stands on ihe
site of a temple of Athena: it may be noted by the way that
Benedictines familiar with the story of Monte Cassino might
be supposed more liable than others tothis form of imagina-
tion.

But a very special importance, especially during and after
the Renaissance, must be assigned to the architectural form
of the supposed ex-temple., To the educated class of the

1 Qccasionally, however, there 1s archeclogical evidence in support Thus,
S. Ausang of Spoleto ;s on the foundations of an [excavated) Runan temple
{Bacdeker, Central Tialy, 100, p. 75) which 1 late Jousth ceniury but containg
many ancient columnms, etc (ed. p. 77). Sinmlarly, im 1904 part of the
stylobate of the temple on which 8. Giovanny 15 supposed to siand came to
lighi at Syracuse (Baedeker, Southern Ilaly, 1908, p. 418).

* 5. Mana Rotonda at Naples was supppscd to be on the siie of a temple
of Vesta, because old stones were foumf there (Romanelll, Napoli Antica a
Modevna, 1, 70 . of. the same, 1, 71, for tho templs of Artemis, 1, 75 f{or
the temple of Ceres, ete ).

* Buchon, Grice Contvnentfale, is notoriously wild in this respect. Hugonnut
(G¥éoco Nouvelle, p. 309) 18 not much better. For Prentout, Cacs of Haysus,
P 106, see above, p. 79.

+ Simneerus, Ttmerarium Galhee, p. 171 (' wisuntur quattvuor celumnoe
pragrandes 'y, The word Aithenacwm cocurs already in Grogory of Tours'
De Gloria Martyrum, 1, 49 D'Heumczel [Lyow, p. 5, ¢f. p. 32) saye the four
columas are those of Rome and Augusius as shown on coins of Lyons (ef.
above, p. 211), but thowr early nstory secems obsgure, The ¢hurch s now
kmown as 8. Martin d"Auray and sbill exists [Baedekey, Southern Frasnce,
1903, p. 230} . 1f 15 Romancsque, the four ancient columns supporting a
central tower.
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Middle Ages, and indeed to many of their successors much later,
two buildings pre-eminenily stood for the type of the temple
of the ancient world. One of these, and by far the most
important, was the Pantheon at Rome; the other, whose
influence was intermuttent, was the Dome of ths Rock at
Jerusalem, which was known as the Templum Domini and
supposed to be either the original Jewish temple of Herod or
at least bwlt of 1ts original stones m its original form.* The
Pantheon is of course a temple transformed to Christian uses
i 608? and it bears its name to this day in bold letters on the
architrave of its portico. Its outstanding characteristics
are 1ts round plan, its domed roofing, and the series of niches
which relieve the wall space of the interior, The Dome of
the Rock is & Mohammedan structure temporarily transformed
into a church during the Crusaders’ occupation of Jerusalem.
It is octagonal in plan and consists of an ambulatory with a
dome rising over the central space. Internal arrangements
need not detain us, as from crusading days till recent times it
was unapproachable by Christians.® Essentially it was, like
the Pantheon, a building with a dome and central plan,
dewviating but slightly {rom the circular plan,

We nced not insist on the frequentation of Rome and
Jerusalem as cities of pilgrimage by the clerkly class of all
nations during the Middle Ages or on the immense importance
to the pioneers of the Renaissance of any building of ancient
times still standing. An inevitable result of such pilgrimages
was that noble pilgrims vowed imitations of pilgrimage sites
in their own homes.® In harmony with this the general®
forms of the Dome of the Rock were accepted by Raphael

* For ibe Dome of the Rock ser especiadly Adler, Doy Felsandom zu Joru-
salesn, UI also Tubler, Fopographie von ferusaiem, 1, 529 ff., and Conder,
Cuty of Jerusnlem, pp 254 A L'Ayvieux obimned a dusenption of it while
st was stall inascesmble to Chrstians (M émowres, 11, 208),

* Hare, Walks 1n Rome, p, zo1, Baedeker (Cemtral fialy, 1900, p. 208)
says 11 was not transformed till 609, when 1t becams 5. Mana ad Martyres.

¢ . d"Arvicux, foc. cif,

¢ Thug, al 5. Nicolas near Troyes in France the Calvary and Sepulchre
were bwilt by & pausbuonce, M. Uudhn, in 1555 : he had been to Jerusalem
and biought back the plun of the Lloly Scpuichre Morel-Payen, Tropsas ef
FProvins, p. 64). Swmilarly, in Spain an imitation of Pilate’s house at Jern-
salem was built in r5z0 by the Marquis of Tanfa alter his pigrimage (O’Shea,
Gwde to Spaup, London, 1902, P. 408),

¢ For the vagurness of their ideas sec belew, p. 239, n. 8.
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in his Spozalizio in the Brera at Milan as those of the temple
of Jerusalem, just as the Pantheom interior is selected by
Pinturicchio as the setting of the refusal of S. Catherine to
sacrifice to the pagan gods. The circular plan and domed
elevation common to both buildings were, further, far removed
from the normal medieval Christian church plan, which had
developed on the lines of the basilica, and so they were typical
of another civilisation. The rectangular plan, which was in
fact more characteristic of the classical temple, was hardly
represented at Rome, such buildings having been early plun-
dered of their marbles, while the temples of Greece and southern
Italy had not been forced on the attention of the learned.

Besides the two prototypes we have named there were added
two others to the common répertosre by ages definitely inter-
ested in the architecture of antiquity. These were the so-called
Temple of Vestal at Rome and its near relation, the Temple
of the Sibyl at Tivoli.2 They provide a type of round temple
surrounded by a colonnade.

Under the influence of these various types of round temple
certain other buildings at Rome, which modern archzology
no longer associates with pagan worship, were assumed on
the evidence of their plan to have been temples. Such are the
Tempio della Torre? (tomb), the " Temple of Minerva Medica™4
(a secular building), the round churches of 5. Stefano Rotondo®

» Cf. Hare, Walks in Roms, 1, 200 In view of what follows 1t 15 interesting
to note that 1t was dedicated to 5. Stefano (delle Carozze), before being called
5. Marsa del Sole (below, p. 241,0.7,)

*» Lanciam, Pagan and Christian Rome, p 161 ; Nabby, Ifnerario, p. 459,

» Nibby, [tinerario, p. 461, who says it 15 a Christian building.

+ Hare, Walks 1 Rome, 1, 71, says this name 15 erroneous and due to a
story that the Minerva Guustimam was found thers. It 18 a decagonal
building with niches for statunes and 15 now generally su];_ll:vosed a secular
building (' part of the baths of Augustus " according to Hare, foc oif., 2
monumzntal fvuntain of the Liciman gardens according to Bertaux, Rowme,
i, 129, and Nibby, Itsnerario, pp- 119-120).

¢ Tulker and Malleson Christsan and Ecclesiasiical Rome, i, 343), following
Nibby, Jhnerano, p. 9o, say 1t was long ¢onsidered a templs of Bacchus or
Faunus or the meat-marketof Nera, but thal atis now commonly theupht a
fifth century church, built, however, on Roman foundations. Rivoira (Lom-
bardic Architacture, 1, r2), following Gnsard, thinks that § Stefano Rotondo
had a civil ongin and should probably be dated 65-68 A.D. Tt was recon-
structed in 363-383 A.D. on the same plan and with the same object.
Damaged 1n the fire of 410, 2t was altcred by Simplicius 463-483 and then
dedicated as a Chnstian church, These notes from Riveira I owe to the

kindness of Mrs. Strong.
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and of 5. Teodoro,®! together with the circular Christian
mausvlea known as S. Petronilla? and S. Constantia.? The
influence of the so-called T=mple of Vesta is clearly shown by
the fact that Bramante's circular peripteral ** Tempietto " was
drawn after his death by French and Flemish artists as a temple
of Apollo transformed into a chapel of S. Peter.* That the
Renaissance still thought usnally of temples as circular or
polvgonal is shown by the “ Tempietto’ of Nola,* which is
circular, and by those of Vicovaro® and Lucca cathedral,”
which are octagonal.®

We have thus quite a considerable number of supposed
round temples in Rome itself, where more than anywhere else
classical architecture was studied. The thecry was inevitably
applied to other buildings in Italy and elsewhere, both ancient
and Chnstian ; in the laiter class baptisteries naturally figure
since, from their dependence on the prototype of S. John
Lateran, their plan is very often circular or polygonal. Con-
spicuous in this class is the baptistery of Florence,® formerly
claimed as an original temple of Mars and even to-day supposed

* Hare, following Story, calls it a temple of Romulus, and following Dyer,
a temple ol Cybele (Walks ws Rome, 1, 197-8).  Tulter and Malleson (vp. ctt. 1,
347) 52y 1t 15 2 sixth cenlury choreh Luilt on the rums of an ancient temple.
MNibby [fanerario, p. 09) says it was not built 1]l y74 and has no conncchion
wiih the aneient temple of Vesia, Mrs. Sironz mmforms me that several
modern topographers hope that future cxcavation round the church will
reveal ancienl remains,

t Now destroyed : as 1t stoed on part of the Cucus north of 5. Peter's,
1t must bave been of Chimstian daie @ moreover, 1ts bullding details suggest
the fourth or Lilh century (Lanciani, Pugan and Chrishan Rome, p. 201}
In Renassance times it was thought a temple of Apollo {(ikid.).

* It is a rotunda wath mosaies of vintage scenecs and was i Renaissance
tumes called a temple of Bacchus (Lanciany, op, cil. p. 199).

¢ Bertuux, Rome, i, 6.

® Berinux, loc, ot @ cf, Baedeker, Southsrn Ialy, 1908, p. 222,

* Berlaux, Joe. cid.: ef. Bacdeker, Central Jtaly, 1900, p. 408 [it 15 dated 1450},

* Burtaux, foe st

# How hard thus idep dics 15 shown by the persistence with which the
Rotunda al Salomea i called a teraple of the Kabin and the Tower of
Andromeus at Athens a lemple of the Winds,

* Bawileker, Nosth Ialy, (300, p. 443, has the diluted theory ; Hare, Walks
an Flovener, . 106, and Gebhoai, Florence, p. 38, inchine to believe it to have
been a temple.  Beagnot (Destruction du Deganisme, i, 287), on the anthonty
o} G, Villam (fstoris Fiovenisne, 1375-134H), says that a statue of Mars was
considered the palladiom of Florence and set wp on the banks of the Amo
aller the fall of Christianity. Alberil (Deserittions di Twulla I'lialia, Vemcs,
155K, 1. 45) aceepts the wlea that it was a temple of Mars, thongh 1 his time
it was 3 baptistery.
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by some to stand on a temple site—a dilution of the original
claim. The temple of Isis supposed to stand on the site of
3. Stefano at Bologna! has probably no better claim to such a
designation. The (Byzantine) round church of 3. Maria
Maggiore at Nocera dei Pagam was till recently considered a
transformed temple,? as was the somewhat similar S. Angelo
at Perugia 8

It will be noted that the two classes of buildings repre-
sented by this group, ie. early, post-classical, central-
planned buildings and round baptisteries, would both give
celour to the theory inasmuch as their carved detail, plundered
from actual classical buildings, approximates to the classical,

Turnming to France, we find the same theories ruling but
with additional complications. Among round classical build-
ings supposed on that account to have been temples we have
the theatre at Arles,* the octagonal Tour Magne at Nimes,3
the round Tour de Vésone near Périgueux,® and the Temple
de Pluton at Autun,’ together with a supposed Pantheon at
Arles.®* The theatre at Arles was thought a temple of Diana
after the discovery there of the Venus of Arles,? the Tour de
Vésone and the Pluto i{emple at Autun are both probably
defensive works.'® Round churches, mostly baptisteries, which
are identified as temples, are especially frequent in Provence,
where the local Romanesque, on account of the number of
genuine Roman buildings in the country, 15 often elegant and

! Baedeker, North Italy, 189, p. 353. Alberti, p. $23, says nothung of its
having been & temple

* Bacdekor, Sowthern Ifaly, 1908, p, 179: 1t 13 apparently a polygonal
baptistery “ similar to S, Constanza.”  Allard (L'A# Pafen, p. 268) calls 1t
a temple, ating 4’ Agwncourt, Hislowe de I'4 ¢, §, 34, and plate v, no. Yo,

* Schnader, Pérouse, p. 27, follows D, Viviani in Bollstino d' Aste, January,
IgIT, p. 30, w0 defimiely rejecting the temple 1dea, and says it is certainly
a church of the fifth or sixth century

+ Peyre, Ntmes, Avies, Ovange, pp. 78, 83.

* Mihn, Voyage dans les Departemens du Mids, 1v, 234.

* Baedekor, Sowthern Fronce, 1902, p. 41, calls it a cylindncal buflding
supposed to have been the cella of a temple. CE Sincerus, Ihneraritm
Galliae, p. 99 ( creditur sacellum fuisse Venens dicatum,”)

*¥illin, 1, 315: another round buillding at Autun, known by Sincerus,
P. 185, a5 a temple of Prospering, 1s now destroyed.

* Milhin, an, 623.  Bazin (Aries Gallo-Romass, p. 310) says it has two niches
with round archss, danked by columns.

* Peyre, loc, ed,

1 Milba, 1, 315,
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classical in its details. Such are the baptisteries at Fréjus!
Ri=ux,? Simiane,? and Venasque,® perhaps S. Quenin at Vaison.$
To a sinular category belonged the supposed ex-temple of
Minerva at Toulouse, the old church of La Daurade 8 It was
supposed a temple on the strangth of its apse with niches: the
restoration of the eighteenth century supplied the corresponding
apse necessary to turn 1t into a dodecagonal building. Sainte
Croix at Bordeaux was thought an ancient temple because its
facade has round Romanesque arches and detail copied from
Roman work.?

A new complication is introduced by the existence in France
of round and polygonal churches, generally Romanesque,
built 1n imutation of the Holy Sepulchre. These were often
erected by the Templars to serve as chapels of their establish-
ments,® known fammliarly ‘as ** Temples ™ : in une case at least,

1Tt 13 round and has eight Connthian capped columns (Millin, if, 48c).
The roiunda of § Bémgne at Dijen was conscerated 1n 108 and 1t 1s note-
worthy ihat 115 bulder had been in Reome I was probably ihe baptistery
of the bavilica or perhaps the martyinm of the Romanesque church  dor
1t see ISlanclausz, Pyon, pp 15 i and Corroyer, Architectiurs Romane, p. 201,

1 1t 13 oot acar a church, has modern walls supported by cighl Connthian
culumns, and a lantern sver the deme  on the whole Millin, n1, 46, and pl
i, 3, preters to belweve 1l o gireular temyple, probably of Cybele, rather than
a baptimtery It uadates § Crox, Quumperld (Corroyer, p. zoz * ef. p. zog).

* Malln fu, 83, anil pl. 1, 9) attuibuies 1t 1o the elevenih century. Itas
apparenily developed Romanesque, even transitional (Millin compares a
chapel abutting on 5. Elcnne, Caen). It has twelve pointed bays and a
pointed vault with a crypl below, Millin says 1t was called a Faniheon
because 1t had 1welve niches and 1= circular.

¢ Menard (in Mémewes de Idcadéme des Inscriptions, moxn, 761) thought
it a temple of Venus on aceount of ifa name @ Millin (1v, 1306-7) calls it a4 tomple
of ¥ Lwna,” I isin plan a Greek cross with four apses at the ends of the
arms,  llallays (Amguos, p. 143) culls it o baptistery,

* Hallays [p. r.40) calls it twelfih ceniury Provengal Romanesque.

* 28th duguit, Acta §3. The church was rebuilt in the eighteenib contury
but briooe this was a dedecagonal bualding (Dom, Martun, Religion des Gawlors,
L 139}, It s muntwoned under this name by Gregory of Tours, Historia
Francorum, VII, =,

v Millin, iv, G31.

s See espearally F. Adler, Der Felsendom 2u Jerusalew, pp. 23 fl., who says
definitely 1hat the Templars' churches imitated the Dome of the Rock,
They certamly held the Dome at one tsme and thowre chapels superficially
resemble 1t anther than ¢he Sepulehre church with its small dome showing
outside, Lot Lhis can scarcely be the whole story, clse why did they call their
chapels * S, Sepulehre 7 [L may have been that they adopted a rotunda
form to commemoraic the Sepulchre church, with possibly some thought of
the Dome (the Templum Dormani) also, m which case 1t 15 to be noted that
the Rowul-Church formula, when developed as a ' three-decker,” 13 simply
the oxdinary larpe church formala applicd to a cirentar plan : the sections
are 1lonuical. The vaguanaess of their ideas of the Sepulchre church s alsg
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that of the Temple de Lanleff® in Brittany, such a church has
been accepted as an actual temple. At Puy a building of this
sort is reputed either a baptistery, a Templars’ church, or a
temple of Diana.? At the same time the octagonal church of
Montmorillon® gave rise to the eighteenth century theory that
Gaulish temples were octagonal.® This theory is based on
the old idea that temples were usually round or polygonal,
the possibility of Roman origin being excluded in the case of
Montmirillon by the barbaric carved details,

If we turn for a moment to the rectangularly planned
temples, it is interesting to note that the best preserved of
this class in France, i.e, the Maison Carrée at Nimes’ and the
temple of Livia at Vienne,® were till the middle of the eigh-
teepth century regarded as secular buildings ( przto.ia.'”)?
The date cited may indeed be regarded as that of the re-
habilitation of the rectangular temple, due in great measure

to be noted : Antomnus of Placenza (c. 570) says 1t was " quasi in modum
metz . . . coopertum '’ (De Locss Sanclis, ed, Tobler, z1, xviu), Willibald
(cghth century) and Bernard the Wise (mnih century) say it was a fugurion
without any antechamber and with a gold cross surmounting 1ts roof of marble
slabs (2p. Conder, ferusalem, p. 229). Arculf also described the pre-destruc-
tion church to the Buishop of Iona (Conder, loc o)) . how detaled lus des-
cnption was may be gathered from his desentung 8, Sophia at Constaniinople
as “ built aircular from 1ts foundations.” Fabn éEﬂagatonum. L, 392) says
that 5. Antonio of Padua is ‘" ad instar ecclessi 5 Sopulchn i Jerusaleme,
rotundo opere mdificatum.” Adler (p. 25) mentions twenty-four Templars’
churches. F W.H.

* It 18 twelith century according to Adler (p. 23). See also Corroyer,
Architeciire Romane, p. 202 1t 15 a rotunda twelve metres in diameter with
twelve Roman columns ; cf, 5 ephson, Walking Tour in Brallany, p. 70).

* Baedeker, Southerm Framcs, 1ovz, pp. 253-4. Bowllet's Dichionnaire,
s.p, Puy, dates the baptistery of Puy to the fourth century, For the “ temple
of Drana * 1dea note that at Montbrison not far from Le Puy a polyponal
or round chapler-house 1s called ** 1a Drana " for Decana : 1t was built ¢. 1300,

* See Millin, iv, 732, and refersnees,

+ It 15 interesting to note that Montfaucon, the originator of the Gaulsh
theory, and Dom. 1, whe developed it, wers both born near Carcassonne
(Bowllet’s Diionngirs, s.ov.) and must thus bave known at first-hand Ricux
iﬁi La Daurade of Toulouse and so heard of thar attnbution to the goddess

£TVa,

' It was a Hotel de Ville in the eleventh and twelfth centunes, then a
stable, and from 1670 onwards 2 church of the Augustines. It was thoupht
to have bezen a capitol, a pratorium, or a basihes, Séguer in 1759 bewng the
first to think it a temple (Milin, 1v, 215-6) ; cf, the columns in Azles forum
(Millm, m, 618).

' Tt was generally thought a pratorium, oftencst Pilate’'s. It was made
a church in xo8g (Mlin, 1, 50j.

? The latter was fitst recogrused as 4 temple by Spon, who had seen the
Parthenon and other Greek lemplss,
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to the discovery and adequate publication of the Athenian
monuments! and of Baalbek® This is evidenced by the
Madeleine, which was begun in 1764, but Canova in his temple-
church at Possagno still recurs to the Pantheon as his model,3

We have thus seen that, in many cases at least, the reasons
at the back of church-temple identifications are derived from
imperfect archzological knowledge.

The supposed dedications of the transformed temples rest
on no less flimsy evidence. Here, too, the Pantheon prototype
has been influential. “ Pantheon” was of course taken
literally, but, according to modern scholarship, wrongly, as
“temple of all the gods.”* A round building, really or
supposedly ancient, was apt, especially if planned with internal
niches like the Pantheon, -to be put down as a “ Pantheon,”
the niches being thought of as each destined for an idel : the
point has a theological bearing as emphasizing the polytheism
of the ancients.® An extreme instance of such an identification
is ihe so-called Pantheon of Arles, which consists of two niches
and an engaged column.® Similarly, there is a fendency to
associate with Vesta round buildings having external columns.?
Among other gods there seems to have been a preference for
Diana,® perhaps because of her survival as patroness of witches,

1 By Stuart and Revett, al<o by Le Roy.
* By Wood,
* The Panthéon of Pans (8. Genevidve) was begun in 1758,

+ E.g. by Estienne, dpologic powr Héredote, p. 237, who says Boniface IV
replaced the festival ' du Panthéon, c’est-i-dire, tons Dieux," by the ** Tous-
Saints "' ; of. D¢ Voragine, Légende Dorde, pp. 603 £, and Lonthéric, Provencs
Mariime, p. 384.

* The same attilude towards a rival religion is perhaps secn in the legends
of a panilieon of ulols 1n the pre-Islamiec Mecca and of a pre-Chnstian pantheon
of the Armenians Schweger-Lerchenfold, drmanten, p, 25, n, 2),

* Bazin, Avlcs Gallo-Romein, p. 310: Milln, iiy, 623, Cf Millin, iii, 83,
for Surmanc which 13 called a Paniheon because it 1s circular and has twelve
niches, A tower at Fréjus has very thick walls with small niches : it is
generally known a8 a Panthéon but Millin (11, 484) considers it a colwmbarium.

* An example is 5. Striano dells Carrozze {now S. Maria del Sole) at Rome
(Bacdeker, Central Ttaly, rgo0, p. 273 1 Hare, Walks in Rome, i, 200).

* An intercsting case 13 ihe Convent of the Trintanos at Murviedro near
Valencia, founded in 1266 and #a1d by seme to stand on the site of an ancient
temnple of Diana (Bradshaw's Spass, London, 18635, p. 85). It happena that
a miraculous stog played an smportani part in the {onnding of the Trnnitanan
order by 8. Jean de Matha and S. Fohx de Valois (see FW.H.'s Christianily
and Islam, ch. xaxvi, ad fin.). If the stag were red in any way at the
convent, it would give colonr to the above legend of a Diana tample, Murvi-
edro has notable .;R.oman remans. It iz in this connection interesting to
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In many cases also some detail of crnament was sufficient to
decide the dedication; for instance, the vine mosaics which
decorate S. Constantia, Rome, originated the idea that it had
been a temple of Bacchus.?

Again, a chance find of an ancient statue? or inscription?
in the neighbourhood might be the source of a “ tradition ”
which afterwards became fixed. Coincidence in local nomen-
clature is a further spurce of such a ** tradition,” the Athenacum
at Aisnay, to which we have already referred,* being a typical
instance. Accidental resemblances, however, were olten
pushed much further. The temple of Isis, supposed to have
stood on the site of Notre Dame at Paris, seems to be evolved
from the derivation of the city’s name [rom Ildp 'Toces 18

It is important for the whole question of “ iradition " te

find that the cathedral of Valeneia, binlt in 1262, 15 said to be on thesitc of a
temple of Dhana (Bradshaw's Spam, g. 87y Valencia 15 near Murviedro
and not far from Doma, which1s supposed to be the ancient Dugnsum,  Alleged
temples of Dhana are at Bawae (Baedeker, Southern Italy, 1908, p 108), at
Capua [1hud. p. 10}, at Castel S, Elia (Baedeker, Central Tlaly, 1900, p. go), at
Cefalu (Baedeker, Sowthern Ttaly, p. 356), at Dugne [bhlln, w1, 74), at lapan
Baedeker, Southern flaly, p. 361), at Marseilles [Mullin, i1, 197), at Messina
LBa.edeker, Southern Italy, pp. 373-4), at Nimes (Millin, iv, 229-231), and at
yracuse (Baedeker, Sowthern Iialy, p, 403).

t Bee Lanciani, Pagan and Chrestion Rome, p. 199, In the same wa
5. Quenin at Vaison was called a temple of Inana because of the boar whic
pgeurs 1n its frieze (Millin, 1v, 140 ). The columns 1n the forum of Arles
were said, among other things, to bave been a temple of Bacchus because a
vine moetif occurs i the frieze (Milhm, 1, 618},

* An example is the temple of Minerva Medica, for which se¢above, p, 230,
n.4. A statue of Minerva having been found near the columns in ¢he forum
of Arles, they were supposed £o have been part of a temple of Minerva (Millin,
i, 618). An altar of Bacchus being found :n Rome, the * temple of Bac-
chus * acquired its name (Hare, Walks tn Rome, 1, 384).

1 The baptistery at Pomtiers was long thonght o be 2 Roman temple and
tomb because of the tomb and insgnption of €1 Varenilla, which were formerly
there {Mallin, 1v, 416]. It 13 to be noted that Simcerus, despitc hus interest
in classical remains, doe¢s not mention the  lemple.”

4 Above, p. 234. Bacdeker (Southern Ifaly, 1008, p. 224) and Bertaux
and Iver in Touwr du Monde, 1898, p. 60g9) say the Benedictine monast
on Monte Vergine 1s on the ruins of a termple of Cybele. The ruing are sti
shown, With this i1t 13 mtoresting to compare Comparettl, Visgilio, 11, 53,
on Mogte Vergine., The Benedictine monastery therz was {ounded in 1125,
1.2, about the time when Virgil traditions were predominant (cf. above, p. 121:?.
There may therefore be some confusion between the goddess Cybele anil the
Stbyl: of. Collin de Plancy, Dichionngire Critigus des Rehques, 5.0. Bambino,
wherz the monastery of Monte Vergine 1s sa1d to have once possessed the
relics of Saint Cybele, " mais quand on eut observé & 1'abbé qua Cybile
n’était pas morte dans e sein de la religion catholique, les reliques de Sainte
Cybele devinrent des relques de Sainie Julienne,™

* Sincerus, Jtmmerarium Gallhie, p. 104,
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note that all these conjectures come {rom the learned classes.
The ‘' people ” has neither memory of, nor interest in, classical
divimties : and where really popular names are given to the
“temples ’ of the learned, these are derived either from
popular theology or popularlegend. Of the two Greek temples
at Metapontum, one is called popularly the * church of
Samson ! for obvious reasons, the other is called the ‘¢ table
of the Paladins.”* The church of S. Angelo at Perugia, for
the learned of yesterday a temple of Vulcan, Vesta, or Pan,
is for the “ people ”’ the “ Pavilion of Roland_'*3

When these points are conceded, much of the groundwork
on which fanciful theories of the survival of ancient gods in
saints and of the local permanence of religious tradition have
been erected, falls to the.ground. Rome, the Eternal City,
has at all times been the favourite hunting-ground for exploiters
of such theories. It is not too much to say that in Rome no
smportant temple site is occupied demonstrably by an importans
church,? and that, conversely, the church sites of first import-
ance have no religious connection with antiquity. If an
important Christian city crowded with churches takes the place
of an important pagan city crowded with temples, it is in-
evitable that a certain number of churches will be built on
temple sites, but coincidence much more than the tenacity
of tradition is responsible.

¢ Baedeker, Southerss Iialy, 1908, p. 242,

s Tbid.

*+ R. Schacenler, Pérouse, p. 27 (sce above, p. 238, o. 3).

+ Compare with thu Iist, of trroples in Rome in the tune of Valentiniarus
which 14 prven by Beugnot, Destruction dw Pagantsme, 1, 250, the hst of temples
under Hinnorios (tbid, i, 134) and Marangoni’s List ol the churehes in Rome
suppased Lo e on the temple sites (ap, Beupnat, i, 260, note a),  Allard,
L'Art Pairm, pp. 250 {l.. says thers was no orgavised attempt to destroy
temples in Kome il Alare’s sack i gro ATy 1o the law of 435, which
orderetl pagzn M, temipla, delubres, s quae eban nane reslant integra,
praaceplo  magisbenlunm  destrad, eellneationeque  vencrande  christiane
religiomy sigud explari  see above, pp. So-81,
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